Srimad Bhagavatam
Canto — 5
Chapter — 11
Jada Bharata Instructs King Rahiigana

(The Teachings of Jada Bharata)



Text-1

brahmana uvaca
akovidah kovida-vada-vadan
vadasy atho nati-vidarn varisthah
na sarayo hi vyavaharam enam
tattvavamarsena sahamananti

The brahmana (Jada Bharata) said: Though unlearned (akovidah),
you are speaking words of the learned (kovida-vada-vadan vadasy).
Therefore, you are not the best among the learned (atha na ati-
vidar varisthah). The wise do not speak (stirayo na amananti) of
the material world (vyavaharam enarn) by discerning it to be the
truth (tattva avamarsena sah).
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But the Vedas are filled with knowledge about living in this
material world. Isn’t it?

Text 2

tathaiva rajann uru-garhamedha-
vitana-vidyoru-vijrmbhitesu
na veda-vadesu hi tattva-vadah
prayena Suddho nu cakasti sadhuh

Discussions on the absolute truth (tattva-vadah), which are devoid
of violence (Suddhah) and passion (sadhuh), do not generally arise
(na prayena cakasti) in Vedic statements (veda-vadesu) filled
predominantly  (uru-vijrmbhitesu) with  knowledge about
proliferation of householders’ sacrifices (uru-garhamedha-vitana-
vidya).
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So, who is qualified and who is not qualified for understanding the
Absolute Truth?

Text 3
na tasya tattva-grahanaya saksad
variyasir api vacah samasan
svapne niruktya grhamedhi-saukhyam
na yasya heyanumitarh svayam syat

The man who by himselt (svayam) cannot infer the inferiority (na
heya anumitam syat) of household life (tasya), whose happiness
(grhamedhi-saukhyar) is just like dream (svapne niruktya), cannot
have access (na samasan) to Vedanta (vacah) for understanding the
highest truth (saksad variyasir tattva-grahanaya).

* Vicaksano ‘sya ‘rhati
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Section I — 5.11.1-17 Jada Bharata answers Rahugana’s questions

Jada Bharata to Rahugana:
1. Though you are speaking like a learned man, you are a fool.

*  Why? Because, the wise do not speak of the material world by discerning it to be
the truth

* You are claiming the material world and its objects to be the concluding truths by
giving the example of pot and sweet rice. But, this example is inappropriate.

*  Why? — There is contact between fire and pot, but there is no connection between
the liberated soul and the body. Therefore, fatigue of the body does not mean
fatigue of the atma

* Your inference fails as you cannot say that you, the conditioned soul, are the same
as me, the liberated soul.

2. But the Vedas are filled with knowledge about living in this material world. Isn’t it?
* Yes. That is true. But, discussions on the Absolute truth generally do not arise in
the vedas, which is filled with knowledge about proliferation of house hold life.
This is because most people are not qualified for the knowledge about Absolute
Truth.

3. So, who is qualified and who is not qualified for understanding the Absolute
Truth? Therefore, men who are engrossed in material household life, and who cannot
by themselves infer the inferiority of household life cannot understand the subject
matter of Absolute Truth



But why is it that people engage in activities for material
happiness in spite of being enlightened on this subject matter?

Text 4
yavan mano rajasa purusasya
sattvena va tamasa vanuruddham
cetobhir akatibhir atanoti
nirankusam kusalam cetaram va

As long as a man’s mind (yavan purusasya manah) is bound up by
rajas, sattva or tamas (rajasa sattvena va tamasa va anuruddham),
the mind, like an uncontrolled mad elephant (nirankusam),
continues to engage (atanoti) that person in dharma or adharma

(kusalam cetaram va) using the knowledge senses and action senses
(cetobhir akuatibhir).
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Ok. If engaging in sinful activities is going to perpetrate my
bondage, then 1 will engage in pious activities and achieve
liberation:
15.5.5
parabhavas tavad abodha-jato
yavan na jijhasata atma-tattvam
yavat kriyas tavad idam mano vai
karmatmakar yena Sarira-bandhah

As long the jiva does not inquire about the atma (yavad na
jijiasata atma-tattvam), he remains in bondage (tavad
parabhavah) created by ignorance (abodha-jatah). As long as one
performs pious or sinful actions (yavat kriyah), the mind remains
absorbed in action (tavad idam mano vai karmatmakam). By this,

the bondage to repeated bodies continues (yena $arira-bandhah).



What is the nature of this mind?

Text 5
sa vasanatma visayoparakto
guna-pravaho vikrtah sodasatma
bibhrat prthan-namabhi rapa-bhedam
antar-bahistvam ca purais tanoti

The mind (sah), the chief among the sixteen elements (sodasa
atma), endowed with pious and sinful impressions (vasana atma),
attached to sense objects (visaya uparakto), agitated by the gunas
(guna-pravaho), transtormed by emotions (vikrtah), and supporting
different forms (bibhrat rapa-bhedam) through acceptance of
different bodies, extends itself higher and lower positions (antar-
bahistvarn ca purais tanoti) with different names (prthak-

namabhih).
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Text 6

duhkharm sukham vyatiriktam ca tivram
kalopapannarm phalam avyanakti
alingya maya-racitantaratma
sva-dehinarm samsrti-cakra-katah

The mind (antaratma), the cause of deception in the repetition of
birth and death (samsrti-cakra-kaitah), the covering on the jiva made
by maya (maya-racita), by embracing the jiva (sva-dehinam alingya)
creates (avyanakti) unavoidable (tivrarn) distress, happiness, and
illusion (phalam duhkham sukharm vyatiriktam) in the course of
time (kala upapannam).
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Text 7

tavan ayarm vyavaharah sadavih
ksetrajia-saksyo bhavati sthiila-siksmah
tasman mano lingam ado vadanti
gunagunatvasya paravarasya

Sarisara, created by the mind (ayam), manifested (avih) as the
practical, material world (vyavaharah), with waking and dream
states (sthula-siiksmah), is constantly witnessed (sada saksyo) by
the knower of the field (ksetrajna). Theretore (tasmad), they say
(vadanti) that the mind is the cause (mano lingam) of bondage and
liberation (guna agunatvasya), which are known as the inferior and
superior states of existence (para avarasya).
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Section I — 5.11.1-17 Jada Bharata answers Rahugana’s questions
Jada Bharata to Rahugana:

1. Though you are speaking like a learned man, you are a fool.

*  Why? Because, the wise do not speak of the material world by discerning it to be
the truth

* You are claiming the material world and its objects to be the concluding truths by
giving the example of pot and sweet rice. But, this example is inappropriate.

* Why? — There is contact between fire and pot, but there is no connection between
the liberated soul and the body. Therefore, fatigue of the body does not mean
fatigue of the atma

* Your inference fails as you cannot say that you, the conditioned soul, are the same
as me, the liberated soul.

2. But the Vedas are filled with knowledge about living in this material world. Isn’t it?
* Yes. That is true. But, discussions on the Absolute truth generally do not arise in
the vedas, which is filled with knowledge about proliferation of house hold life.

This is because most people are not qualified for the knowledge about Absolute
Truth.

3. Therefore, men who are engrossed in material household life, and who cannot by
themselves infer the inferiority of household life cannot understand the subject matter
of Absolute Truth



Section I — 5.11.1-17 Jada Bharata answers Rahugana’s questions

. But, why is it that people, in spite of being enlightened on this subject

matter by the devotees, engage in activities for material happiness?

* This is because, the man’s mind, being bound by the three modes,
continues to engage him in pious and impious activities through the
senses.

This mind, endowed with pious and sinful impressions, and attached to
sense objects, is the cause of transmigration from higher to lower species

. This mind creates the unavoidable distress and happiness in the course of

time.

* But, how can the mind, which is material, create anything? — Actually,
the jiva is the original cause. But the mind, because of its close proximity
with the jiva, becomes an instrument in creating the happiness and
distress

. The samsara created by the mind manifests as the practical material world,

and this is constantly witnessed by the knower of the field

* The happiness of self-realization is also created by the mind. Therefore,
the mind is called as the cause of both bondage and liberation



But how can the one mind be the cause of two different states — Bondage and
Liberation?

Text 8
gunanuraktarh vyasanaya jantoh
ksemaya nairgunyam atho manah syat
yatha pradipo ghrta-vartim asnan
Sikhah sadhtima bhajati hy anyada svam
padam tatha guna-karmanubaddham
vrttir manah Srayate 'nyatra tattvam

When the mind is attached to the gunas (manah gunanuraktam syat) it is
the cause of the jiva’s suffering (vyasanaya jantoh) and when the mind is
detached from the gunas (nairgunyam) it is the cause of liberation
(ksemaya). Just as the lamp (yatha pradipo) with a charred wick (anyada)
displays (bhajati) a smoky flame (sadhuma sikhah) and with a fresh ghee
laden wick (ghrta-vartim) displays (asnan) a bright flame (svam padam),
the mind bound by the gunas (tatha manah guna-karma anubaddham)
takes shelter of many conditions (Srayate vrttir), and at another time

(anyatra), enjoys the taste of the Lord’s sweetness (tattvam).
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What do you mean by many conditions or transtormations of the
mind?
Text 9
ekadasasan manaso hi vrttaya
akutayah panca dhiyo 'bhimanah
matrani karmani puram ca tasam
vadanti haikadasa vira bhamih

The eleven functions of the mind are (manaso hi ekadasa vrttaya
asan) the five knowledge senses, the five action senses and the
ahankara (akatayah panca dhiyo abhimanah). O King (vira)! They
say that (vadanti ha) there are eleven objects for these senses (tasam
ekadasa bhumih): the five tan-matras, the actions of the five action
senses and the body (matrani karmani puram ca).
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The 11 transformations of mind.

Text 10
gandhakrti-sparsa-rasa-Sravamsi
visarga-raty-arty-abhijalpa-Silpah

ekadasam svikaranam mameti
Sayyam aharh dvadasam eka ahuh

The eleven objects (ekadasam svikaranarm) are fragrance, form,
touch, taste and sound (gandha-akrti-sparsa-rasa-Sravamsi);
evacuating, sexual intercourse, motion, speaking, and grasping
(visarga-raty-arty-abhijalpa-silpah); and possessiveness of objects
(mama iti). Some say (eka ahuh) the twelfth object is the body
(dvadasam sayyam), identitied as “I” by the ahankara (aham).
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But, there are not just 11 transformations

Text 11
dravya-svabhavasaya-karma-kalair
ekadasami manaso vikarah
sahasrasah satasah kotisas ca
ksetrajhato na mitho na svatah syuh

Because of the wvariations (vikarah) in materials, natures,
antahkarana, karma and time (dravya-svabhava-asaya-karma-kalair),
the eleven transtormations of the mind (ami ekadasa manaso
vikarah) become hundreds, thousands and millions (sahasrasah
Satasah kotisas ca). They become unlimited, not by themselves or
their combined strength (na mitho na svatah syuh), but by the
power of the Paramatma (ksetrajnato ).
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Section I — 5.11.1-17 Jada Bharata answers Rahugana’s questions
Jada Bharata to Rahugana:

1. Though you are speaking like a learned man, you are a fool.

*  Why? Because, the wise do not speak of the material world by discerning it to be
the truth

* You are claiming the material world and its objects to be the concluding truths by
giving the example of pot and sweet rice. But, this example is inappropriate.

* Why? — There is contact between fire and pot, but there is no connection between
the liberated soul and the body. Therefore, fatigue of the body does not mean
fatigue of the atma

* Your inference fails as you cannot say that you, the conditioned soul, are the same
as me, the liberated soul.

2. But the Vedas are filled with knowledge about living in this material world. Isn’t it?
* Yes. That is true. But, discussions on the Absolute truth generally do not arise in
the vedas, which is filled with knowledge about proliferation of house hold life.

This is because most people are not qualified for the knowledge about Absolute
Truth.

3. Therefore, men who are engrossed in material household life, and who cannot by
themselves infer the inferiority of household life cannot understand the subject matter
of Absolute Truth



Section I — 5.11.1-17 Jada Bharata answers Rahugana’s questions

. But, why is it that people, in spite of being enlightened on this subject

matter by the devotees, engage in activities for material happiness?

* This is because, the man’s mind, being bound by the three modes,
continues to engage him in pious and impious activities through the
senses.

This mind, endowed with pious and sinful impressions, and attached to
sense objects, is the cause of transmigration from higher to lower species

. This mind creates the unavoidable distress and happiness in the course of

time.

* But, how can the mind, which is material, create anything? — Actually,
the jiva is the original cause. But the mind, because of its close proximity
with the jiva, becomes an instrument in creating the happiness and
distress

. The samsara created by the mind manifests as the practical material world,

and this is constantly witnessed by the knower of the field

* The happiness of self-realization is also created by the mind. Therefore,
the mind is called as the cause of both bondage and liberation



Section I — 5.11.1-17 Jada Bharata answers Rahugana’s questions

8. But how can the one mind be the cause of two different states — Bondage and
Liberation?

Mind attached to gunas — Cause of bondage, and mind detached from gunas — Cause
of liberation.

These two states can be compared to a lamp with a charred wick and a lamp with a

fresh, ghee laden wick.

* Just as the lamp with a charred wick displays a smoky flame, and with a fresh ghee
laden wick displays a bright flame, the mind bound by the gunas takes shelter of
many conditions or transformations, and at another time enjoys the taste of the
Lord’s sweetness

9. What do you mean by many conditions or transformations of the mind?
* The mind has the tendency to experience sound, form, touch etc., and the mind
accomplishes these through the 5 karmendpriyas, the 5 jnanendriyas and the

ahankara. These are called the 11 transformations of the mind. These senses have
their corresponding sense objects

10. What is the sense object of the ahankara?

* Ahankara has 2 sense objects. a) Possessiveness of objects (mama) b) Body
11. But there are not just 11 transformations of the mind. Due to variations in dravya,

svabhava, asaya (antah karana), karma and kala, these 11 transformations of the mind
becomes unlimited.

* They become unlimited not by themselves or by their combined strength, but by the

power of the Super-soul.



You have explained how the conditioned soul sutfers samsara
being embraced by the mind. How does the liberated soul respond
to these transformations of the mind?

Text 12
ksetrajia eta manaso vibhutir
jivasya maya-racitasya nityah
avirhitah kvapi tirohitas ca
Suddho vicaste hy aviSuddha-kartuh

The liberated jiva (ksetrajna), free of sarmsara (Suddhah), impartially
sees (vicaste) the transformations of the covering on the jiva (etah
jivasya) known as the mind (manaso), which performs actions
opposed to the Lord (vibhitir aviSuddha-kartuh) and which is made
of maya (maya-racitasya). These transtormations (etah) are without
beginning (nityah), sometimes visible and sometimes invisible
(avirhitah kvapi tirohitas ca).
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I understand that the conditioned soul absorbs himself in the
conventional world of samsara. In what does the liberated jiva
absorb himself?

Text 13
ksetrajiia atma purusah puranah
saksat svayam jyotir ajah paresah
narayano bhagavan vasudevah
sva-mayayatmany avadhiyamanah

The Supreme Lord (bhagavan) is the knower of all bodies
(ksetrajna), is all pervasive (atma), has a human form (purusah), is
the cause of the universe (puranah), is self-revealing (svayarn
jyotih), is without material birth (ajah) and is Lord of all others
(paresah). He is Maha-visnu (narayano), the Lord of Vaikuntha and
the master of Mathura and Dvaraka (vasudevah). He is the object of
meditation for the liberated jivas (atmany avadhiyamanah), by his
mercy (sva-mayaya).
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Text 14

yathanilah sthavara-jangamanam
atma-svarupena nivista 1set

evarm paro bhagavan vasudevah

ksetrajiia atmedam anupravistah

Just as the air (yatha anilah) enters (nivista) all moving and
stationary beings (sthavara-jangamanam) as prana (atma-
svartipena) and controls them (iset), the Supreme Lord Vasudeva
(evamm paro bhagavan vasudevah), the knower of all bodies
(ksetrajina), pervading everywhere (atma), enters this universe
(idam anupravistah).
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[ understand that the liberated soul is free of samsara as he is free
of ignorance, and eternally has knowledge in the form of thinking
of the Lord. Till when does the conditioned soul wander in this
samsara?

Text 15
na yavad etam tanu-bhrn narendra
vidhitiya mayam vayunodayena
vimukta-sango jita-sat-sapatno
vedatma-tattvam bhramatiha tavat

O King (narendra)! As long as the jiva (yavad etan tanu-bhrt) does
not know the truth about the Lord (na veda atma-tattvar), after
having destroyed madya (vidhiitya mayam), and is not freed of
ignorance (na vimukta-sango) by appearance of knowledge (vayuna
udayena) and conquering of the 6 senses (jita-sat-sapatno), he must
wander in this world (bhramati iha tavat).
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How does one know pertfectly that maya is removed and that the
knowledge of truth of Lord has appeared?

Text 16
na yavad etan mana atma-lingam
samsara-tapavapanam janasya
yac choka-mohamaya-raga-lobha-
vairanubandharn mamatam vidhatte

As long as the mind (yavad manah), the field of suffering in the
material world (samsara-tapa avapanar), the cause of lamentation,
illusion, disease, attachment, greed and enmity (Soka-moha-amaya-
raga-lobha-vaira), and the covering on the jiva (atma-lingam), has
possessiveness of sense objects (mamatam vidhatte), it will not
know about the Lord (na etad anubandham).
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How to conquer this mind and take its attachment from sense
objects away?

Text 17
bhratrvyam enam tad adabhra-viryam
upeksayadhyedhitam apramattah
guror hare$ caranopasanastro
jahi vyalikam svayam atma-mosam

By neglecting (upeksaya) this enemy of great power (bhratrvyam
enam adabhra-viryam), which increases constantly in power (adhy
edhitam), by being attentive (apramattah) and possessing the
weapon of bhakti at the lotus feet of the Lord (hareh carana upasana
astro) and the mantra given by guru (guroh), conquer this enemy
(jahi vyalikam), which steals the treasure of Paramatma (svayam
atma-mosam).
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Section I — 5.11.1-17 Jada Bharata answers Rahugana’s questions
Jada Bharata to Rahugana:

1. Though you are speaking like a learned man, you are a fool.

*  Why? Because, the wise do not speak of the material world by discerning it to be
the truth

* You are claiming the material world and its objects to be the concluding truths by
giving the example of pot and sweet rice. But, this example is inappropriate.

* Why? — There is contact between fire and pot, but there is no connection between
the liberated soul and the body. Therefore, fatigue of the body does not mean
fatigue of the atma

* Your inference fails as you cannot say that you, the conditioned soul, are the same
as me, the liberated soul.

2. But the Vedas are filled with knowledge about living in this material world. Isn’t it?
* Yes. That is true. But, discussions on the Absolute truth generally do not arise in
the vedas, which is filled with knowledge about proliferation of house hold life.

This is because most people are not qualified for the knowledge about Absolute
Truth.

3. Therefore, men who are engrossed in material household life, and who cannot by
themselves infer the inferiority of household life cannot understand the subject matter
of Absolute Truth



Section I — 5.11.1-17 Jada Bharata answers Rahugana’s questions

. But, why is it that people, in spite of being enlightened on this subject

matter by the devotees, engage in activities for material happiness?

* This is because, the man’s mind, being bound by the three modes,
continues to engage him in pious and impious activities through the
senses.

This mind, endowed with pious and sinful impressions, and attached to
sense objects, is the cause of transmigration from higher to lower species

. This mind creates the unavoidable distress and happiness in the course of

time.

* But, how can the mind, which is material, create anything? — Actually,
the jiva is the original cause. But the mind, because of its close proximity
with the jiva, becomes an instrument in creating the happiness and
distress

. The samsara created by the mind manifests as the practical material world,

and this is constantly witnessed by the knower of the field

* The happiness of self-realization is also created by the mind. Therefore,
the mind is called as the cause of both bondage and liberation



Section I — 5.11.1-17 Jada Bharata answers Rahugana’s questions

8. But how can the one mind be the cause of two different states — Bondage and
Liberation?

Mind attached to gunas — Cause of bondage, and mind detached from gunas — Cause
of liberation.

These two states can be compared to a lamp with a charred wick and a lamp with a

fresh, ghee laden wick.

* Just as the lamp with a charred wick displays a smoky flame, and with a fresh ghee
laden wick displays a bright flame, the mind bound by the gunas takes shelter of
many conditions or transformations, and at another time enjoys the taste of the
Lord’s sweetness

9. What do you mean by many conditions or transformations of the mind?
* The mind has the tendency to experience sound, form, touch etc., and the mind
accomplishes these through the 5 karmendpriyas, the 5 jnanendriyas and the

ahankara. These are called the 11 transformations of the mind. These senses have
their corresponding sense objects

10. What is the sense object of the ahankara?

* Ahankara has 2 sense objects. a) Possessiveness of objects (mama) b) Body
11. But there are not just 11 transformations of the mind. Due to variations in dravya,

svabhava, asaya (antah karana), karma and kala, these 11 transformations of the mind
becomes unlimited.

* They become unlimited not by themselves or by their combined strength, but by the

power of the Super-soul.



12.  You have explained how the conditioned soul suffers samsara
being embraced by the mind. How does the liberated soul respond
to these transformations of the mind?

* The liberated soul impartially sees the transtormations of the mind
which performs actions opposed to the Lord

* He does not identity with those transtormations and enjoy them

* The transtormations of the mind are sometimes visible and
sometimes not

13. I understand that the conditioned soul absorbs himself in the
conventional world of samsara. In what does the liberated jiva
absorb himself?
 The Supreme Lord, the Lord of Vaikuntha is the object of

meditation of the liberated jivas

14.  Just as the air enters all moving and stationary beings as prana and
controls them, the Supreme Lord Vasudeva, the knower of all bodies,
pervading everywhere, enters this universe.



15.1 understand that the liberated soul is free of samsara as he is free of
ignorance, and eternally has knowledge in the form of thinking of the Lord.
Till when does the conditioned soul wander in this samsara?

* As long as the jiva does not know the truth about the Lord he must
wander in this samsara.
How to identify a person who has acquired that knowledge?
a. Such a person has destroyed maya
b. He is freed of ignorance by appearance of knowledge and conquering of
the 6 senses

16.How does one know perfectly that maya is removed and that the
knowledge of truth of Lord has appeared?
* The symptom is that the mind is no longer attached to the sense objects

17.How to conquer this mind and take its attachment from sense objects
away?
* By neglecting the mind
* By being attentive
* Possessing the weapon of bhakti
* Possessing the mantra given by the guru



