Canto Five - Chapter Nine

The Supreme Character of
Jada Bharata



15.9.1-2 ||
Sri-suka uvaca
atha kasyacid dvija-varasyangirah-pravarasya sama-dama-tapah-svadhyayadhyayana-tyaga-
santosa-titiksa-prasraya-vidyanastiyatma-jiianananda-yuktasyatma-sadrsa-sruta-$ilacara-
ripaudarya-guna nava sodarya angaja babhiivur mithunar ca yaviyasyarh bharyayam yas
tu tatra pumams tam parama-bhagavatar rajarsi-pravaram bharatam utsrsta-mrga-$arirarm
carama-sarirena vipratvam gatam ahuh.

To a best of brahmanas of the Angira line (atha kasyacid dvija-varasya angirah-pravarasya),
who was endowed with (yuktasya) mind and sense control, austerity, study of the Vedas
(Sama-dama-tapah-svadhyayadhyayana), renunciation, satisfaction, tolerance, humility
(tyaga-santosa-titiksa-prasraya), knowledge, lack of envy, and bliss on realization of atma
(vidya anasuiya atma-jiana-ananda), were born nine sons (nava sodarya angaja), endowed
with learning, conduct, beauty and generous qualities (Sruta-sila-acara-rtipa-audarya-guna)
which was similar to that of their father (atma-sadrsa). In his younger wife (yaviyasyarm
bharyayam) he bore twins (babhtvuh mithunam). They say (ahuh) that the great devotee
Bharata (tamm parama-bhagavatar rajarsi-pravaram bharatam), giving up the body of a deer
(utsrsta-mrga-sariram), became the male child among the twins (tatra puman), and lived his
final life as a brahmana (carama-$arirena vipratvar gatam).



15.9.3
tatrapi svajana-sangac ca bhréam udvijamano bhagavatah karma-bandha-
vidhvamsana-sravana-smarana-guna-vivarana-caranaravinda-yugalam
manasa vidadhad atmanah pratighatam asankamano bhagavad-
anugrahenanusmrta-sva-piirva-janmavalir atmanam unmatta-jadandha-
badhira-svaraipena darsayam asa lokasya.

In that life (tatrapi), fearing the association of his family members (svajana-
sangat ca bhrsam udvijamanah), he always remembered the lotus feet of the
Lord (bhagavatah caranaravinda-yugalamm manasa vidadhad) which destroy
the bondage of karma (karma-bandha-vidhvamsana) by hearing about and
remembering their qualities (Sravana-smarana-guna-vivarana). Fearing
obstructions to his progress (atmanah pratighatam asankamanah) and
remembering his previous lives (anusmrta-sva-purva-janmavalih) by the
mercy of the Lord (bhagavad-anugrahena), he assumed the appearance
(atmanam darsayam asa) of a dull-minded, blind and deaf mad man
(unmatta-jada-andha-badhira-svariipena) for the public (lokasya).



15.9.4
tasyapi ha va atmajasya viprah putra-snehanubaddha-mana
asamavartanat samskaran yathopadesam vidadhana upanitasya
ca punah saucacamanadin karma-niyaman anabhipretan api
samasiksayad anusistena hi bhavyam pituh putreneti.

The father (viprah), whose mind was bound by fatherly atfection
to his son (putra-sneha anubaddha-manah), performed his
sammskaras (samskaran vidadhana) for brahmacari life up to
graduation according to the scriptural rules (yatha upadesam),
and, thinking that a son should do these things as taught by the
father (anusistena hi bhavyam pituh putrena iti), taught him
(samasiksayad) the rules for cleanliness such acamana (Saucat
amanadin karma-niyaman) necessary for one who has received
the sacred thread (upanitasya), though the son was unwilling
(anabhipretan api ).



15.9.5 |
sa capi tad u ha pitr-sannidhav evasadhricinam iva sma karoti
chandarmsy adhyapayisyan saha vyahrtibhih sapranava-Siras
tripadim savitrim graisma-vasantikan masan adhiyanam apy
asamaveta-ripam grahayam asa.

Bharata (sah) performed the actions in reverse order (tad u ha
asadhricinam iva sma karoti) in the presence of his father (pitr-
sannidhau). Desiring to teach him the Vedas (chandamsy
adhyapayisyan), he first attempted to teach him the gayatri
mantra (vyahrtibhih sapranava-Siras tripadim savitrimm) during
the spring and summer months (graisma-vasantikan masan), but
Bharata could learn the mantra only incompletely (adhiyanam
apy asamaveta-riipam grahayam asa).



15.9.6 |

evarh sva-tanuja atmany anuragavesita-cittah saucadhyayana-vrata-niyama-
gurv-anala-susriisanady-aupakurvanaka-karmany anabhiyuktany api
samanusistena bhavyam ity asad-agrahah putram anusasya svayam tavad
anadhigata-manorathah kalenapramattena svayam grha eva pramatta
upasarnhrtah.

Being very attached to his son (evam sva-tanuja atmany anuraga avesita-
cittah), thinking that the son should be taught by the father (samanusistena
bhavyam), though his desire was useless (asad-agrahah), he taught his son
(putram anusasya svayarn) the brahmacari activities (aupakurvanaka-
karmany) of cleanliness, study, vows, following rules, accepting guru,
sacrifice and service (Sauca-adhyayana-vrata-niyama-gurv-anala-
Susriisanady), though Bharata was not willing (anabhiyuktany api).
Without fulfilling his desire (tavad anadhigata-manorathah), he died in his
house (grha eva pramatta upasamhrtah) by the influence of vigilant time
(kalena apramattena).



15.9.7 |

atha yaviyasi dvija-sati sva-garbha-jatarn mithunam sapatnya
upanyasya svayam anusarinsthaya patilokam agat.

Thereafter (atha), the brahmana's younger wite (yaviyasi dvija-

sati), after entrusting her twin children—the boy anc

garbha-jatarn  mithunam upanyasya)—to the el

(sapatnya), departed for Patiloka (patilokam agat), toll
husband (svayam anusamsthaya).

| girl (sva-
der wite

lowing her



15.9.8 |
pitary uparate bhratara enam atat-prabhava-vidas trayyam
vidyayam eva paryavasita-matayo na para-vidyayam jada-matir
iti bhratur anusasana-nirbandhan nyavrtsanta.

After the death of their father (pitary uparate), the nine brothers
(bhratara), not understanding the position of Bharata (enam
atat-prabhava-vidah), and being knowledgeable of the three
Vedas (trayyam vidyayam eva paryavasita-matayah) but not
knowing the highest truth (na para-vidyayam), gave up trying to
teach Bharata (bhratur anusasana-nirbandhan nyavrtsanta),
thinking that he was dull-witted (jada-matir iti ).



15.9.9-10 ||
sa ca prakrtair dvipada-pasubhir unmatta-jada-badhira-mukety abhibhasyamano yada tad-
anurtpani prabhasate karmani ca karyamanah parecchaya karoti vistito vetanato va yacnaya
yadrcchaya vopasaditam alpam bahu mrstarh kadannam vabhyavaharati parar nendriya-priti-
nimittam. nitya-nivrtta-nimitta-sva-siddha-visuddhanubhavananda-svatma-labhadhigamah sukha-
duhkhayor dvandva-nimittayor asambhavita-dehabhimanah. sitosna-vata-varsesu vrsa
ivanavrtangah pinah samhananangah sthandila-sarmmvesananunmardanamajjana-rajasa mahamanir
ivanabhivyakta-brahma-varcasah kupatavrta-katir upavitenoru-masina dvijatir iti brahma-bandhur
iti samjhayataj-jiajanavamato vicacara.

When ordinary people, two-legged animals (yada prakrtair dvipada-pasubhih), addressed him as
mad, dull, deaf and dumb (unmatta-jada-badhira-muka ity abhibhasyamanah), he replied suitably
(tad-anurtpani prabhasate). When engaged in work (karmani ca karyamanah), he worked as others
desired (para icchaya karoti) either as a slave or for wages (vistito vetanato va). He would eat
(abhyavaharati) stale food or excellent food (mrstam kat-annam), a little or a lot (alpam bahu), by
begging or by whatever came of its own accord (yacnaya yadrcchaya va upasaditam), not for the
satisfaction of his senses (na indriya-priti-nimittam). He had realization of Krsna with visible, pure,
natural bliss and had destroyed all his karmas in his previous birth (nitya-nivrtta-nimitta-sva-siddha-
visSuddhanubhavananda-svatma-labhadhigamah sukha-duhkhayor dvandva-nimittayor asambhavita-
dehabhimanah). Strong as bull (vrsa iva), he did not cover (anavrta angah) his broad, strong limbs
(pinah sarmhanana angah) in the cold, heat, wind or rain ($itosna-vata-varsesu). Like a great jewel
(maha manih iva), his effulgence from realization was covered (abhivyakta-brahma-varcasah) by dust
from not bathing or applying oil (anunmardana amajjana), and from sleeping on the earth (sthandila-
samvesana). His hips were covered with an old cloth (kupata avrta-katih) and his sacred thread was
soiled (upavitena uru-masina). He wandered about (vicacara), and was called a fallen brahmana
(brahma-bandhur iti sarmmjnaya avamatah) by ignorant people (atad-jina jana)



15.9.11 ||

yada tu parata aharam karma-vetanata thamanah sva-bhratrbhir
api kedara-karmani nirapitas tad api karoti kintu na samam
visamarh nytinam adhikam iti veda kana-pinyaka-phali-karana-

kulmasa-sthalipurisadiny apy amrtavad abhyavaharati.

Wanting food (yada ahararn thamanah) from taking wages for
work (karma-vetanata) from others (parata), and thus engaged
by his brothers (sva-bhratrbhir api nirapitah) in farm work

(ked

ara-karmani), he did the work (tad api karoti), but did not

recognize (na veda kintu) level or uneven soil (samam
visamam), less or more (nyiinam adhikam). He ate grains of rice
(kana), oil cakes (pinyaka), chatt (phali-karana), wormy beans
(kulmasa), and rice burned at the bottom of the pots (sthali
purisa adiny) as if it were nectar (amrtavad abhyavaharati).



15.9.12 ||
atha kadacit kascid vrsala-patir bhadra-kalyai purusa-pasum
alabhatapatya-kamah.

At one time (atha kadacit), the leader of the thieves (kascid
vrsala-patih), desiring a son (apatya-kamah), started a sacrifice

(alabhata) with a human being as an offering (purusa-pasum) to
Bhadra Kali (bhadra-kalyai).



15.9.13 ||
tasya ha daiva-muktasya pasoh padavim tad-anucarah
paridhavanto nisi nisitha-samaye tamasavrtayam anadhigata-
pasava akasmikena vidhina kedaran virasanena mrga-
varahadibhyah samraksamanam angirah-pravara-sutam
apasyan.

The sacrificial human of the leader of the thieves (tasya pasoh)
had escaped by chance (daiva-muktasya) and his followers were
pursuing (tad-anucarah paridhavantah) his path (padavim) in
the night (nisi). Not catching him (anadhigata-pasava), at
midnight (nisitha-samaye), covered by darkness (tamasa
avrtayam), they suddenly saw (akasmikena vidhina apasyan) the
son of the Angira brahmana (angirah-pravara-sutam), who was
protecting the fields (kedaran samraksamanam) from wild boars
and deer (mrga-varaha adibhyah), seated on a raised platform
(vira asanena).



| 5.9.14 ||
atha ta enam anavadya-laksanam avamrsya bhartr-karma-
nispattim manyamana baddhva rasanaya candika-grham
upaninyur muda vikasita-vadanah.

Considering (manyamana) that Bharata with faultless qualities
(enam anavadya-laksanam) would fulfill the purposes of their
master (avamrsya bhartr-karma-nispattim), they tied him up
with rope (baddhva rasanaya) and with happy faces (vikasita-
vadanah) brought him with great joy (upaninyur muda) to the
temple of Kali (candika-grham).



1 5.9.15 ||
atha panayas tarh sva-vidhinabhisicyahatena vasasacchadya
bhiisanalepa-srak-tilakadibhir upaskrtarn bhuktavantam dhiapa-
dipa-malya-laja-kisalayankura-phalopaharopetaya vaisasa-
sarmsthaya mahata gita-stuti-mrdanga-panava-ghosena ca
purusa-pasum bhadra-kalyah purata upavesayam asuh.

The priests bathed Bharata according to their rules (panayah tam
sva-vidhina abhisicya), dressed him in new cloth (ahatena vasasa
acchadya), decorated him (upaskrtarn) with ornaments,
sandalwood, garlands and tilaka  (bhusana-alepa-srak-
tilakadibhir), and then ted him (bhuktavantarn). They had him
sit in front of Bhadra Kali (bhadra-kalyah purata upavesayam
asuh) along with paraphernalia for animal sacrifice including
incense, lamps, garlands, popped rice (dhupa-dipa-malya-laja),
shoots and fruits (kisalaya-ankura phala), to the sound of singing
and beating of drums (gita-stuti-mrdanga-panava-ghosena ca).



| 5.9.16 ||
atha vrsala-raja-panih purusa-pasor asrg-asavena devim bhadra-
kalim yaksyamanas tad-abhimantritam asim ati-karala-nisitam
upadade.

The chief priest for the leader of thieves (vrsala-raja-panih),
desiring to please Kali (devim bhadra-kalim yaksyamanah) with
the blood of the sacrificial human (purusa-pasoh asrg-asavena),
took up (upadade) his sharp, fearful (ati-karala-nisitam) sword
(asim) consecrated to Kali (tad-abhimantritam).



15.9.17 ||
iti tesam vrsalanar rajas-tamah-prakrtinam dhana-mada-raja-utsikta-manasarn bhagavat-
kala-vira-kulam kadarthi-krtyotpathena svairam viharatam himsa-viharanarm karmati-
darunam yad brahma-bhiuitasya saksad brahmarsi-sutasya nirvairasya sarva-bhuta-suhrdah
siinayam apy ananumatam alambhanam tad upalabhya brahma-tejasati-durvisahena
dandahyamanena vapusa sahasoccacata saiva devi bhadra-kali.

As the low-class men (iti vrsalanam), whose their minds were contaminated with passion,
pride and wealth (dhana-mada-raja-utsikta-manasam), with natures of passion and
ignorance (rajas-tamah-prakrtinam), were preparing to commit violence (hirsa-
viharanam), making the troops of the Lord’s avataras unhappy (bhagavat-kala-vira-kulam
kadarthi-krtya), Kali (devi bhadra-kali), understanding (tad wupalabhya) that their
sacrificing Bharata (brahmarsi-sutasya), who was without enemy (nirvairasya) and the
friend of all beings (sarva-bhuta-suhrdah), was cruel (karma ati-darunam) and
unauthorized even in an emergency situation (sinayam apy ananumatam alambhanam),
suddenly burst out (sahasa wuccacata) of the deity form with a {flaming body
(dandahyamanena vapusa) and blinding light (ati-durvisahena brahma-tejasa).



1 5.9.18 ||
bhrsam amarsa-rosavesa-rabhasa-vilasita-bhru-kuti-vitapa-kutila-damstraruneksanatopati-
bhayanaka-vadana hantu-kamevedam mahatta-hasam ati-sarnrambhena vimuiicanti tata
utpatya papiyasam dustanam tenaivasina vivrkna-$irsnam galat sravantam asrg-asavam
atyusnam saha ganena nipiyati-pana-mada-vihvaloccaistaram sva-parsadaih saha jagau
nanarta ca vijahara ca sirah-kanduka-lilaya.

She had a fearsome visage (ati-bhayanaka-vadana) burning with red eyes (aruna iksana
atopa), crooked teeth (kutila-damstra), and frowning brows (bhru-kuti-vitapa), which
expanded by the force (rabhasa-vilasita) of her anger (rosavesa) and intolerance to the
offense to Bharata (amarsa). In great anger (ati-sarnrambhena), she released a loud laugh
(mahatta-hasam vimuncanti), indicating her desire to destroy the whole universe (hantu-
kameva idam). Along with her followers (saha ganena) she began to drink (nipiyati) the
warm blood as liquor (asrg-asavam atyusnarm) as it flowed from the necks (galat sravantam)
of the sinful thieves (papiyasam dustanam) whose heads she severed (vivrkna-sirsnar)
with the same sword (tena eva asina). Overwhelmed by intoxication (ati-pana-mada-
vihvala), she began to sing loudly (uccaistaramn jagau) and dance (nanarta) with her
followers (sva-parsadaih saha) and tossed the heads of the thieves around in play (vijahara
ca Sirah-kanduka-lilaya).



15.9.19 ||
evam eva khalu mahad-abhicarati-kramah kartsnyenatmane
phalati.

Committing offense with violence to the devotee (mahad-
abhicarati-kramah) brings such a result (evam kartsnyena
phalati) to the otfender (atmane).



| 5.9.20 ||
na va etad visnudatta mahad-adbhutam yad asambhramah sva-siras-
chedana apatite 'pi vimukta-dehady-atma-bhava-sudrdha-hrdaya-
granthinarm sarva-sattva-suhrd-atmanarm nirvairanam saksad
bhagavatanimisari-varayudhenapramattena tais tair bhavaih
pariraksyamananam tat-pada-miillam akutascid-bhayam upasrtanam
bhagavata-paramahamsanam.

O Pariksit (visnudatta)! For the highest devotees (bhagavata-
paramahamsanam) who have severed the tight knot of identity with the
body (vimukta-dehady-atma-bhava-sudrdha-hrdaya-granthinam), who are
friends with all beings (sarva-sattva-suhrd-atmanar), who have no enemy
(nirvairanam), who are protected (pariraksyamananam) by the attentive
Lord (apramattena saksad bhagavata) with his attentive cakra (animisa ari-
vara ayudhena) and his various moods (tais tair bhavaih), and who have
taken shelter (upasrtanam) of his fearless lotus feet (tat-pada-mulam
akutascid-bhayam), it is not surprising (na etad mahad-adbhutarn) that one
can be undisturbed (yad asambhramah) at the moment of having one’s head
cut off (sva-siras-chedana apatite api).



