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Chapter — 13-14
The Material World as the Great Forest of Enjoyment

(Explanation of the Forest of Enjoyment)

Srimad Bhagavatam 5.13-14



5.13.26
rajovaca
yo ha va iha bahu-vida maha-bhagavata tvayabhihitah paroksena
vacasa jiva-loka-bhavadhva sa hy arya-manisaya kalpita-visayo
nanjasavyutpanna-loka-samadhigamah; atha tad evaitad
duravagamarm samavetanukalpena nirdisyatam iti.

King Pariksit said: O great devotee (maha-bhagavata)! You have
described (tvaya abhihitah) with symbolic words (paroksena
vacasa) the material existence of the jiva (jiva-loka-bhava adhva).
This allegorical presentation (kalpita-visayah) for a person with
refined intellect (arya-manisaya) cannot be easily understood (na
anjasa samadhigamah) by inexperienced persons (avyutpanna-
loka). Therefore (atha tad) you should explain this presentation
(etad eva nirdisyatam), which is very difficult to understand
(duravagamarn) using suitable examples (samaveta anukalpena).
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5.13.1

brahmana uvaca
duratyaye 'dhvany ajaya nivesito
rajas-tamah-sattva-vibhakta-karmadrk
sa esa sartho 'rtha-parah paribhraman
bhavatavim yati na Sarma vindati

Jada Bharata said: The merchant (sarthah) who sees only
obligation to scriptural actions divided into rajas, tamas and sattva
(rajas-tamah-sattva-vibhakta-karmadrk), who, out of ignorance
(sah ajaya), is fixed on the path of material enjoyment (adhvany
nivesitah), difficult to cross (duratyaye), and who is absorbed in
material acquisition (artha-parah), while wandering about
(paribhraman), comes to the forest of material life (bhava atavim
yati) but cannot enjoy happiness (na sarma vindati).
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Explanation of 5.13.1 — 5.14.1 (Part-1)
sa hovaca
sa esa dehatma-maninam sattvadi-guna-visesa-vikalpita-kusalakusala-
samavahara-vinirmita-vividha-dehavalibhir viyoga-samyogady-anadi-
sarmsaranubhavasya dvara-bhiuitena sad-indriya-vargena tasmin
durgadhvavad asugame 'dhvany

The jiva (sah), using the doors of the six senses (sad-indriya-vargena
dvara-bhutena), wanders around in samsdra, having walked along the
ditficult road (durga adhva vad asugame adhvany apatita) belonging to
persons who identity with the body (dehatma-maninam), with many
obstructions, experiencing samsdra (samsara) with beginningless
happiness and distress (anadi-anubhavasya) arising from accepting and
rejecting (viyoga-samyogady) a series of various bodies (vividha-
dehavalibhir), produced by performing auspicious or inauspicious acts
(kusala akusala-samavahara-vinirmita) which are divided according to
the three gunas (sattvadi-guna-visesa-vikalpita).
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Explanation of 5.13.1 — 5.14.1 (Part-2)

apatita iSvarasya bhagavato visnor vasa-vartinya mayaya jiva-loko 'yam yatha
vanik-sartho 'rtha-parah sva-deha-nispadita-karmanubhavah smasanavad
asivatamayarn samsaratavyar gato nadyapi viphala-bahu-pratiyogehas tat-
tapopasamanir hari-guru-caranaravinda-madhukaranupadavim avarundhe.

The jiva (jiva-lokah), like a wealthy merchant (yatha sarthah vanik) greedy for
objects of enjoyment (artha-parah), though experiencing karmas produced by his
body (sva-deha-nispadita-karma anubhavah) through the agency of maya
(mayaya) controlled by the Lord (i$varasya bhagavato visnor) while walking in
the most inauspicious forest of sarisdra (asivatamayam samsara atavyarn gatah)
which is similar to a crematorium (Smasanavad) and performing useless actions
with many obstacles (viphala-bahu-pratiyoga 1thah), even now does not attain (na
adya api avarundhe) the feet of the bumble-bee like devotees (madhukara
caranaravinda) attracted to worshipping the Lord in the form of guru (hari-guru
anupadavim). This lotus feet is capable of pacitying the miseries of samsara (tat-
tapa upasamanim).
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5.13.2

yasyam ime san nara-deva dasyavah

sartham vilumpanti kunayakam balat
gomayavo yatra haranti sarthikam

pramattam aviSya yathoranar vrkah

O King (nara-deva)! In the forest (yasyam), the six plunderers (ime
sad dasyavah) plunder the merchant (vilumpanti sartham) who has
received bad advice (kunayakam). In that forest (yatra), the jackals
enter his house by force (gomayavo balat avisya) and plunder the
inattentive merchant (haranti pramattam sarthikam) just as wolves
steal sheep (yatha uranar vrkah).
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Explanation of 5.13.2 — 5.14.2

yasyam u ha va ete sad-indriya-namanah karmana dasyava eva te; tad yatha
purusasya dhanam yat kificid dharmaupayikam bahu-krcchradhigatam saksat
parama-purusaradhana-laksano yo 'sau dharmas tam tu samparaya udaharanti;
tad-dharmyarh dhanam darsana-sparsana-sravanasvadanavaghrana-sankalpa-
vyavasaya-grha-gramyopabhogena kunathasyajitatmano yatha sarthasya vilum-
panti.

In that forest (yasyam), the thieves are the six senses (ete sad-indriya-namanah
dasyava). Just as thieves plunder a man’s wealth (tad yatha purusasya dhanarm)
which is meant for service to the Lord (parama-purusa aradhana-laksano) and has
been attained with great difficulty (bahu-krcchra adhigatarm) by rightful means
(dharma upayikam), and just as thieves plunder the wealth of a merchant (yatha
sarthasya vilum-panti) who is without proper intelligence and has uncontrolled
senses (kunathasya ajitatmanah), so the senses by their actions of enjoying seeing,
touching, hearing, tasting smelling, thinking and deciding (darsana-sparsana-
Sravana-asvadana-avaghrana-sankalpa-vyavasaya) things related to sense
gratification (grha-gramya upabhogena), plunder man’s wealth (dhanam vilum-
panti).
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Explanation of 5.13.2 - 5.14.3

atha ca yatra kautumbika darapatyadayo namna karmana vrka-
srgala evanicchato 'pi kadaryasya kutumbina uranakavat
sarmraksyamanam misato 'pi haranti.

The tamily members such as wite and children (dara apatyadayo
namna kautumbika), by their actions (karmana), are like wolves
and jackals (vrka-srgala). Just as the wolt steals the protected sheep
(uranakavat), the family members (kutumbina) steal the wealth
(haranti) protected by the miserly husband (kadaryasya
sarmraksyamanarm) as he looks on (misatah), though he does not
want to part with it (anicchatah api).
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5.13.3

prabhiuita-virut-trna-gulma-gahvare
kathora-damsair masakair upadrutah
kvacit tu gandharva-puram prapasyati
kvacit kvacic casu-rayolmuka-graham

Afflicted by mosquitoes (masakair upadrutah) with harsh biting
(kathora-damsair) in dense bowers (prabhuita gahvare) of shrubs,
grass and vines (virut-trna-gulma), he sometimes sees a city in the
sky (kvacit tu gandharva-purarm prapasyati), and sometimes (kvacit
kvacit) sees ghosts (graham) moving quickly (asu-raya) in the sky
like a meteor (ulmuka).
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Explanation of 5.13.3 - 5.14.4

yatha hy anuvatsaram krsyamanam apy adagdha-bijarm ksetram
punar evavapana-kale gulma-trna-virudbhir gahvaram iva bhavaty
evam eva grhasramah karma-ksetram yasmin na hi karmany
utsidanti yad ayam kama-karanda esa avasathah.

Just as unburned seeds from weeds (yatha adagdha-bijarn), though
ploughed under every year (anuvatsaram krsyamanam apy), again
spring up as a thicket (punar gahvaram iva bhavaty) of bushes,
grass and creepers (gulma-trna-virudbhir) after sowing seeds
(avapana-kale), the household is the field of action (evam
grhasramah karma-ksetrar), in which the actions do not cease
(yasmin mna hi karmany utsidanti) since the household is a
storehouse for desires (ayarn kama-karanda esa avasathah).
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Explanation of 5.13.3 — 5.14.5
tatra gato damsa-masaka-samapasadair manujaih $alabha-Sakunta-
taskara-muisakadibhir uparudhyamana-bahih-pranah kvacit
parivartamano 'sminn adhvany avidya-kama-karmabhir uparakta-
manasanupapannartham nara-lokam gandharva-nagaram upapannam iti
mithya-drstir anupasyati.

Holding onto this wealth like his very life (bahih-pranah), the jiva is
atflicted (uparudhyamanah) by low class men (apasadaih manujaih) who
are like biting mosquitoes (damsa-masaka-sama) and by thieves (taskara)
who are like locusts, vultures, and rats (salabha-sakunta-musakadibhih).
Sometimes (kvacit), on the path in the forest (tatra asminn adhvany),
while reflecting (parivartamanah), he has a false vision (mithya-drstir
anupasyati) of his unattained kingdom (anupapannartham nara-lokam),
which is like a Gandharva city (gandharva-nagaram iti upapannam),
produced by his mind (manasa) tinged with action, lust and ignorance
(avidya-kama-karmabhir uparakta).
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Explanation of 5.13.3 - 5.14.6

tatra ca kvacid atapodaka-nibhan visayan upadhavati pana-
bhojana-vyavayadi-vyasana-lolupah.

In that city (tatra), full of desire (vyasana-lolupah), addicted to
drinking, eating, and sex life (pana-bhojana-vyavayadi), he chases
after sense objects (visayan upadhavati), like a mirage of water
(atapa udaka-nibhan).

Srimad Bhagavatam 5.13-14 12



Explanation of 5.13.3 - 5.14.7

kvacic casesa-dosa-nisadanam purisa-visesam tad-varna-guna-
nirmita-matih suvarnam upaditsaty agni-kama-katara ivolmuka-
pisacam.

Sometimes (kvacit), when his mind becomes absorbed in gold (the
stool of Agni) (purisa-visesam -nirmita-matih), the color of rajoguna
(tad-varna-guna), which is the source of unlimited faults (asesa-
dosa-nisadanam), he desires to possess gold (suvarnam upaditsaty),
just as a person suffering from cold, desiring fire (agni-kama-
katara), chases after a glowing ghost (ulmuka-pisacam).
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5.13.4

nivasa-toya-dravinatma-buddhis
tatas tato dhavati bho atavyam
kvacic ca vatyotthita-pamsu-dhumra
diso na janati rajas-valaksah

O King (bhoh)! Thinking that house, water, and wealth are his
(nivasa-toya-dravina atma-buddhi), he runs here and there in the
forest (tatah tato dhavati atavyam). Sometimes (kvacit ca), covered
(dhamra) with dirt (pamsu) raised by a whirlwind (vatya utthita),
his eyes blinded by dust (rajas-vala aksah), he does not know the
directions (disah na janati).
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Explanation of 5.13.4 — 5.14.8

atha kadacin nivasa-paniya-dravinady-anekatmopajivanabhinivesa
etasyam samsaratavyam itas tatah paridhavati.

Sometimes (atha kadacit), absorbed in maintaining himself (atma-
upajivana-abhinivesa) with various items such as house, water and
wealth (nivasa-paniya-dravinady-aneka), he runs here and there
(itah tatah paridhavati) in the forest of sarsara (sarnsara atavyam).
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Explanation of 5.13.4 - 5.14.9

kvacic ca vatyaupamyaya pramadayaroham aropitas tat-kala-rajasa
rajani-bhuita ivasadhu-maryado rajas-valakso 'pi dig-devata atirajas-
vala-matir na vijanati.

Sometimes (kvacit) he places on his lap a beautiful woman
(pramadaya aroham aropitah), like a whirlwind (vatya upamyaya),
and by the impulse of passion (tat-kala), like dust (rajasa), ignoring
the rules of good conduct (asadhu-maryado), his intelligence
becomes blinded by passion (atirajas-vala-matir), like getting dust in
his eye (rajas-valakso), and he cannot recognize (na vijanati) the
devatas of the directions who are witnesses (dig-devata), and have
become invisible to him (rajani-bhiuita).
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5.13.5

adrsya-jhilli-svana-karna-sila
uluka-vagbhir vyathitantaratma
apunya-vrksan Srayate ksudhardito
marici-toyany abhidhavati kvacit

When his mind is disturbed (vyathita antar atma) by the sounds of
owls (ultka-vagbhir) and the piercing cries (karna-stla-svana) of
invisible crickets (adrsya-jhilli), atflicted by hunger (ksud ardito),
he takes shelter of impious trees (apunya-vrksan srayate) and
sometimes runs after a mirage of water (marici-toyany abhidhavati
kvacit).
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Explanation of 5.13.5 - 5.14.10

kvacit sakrd avagata-visaya-vaitathyah svayam parabhidhyanena
vibhramsita-smrtis tayaiva marici-toya-prayams tan evabhidhavati.

Though at one time (kvacit sakrd) realizing the futility of sense
objects (avagata-visaya-vaitathyah), because his memory has been
destroyed (vibhramsita-smrtih) by absorption in his body (svayam
para abhidhyanena), he continually runs after sense objects (tan eva
abhidhavati prayan), which are like a mirage of water (marici-toya
iva).
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Explanation of 5.13.5 - 5.14.11

kvacid uluka-jhilli-svanavad ati-parusa-rabhasatopam pratyaksam
paroksam va ripu-raja-kula-nirbhartsitenati-vyathita-karna-miula-
hrdayah.

Sometimes (kvacid) his ears and heart are pained (ati-vyathita-
karna-mila-hrdayah) by the scolding (nirbhartsitena) of
government officials or enemies (ripu-raja-kula), directly or
indirectly (pratyaksam paroksarnh va), who use arrogant words (ati-
parusa) arising from their severe enthusiasm (rabhasa atopam).
This is like the sound of owls and crickets (ulttka-jhilli-svanavad).
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Explanation of 5.13.5 - 5.14.12

sa yada dugdha-parva-sukrtas tada karaskara-kakatundady-apunya-
druma-lata-visoda-panavad ubhayartha-$tinya-dravinan jivan-mrtan
svayarh jivan-mriyamana upadhavati.

When his pious credits are exhausted (yada dugdha-purva-sukrtah),
he approaches (sa upadhavati) wealthy men (dravinan), the living
dead (jivan-mrtan), without goals in this life and the next (ubhaya
artha-stnya), who are like impious trees and creepers (apunya-
druma-lata) such as karaskara or kakatunda (karaskara-
kakatundady), or like poisoned wells (visa uda-panavad).
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5.13.6

kvacid vitoyah sarito 'bhiyati
parasparar calasate nirandhah
asadya davam kvacid agni-tapto
nirvidyate kva ca yaksair hrtasuh

Sometimes he jumps in waterless rivers (kvacid vitoyah sarito
abhiyati) and sometimes, without food (nirandhah), he desires food
from relatives (parasparam ca alasate). Sometimes, encountering a
forest fire (kvacid davam asadya), he becomes burnt by the fire
(agni-taptah) and, when his wealth is stolen by Yaksas (kva ca
yaksair hrta asuh) he falls into despair (nirvidyate).
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Explanation of 5.13.6 — 5.14.13

ekadasat-prasangan nikrta-matir vyudaka-srotah-skhalanavad
ubhayato 'pi duhkhadam pakhandam abhiyati.

Once (ekada), after his intelligence has been cheated by materialists
(nikrta-matih  asat-prasangat), he  approaches  imposters
(pakhandam abhiyati), who give only suffering this life and the next
(duhkhadar ubhayatah api), like jumping into a dry river bed and
breaking one’s head (vyudaka-srotah-skhalanavad).
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Explanation of 5.13.6 — 5.14.14

yada tu para-badhayandha atmane nopanamati tada hi pitr-putra-
barhismatah pitr-putran va sa khalu bhaksayati.

When he cannot support himselt (yada tu atmane na panamati) by
giving pain to others (para-badhaya andha), he gives trouble (tada
sa khalu bhaksayati) to his father or son (pitr-putran), whom he
regards as insignificant (pitr-putra-barhismatah).
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Explanation of 5.13.6 — 5.14.15

kvacid asadya grham davavat priyartha-vidhuram asukhodarkam
Sokagnina dahyamano bhrsam nirvedam upagacchati.

Sometimes he enters the house (kvacid asadya grham) which is like
a forest fire (davavat), devoid of pleasing objects (priya artha-
vidhuram) and ending in suffering (asukha udarkam), and burned
by the fire of lamentation (Sokagnina dahyamanah), becomes greatly
depressed (bhrsam nirvedam upagacchati).
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Explanation of 5.13.6 — 5.14.16

kvacit kala-visa-mita-raja-kula-raksasapahrta-priyatama-dhanasuh
pramrtaka iva vigata-jiva-laksana aste.

When his wealth, dear as life (kvacit priyatama-dhana asuh), is
stolen (apahrta) by government officials (raja-kula) who are like
Raksasas (raksasa), made by crooked time (kala-visa-mita),he

appears dead (pra-mrtaka iva aste), without symptoms of life
(vigata-jiva-laksana).
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5.13.7

surair hrta-svah kva ca nirvinna-cetah

Socan vimuhyann upayati kaSmalam

kvacic ca gandharva-purar pravistah
pramodate nirvrtavan muhartam

With his possessions stolen by enemies (Surair hrta-svah),
sometimes, with depressed heart (kva ca nirvinna-cetah) and
lamentation ($ocan), in great bewilderment (vimuhyann) he faints
(upayati kasmalam). Sometimes, entering an imaginary city (kvacit
ca gandharva-puram pravistah), he enjoys for a moment
(pramodate muhurtam) as if fully satistied (nirvrtavad).
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Explanation of 5.13.7 - 5.14.17

kadacin manorathopagata-pitr-pitamahady asat sad iti svapna-
nirvrti-laksanam anubhavati.

Sometimes (kadacit) he experiences the happiness of a dream
(svapna-nirvrti-laksanam anubhavati) out of strong desire
(manoratha upagata), thinking that his dead father or grandfather
has appeared (asat pitr-pitamahady sad iti).
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5.13.8

calan kvacit kantaka-sarkaranghrir
nagaruruksur vimana ivaste
pade pade 'bhyantara-vahninarditah
kautumbikah krudhyati vai janaya

His feet become pierced by thorns (kantaka-sarkara anghrih), and
he wanders about (calan kvacit). Wanting to climb a hill (naga
aruruksur), he becomes disappointed step by step (pade pade
vimana iva aste). Pained by the fire of digestion (abhyantara-
vahnina arditah), living with his family (kautumbikah), he becomes
angry at his family members (krudhyati vai janaya).
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Explanation of 5.13.8 - 5.14.18

kvacid grhasrama-karma-codanati-bhara-girim aruruksamano loka-
vyasana-karsita-manah kantaka-sarkara-ksetram pravisann iva
sidati.

Desiring to take the responsibility for performing elaborate
household sacrifices (kvacid grhasrama-karma-codana), like
desiring to climb a mountain (ati-bhara-girim aruruksamano), and
agitated by his neighbor’s absorption in such things (loka-vyasana-
karsita-manah), like entering a place with thorns and gravel
(kantaka-$arkara-ksetrarm pravisann iva), he laments (sidati).
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Explanation of 5.13.8 - 5.14.19

kvacic ca duhsahena kayabhyantara-vahnina grhita-sarah sva-
kutumbaya krudhyati.

Having lost all fortitude (grhita-sarah) by the intolerable fire of
digestion (duhsahena abhyantara-vahnina) in his body (kaya),
sometimes he becomes angry at his family members (kvacit sva-
kutumbaya krudhyati).
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5.13.9

kvacin nigirno 'jagarahina jano
navaiti kificid vipine 'paviddhah
dastah sma Sete kva ca danda-sukair
andho 'ndha-kaipe patitas tamisre

Sometimes he is swallowed by a python (kvacit nigirno ajagara
ahina) and loses consciousness (na avaiti). Sometimes (kva ca), not
woken up by friends (kificid jano 'paviddhah), he is bitten by a
snake (dastah sma danda-stkair) in the forest (vipine) while he
sleeps (Sete). Sometimes, in blindness (andho), he falls into a dark,
blind well (tamisre andha-ktipe patitah).
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Explanation of 5.13.9 — 5.14.20

sa eva punar nidrajagara-grhito 'ndhe tamasi magnah stinyaranya
iva Sete nanyat-kificana veda Sava ivapaviddhah.

Swallowed by the python of sleep (nidra ajagara-grhitah), absorbed
in the deepest ignorance (andhe tamasi magnah), he lies down in
the deserted forest (sa eva Stinya aranya iva Sete ). Like a neglected
dead body (apaviddhah sava iva), he does not know anything (na
anyat-kificana veda).
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Explanation of 5.13.9 - 5.14.21

kadacid bhagna-mana-damstro durjana-danda-sakair alabdha-
nidra-ksano vyathita-hrdayenanuksiyamana-vijiano 'ndha-kape
'ndhavat patati.

Sometimes, his teeth of pride are broken (kadacid bhagna-mana-
damstrah) by the bites of snakes in the form of evil men (durjana-
danda-stkair). Unable to sleep (alabdha-nidra-ksano), his
consciousness dwindling (anuksiyamana-vijnano) because of a
troubled heart (vyathita-hrdayena), he falls like a blind man into a
blind well (andha-ktipe andhavat patati).
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5.13.10

karhi sma cit ksudra-rasan vicinvams
tan-maksikabhir vyathito vimanah
tatrati-krcchrat pratilabdhamano
balad vilumpanty atha tarn tato nye

Sometimes (karhi sma cit), searching for a little honey (ksudra-
rasan vicinvan), he is bitten by bees (tad-maksikabhir vyathitah).
Disgraced (vimanah), he finally obtains it with great difficulty (tatra
ati-krcchrat pratilabdhamanah), but by force (tato balad) others
steal it from him (tarh anye vilumpanty).
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Explanation of 5.13.10 — 5.14.22

karhi sma cit kama-madhu-lavan vicinvan yada para-dara-para-
dravyany avarundhano rajina svamibhir va nihatah pataty apare
niraye.

Sometimes (karhi sma cit), when (yada), searching for a drop of
honey in the form of pleasure (kama-madhu-lavan vicinvan), he
takes possession of others wives and properties (para-dara-para-
dravyany avarundhano), is beaten by the king or the husband (rajia
va svamibhir nihatah) and falls into insurmountable hell (pataty
apare niraye).
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Explanation of 5.13.10 — 5.14.23

atha ca tasmad ubhayathapi hi karmasminn atmanah
sarmsaravapanam udaharanti.

Therefore (atha ca tasmad), the wise describe (udaharanti) the
cultivation of samsara for the living being (atmanah sarhsara
avapanam) in this world (asminn) as karma ot two types—pious
and sinful (ubhayathapi hi karma).
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Explanation of 5.13.10 - 5.14.24

muktas tato yadi bandhad devadatta upacchinatti tasmad api
visnumitra ity anavasthitih.

If he is escapes from the punishment allotted by the husband
(muktas tato yadi bandhad), Devadatta then enjoys (devadatta
upacchinatti), and then Visnumitra (tasmad api visnumitra). Thus
the situation is unstable (ity anavasthitih).
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5.13.11

kvacic ca sitatapa-vata-varsa-

pratikriyam kartum anisa aste
kvacin mitho vipanan yac ca kincid
vidvesam rcchaty uta vitta-Sathyat

Sometimes (kvacic ca) he is unable (anisa aste) to counteract
(pratikriyam) the cold, heat, wind and rain (Sitatapa-vata-varsa).
Sometimes (kvacid), while transacting business with others (mitho
vipanan), he gains their enmity (vidvesam rcchaty) because of
cheating them for wealth (uta vitta-sathyat).
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Explanation of 5.13.11 — 5.14.25

kvacic ca sita-vatady-anekadhidaivika-bhautikatmiyanam dasanam
pratinivarane 'kalpo duranta-cintaya visanna aste.

Unable to counteract (pratinivarane akalpah) the conditions of
sutfering arising from body, mind, other beings (dasanam
adhidaivika-bhautika atmiyanam), cold and wind (Sita-vatady), he
becomes depressed by severe anxieties (kvacic ca duranta-cintaya
visanna aste).
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Explanation of 5.13.11 - 5.14.26

kvacin mitho vyavaharan yat kificid dhanam anyebhyo va kakinika-
matram apy apaharan yat kificid va vidvesam eti vitta-Sathyat.

Sometimes (kvacit), whatever he transacts during business (yat
kificid mitho vyavaharan) or whatever small amount he takes from
others (kakinika-matram apy dhanam anyebhyo apaharan) creates
enmity (vidvesam eti), because of the tendency to cheat for wealth
(vitta-Sathyat).

Srimad Bhagavatam 5.13-14 40



Explanation of 5.13.11 — 5.14.34

kvacic chita-vatady-aneka-daivika-bhautikatmiyanam duhkhanam
pratinivarane 'kalpo duranta-visaya-visanna aste.

Sometimes (kvacit), being unable to cope (pratinivarane akalpah)
with the unlimited suffering (aneka duhkhanam) caused by body,
mind and natural calamities (daivika-bhautika-atmiyanam), such as
cold and wind (Sita-vatady), he becomes depressed (visanna aste)
because of unending desire for sense objects (duranta-visaya).
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Explanation of 5.13.11 — 5.14.35

kvacin mitho vyavaharan yat kificid dhanam upayati vitta-
Sathyena.

Sometimes in mutual transactions (kvacit mitho vyavaharan) he
obtains a little wealth (yat kificid dhanam upayati) by cheating
(vitta-Sathyena).
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5.13.12

kvacit kvacit ksina-dhanas tu tasmin
Sayyasana-sthana-vihara-hinah
yacan parad apratilabdha-kamah
parakya-drstir labhate 'vamanam

In that forest (tasmin), devoid of wealth (ksina-dhana), without
bed, chair, house, or amusement ($ayya-asana-sthana-vihara-hinah),
he sometimes begs from others (kvacit kvacit parad yacan).
Unsatistied in his desires (apratilabdha-kamah), desiring the wealth
of others (parakya-drstir), he becomes disgraced (labhate
avamanam).
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Explanation of 5.13.12 - 5.14.36

kvacit ksina-dhanah sayyasanasanady-upabhoga-vihino yavad
apratilabdha-manorathopagatadane 'vasita-matis tatas tato
'vamanadini janad abhilabhate.

Sometimes lacking wealth (kvacit ksina-dhanah), and without bed
or chair (Sayya-asana-asanady-upabhoga-vihinah), determined to
attain what he desires (yavad manoratha upagata adane avasita-
matih) but cannot attain (apratilabdha), he encounters disrespect
from others (tatah tato avamanadini janad abhilabhate).
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5.13.13

anyonya-vitta-vyatisanga-vrddha-

vairanubandho vivahan mithas ca
adhvany amusminn uru-krcchra-vitta-

badhopasargair viharan vipannah

Living with increased enmity (vrddha- vairanubandho) because of
business transactions for wealth (anyonya-vitta-vyatisanga), he
marries (vivahan mithas ca). Wandering on the path (amusmin
adhvany viharan), he almost dies (vipannah) because of the great
difficulties (uru-krcchra), loss of wealth (vitta-badha) and the
sickness that he encounters (upasargaih).
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Explanation of 5.13.13 - 5.14.37

evar vitta-vyatisanga-vivrddha-vairanubandho 'pi purva-vasanaya
mitha udvahaty athapavahati.

Having increased enmity with others (evam vivrddha-
vairanubandho api) because of transactions for money (vitta-
vyatisanga), he marries according to his previous karmas (purva-
vasanaya mitha udvahaty) and then gives up the marriage (atha
apavahati).

Srimad Bhagavatam 5.13-14 46



Explanation of 5.13.13 - 5.14.27

adhvany amusminn ima upasargas tatha sukha-duhkha-raga-dvesa-
bhayabhimana-pramadonmada-soka-moha-lobha-matsaryersyava-
mana-ksut-pipasadhi-vyadhi-janma-jara-maranadayah.

On that path (amusminn adhvany), there are mistortunes (ima
upasargah) such as happiness, distress, attachment, hatred, fear,
pride, inattention, insanity (sukha-duhkha-raga-dvesa-bhaya-
abhimana-pramada-unmada), lamentation, illusion, greed,
dissatistaction, envy, dishonor ($oka-moha-lobha-matsarya-irsya-
avamana), hunger, thirst, anxiety, disease, birth, old age and death
(ksut-pipasadhi-vyadhi-janma-jara-maranadayah).
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5.13.14

tars tan vipannan sa hi tatra tatra
vihaya jatarh parigrhya sarthah
avartate 'dyapi na kascid atra
viradhvanah param upaiti yogam

O King (vira)! Giving up all those who have died (tams tan
vipannan vihaya), and accepting those who are born (jatam
parigrhya), he wanders about in the forest (sa tatra tatra avartate).
Even then (adya api), the merchant (sarthah) does not take (na
kascid upaiti) to the method of crossing material life (adhvanah
param yogam).
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5.13.15

manasvino nirjita-dig-gajendra
mameti sarve bhuvi baddha-vairah
mrdhe sayiran na tu tad vrajanti
yan nyasta-dando gata-vairo 'bhiyati

Warriors (manasvinah), who have conquered even the elephants of
the directions (nirjita-dig-gajendra) but think in terms of “mine
(mama iti),” surrounded by their enemies (baddha-vairah), all fall
dead on the battlefield (mrdhe Sayiran). They do not attain (na tu
tad vrajanti) the abode attained by those (abhiyati) who have
renounced all material attachments (nyasta-dando) and have no
enemies (gata-vairo).
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Explanation of 5.13.15 - 5.14.40

yad api dig-ibha-jayino yajvino ye vai rajarsayah kim tu param
mrdhe Sayirann asyam eva mameyam iti krta-vairanubandhayam
visrjya svayam upasarnhrtah.

Even though a person may be a conqueror of all directions (yad api
dig-ibha-jayino), a performer of great sacrifices (yajvino) or a sage
among kings (ye vai rajarsayah), lying on the battlefield (param
mrdhe sayirann), on the soil which created enmity with others
(asyam eva krta-vairanubandhayam) by thinking “This earth is
mine, (mama ayam iti )” he gives up the earth (visrjya svayam), and
dies (upasamhrtah).
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5.13.16

prasajjati kvapi lata-bhujasrayas
tad-asrayavyakta-pada-dvija-sprhah
kvacit kadacid dhari-cakratas trasan
sakhyar vidhatte baka-kanka-grdhraih

Sometimes (kvapi) the living entity in the forest of material
existence (prasajjati) takes shelter of creepers (lata-bhuja asrayah),
desiring to hear (sprhah) the chirping of the birds (dvija-avyakta-
pada) in those creepers (tad-asraya). Being afraid of group of lions
in the forest (kvacit kadacid hari-cakratah trasan), he makes friends

(sakhyam vidhatte) with cranes, herons and vultures (baka-kanka-
grdhraih).
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Explanation of 5.13.16 — 5.14.28
kvapi deva-mayaya striya bhuja-latopagiidhah praskanna-viveka-
vijiiano yad-vihara-grharambhakula-hrdayas tad-asrayavasakta-
suta-duhitr-kalatra-bhasitavaloka-vicestitapahrta-hrdaya atmanam
ajitatmapare 'ndhe tamasi prahinoti.

Sometimes (kvapi), embraced by the creeper-like arms of a woman
(striya bhuja-lata upagiidhah) who is maya herselt (deva-mayaya),
he loses discrimination and knowledge (praskanna-viveka-vijiano),
and with heart absorbed in building a house for her pleasure (yad-
vihara-grha arambhakula-hrdayah), his heart becomes stolen
(apahrta-hrdaya) by the words, glances and actions (bhasita
avaloka-vicestita) of sons, daughters, and the son’s wife (suta-
duhitr-kalatra), who are all under his wite’s shelter (tad-asraya).
Uncontrolled in mind (ajitatma), he hurls himself (atmanam
prahinoti) into the greatest insurmountable darkness (apare andhe

tamasi).
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Explanation of 5.13.16 — 5.14.29

kadacid 1$varasya bhagavato visnos cakrat paramanv-adi-dvi-parardhapavarga-
kalopalaksanat parivartitena vayasa rarnhasa harata abrahma-trna-stambadinarm
bhiitanam animisato misatam vitrasta-hrdayas tam evesvararm kala-cakra-
nijayudham saksad bhagavantam yajia-purusam anadrtya pakhanda-devatah
kanka-grdhra-baka-vata-praya arya-samaya-parihrtah sanketyenabhidhatte.

Sometimes (kadacid), afraid of (vitrasta-hrdayah) the cakra of the Supreme Lord
(isvarasya bhagavato visnoh cakrat), which represents time (kala upalaksanat)
from the smallest unit (paramanv-adi) up to the life span of Brahma (dvi-parardha
apavarga), and which turns quickly through all the ages of life (parivartitena
vayasa rarnhasa), destroying the lives of all beings from Brahma to grass (harata
abrahma-trna-stambadinam bhutanam), who are absorbed in their material affairs
(implied), the jiva does not respect (anadrtya) the Lord of sacritice (saksad
bhagavantam yajna-purusam) who holds that cakra (tam kala-cakra-
nijayudham), but instead accepts (sanketyena abhidhatte) imposters (pakhanda-
devatah) devoid of proper conduct (arya-samaya-parihrtah), who are like herons,
vultures and cranes as objects of worship (kanka-grdhra-baka-vata-praya).
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5.13.17

tair vancito hamsa-kularm samavisann
arocayan S$ilam upaiti vanaran
taj-jati-rasena sunirvrtendriyah
parasparodviksana-vismrtavadhih

Cheated by the cranes (taih vancito), he contacts a group of swans
(hamsa-kulam samavisat), but not satisfied with their behavior
(arocayan Silam), approaches some monkeys (upaiti vanaran). His
senses joyful (su-nirvrta indriyah) because of the pleasure arising
from them (tad-jati-rasena), he gazes at their faces (paraspara
udviksana) and forgets about death (vismrta avadhih).
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Explanation of 5.13.17 - 5.14.30

yada pakhandibhir atma-vafcitais tair uru vafncito brahma-kulam
samavasaris tesar $ilam upanayanadi-srauta-smarta-karmanustha-nena
bhagavato yajia-purusasyaradhanam eva tad arocayan sadra-kulam
bhajate nigamacare 'suddhito yasya mithuni-bhavah kutumba-bharanarm
yatha vanara-jateh.

When the person is greatly cheated by imposters (yada pakhandibhir tair
uru vancitah) who cheat themselves (atma-vancitaih), he settles among
brahmanas (brahma-kularmm samavasan), but has no taste (arocayan) for
their way of worshipping the Lord of sacrifice (tesam $ilam bhagavato
yajia-purusasya aradhanam) by performance of rituals such as taking the
sacred thread according to $ruti and smrti (upanayanadi-Srauta-smarta-
karma anusthanena). He then joins the $adras (Sudra-kulam bhajate). In
that group he performs what is forbidden in the scriptures (nigamacare
asuddhitah), such as forbidden sexual union (mithuni-bhavah), simply
supporting a family like the apes (kutumba-bharanam yatha vanara-jateh).
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Explanation of 5.13.17 — 5.14.31

tatrapi niravarodhah svairena viharann ati-krpana-buddhir
anyonya-mukha-niriksanadina gramya-karmanaiva vismrta-

kalavadhih.

In the company of those siidras (tatrapi), without the restriction of
rules (niravarodhah), independently (svairena), with miserly
intelligence (ati-krpana-buddhir), forgetting that death will come
(vismrta-kalavadhih), he enjoys through material activities
(viharann gramya-karmanaiva) while looking at the faces of other
similar people (anyonya-mukha-niriksana adina).
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5.13.18

drumesu ramsyan suta-dara-vatsalo

vyavaya-dino vivasah sva-bandhane

kvacit pramadad giri-kandare patan
vallim grhitva gaja-bhita asthitah

Enjoying in the trees (drumesu ramsyan), atfectionate to sons and
wite (suta-dara-vatsalo), miserable because of sex life (vyavaya-
dino), bound up there and helpless (vivasah sva-bandhane), he
sometimes (kvacit), out of inattention (pramadad), falls into a
mountain cave (giri-kandare patan). Holding onto a creeper (vallim
grhitva), afraid of an elephant (gaja-bhita), he remains dangling
there (asthitah).
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Explanation of 5.13.18 — 5.14.32

kvacid drumavad aihikarthesu grhesu ramsyan yatha vanarah suta-
dara-vatsalo vyavaya-ksanah.

Sometimes he enjoys in houses (kvacid grhesu rarsyan) which give
material pleasure (aihika arthesu) and which are like trees
(drumavad), just as the monkey (yatha vanarah), atfectionate to
sons and wite (suta-dara-vatsalah), has a festival of sex enjoyment in
the trees (vyavaya-ksanah).
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Explanation of 5.13.18 — 5.14.33

evam adhvany avarundhano mrtyu-gaja-bhayat tamasi giri-kandara-
praye.

On the path (evam adhvany), he is restricted to sinful acts
(avarundhanah), and out of fear of death (mrtyu-gaja-bhayat), he
falls into ignorance which is like a mountain cave (tamasi giri-
kandara-praye).
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Explanation of 5.13.18 — 5.14.41

karma-vallim avalambya tata apadah kathaficin narakad vimuktah
punar apy evam samsaradhvani vartamano nara-loka-sartham
upayati evam upari gato 'pi.

Taking support of the vine of karma (karma-vallim avalambya), free
of danger and hellish existence (tata apadah kathaficid narakad
vimuktah), even if he attains Svarga (upari gatah api), he remains
on the path of samsdra (samsara adhvani vartamanah), and again
enters material existence (punar apy nara-loka-sartham upayati).
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5.13.19

atah kathancit sa vimukta apadah
punas ca sartham pravisaty arindama

adhvany amusminn ajaya nivesito
bhraman jano 'dyapi na veda kascana

O King, killer of enemies (arindama)! Somehow he becomes free
from danger (kathancit sa vimukta apadah) and again begins to
enjoy (punah ca sartham pravisaty). Absorbed in the path
(amusminn adhvany nivesitah) by ignorance (ajaya), a person
wanders about till death (bhraman jano adyapi ) and does not
understand anything (na veda kascana).
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Explanation of 5.13.19 — 5.14.38

etasmin samsaradhvani nana-klesopasarga-badhita apanna-vipanno yatra yas

tam u ha vavetaras tatra visrjya jatam jatam upadaya socan muhyan bibhyad
vivadan krandan sarnhhrsyan gayan nahyamanah sadhu-varjito naivavartate
'dyapi yata arabdha esa nara-loka-sartho tam adhvanah param upadisanti.

On the path of samsara (etasmin sarnsara adhvani), one is afflicted by various
obstacles and sufferings (nana-klesa upasarga-badhita), giving up (visrjya) the
persons who have encountered disaster and death (apanna-vipanno yatra yah
tam), and accepting those who are born (jatamm jatam upadaya). Lamenting,
becoming bewildered, fearing (Socan muhyan bibhyad), quarrelling, crying,
rejoicing (vivadan krandan samhrsyan), singing, being bound up by them (gayan
nahyamanah), devoid of association with devotees (sadhu-varjito), one does not
escape (na eva avartate). The wise say (upadisanti) that the method of crossing
over material existence (adhvanah param) is the Supreme Lord (tam) from whom
material existence of the jiva has arisen (yata sartho esa nara-loka- arabdha).
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5.13.20

rahtigana tvam api hy adhvano 'sya
sannyasta-dandah krta-bhuta-maitrah
asaj-jitatma hari-sevaya sitam
jhanasim adaya tarati-param

O King Rahtigana (rahtigana)! You are also absorbed in material
existence (tvam api hy asya adhvanah). Making friends with all
beings (krta-bhuita-maitrah), renouncing the punishment that the
king gives to others (sannyasta-dandah), taking the sword of
knowledge (jiiana asim adaya) that has been sharpened by
devotional service to Lord (hari-sevaya Sitam), with mind detached
from material enjoyment (asat-jitatma), cross over material
existence (tarati-param).
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Explanation of 5.13.20 — 5.14.39

yad idam yoganusasanam na va etad avarundhate yan nyasta-danda
munaya upasama-$ila uparatatmanah samavagacchanti.

Crossing material existence is attained by bhakti-yoga (yad idarn
yoganusasanar avarundhate), and not by materialistic persons (na
va etad ). Those who have given up violence to all beings (yad
nyasta-danda munayah), who are peacetul (upasama-sila), who
have controlled their minds (uparata atmanah), attain freedom from
samsara (yad samavagacchanti).
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5.13.21

rajovaca
aho nr-janmakhila-janma-Sobhanam
kim janmabhis tv aparair apy amusmin
na yad dhrsikesa-yasah-krtatmanam
mahatmanar vah pracurah samagamah

The King said: Human birth is the most splendid (aho nr-
janmakhila-janma-sobhanam). What use is any other birth (kim
janmabhis tv aparair apy amusmin) in which there is no abundant,
intimate association of great devotees (na mahatmanarm vah
pracurah samagamah) whose whole being (yad atmanam) is
composed of gloritication of the Lord (hrsikesa-yasah-krta)?
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5.13.22

na hy adbhutar tvac-caranabja-renubhir
hatarhhaso bhaktir adhoksaje 'mala
mauhiurtikad yasya samagamac ca me
dustarka-milo '‘pahato 'vivekah

[t is not astonishing (na hy adbhutam) that all my sins have been
destroyed (hata arnhaso) by the dust of your lotus feet (tvac-
caranabja-renubhir), and that pure bhakti to the Supreme Lord has
arisen (amala bhaktir adhoksaje). By a moment’s association with
you (yasya mauhurtikad samagamat), my lack of discrimination
(me avivekah), the root of my false arguments (dustarka-miilo), has
been destroyed (apahato).
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5.13.23

namo mahadbhyo 'stu namah siSubhyo
namo yuvabhyo nama avatubhyah
ye brahmana gam avadhuta-lingas
caranti tebhyah Sivam astu rajhiam

[ offer respects to the great devotees (namo mahadbhyo astu), to the
babies (namah sisubhyo), to the youths (namo yuvabhyo), to the
young boys (nama avatubhyah). 1 offer respects to the brahmanas
(brahmana) who wander the earth (ye tebhyah gam caranti) in the
dress of avadhiitas (avadhuta-lingah). May there be auspiciousness
for the kings (Sivam astu rajham)!
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5.13.24

Sri-Suka uvaca
ity evam uttara-matah sa vai brahmarsi-sutah sindhu-pataya atma-
satattvarm viganayatah paranubhavah parama-karunikatayopadisya
rahiiganena sakarunam abhivandita-carana aptarnarnava iva nibhrta-
karanormy-asayo dharanim imar vicacara.

Sukadeva said: O Pariksit (uttara-matah)! The brahmana Jada Bharata (sa
vai brahmarsi-sutah), having the highest realization (para anubhavah),
though insulted by the King (sindhu-pataya viganayatah), out of great
mercy (parama-karunikataya) instructed the King on spiritual matters (ity
evam atma-satattvam upadisya). Having been worshipped by the King
(rahtiganena abhivandita-carana) with his tears of regret (sakarunam), his
heart (asayah) became as quiet as the full ocean (apurna arnava iva) after
the agitation of the waves of his senses (karana urmy) had been calmed
(nibhrta), and he again wandered the earth (dharanim imam vicacara).
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5.13.25

sauvira-patir apl sujana-samavagata-paramatma-satattva atmany
avidyadhyaropitar ca dehatma-matim visasarja; evarh hi nrpa
bhagavad-asritasritanubhavah.

Having understood (samavagata) from Jada Bharata (sujana) about
the nature of Paramatma (paramatma-sa tattva), King Rahtigana
gave up (sauvira-patir api visasarja) the concept of the body as the
self (dehatma-matimn), superimposed on the self (atmany adhy
aropitam) by ignorance (avidya). O King (nrpa)! This is the result
(evarh hi anubhavah) of taking shelter (asrita) of a devotee
(bhagavad-asrita).
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5.14.42

tasyedam upagayanti—
arsabhasyeha rajarser
manasapi mahatmanah
nanuvartmarhati nrpo
maksikeva garutmatah

The sages glority the actions of Bharata as follows (tasya idam
upagayanti). Like a fly imitating Garuda (maksikeva garutmatah), a
king should not imitate (na anuvartma arhati nrpah) the activities
of the son of Rsabhadeva (arsabhasya iha), the saintly king
(rajarser) and great devotee (mahatmanah), even in his mind
(manasa api).
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5.14.43

yo dustyajan dara-sutan
suhrd rajyarm hrdi-sprsah
jahau yuvaiva malavad
uttamasloka-lalasah

Bharata, who longed to serve the Lord (yah uttamasloka-lalasah),
gave up wite, sons, friends and kingdom (jahau dara-sutan suhrd
rajyam) as if they were stool (malavad), though they were touching
to the heart (hrdi-sprsah) and thus difficult to give up at a young
age (yuvaiva dustyajan)
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5.14.44

yo dustyajan ksiti-suta-svajanartha-daran
prarthyam Sriyam sura-varaih sadayavalokam
naicchan nrpas tad-ucitarh mahatam madhudvit-
sevanurakta-manasam abhavo 'pi phalguh

The King did not desire (na icchan nrpah) the earth, sons, relatives,
objects, wife (ksiti-suta-svajana artha-daran), all difficult to give up
(yah dustyajan), and did not desire his wealth (na icchan sriyarm)
which was desired by the devatds (prarthyam sura-varaih) and
which cast glances asking to be engaged in his service (sa daya
avalokam). That is appropriate (tad-ucitam), for even liberation is
insignificant (abhavo api phalguh) for the great devotees (mahatarm)
whose minds are attracted to serving the Supreme Lord (madhudvit-
seva anurakta-manasam).
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5.14.45

yajiiaya dharma-pataye vidhi-naipunaya
yogaya sankhya-Sirase prakrtiSvaraya
narayanaya haraye nama ity udaram

hasyan mrgatvam api yah samudajahara

[ offer respects (nama ity) to the personification of sacritice
(yajiaya), the master of dharma (dharma-pataye), who is skiltul in
the rules for sacritice (vidhi-naipunaya), to the personification of
yoga (yogaya), to the head of Sankhya (sankhya-sirase), to the Lord
of prakrti (prakrtis$varaya), to Narayana, to Hari (narayanaya
haraye). Wanting to give up his deer body (hasyan mrgatvam), he
chanted loudly this prayer (yah udaram samudajahara).
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5.14.46

ya idam bhagavata-sabhajitavadata-guna-karmano rajarser
bharatasyanucaritam svasty-ayanam ayusyarh dhanyam yasasyarm
svargyapavargyam vanusrnoty akhyasyaty abhinandati ca sarva
evasisa atmana asaste na kancana parata iti.

Anyone who hears (yah anusrnoty), relates (akhyasyaty) or glorities
(abhinandati) this narration of the saintly king Bharata (idam
rajarser bharatasya anucaritarn) whose pure qualities and actions
(avadata-guna-karmano) are worshiped by the great devotees
(bhagavata-sabhajita)-- a story which yields auspiciousness, long
life, wealth, fame, heaven and liberation (svasty-ayanam ayusyam
dhanyam yasasyam svargya apavargyam)-- achieves all blessings
spontaneously (sarva eva asisa atmana asaste), without depending
on anything else (na kancana parata).
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