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5.13.26
räjoväca

yo ha vä iha bahu-vidä mahä-bhägavata tvayäbhihitaù parokñeëa
vacasä jéva-loka-bhavädhvä sa hy ärya-manéñayä kalpita-viñayo

näïjasävyutpanna-loka-samadhigamaù; atha tad evaitad
duravagamaà samavetänukalpena nirdiçyatäm iti.

King Parékñit said: O great devotee (mahä-bhägavata)! You have
described (tvayä abhihitaù) with symbolic words (parokñeëa
vacasä) the material existence of the jéva (jéva-loka-bhava adhvä).
This allegorical presentation (kalpita-viñayah) for a person with
refined intellect (ärya-manéñayä) cannot be easily understood (na
aïjasä samadhigamaù) by inexperienced persons (avyutpanna-
loka). Therefore (atha tad) you should explain this presentation
(etad eva nirdiçyatäm), which is very difficult to understand
(duravagamaà) using suitable examples (samaveta anukalpena).
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5.13.1

brähmaëa uväca
duratyaye 'dhvany ajayä niveçito

rajas-tamaù-sattva-vibhakta-karmadåk
sa eña särtho 'rtha-paraù paribhraman

bhaväöavéà yäti na çarma vindati

Jaòa Bharata said: The merchant (särthah) who sees only
obligation to scriptural actions divided into rajas, tamas and sattva
(rajas-tamaù-sattva-vibhakta-karmadåk), who, out of ignorance
(sah ajayä), is fixed on the path of material enjoyment (adhvany
niveçitah), difficult to cross (duratyaye), and who is absorbed in
material acquisition (artha-paraù), while wandering about
(paribhraman), comes to the forest of material life (bhava aöavéà
yäti) but cannot enjoy happiness (na çarma vindati).
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Explanation of 5.13.1 – 5.14.1 (Part-1)
sa hoväca

sa eña dehätma-mäninäà sattvädi-guëa-viçeña-vikalpita-kuçaläkuçala-
samavahära-vinirmita-vividha-dehävalibhir viyoga-saàyogädy-anädi-

saàsäränubhavasya dvära-bhütena ñaò-indriya-vargeëa tasmin
durgädhvavad asugame 'dhvany

The jéva (sah), using the doors of the six senses (ñaò-indriya-vargeëa
dvära-bhütena), wanders around in saàsära, having walked along the
difficult road (durga adhva vad asugame adhvany äpatita) belonging to
persons who identify with the body (dehätma-mäninäà), with many
obstructions, experiencing saàsära (saàsära) with beginningless
happiness and distress (anädi-anubhavasya) arising from accepting and
rejecting (viyoga-saàyogädy) a series of various bodies (vividha-
dehävalibhir), produced by performing auspicious or inauspicious acts
(kuçala akuçala-samavahära-vinirmita) which are divided according to
the three guëas (sattvädi-guëa-viçeña-vikalpita).
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Explanation of 5.13.1 – 5.14.1 (Part-2)

äpatita éçvarasya bhagavato viñëor vaça-vartinyä mäyayä jéva-loko 'yaà yathä
vaëik-särtho 'rtha-paraù sva-deha-niñpädita-karmänubhavaù çmaçänavad
açivatamäyäà saàsäräöavyäà gato nädyäpi viphala-bahu-pratiyogehas tat-
täpopaçamanéà hari-guru-caraëäravinda-madhukaränupadavém avarundhe.

The jéva (jéva-lokah), like a wealthy merchant (yathä särthah vaëik) greedy for
objects of enjoyment (artha-paraù), though experiencing karmas produced by his
body (sva-deha-niñpädita-karma anubhavaù) through the agency of mäyä
(mäyayä) controlled by the Lord (éçvarasya bhagavato viñëor) while walking in
the most inauspicious forest of saàsära (açivatamäyäà saàsära aöavyäà gatah)
which is similar to a crematorium (çmaçänavad) and performing useless actions
with many obstacles (viphala-bahu-pratiyoga éhah), even now does not attain (na
adya api avarundhe) the feet of the bumble-bee like devotees (madhukara
caraëäravinda) attracted to worshipping the Lord in the form of guru (hari-guru
anupadavém). This lotus feet is capable of pacifying the miseries of samsara (tat-
täpa upaçamanéà).
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5.13.2

yasyäm ime ñaë nara-deva dasyavaù
särthaà vilumpanti kunäyakaà balät

gomäyavo yatra haranti särthikaà
pramattam äviçya yathoraëaà våkäù

O King (nara-deva)! In the forest (yasyäm), the six plunderers (ime
ñad dasyavaù) plunder the merchant (vilumpanti särthaà) who has
received bad advice (kunäyakaà). In that forest (yatra), the jackals
enter his house by force (gomäyavo balät äviçya) and plunder the
inattentive merchant (haranti pramattam särthikaà) just as wolves
steal sheep (yathä uraëaà våkäù).
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Explanation of 5.13.2 – 5.14.2

yasyäm u ha vä ete ñaò-indriya-nämänaù karmaëä dasyava eva te; tad yathä
puruñasya dhanaà yat kiïcid dharmaupayikaà bahu-kåcchrädhigataà säkñät
parama-puruñärädhana-lakñaëo yo 'sau dharmas taà tu sämparäya udäharanti; 
tad-dharmyaà dhanaà darçana-sparçana-çravaëäsvädanävaghräëa-saìkalpa-

vyavasäya-gåha-grämyopabhogena kunäthasyäjitätmano yathä särthasya vilum-
panti.

In that forest (yasyäm), the thieves are the six senses (ete ñaò-indriya-nämänaù
dasyava). Just as thieves plunder a man’s wealth (tad yathä puruñasya dhanaà)
which is meant for service to the Lord (parama-puruña ärädhana-lakñaëo) and has
been attained with great difficulty (bahu-kåcchra adhigataà) by rightful means
(dharma upayikaà), and just as thieves plunder the wealth of a merchant (yathä
särthasya vilum-panti) who is without proper intelligence and has uncontrolled
senses (kunäthasya ajitätmanah), so the senses by their actions of enjoying seeing,
touching, hearing, tasting smelling, thinking and deciding (darçana-sparçana-
çravaëa-äsvädana-avaghräëa-saìkalpa-vyavasäya) things related to sense
gratification (gåha-grämya upabhogena), plunder man’s wealth (dhanam vilum-
panti).
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Explanation of 5.13.2 – 5.14.3

atha ca yatra kauöumbikä däräpatyädayo nämnä karmaëä våka-
sågälä evänicchato 'pi kadaryasya kuöumbina uraëakavat

saàrakñyamäëaà miñato 'pi haranti.

The family members such as wife and children (dära äpatyädayo
nämnä kauöumbikä), by their actions (karmaëä), are like wolves
and jackals (våka-sågälä). Just as the wolf steals the protected sheep
(uraëakavat), the family members (kuöumbina) steal the wealth
(haranti) protected by the miserly husband (kadaryasya
saàrakñyamäëaà) as he looks on (miñatah), though he does not
want to part with it (anicchatah api).
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5.13.3

prabhüta-vérut-tåëa-gulma-gahvare
kaöhora-daàçair maçakair upadrutaù
kvacit tu gandharva-puraà prapaçyati
kvacit kvacic cäçu-rayolmuka-graham

Afflicted by mosquitoes (maçakair upadrutaù) with harsh biting
(kaöhora-daàçair) in dense bowers (prabhüta gahvare) of shrubs,
grass and vines (vérut-tåëa-gulma), he sometimes sees a city in the
sky (kvacit tu gandharva-puraà prapaçyati), and sometimes (kvacit
kvacit) sees ghosts (graham) moving quickly (äçu-raya) in the sky
like a meteor (ulmuka).
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Explanation of 5.13.3 – 5.14.4

yathä hy anuvatsaraà kåñyamäëam apy adagdha-béjaà kñetraà
punar evävapana-käle gulma-tåëa-vérudbhir gahvaram iva bhavaty

evam eva gåhäçramaù karma-kñetraà yasmin na hi karmäëy
utsédanti yad ayaà käma-karaëòa eña ävasathaù.

Just as unburned seeds from weeds (yathä adagdha-béjaà), though
ploughed under every year (anuvatsaraà kåñyamäëam apy), again
spring up as a thicket (punar gahvaram iva bhavaty) of bushes,
grass and creepers (gulma-tåëa-vérudbhir) after sowing seeds
(ävapana-käle), the household is the field of action (evam
gåhäçramaù karma-kñetraà), in which the actions do not cease
(yasmin na hi karmäëy utsédanti) since the household is a
storehouse for desires (ayaà käma-karaëòa eña ävasathaù).
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Explanation of 5.13.3 – 5.14.5
tatra gato daàça-maçaka-samäpasadair manujaiù çalabha-çakunta-

taskara-müñakädibhir uparudhyamäna-bahiù-präëaù kvacit
parivartamäno 'sminn adhvany avidyä-käma-karmabhir uparakta-

manasänupapannärthaà nara-lokaà gandharva-nagaram upapannam iti
mithyä-dåñöir anupaçyati.

Holding onto this wealth like his very life (bahiù-präëaù), the jéva is
afflicted (uparudhyamänah) by low class men (apasadaih manujaiù) who
are like biting mosquitoes (daàça-maçaka-samä) and by thieves (taskara)
who are like locusts, vultures, and rats (çalabha-çakunta-müñakädibhih).
Sometimes (kvacit), on the path in the forest (tatra asminn adhvany),
while reflecting (parivartamänah), he has a false vision (mithyä-dåñöir
anupaçyati) of his unattained kingdom (anupapannärthaà nara-lokaà),
which is like a Gandharva city (gandharva-nagaram iti upapannam),
produced by his mind (manasä) tinged with action, lust and ignorance
(avidyä-käma-karmabhir uparakta).
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Explanation of 5.13.3 – 5.14.6

tatra ca kvacid ätapodaka-nibhän viñayän upadhävati päna-
bhojana-vyaväyädi-vyasana-lolupaù.

In that city (tatra), full of desire (vyasana-lolupaù), addicted to
drinking, eating, and sex life (päna-bhojana-vyaväyädi), he chases
after sense objects (viñayän upadhävati), like a mirage of water
(ätapa udaka-nibhän).
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Explanation of 5.13.3 – 5.14.7

kvacic cäçeña-doña-niñadanaà puréña-viçeñaà tad-varëa-guëa-
nirmita-matiù suvarëam upäditsaty agni-käma-kätara ivolmuka-

piçäcam.

Sometimes (kvacit), when his mind becomes absorbed in gold (the
stool of Agni) (puréña-viçeñaà -nirmita-matiù), the color of rajoguëa
(tad-varëa-guëa), which is the source of unlimited faults (açeña-
doña-niñadanaà), he desires to possess gold (suvarëam upäditsaty),
just as a person suffering from cold, desiring fire (agni-käma-
kätara), chases after a glowing ghost (ulmuka-piçäcam).
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5.13.4

niväsa-toya-draviëätma-buddhis
tatas tato dhävati bho aöavyäm

kvacic ca vätyotthita-päàsu-dhümrä
diço na jänäti rajas-valäkñaù

O King (bhoh)! Thinking that house, water, and wealth are his
(niväsa-toya-draviëa ätma-buddhi), he runs here and there in the
forest (tatah tato dhävati aöavyäm). Sometimes (kvacit ca), covered
(dhümrä) with dirt (päàsu) raised by a whirlwind (vätyä utthita),
his eyes blinded by dust (rajas-vala akñaù), he does not know the
directions (diçah na jänäti).
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Explanation of 5.13.4 – 5.14.8

atha kadäcin niväsa-pänéya-draviëädy-anekätmopajévanäbhiniveça
etasyäà saàsäräöavyäm itas tataù paridhävati.

Sometimes (atha kadäcit), absorbed in maintaining himself (ätma-
upajévana-abhiniveça) with various items such as house, water and
wealth (niväsa-pänéya-draviëädy-anekä), he runs here and there
(itah tataù paridhävati) in the forest of saàsära (saàsära aöavyäm).
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Explanation of 5.13.4 – 5.14.9

kvacic ca vätyaupamyayä pramadayäroham äropitas tat-käla-rajasä
rajané-bhüta iväsädhu-maryädo rajas-valäkño 'pi dig-devatä atirajas-

vala-matir na vijänäti.

Sometimes (kvacit) he places on his lap a beautiful woman
(pramadayä äroham äropitah), like a whirlwind (vätyä upamyayä),
and by the impulse of passion (tat-käla), like dust (rajasä), ignoring
the rules of good conduct (asädhu-maryädo), his intelligence
becomes blinded by passion (atirajas-vala-matir), like getting dust in
his eye (rajas-valäkño), and he cannot recognize (na vijänäti) the
devatäs of the directions who are witnesses (dig-devatä), and have
become invisible to him (rajané-bhüta).
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5.13.5

adåçya-jhillé-svana-karëa-çüla
ulüka-vägbhir vyathitäntarätmä

apuëya-våkñän çrayate kñudhärdito
maréci-toyäny abhidhävati kvacit

When his mind is disturbed (vyathita antar ätmä) by the sounds of
owls (ulüka-vägbhir) and the piercing cries (karëa-çüla-svana) of
invisible crickets (adåçya-jhillé), afflicted by hunger (kñud ärdito),
he takes shelter of impious trees (apuëya-våkñän çrayate) and
sometimes runs after a mirage of water (maréci-toyäny abhidhävati
kvacit).
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Explanation of 5.13.5 – 5.14.10

kvacit sakåd avagata-viñaya-vaitathyaù svayaà paräbhidhyänena
vibhraàçita-småtis tayaiva maréci-toya-präyäàs tän eväbhidhävati.

Though at one time (kvacit sakåd) realizing the futility of sense
objects (avagata-viñaya-vaitathyaù), because his memory has been
destroyed (vibhraàçita-småtih) by absorption in his body (svayaà
para abhidhyänena), he continually runs after sense objects (tän eva
abhidhävati präyän), which are like a mirage of water (maréci-toya
iva).
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Explanation of 5.13.5 – 5.14.11

kvacid ulüka-jhillé-svanavad ati-paruña-rabhasäöopaà pratyakñaà
parokñaà vä ripu-räja-kula-nirbhartsitenäti-vyathita-karëa-müla-

hådayaù.

Sometimes (kvacid) his ears and heart are pained (ati-vyathita-
karëa-müla-hådayaù) by the scolding (nirbhartsitena) of
government officials or enemies (ripu-räja-kula), directly or
indirectly (pratyakñaà parokñaà vä), who use arrogant words (ati-
paruña) arising from their severe enthusiasm (rabhasa äöopaà).
This is like the sound of owls and crickets (ulüka-jhillé-svanavad).
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Explanation of 5.13.5 – 5.14.12

sa yadä dugdha-pürva-sukåtas tadä käraskara-käkatuëòädy-apuëya-
druma-latä-viñoda-pänavad ubhayärtha-çünya-draviëän jévan-måtän

svayaà jévan-mriyamäëa upadhävati.

When his pious credits are exhausted (yadä dugdha-pürva-sukåtah),
he approaches (sa upadhävati) wealthy men (draviëän), the living
dead (jévan-måtän), without goals in this life and the next (ubhaya
artha-çünya), who are like impious trees and creepers (apuëya-
druma-latä) such as käraskara or käkatuëòa (käraskara-
käkatuëòädy), or like poisoned wells (viña uda-pänavad).
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5.13.6

kvacid vitoyäù sarito 'bhiyäti
parasparaà cälañate nirandhaù
äsädya dävaà kvacid agni-tapto

nirvidyate kva ca yakñair håtäsuù

Sometimes he jumps in waterless rivers (kvacid vitoyäù sarito
abhiyäti) and sometimes, without food (nirandhaù), he desires food
from relatives (parasparaà ca älañate). Sometimes, encountering a
forest fire (kvacid dävaà äsädya), he becomes burnt by the fire
(agni-taptah) and, when his wealth is stolen by Yakñas (kva ca
yakñair håta asuù) he falls into despair (nirvidyate).
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Explanation of 5.13.6 – 5.14.13

ekadäsat-prasaìgän nikåta-matir vyudaka-srotaù-skhalanavad
ubhayato 'pi duùkhadaà päkhaëòam abhiyäti.

Once (ekadä), after his intelligence has been cheated by materialists
(nikåta-matih asat-prasaìgät), he approaches imposters
(päkhaëòam abhiyäti), who give only suffering this life and the next
(duùkhadaà ubhayatah api), like jumping into a dry river bed and
breaking one’s head (vyudaka-srotaù-skhalanavad).
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Explanation of 5.13.6 – 5.14.14

yadä tu para-bädhayändha ätmane nopanamati tadä hi pitå-putra-
barhiñmataù pitå-puträn vä sa khalu bhakñayati.

When he cannot support himself (yadä tu ätmane na panamati) by
giving pain to others (para-bädhayä andha), he gives trouble (tadä
sa khalu bhakñayati) to his father or son (pitå-puträn), whom he
regards as insignificant (pitå-putra-barhiñmataù).
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Explanation of 5.13.6 – 5.14.15

kvacid äsädya gåhaà dävavat priyärtha-vidhuram asukhodarkaà
çokägninä dahyamäno bhåçaà nirvedam upagacchati.

Sometimes he enters the house (kvacid äsädya gåhaà) which is like
a forest fire (dävavat), devoid of pleasing objects (priya artha-
vidhuram) and ending in suffering (asukha udarkaà), and burned
by the fire of lamentation (çokägninä dahyamänah), becomes greatly
depressed (bhåçaà nirvedam upagacchati).
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Explanation of 5.13.6 – 5.14.16

kvacit käla-viña-mita-räja-kula-rakñasäpahåta-priyatama-dhanäsuù
pramåtaka iva vigata-jéva-lakñaëa äste.

When his wealth, dear as life (kvacit priyatama-dhana asuù), is
stolen (apahåta) by government officials (räja-kula) who are like
Räkñasas (rakñasä), made by crooked time (käla-viña-mita),he
appears dead (pra-måtaka iva äste), without symptoms of life
(vigata-jéva-lakñaëa).
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5.13.7

çürair håta-svaù kva ca nirviëëa-cetäù
çocan vimuhyann upayäti kaçmalam
kvacic ca gandharva-puraà praviñöaù

pramodate nirvåtavan muhürtam

With his possessions stolen by enemies (çürair håta-svaù),
sometimes, with depressed heart (kva ca nirviëëa-cetäù) and
lamentation (çocan), in great bewilderment (vimuhyann) he faints
(upayäti kaçmalam). Sometimes, entering an imaginary city (kvacit
ca gandharva-puraà praviñöaù), he enjoys for a moment
(pramodate muhürtam) as if fully satisfied (nirvåtavad).
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Explanation of 5.13.7 – 5.14.17

kadäcin manorathopagata-pitå-pitämahädy asat sad iti svapna-
nirvåti-lakñaëam anubhavati.

Sometimes (kadäcit) he experiences the happiness of a dream
(svapna-nirvåti-lakñaëam anubhavati) out of strong desire
(manoratha upagata), thinking that his dead father or grandfather
has appeared (asat pitå-pitämahädy sad iti).
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5.13.8

calan kvacit kaëöaka-çarkaräìghrir
nagärurukñur vimanä iväste

pade pade 'bhyantara-vahninärditaù
kauöumbikaù krudhyati vai janäya

His feet become pierced by thorns (kaëöaka-çarkara aìghrih), and
he wanders about (calan kvacit). Wanting to climb a hill (naga
ärurukñur), he becomes disappointed step by step (pade pade
vimanä iva äste). Pained by the fire of digestion (abhyantara-
vahninä arditaù), living with his family (kauöumbikaù), he becomes
angry at his family members (krudhyati vai janäya).
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Explanation of 5.13.8 – 5.14.18

kvacid gåhäçrama-karma-codanäti-bhara-girim ärurukñamäëo loka-
vyasana-karñita-manäù kaëöaka-çarkarä-kñetraà praviçann iva

sédati.

Desiring to take the responsibility for performing elaborate
household sacrifices (kvacid gåhäçrama-karma-codana), like
desiring to climb a mountain (ati-bhara-girim ärurukñamäëo), and
agitated by his neighbor’s absorption in such things (loka-vyasana-
karñita-manäù), like entering a place with thorns and gravel
(kaëöaka-çarkarä-kñetraà praviçann iva), he laments (sédati).
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Explanation of 5.13.8 – 5.14.19

kvacic ca duùsahena käyäbhyantara-vahninä gåhéta-säraù sva-
kuöumbäya krudhyati.

Having lost all fortitude (gåhéta-säraù) by the intolerable fire of
digestion (duùsahena abhyantara-vahninä) in his body (käya),
sometimes he becomes angry at his family members (kvacit sva-
kuöumbäya krudhyati).
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5.13.9

kvacin nigérëo 'jagarähinä jano
nävaiti kiïcid vipine 'paviddhaù

dañöaù sma çete kva ca danda-çükair
andho 'ndha-küpe patitas tamisre

Sometimes he is swallowed by a python (kvacit nigérëo ajagara
ahinä) and loses consciousness (na avaiti). Sometimes (kva ca), not
woken up by friends (kiïcid jano 'paviddhaù), he is bitten by a
snake (dañöaù sma danda-çükair) in the forest (vipine) while he
sleeps (çete). Sometimes, in blindness (andho), he falls into a dark,
blind well (tamisre andha-küpe patitah).
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Explanation of 5.13.9 – 5.14.20

sa eva punar nidräjagara-gåhéto 'ndhe tamasi magnaù çünyäraëya
iva çete nänyat-kiïcana veda çava iväpaviddhaù.

Swallowed by the python of sleep (nidra ajagara-gåhétah), absorbed
in the deepest ignorance (andhe tamasi magnaù), he lies down in
the deserted forest (sa eva çünya äraëya iva çete ). Like a neglected
dead body (apaviddhaù çava iva), he does not know anything (na
anyat-kiïcana veda).
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Explanation of 5.13.9 – 5.14.21

kadäcid bhagna-mäna-daàñöro durjana-danda-çükair alabdha-
nidrä-kñaëo vyathita-hådayenänukñéyamäëa-vijïäno 'ndha-küpe

'ndhavat patati.

Sometimes, his teeth of pride are broken (kadäcid bhagna-mäna-
daàñörah) by the bites of snakes in the form of evil men (durjana-
danda-çükair). Unable to sleep (alabdha-nidrä-kñaëo), his
consciousness dwindling (anukñéyamäëa-vijïäno) because of a
troubled heart (vyathita-hådayena), he falls like a blind man into a
blind well (andha-küpe andhavat patati).
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5.13.10

karhi sma cit kñudra-rasän vicinvaàs
tan-makñikäbhir vyathito vimänaù
taträti-kåcchrät pratilabdhamäno

baläd vilumpanty atha taà tato 'nye

Sometimes (karhi sma cit), searching for a little honey (kñudra-
rasän vicinvan), he is bitten by bees (tad-makñikäbhir vyathitah).
Disgraced (vimänaù), he finally obtains it with great difficulty (tatra
ati-kåcchrät pratilabdhamänah), but by force (tato baläd) others
steal it from him (taà anye vilumpanty).
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Explanation of 5.13.10 – 5.14.22

karhi sma cit käma-madhu-lavän vicinvan yadä para-dära-para-
dravyäëy avarundhäno räjïä svämibhir vä nihataù pataty apäre

niraye.

Sometimes (karhi sma cit), when (yadä), searching for a drop of
honey in the form of pleasure (käma-madhu-lavän vicinvan), he
takes possession of others wives and properties (para-dära-para-
dravyäëy avarundhäno), is beaten by the king or the husband (räjïä
vä svämibhir nihataù) and falls into insurmountable hell (pataty
apäre niraye).
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Explanation of 5.13.10 – 5.14.23

atha ca tasmäd ubhayathäpi hi karmäsminn ätmanaù
saàsärävapanam udäharanti.

Therefore (atha ca tasmäd), the wise describe (udäharanti) the
cultivation of saàsära for the living being (ätmanaù saàsära
ävapanam) in this world (asminn) as karma of two types—pious
and sinful (ubhayathäpi hi karma).
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Explanation of 5.13.10 – 5.14.24

muktas tato yadi bandhäd devadatta upäcchinatti tasmäd api
viñëumitra ity anavasthitiù.

If he is escapes from the punishment allotted by the husband
(muktas tato yadi bandhäd), Devadatta then enjoys (devadatta
upäcchinatti), and then Viñëumitra (tasmäd api viñëumitra). Thus
the situation is unstable (ity anavasthitiù).
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5.13.11

kvacic ca çétätapa-väta-varña-
pratikriyäà kartum anéça äste

kvacin mitho vipaëan yac ca kiïcid
vidveñam åcchaty uta vitta-çäöhyät

Sometimes (kvacic ca) he is unable (anéça äste) to counteract
(pratikriyäà) the cold, heat, wind and rain (çétätapa-väta-varña).
Sometimes (kvacid), while transacting business with others (mitho
vipaëan), he gains their enmity (vidveñam åcchaty) because of
cheating them for wealth (uta vitta-çäöhyät).
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Explanation of 5.13.11 – 5.14.25

kvacic ca çéta-vätädy-anekädhidaivika-bhautikätméyänäà daçänäà
pratiniväraëe 'kalpo duranta-cintayä viñaëëa äste.

Unable to counteract (pratiniväraëe akalpah) the conditions of
suffering arising from body, mind, other beings (daçänäà
ädhidaivika-bhautika ätméyänäà), cold and wind (çéta-vätädy), he
becomes depressed by severe anxieties (kvacic ca duranta-cintayä
viñaëëa äste).
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Explanation of 5.13.11 – 5.14.26

kvacin mitho vyavaharan yat kiïcid dhanam anyebhyo vä käkiëikä-
mätram apy apaharan yat kiïcid vä vidveñam eti vitta-çäöhyät.

Sometimes (kvacit), whatever he transacts during business (yat
kiïcid mitho vyavaharan) or whatever small amount he takes from
others (käkiëikä-mätram apy dhanam anyebhyo apaharan) creates
enmity (vidveñam eti), because of the tendency to cheat for wealth
(vitta-çäöhyät).
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Explanation of 5.13.11 – 5.14.34

kvacic chéta-vätädy-aneka-daivika-bhautikätméyänäà duùkhänäà
pratiniväraëe 'kalpo duranta-viñaya-viñaëëa äste.

Sometimes (kvacit), being unable to cope (pratiniväraëe akalpah)
with the unlimited suffering (aneka duùkhänäà) caused by body,
mind and natural calamities (daivika-bhautika-ätméyänäà), such as
cold and wind (çéta-vätädy), he becomes depressed (viñaëëa äste)
because of unending desire for sense objects (duranta-viñaya).
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Explanation of 5.13.11 – 5.14.35

kvacin mitho vyavaharan yat kiïcid dhanam upayäti vitta-
çäöhyena.

Sometimes in mutual transactions (kvacit mitho vyavaharan) he
obtains a little wealth (yat kiïcid dhanam upayäti) by cheating
(vitta-çäöhyena).
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5.13.12

kvacit kvacit kñéëa-dhanas tu tasmin
çayyäsana-sthäna-vihära-hénaù

yäcan paräd apratilabdha-kämaù
pärakya-dåñöir labhate 'vamänam

In that forest (tasmin), devoid of wealth (kñéëa-dhana), without
bed, chair, house, or amusement (çayya-äsana-sthäna-vihära-hénaù),
he sometimes begs from others (kvacit kvacit paräd yäcan).
Unsatisfied in his desires (apratilabdha-kämaù), desiring the wealth
of others (pärakya-dåñöir), he becomes disgraced (labhate
avamänam).
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Explanation of 5.13.12 – 5.14.36

kvacit kñéëa-dhanaù çayyäsanäçanädy-upabhoga-vihéno yävad
apratilabdha-manorathopagatädäne 'vasita-matis tatas tato

'vamänädéni janäd abhilabhate.

Sometimes lacking wealth (kvacit kñéëa-dhanaù), and without bed
or chair (çayya-äsana-äçanädy-upabhoga-vihénah), determined to
attain what he desires (yävad manoratha upagata ädäne avasita-
matih) but cannot attain (apratilabdha), he encounters disrespect
from others (tatah tato avamänädéni janäd abhilabhate).
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5.13.13

anyonya-vitta-vyatiñaìga-våddha-
vairänubandho vivahan mithaç ca

adhvany amuñminn uru-kåcchra-vitta-
bädhopasargair viharan vipannaù

Living with increased enmity (våddha- vairänubandho) because of
business transactions for wealth (anyonya-vitta-vyatiñaìga), he
marries (vivahan mithaç ca). Wandering on the path (amuñmin
adhvany viharan), he almost dies (vipannaù) because of the great
difficulties (uru-kåcchra), loss of wealth (vitta-bädha) and the
sickness that he encounters (upasargaih).
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Explanation of 5.13.13 – 5.14.37

evaà vitta-vyatiñaìga-vivåddha-vairänubandho 'pi pürva-väsanayä
mitha udvahaty athäpavahati.

Having increased enmity with others (evaà vivåddha-
vairänubandho api) because of transactions for money (vitta-
vyatiñaìga), he marries according to his previous karmas (pürva-
väsanayä mitha udvahaty) and then gives up the marriage (atha
apavahati).



Srimad Bhagavatam 5.13-14 47

Explanation of 5.13.13 – 5.14.27

adhvany amuñminn ima upasargäs tathä sukha-duùkha-räga-dveña-
bhayäbhimäna-pramädonmäda-çoka-moha-lobha-mätsaryerñyäva-

mäna-kñut-pipäsädhi-vyädhi-janma-jarä-maraëädayaù.

On that path (amuñminn adhvany), there are misfortunes (ima
upasargäh) such as happiness, distress, attachment, hatred, fear,
pride, inattention, insanity (sukha-duùkha-räga-dveña-bhaya-
abhimäna-pramäda-unmäda), lamentation, illusion, greed,
dissatisfaction, envy, dishonor (çoka-moha-lobha-mätsarya-érñya-
avamäna), hunger, thirst, anxiety, disease, birth, old age and death
(kñut-pipäsädhi-vyädhi-janma-jarä-maraëädayaù).
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5.13.14

täàs tän vipannän sa hi tatra tatra
vihäya jätaà parigåhya särthaù
ävartate 'dyäpi na kaçcid atra

vérädhvanaù päram upaiti yogam

O King (véra)! Giving up all those who have died (täàs tän
vipannän vihäya), and accepting those who are born (jätaà
parigåhya), he wanders about in the forest (sa tatra tatra ävartate).
Even then (adya api), the merchant (särthaù) does not take (na
kaçcid upaiti) to the method of crossing material life (adhvanaù
päram yogam).
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5.13.15

manasvino nirjita-dig-gajendrä
mameti sarve bhuvi baddha-vairäù
mådhe çayéran na tu tad vrajanti

yan nyasta-daëòo gata-vairo 'bhiyäti

Warriors (manasvinah), who have conquered even the elephants of
the directions (nirjita-dig-gajendrä) but think in terms of “mine
(mama iti),” surrounded by their enemies (baddha-vairäù), all fall
dead on the battlefield (mådhe çayéran). They do not attain (na tu
tad vrajanti) the abode attained by those (abhiyäti) who have
renounced all material attachments (nyasta-daëòo) and have no
enemies (gata-vairo).



Srimad Bhagavatam 5.13-14 50

Explanation of 5.13.15 – 5.14.40

yad api dig-ibha-jayino yajvino ye vai räjarñayaù kià tu paraà
mådhe çayérann asyäm eva mameyam iti kåta-vairänubandhäyäà

visåjya svayam upasaàhåtäù.

Even though a person may be a conqueror of all directions (yad api
dig-ibha-jayino), a performer of great sacrifices (yajvino) or a sage
among kings (ye vai räjarñayaù), lying on the battlefield (paraà
mådhe çayérann), on the soil which created enmity with others
(asyäm eva kåta-vairänubandhäyäà) by thinking “This earth is
mine, (mama ayam iti )” he gives up the earth (visåjya svayam), and
dies (upasaàhåtäù).
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5.13.16

prasajjati kväpi latä-bhujäçrayas
tad-äçrayävyakta-pada-dvija-spåhaù
kvacit kadäcid dhari-cakratas trasan

sakhyaà vidhatte baka-kaìka-gådhraiù

Sometimes (kväpi) the living entity in the forest of material
existence (prasajjati) takes shelter of creepers (latä-bhuja äçrayah),
desiring to hear (spåhaù) the chirping of the birds (dvija-avyakta-
pada) in those creepers (tad-äçraya). Being afraid of group of lions
in the forest (kvacit kadäcid hari-cakratah trasan), he makes friends
(sakhyaà vidhatte) with cranes, herons and vultures (baka-kaìka-
gådhraiù).
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Explanation of 5.13.16 – 5.14.28
kväpi deva-mäyayä striyä bhuja-latopagüòhaù praskanna-viveka-
vijïäno yad-vihära-gåhärambhäkula-hådayas tad-äçrayävasakta-

suta-duhitå-kalatra-bhäñitävaloka-viceñöitäpahåta-hådaya ätmänam
ajitätmäpäre 'ndhe tamasi prahiëoti.

Sometimes (kväpi), embraced by the creeper-like arms of a woman
(striyä bhuja-lata upagüòhaù) who is mäyä herself (deva-mäyayä),
he loses discrimination and knowledge (praskanna-viveka-vijïäno),
and with heart absorbed in building a house for her pleasure (yad-
vihära-gåha ärambhäkula-hådayah), his heart becomes stolen
(apahåta-hådaya) by the words, glances and actions (bhäñita
avaloka-viceñöitä) of sons, daughters, and the son’s wife (suta-
duhitå-kalatra), who are all under his wife’s shelter (tad-äçraya).
Uncontrolled in mind (ajitätmä), he hurls himself (ätmänam
prahiëoti) into the greatest insurmountable darkness (apäre andhe
tamasi).
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Explanation of 5.13.16 – 5.14.29

kadäcid éçvarasya bhagavato viñëoç cakrät paramäëv-ädi-dvi-parärdhäpavarga-
kälopalakñaëät parivartitena vayasä raàhasä harata äbrahma-tåëa-stambädénäà
bhütänäm animiñato miñatäà vitrasta-hådayas tam eveçvaraà käla-cakra-
nijäyudhaà säkñäd bhagavantaà yajïa-puruñam anädåtya päkhaëòa-devatäù
kaìka-gådhra-baka-vaöa-präyä ärya-samaya-parihåtäù säìketyenäbhidhatte.

Sometimes (kadäcid), afraid of (vitrasta-hådayah) the cakra of the Supreme Lord
(éçvarasya bhagavato viñëoh cakrät), which represents time (käla upalakñaëät)
from the smallest unit (paramäëv-ädi) up to the life span of Brahmä (dvi-parärdha
apavarga), and which turns quickly through all the ages of life (parivartitena
vayasä raàhasä), destroying the lives of all beings from Brahmä to grass (harata
äbrahma-tåëa-stambädénäà bhütänäm), who are absorbed in their material affairs
(implied), the jéva does not respect (anädåtya) the Lord of sacrifice (säkñäd
bhagavantaà yajïa-puruñam) who holds that cakra (tam käla-cakra-
nijäyudhaà), but instead accepts (säìketyena abhidhatte) imposters (päkhaëòa-
devatäù) devoid of proper conduct (ärya-samaya-parihåtäù), who are like herons,
vultures and cranes as objects of worship (kaìka-gådhra-baka-vaöa-präyä).
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5.13.17

tair vaïcito haàsa-kulaà samäviçann
arocayan çélam upaiti vänarän
taj-jäti-räsena sunirvåtendriyaù

parasparodvékñaëa-vismåtävadhiù

Cheated by the cranes (taih vaïcito), he contacts a group of swans
(haàsa-kulaà samäviçat), but not satisfied with their behavior
(arocayan çélam), approaches some monkeys (upaiti vänarän). His
senses joyful (su-nirvåta indriyaù) because of the pleasure arising
from them (tad-jäti-räsena), he gazes at their faces (paraspara
udvékñaëa) and forgets about death (vismåta avadhih).
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Explanation of 5.13.17 – 5.14.30

yadä päkhaëòibhir ätma-vaïcitais tair uru vaïcito brahma-kulaà
samävasaàs teñäà çélam upanayanädi-çrauta-smärta-karmänuñöhä-nena

bhagavato yajïa-puruñasyärädhanam eva tad arocayan çüdra-kulaà
bhajate nigamäcäre 'çuddhito yasya mithuné-bhävaù kuöumba-bharaëaà

yathä vänara-jäteù.

When the person is greatly cheated by imposters (yadä päkhaëòibhir tair
uru vaïcitah) who cheat themselves (ätma-vaïcitaih), he settles among
brähmaëas (brahma-kulaà samävasan), but has no taste (arocayan) for
their way of worshipping the Lord of sacrifice (teñäà çélam bhagavato
yajïa-puruñasya ärädhanam) by performance of rituals such as taking the
sacred thread according to çruti and småti (upanayanädi-çrauta-smärta-
karma anuñöhänena). He then joins the çüdras (çüdra-kulaà bhajate). In
that group he performs what is forbidden in the scriptures (nigamäcäre
açuddhitah), such as forbidden sexual union (mithuné-bhävaù), simply
supporting a family like the apes (kuöumba-bharaëaà yathä vänara-jäteù).
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Explanation of 5.13.17 – 5.14.31

taträpi niravarodhaù svaireëa viharann ati-kåpaëa-buddhir
anyonya-mukha-nirékñaëädinä grämya-karmaëaiva vismåta-

kälävadhiù.

In the company of those çüdras (taträpi), without the restriction of
rules (niravarodhaù), independently (svaireëa), with miserly
intelligence (ati-kåpaëa-buddhir), forgetting that death will come
(vismåta-kälävadhiù), he enjoys through material activities
(viharann grämya-karmaëaiva) while looking at the faces of other
similar people (anyonya-mukha-nirékñaëa ädinä).
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5.13.18

drumeñu raàsyan suta-dära-vatsalo
vyaväya-déno vivaçaù sva-bandhane
kvacit pramädäd giri-kandare patan

valléà gåhétvä gaja-bhéta ästhitaù

Enjoying in the trees (drumeñu raàsyan), affectionate to sons and
wife (suta-dära-vatsalo), miserable because of sex life (vyaväya-
déno), bound up there and helpless (vivaçaù sva-bandhane), he
sometimes (kvacit), out of inattention (pramädäd), falls into a
mountain cave (giri-kandare patan). Holding onto a creeper (valléà
gåhétvä), afraid of an elephant (gaja-bhéta), he remains dangling
there (ästhitaù).
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Explanation of 5.13.18 – 5.14.32

kvacid drumavad aihikärtheñu gåheñu raàsyan yathä vänaraù suta-
dära-vatsalo vyaväya-kñaëaù.

Sometimes he enjoys in houses (kvacid gåheñu raàsyan) which give
material pleasure (aihika artheñu) and which are like trees
(drumavad), just as the monkey (yathä vänaraù), affectionate to
sons and wife (suta-dära-vatsalah), has a festival of sex enjoyment in
the trees (vyaväya-kñaëaù).
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Explanation of 5.13.18 – 5.14.33

evam adhvany avarundhäno måtyu-gaja-bhayät tamasi giri-kandara-
präye.

On the path (evam adhvany), he is restricted to sinful acts
(avarundhänah), and out of fear of death (måtyu-gaja-bhayät), he
falls into ignorance which is like a mountain cave (tamasi giri-
kandara-präye).
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Explanation of 5.13.18 – 5.14.41

karma-vallém avalambya tata äpadaù kathaïcin narakäd vimuktaù
punar apy evaà saàsärädhvani vartamäno nara-loka-särtham

upayäti evam upari gato 'pi.

Taking support of the vine of karma (karma-vallém avalambya), free
of danger and hellish existence (tata äpadaù kathaïcid narakäd
vimuktaù), even if he attains Svarga (upari gatah api), he remains
on the path of saàsära (saàsära adhvani vartamänah), and again
enters material existence (punar apy nara-loka-särtham upayäti).
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5.13.19

ataù kathaïcit sa vimukta äpadaù
punaç ca särthaà praviçaty arindama

adhvany amuñminn ajayä niveçito
bhramaï jano 'dyäpi na veda kaçcana

O King, killer of enemies (arindama)! Somehow he becomes free
from danger (kathaïcit sa vimukta äpadaù) and again begins to
enjoy (punah ca särthaà praviçaty). Absorbed in the path
(amuñminn adhvany niveçitah) by ignorance (ajayä), a person
wanders about till death (bhramaï jano adyäpi ) and does not
understand anything (na veda kaçcana).
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Explanation of 5.13.19 – 5.14.38

etasmin saàsärädhvani nänä-kleçopasarga-bädhita äpanna-vipanno yatra yas
tam u ha vävetaras tatra visåjya jätaà jätam upädäya çocan muhyan bibhyad
vivadan krandan saàhåñyan gäyan nahyamänaù sädhu-varjito naivävartate
'dyäpi yata ärabdha eña nara-loka-särtho tam adhvanaù päram upadiçanti.

On the path of saàsära (etasmin saàsära adhvani), one is afflicted by various
obstacles and sufferings (nänä-kleça upasarga-bädhita), giving up (visåjya) the
persons who have encountered disaster and death (äpanna-vipanno yatra yah
tam), and accepting those who are born (jätaà jätam upädäya). Lamenting,
becoming bewildered, fearing (çocan muhyan bibhyad), quarrelling, crying,
rejoicing (vivadan krandan saàhåñyan), singing, being bound up by them (gäyan
nahyamänaù), devoid of association with devotees (sädhu-varjito), one does not
escape (na eva ävartate). The wise say (upadiçanti) that the method of crossing
over material existence (adhvanaù päram) is the Supreme Lord (tam) from whom
material existence of the jéva has arisen (yata särtho eña nara-loka- ärabdha).
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5.13.20

rahügaëa tvam api hy adhvano 'sya
sannyasta-daëòaù kåta-bhüta-maitraù

asaj-jitätmä hari-sevayä çitaà
jïänäsim ädäya taräti-päram

O King Rahügana (rahügaëa)! You are also absorbed in material
existence (tvam api hy asya adhvanah). Making friends with all
beings (kåta-bhüta-maitraù), renouncing the punishment that the
king gives to others (sannyasta-daëòaù), taking the sword of
knowledge (jïäna asim ädäya) that has been sharpened by
devotional service to Lord (hari-sevayä çitaà), with mind detached
from material enjoyment (asat-jitätmä), cross over material
existence (taräti-päram).
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Explanation of 5.13.20 – 5.14.39

yad idaà yogänuçäsanaà na vä etad avarundhate yan nyasta-daëòä
munaya upaçama-çélä uparatätmänaù samavagacchanti.

Crossing material existence is attained by bhakti-yoga (yad idaà
yogänuçäsanaà avarundhate), and not by materialistic persons (na
vä etad ). Those who have given up violence to all beings (yad
nyasta-daëòä munayah), who are peaceful (upaçama-çélä), who
have controlled their minds (uparata ätmänaù), attain freedom from
saàsära (yad samavagacchanti).
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5.13.21

räjoväca
aho nå-janmäkhila-janma-çobhanaà

kià janmabhis tv aparair apy amuñmin
na yad dhåñékeça-yaçaù-kåtätmanäà

mahätmanäà vaù pracuraù samägamaù

The King said: Human birth is the most splendid (aho nå-
janmäkhila-janma-çobhanaà). What use is any other birth (kià
janmabhis tv aparair apy amuñmin) in which there is no abundant,
intimate association of great devotees (na mahätmanäà vaù
pracuraù samägamaù) whose whole being (yad ätmanäà) is
composed of glorification of the Lord (håñékeça-yaçaù-kåta)?
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5.13.22

na hy adbhutaà tvac-caraëäbja-reëubhir
hatäàhaso bhaktir adhokñaje 'malä

mauhürtikäd yasya samägamäc ca me
dustarka-mülo 'pahato 'vivekaù

It is not astonishing (na hy adbhutaà) that all my sins have been
destroyed (hata aàhaso) by the dust of your lotus feet (tvac-
caraëäbja-reëubhir), and that pure bhakti to the Supreme Lord has
arisen (amalä bhaktir adhokñaje). By a moment’s association with
you (yasya mauhürtikäd samägamät), my lack of discrimination
(me avivekaù), the root of my false arguments (dustarka-mülo), has
been destroyed (apahato).
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5.13.23

namo mahadbhyo 'stu namaù çiçubhyo
namo yuvabhyo nama ävaöubhyaù
ye brähmaëä gäm avadhüta-liìgäç
caranti tebhyaù çivam astu räjïäm

I offer respects to the great devotees (namo mahadbhyo astu), to the
babies (namaù çiçubhyo), to the youths (namo yuvabhyo), to the
young boys (nama ävaöubhyaù). I offer respects to the brähmaëas
(brähmaëä) who wander the earth (ye tebhyaù gäm caranti) in the
dress of avadhütas (avadhüta-liìgäh). May there be auspiciousness
for the kings (çivam astu räjïäm)!
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5.13.24

çré-çuka uväca
ity evam uttarä-mätaù sa vai brahmarñi-sutaù sindhu-pataya ätma-
satattvaà vigaëayataù paränubhävaù parama-käruëikatayopadiçya

rahügaëena sakaruëam abhivandita-caraëa äpürëärëava iva nibhåta-
karaëormy-äçayo dharaëim imäà vicacära.

Çukadeva said: O Parékñit (uttarä-mätaù)! The brähmaëa Jaòa Bharata (sa
vai brahmarñi-sutaù), having the highest realization (para anubhävaù),
though insulted by the King (sindhu-pataya vigaëayataù), out of great
mercy (parama-käruëikatayä) instructed the King on spiritual matters (ity
evam ätma-satattvaà upadiçya). Having been worshipped by the King
(rahügaëena abhivandita-caraëa) with his tears of regret (sakaruëam), his
heart (äçayah) became as quiet as the full ocean (äpürëa arëava iva) after
the agitation of the waves of his senses (karaëa urmy) had been calmed
(nibhåta), and he again wandered the earth (dharaëim imäà vicacära).
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5.13.25

sauvéra-patir api sujana-samavagata-paramätma-satattva ätmany
avidyädhyäropitäà ca dehätma-matià visasarja; evaà hi nåpa

bhagavad-äçritäçritänubhävaù.

Having understood (samavagata) from Jaòa Bharata (sujana) about
the nature of Paramätmä (paramätma-sa tattva), King Rahügana
gave up (sauvéra-patir api visasarja) the concept of the body as the
self (dehätma-matià), superimposed on the self (ätmany adhy
äropitäà) by ignorance (avidyä). O King (nåpa)! This is the result
(evaà hi anubhävaù) of taking shelter (açrita) of a devotee
(bhagavad-äçritä).
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5.14.42

tasyedam upagäyanti—
ärñabhasyeha räjarñer
manasäpi mahätmanaù
nänuvartmärhati nåpo
makñikeva garutmataù

The sages glorify the actions of Bharata as follows (tasya idam
upagäyanti). Like a fly imitating Garuòa (makñikeva garutmataù), a
king should not imitate (na anuvartma arhati nåpah) the activities
of the son of Åñabhadeva (ärñabhasya éha), the saintly king
(räjarñer) and great devotee (mahätmanaù), even in his mind
(manasä api).
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5.14.43

yo dustyajän dära-sutän
suhåd räjyaà hådi-spåçaù

jahau yuvaiva malavad
uttamaçloka-lälasaù

Bharata, who longed to serve the Lord (yah uttamaçloka-lälasaù),
gave up wife, sons, friends and kingdom (jahau dära-sutän suhåd
räjyaà) as if they were stool (malavad), though they were touching
to the heart (hådi-spåçaù) and thus difficult to give up at a young
age (yuvaiva dustyajän)
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5.14.44

yo dustyajän kñiti-suta-svajanärtha-därän
prärthyäà çriyaà sura-varaiù sadayävalokäm

naicchan nåpas tad-ucitaà mahatäà madhudviö-
sevänurakta-manasäm abhavo 'pi phalguù

The King did not desire (na icchan nåpah) the earth, sons, relatives,
objects, wife (kñiti-suta-svajana artha-därän), all difficult to give up
(yah dustyajän), and did not desire his wealth (na icchan çriyaà)
which was desired by the devatäs (prärthyäà sura-varaiù) and
which cast glances asking to be engaged in his service (sa daya
avalokäm). That is appropriate (tad-ucitaà), for even liberation is
insignificant (abhavo api phalguù) for the great devotees (mahatäà)
whose minds are attracted to serving the Supreme Lord (madhudviö-
sevä anurakta-manasäm).
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5.14.45

yajïäya dharma-pataye vidhi-naipuëäya
yogäya säìkhya-çirase prakåtéçvaräya
näräyaëäya haraye nama ity udäraà

häsyan mågatvam api yaù samudäjahära

I offer respects (nama ity) to the personification of sacrifice
(yajïäya), the master of dharma (dharma-pataye), who is skilful in
the rules for sacrifice (vidhi-naipuëäya), to the personification of
yoga (yogäya), to the head of Säìkhya (säìkhya-çirase), to the Lord
of prakåti (prakåtéçvaräya), to Näräyaëa, to Hari (näräyaëäya
haraye). Wanting to give up his deer body (häsyan mågatvam), he
chanted loudly this prayer (yaù udäraà samudäjahära).
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5.14.46

ya idaà bhägavata-sabhäjitävadäta-guëa-karmaëo räjarñer
bharatasyänucaritaà svasty-ayanam äyuñyaà dhanyaà yaçasyaà
svargyäpavargyaà vänuçåëoty äkhyäsyaty abhinandati ca sarvä

eväçiña ätmana äçäste na käïcana parata iti.

Anyone who hears (yah anuçåëoty), relates (äkhyäsyaty) or glorifies
(abhinandati) this narration of the saintly king Bharata (idaà
räjarñer bharatasya anucaritaà) whose pure qualities and actions
(avadäta-guëa-karmaëo) are worshiped by the great devotees
(bhägavata-sabhäjita)-- a story which yields auspiciousness, long
life, wealth, fame, heaven and liberation (svasty-ayanam äyuñyaà
dhanyaà yaçasyaà svargya apavargyaà)-- achieves all blessings
spontaneously (sarvä eva äçiña ätmana äçäste), without depending
on anything else (na käïcana parata).


