
Canto Five - Chapter Nine

The Supreme Character of 
Jaòa Bharata



|| 5.9.1-2 ||
çré-çuka uväca

atha kasyacid dvija-varasyäìgiraù-pravarasya çama-dama-tapaù-svädhyäyädhyayana-tyäga-
santoña-titikñä-praçraya-vidyänasüyätma-jïänänanda-yuktasyätma-sadåça-çruta-çéläcära-

rüpaudärya-guëä nava sodaryä aìgajä babhüvur mithunaà ca yavéyasyäà bhäryäyäm yas 
tu tatra pumäàs taà parama-bhägavataà räjarñi-pravaraà bharatam utsåñöa-måga-çaréraà 

carama-çaréreëa vipratvaà gatam ähuù.

To a best of brähmaëas of the Aìgira line (atha kasyacid dvija-varasya aìgiraù-pravarasya),
who was endowed with (yuktasya) mind and sense control, austerity, study of the Vedas
(çama-dama-tapaù-svädhyäyädhyayana), renunciation, satisfaction, tolerance, humility
(tyäga-santoña-titikñä-praçraya), knowledge, lack of envy, and bliss on realization of ätmä
(vidyä anasüya ätma-jïäna-änanda), were born nine sons (nava sodaryä aìgajä), endowed
with learning, conduct, beauty and generous qualities (çruta-çéla-äcära-rüpa-audärya-guëa)
which was similar to that of their father (ätma-sadåça). In his younger wife (yavéyasyäà
bhäryäyäm) he bore twins (babhüvuh mithunaà). They say (ähuù) that the great devotee
Bharata (taà parama-bhägavataà räjarñi-pravaraà bharatam), giving up the body of a deer
(utsåñöa-måga-çaréraà), became the male child among the twins (tatra pumän), and lived his
final life as a brähmaëa (carama-çaréreëa vipratvaà gatam).



|| 5.9.3 ||
taträpi svajana-saìgäc ca bhåçam udvijamäno bhagavataù karma-bandha-

vidhvaàsana-çravaëa-smaraëa-guëa-vivaraëa-caraëäravinda-yugalaà 
manasä vidadhad ätmanaù pratighätam äçaìkamäno bhagavad-

anugraheëänusmåta-sva-pürva-janmävalir ätmänam unmatta-jaòändha-
badhira-svarüpeëa darçayäm äsa lokasya.

In that life (taträpi), fearing the association of his family members (svajana-
saìgät ca bhåçam udvijamänah), he always remembered the lotus feet of the
Lord (bhagavataù caraëäravinda-yugalaà manasä vidadhad) which destroy
the bondage of karma (karma-bandha-vidhvaàsana) by hearing about and
remembering their qualities (çravaëa-smaraëa-guëa-vivaraëa). Fearing
obstructions to his progress (ätmanaù pratighätam äçaìkamänah) and
remembering his previous lives (anusmåta-sva-pürva-janmävalih) by the
mercy of the Lord (bhagavad-anugraheëa), he assumed the appearance
(ätmänam darçayäm äsa) of a dull-minded, blind and deaf mad man
(unmatta-jaòa-andha-badhira-svarüpeëa) for the public (lokasya).



|| 5.9.4 ||
tasyäpi ha vä ätmajasya vipraù putra-snehänubaddha-manä 

äsamävartanät saàskärän yathopadeçaà vidadhäna upanétasya 
ca punaù çaucäcamanädén karma-niyamän anabhipretän api 

samaçikñayad anuçiñöena hi bhävyaà pituù putreëeti.

The father (vipraù), whose mind was bound by fatherly affection
to his son (putra-sneha anubaddha-manäh), performed his
saàskäras (saàskärän vidadhäna) for brahmacäré life up to
graduation according to the scriptural rules (yathä upadeçaà),
and, thinking that a son should do these things as taught by the
father (anuçiñöena hi bhävyaà pituù putreëa iti), taught him
(samaçikñayad) the rules for cleanliness such äcamana (çaucät
amanädén karma-niyamän) necessary for one who has received
the sacred thread (upanétasya), though the son was unwilling
(anabhipretän api ).



|| 5.9.5 ||
sa cäpi tad u ha pitå-sannidhäv eväsadhrécénam iva sma karoti 
chandäàsy adhyäpayiñyan saha vyähåtibhiù sapraëava-çiras 
tripadéà sävitréà graiñma-väsantikän mäsän adhéyänam apy 

asamaveta-rüpaà grähayäm äsa.

Bharata (sah) performed the actions in reverse order (tad u ha
asadhrécénam iva sma karoti) in the presence of his father (pitå-
sannidhäu). Desiring to teach him the Vedas (chandäàsy
adhyäpayiñyan), he first attempted to teach him the gäyatré
mantra (vyähåtibhiù sapraëava-çiras tripadéà sävitréà) during
the spring and summer months (graiñma-väsantikän mäsän), but
Bharata could learn the mantra only incompletely (adhéyänam
apy asamaveta-rüpaà grähayäm äsa).



|| 5.9.6 ||

evaà sva-tanuja ätmany anurägäveçita-cittaù çaucädhyayana-vrata-niyama-
gurv-anala-çuçrüñaëädy-aupakurväëaka-karmäëy anabhiyuktäny api 

samanuçiñöena bhävyam ity asad-ägrahaù putram anuçäsya svayaà tävad 
anadhigata-manorathaù kälenäpramattena svayaà gåha eva pramatta 

upasaàhåtaù.

Being very attached to his son (evaà sva-tanuja ätmany anuräga äveçita-
cittaù), thinking that the son should be taught by the father (samanuçiñöena
bhävyam), though his desire was useless (asad-ägrahaù), he taught his son
(putram anuçäsya svayaà) the brahmacäré activities (aupakurväëaka-
karmäëy) of cleanliness, study, vows, following rules, accepting guru,
sacrifice and service (çauca-adhyayana-vrata-niyama-gurv-anala-
çuçrüñaëädy), though Bharata was not willing (anabhiyuktäny api).
Without fulfilling his desire (tävad anadhigata-manorathaù), he died in his
house (gåha eva pramatta upasaàhåtaù) by the influence of vigilant time
(kälena apramattena).



|| 5.9.7 ||

atha yavéyasé dvija-saté sva-garbha-jätaà mithunaà sapatnyä 
upanyasya svayam anusaàsthayä patilokam agät.

Thereafter (atha), the brähmaëa's younger wife (yavéyasé dvija-
saté), after entrusting her twin children—the boy and girl (sva-
garbha-jätaà mithunaà upanyasya)—to the elder wife
(sapatnyä), departed for Patiloka (patilokam agät), following her
husband (svayam anusaàsthayä).



|| 5.9.8 ||
pitary uparate bhrätara enam atat-prabhäva-vidas trayyäà 

vidyäyäm eva paryavasita-matayo na para-vidyäyäà jaòa-matir 
iti bhrätur anuçäsana-nirbandhän nyavåtsanta.

After the death of their father (pitary uparate), the nine brothers
(bhrätara), not understanding the position of Bharata (enam
atat-prabhäva-vidah), and being knowledgeable of the three
Vedas (trayyäà vidyäyäm eva paryavasita-matayah) but not
knowing the highest truth (na para-vidyäyäà), gave up trying to
teach Bharata (bhrätur anuçäsana-nirbandhän nyavåtsanta),
thinking that he was dull-witted (jaòa-matir iti ).



|| 5.9.9-10 ||
sa ca präkåtair dvipada-paçubhir unmatta-jaòa-badhira-mükety abhibhäñyamäëo yadä tad-

anurüpäëi prabhäñate karmäëi ca käryamäëaù parecchayä karoti viñöito vetanato vä yäcïayä 
yadåcchayä vopasäditam alpaà bahu måñöaà kadannaà väbhyavaharati paraà nendriya-préti-

nimittam. nitya-nivåtta-nimitta-sva-siddha-viçuddhänubhavänanda-svätma-läbhädhigamaù sukha-
duùkhayor dvandva-nimittayor asambhävita-dehäbhimänaù. çétoñëa-väta-varñeñu våña 

ivänävåtäìgaù pénaù saàhananäìgaù sthaëòila-saàveçanänunmardanämajjana-rajasä mahämaëir 
ivänabhivyakta-brahma-varcasaù kupaöävåta-kaöir upavétenoru-mañiëä dvijätir iti brahma-bandhur 

iti saàjïayätaj-jïajanävamato vicacära.

When ordinary people, two-legged animals (yadä präkåtair dvipada-paçubhih), addressed him as
mad, dull, deaf and dumb (unmatta-jaòa-badhira-müka ity abhibhäñyamäëah), he replied suitably
(tad-anurüpäëi prabhäñate). When engaged in work (karmäëi ca käryamäëaù), he worked as others
desired (para icchayä karoti) either as a slave or for wages (viñöito vetanato vä). He would eat
(abhyavaharati) stale food or excellent food (måñöaà kat-annaà), a little or a lot (alpaà bahu), by
begging or by whatever came of its own accord (yäcïayä yadåcchayä vä upasäditam), not for the
satisfaction of his senses (na indriya-préti-nimittam). He had realization of Kåñëa with visible, pure,
natural bliss and had destroyed all his karmas in his previous birth (nitya-nivåtta-nimitta-sva-siddha-
viçuddhänubhavänanda-svätma-läbhädhigamaù sukha-duùkhayor dvandva-nimittayor asambhävita-
dehäbhimänaù). Strong as bull (våña iva), he did not cover (anävåta aìgaù) his broad, strong limbs
(pénaù saàhanana aìgaù) in the cold, heat, wind or rain (çétoñëa-väta-varñeñu). Like a great jewel
(mahä maëih iva), his effulgence from realization was covered (abhivyakta-brahma-varcasaù) by dust
from not bathing or applying oil (anunmardana amajjana), and from sleeping on the earth (sthaëòila-
saàveçana). His hips were covered with an old cloth (kupaöa ävåta-kaöih) and his sacred thread was
soiled (upavétena uru-mañiëä). He wandered about (vicacära), and was called a fallen brähmaëa
(brahma-bandhur iti saàjïaya avamatah) by ignorant people (ätad-jïa jana)



|| 5.9.11 ||
yadä tu parata ähäraà karma-vetanata éhamänaù sva-bhrätåbhir 

api kedära-karmaëi nirüpitas tad api karoti kintu na samaà 
viñamaà nyünam adhikam iti veda kaëa-piëyäka-phalé-karaëa-

kulmäña-sthälépuréñädény apy amåtavad abhyavaharati.

Wanting food (yadä ähäraà éhamänaù) from taking wages for
work (karma-vetanata) from others (parata), and thus engaged
by his brothers (sva-bhrätåbhir api nirüpitah) in farm work
(kedära-karmaëi), he did the work (tad api karoti), but did not
recognize (na veda kintu) level or uneven soil (samaà
viñamaà), less or more (nyünam adhikam). He ate grains of rice
(kaëa), oil cakes (piëyäka), chaff (phalé-karaëa), wormy beans
(kulmäña), and rice burned at the bottom of the pots (sthälé
puréña ädény) as if it were nectar (amåtavad abhyavaharati).



|| 5.9.12 ||
atha kadäcit kaçcid våñala-patir bhadra-kälyai puruña-paçum 

älabhatäpatya-kämaù.

At one time (atha kadäcit), the leader of the thieves (kaçcid
våñala-patih), desiring a son (apatya-kämaù), started a sacrifice
(älabhata) with a human being as an offering (puruña-paçum) to
Bhadra Kälé (bhadra-kälyai).



|| 5.9.13 ||
tasya ha daiva-muktasya paçoù padavéà tad-anucaräù 

paridhävanto niçi niçétha-samaye tamasävåtäyäm anadhigata-
paçava äkasmikena vidhinä kedärän véräsanena måga-

varähädibhyaù saàrakñamäëam aìgiraù-pravara-sutam 
apaçyan.

The sacrificial human of the leader of the thieves (tasya paçoù)
had escaped by chance (daiva-muktasya) and his followers were
pursuing (tad-anucaräù paridhävantah) his path (padavéà) in
the night (niçi). Not catching him (anadhigata-paçava), at
midnight (niçétha-samaye), covered by darkness (tamasä
ävåtäyäm), they suddenly saw (äkasmikena vidhinä apaçyan) the
son of the Aìgira brähmaëa (aìgiraù-pravara-sutam), who was
protecting the fields (kedärän saàrakñamäëam) from wild boars
and deer (måga-varäha ädibhyaù), seated on a raised platform
(véra äsanena).



|| 5.9.14 ||
atha ta enam anavadya-lakñaëam avamåçya bhartå-karma-
niñpattià manyamänä baddhvä raçanayä caëòikä-gåham 

upaninyur mudä vikasita-vadanäù.

Considering (manyamänä) that Bharata with faultless qualities
(enam anavadya-lakñaëam) would fulfill the purposes of their
master (avamåçya bhartå-karma-niñpattià), they tied him up
with rope (baddhvä raçanayä) and with happy faces (vikasita-
vadanäù) brought him with great joy (upaninyur mudä) to the
temple of Kälé (caëòikä-gåham).



|| 5.9.15 ||
atha paëayas taà sva-vidhinäbhiñicyähatena väsasäcchädya 

bhüñaëälepa-srak-tilakädibhir upaskåtaà bhuktavantaà dhüpa-
dépa-mälya-läja-kisalayäìkura-phalopahäropetayä vaiçasa-
saàsthayä mahatä géta-stuti-mådaìga-paëava-ghoñeëa ca 
puruña-paçuà bhadra-kälyäù purata upaveçayäm äsuù.

The priests bathed Bharata according to their rules (paëayah taà
sva-vidhinä abhiñicya), dressed him in new cloth (ahatena väsasä
acchädya), decorated him (upaskåtaà) with ornaments,
sandalwood, garlands and tilaka (bhüñaëa-älepa-srak-
tilakädibhir), and then fed him (bhuktavantaà). They had him
sit in front of Bhadra Kälé (bhadra-kälyäù purata upaveçayäm
äsuù) along with paraphernalia for animal sacrifice including
incense, lamps, garlands, popped rice (dhüpa-dépa-mälya-läja),
shoots and fruits (kisalaya-aìkura phala), to the sound of singing
and beating of drums (géta-stuti-mådaìga-paëava-ghoñeëa ca).



|| 5.9.16 ||
atha våñala-räja-paëiù puruña-paçor asåg-äsavena devéà bhadra-
käléà yakñyamäëas tad-abhimantritam asim ati-karäla-niçitam 

upädade.

The chief priest for the leader of thieves (våñala-räja-paëiù),
desiring to please Kälé (devéà bhadra-käléà yakñyamäëah) with
the blood of the sacrificial human (puruña-paçoh asåg-äsavena),
took up (upädade) his sharp, fearful (ati-karäla-niçitam) sword
(asim) consecrated to Kälé (tad-abhimantritam).



|| 5.9.17 ||
iti teñäà våñalänäà rajas-tamaù-prakåténäà dhana-mada-raja-utsikta-manasäà bhagavat-

kalä-véra-kulaà kadarthé-kåtyotpathena svairaà viharatäà hiàsä-vihäräëäà karmäti-
däruëaà yad brahma-bhütasya säkñäd brahmarñi-sutasya nirvairasya sarva-bhüta-suhådaù 

sünäyäm apy ananumatam älambhanaà tad upalabhya brahma-tejasäti-durviñaheëa 
dandahyamänena vapuñä sahasoccacäöa saiva devé bhadra-kälé.

As the low-class men (iti våñalänäà), whose their minds were contaminated with passion,
pride and wealth (dhana-mada-raja-utsikta-manasäà), with natures of passion and
ignorance (rajas-tamaù-prakåténäà), were preparing to commit violence (hiàsä-
vihäräëäà), making the troops of the Lord’s avatäras unhappy (bhagavat-kalä-véra-kulaà
kadarthé-kåtya), Kälé (devé bhadra-kälé), understanding (tad upalabhya) that their
sacrificing Bharata (brahmarñi-sutasya), who was without enemy (nirvairasya) and the
friend of all beings (sarva-bhüta-suhådaù), was cruel (karma ati-däruëaà) and
unauthorized even in an emergency situation (sünäyäm apy ananumatam älambhanaà),
suddenly burst out (sahasä uccacäöa) of the deity form with a flaming body
(dandahyamänena vapuñä) and blinding light (ati-durviñaheëa brahma-tejasä).



|| 5.9.18 ||
bhåçam amarña-roñäveça-rabhasa-vilasita-bhru-kuöi-viöapa-kuöila-daàñöräruëekñaëäöopäti-
bhayänaka-vadanä hantu-kämevedaà mahäööa-häsam ati-saàrambheëa vimuïcanté tata 
utpatya päpéyasäà duñöänäà tenaiväsinä vivåkëa-çérñëäà galät sravantam asåg-äsavam 
atyuñëaà saha gaëena nipéyäti-päna-mada-vihvaloccaistaräà sva-pärñadaiù saha jagau 

nanarta ca vijahära ca çiraù-kanduka-lélayä.

She had a fearsome visage (ati-bhayänaka-vadanä) burning with red eyes (aruëa ékñaëä
äöopa), crooked teeth (kuöila-daàñöra), and frowning brows (bhru-kuöi-viöapa), which
expanded by the force (rabhasa-vilasita) of her anger (roñäveça) and intolerance to the
offense to Bharata (amarña). In great anger (ati-saàrambheëa), she released a loud laugh
(mahäööa-häsam vimuïcanté), indicating her desire to destroy the whole universe (hantu-
kämeva idaà). Along with her followers (saha gaëena) she began to drink (nipéyäti) the
warm blood as liquor (asåg-äsavam atyuñëaà) as it flowed from the necks (galät sravantam)
of the sinful thieves (päpéyasäà duñöänäà) whose heads she severed (vivåkëa-çérñëäà)
with the same sword (tena eva asinä). Overwhelmed by intoxication (ati-päna-mada-
vihvala), she began to sing loudly (uccaistaräà jagau) and dance (nanarta) with her
followers (sva-pärñadaiù saha) and tossed the heads of the thieves around in play (vijahära
ca çiraù-kanduka-lélayä).



|| 5.9.19 ||
evam eva khalu mahad-abhicäräti-kramaù kärtsnyenätmane 

phalati.

Committing offense with violence to the devotee (mahad-
abhicäräti-kramaù) brings such a result (evam kärtsnyena
phalati) to the offender (ätmane).



|| 5.9.20 ||
na vä etad viñëudatta mahad-adbhutaà yad asambhramaù sva-çiraç-

chedana äpatite 'pi vimukta-dehädy-ätma-bhäva-sudåòha-hådaya-
granthénäà sarva-sattva-suhåd-ätmanäà nirvairäëäà säkñäd 
bhagavatänimiñäri-varäyudhenäpramattena tais tair bhävaiù 

parirakñyamäëänäà tat-päda-mülam akutaçcid-bhayam upasåtänäà 
bhägavata-paramahaàsänäm.

O Parékñit (viñëudatta)! For the highest devotees (bhägavata-
paramahaàsänäm) who have severed the tight knot of identity with the
body (vimukta-dehädy-ätma-bhäva-sudåòha-hådaya-granthénäà), who are
friends with all beings (sarva-sattva-suhåd-ätmanäà), who have no enemy
(nirvairäëäà), who are protected (parirakñyamäëänäà) by the attentive
Lord (apramattena säkñäd bhagavatä) with his attentive cakra (animiña ari-
vara äyudhena) and his various moods (tais tair bhävaiù), and who have
taken shelter (upasåtänäà) of his fearless lotus feet (tat-päda-mülam
akutaçcid-bhayam), it is not surprising (na etad mahad-adbhutaà) that one
can be undisturbed (yad asambhramaù) at the moment of having one’s head
cut off (sva-çiraç-chedana äpatite api).


