Srimad Bhagavatam
Canto — 5
Chapter — 14
The Material World as the Great Forest of Enjoyment

(Explanation of the Forest of Enjoyment)



Text-1 (Part-1)
sa hovaca
sa esa dehatma-maninam sattvadi-guna-visesa-vikalpita-kusalakusala-
samavahara-vinirmita-vividha-dehavalibhir viyoga-samyogady-anadi-
sarmsaranubhavasya dvara-bhiuitena sad-indriya-vargena tasmin
durgadhvavad asugame 'dhvany

The jiva (sah), using the doors of the six senses (sad-indriya-vargena
dvara-bhutena), wanders around in samsdra, having walked along the
ditficult road (durga adhva vad asugame adhvany apatita) belonging to
persons who identity with the body (dehatma-maninam), with many
obstructions, experiencing samsdra (samsara) with beginningless
happiness and distress (anadi-anubhavasya) arising from accepting and
rejecting (viyoga-samyogady) a series of various bodies (vividha-
dehavalibhir), produced by performing auspicious or inauspicious acts
(kusala akusala-samavahara-vinirmita) which are divided according to
the three gunas (sattvadi-guna-visesa-vikalpita).
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Text-1 (Part-2)

apatita iSvarasya bhagavato visnor vasa-vartinya mayaya jiva-loko 'yam yatha
vanik-sartho 'rtha-parah sva-deha-nispadita-karmanubhavah smasanavad
asivatamayarn samsaratavyar gato nadyapi viphala-bahu-pratiyogehas tat-
tapopasamanir hari-guru-caranaravinda-madhukaranupadavim avarundhe.

The jiva (jiva-lokah), like a wealthy merchant (yatha sarthah vanik) greedy for
objects of enjoyment (artha-parah), though experiencing karmas produced by his
body (sva-deha-nispadita-karma anubhavah) through the agency of maya
(mayaya) controlled by the Lord (i$varasya bhagavato visnor) while walking in
the most inauspicious forest of sarisdra (asivatamayam samsara atavyarn gatah)
which is similar to a crematorium (Smasanavad) and performing useless actions
with many obstacles (viphala-bahu-pratiyoga 1thah), even now does not attain (na
adya api avarundhe) the feet of the bumble-bee like devotees (madhukara
caranaravinda) attracted to worshipping the Lord in the form of guru (hari-guru
anupadavim). This lotus feet is capable of pacitying the miseries of samsara (tat-
tapa upasamanim).
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Text 2

yasyam u ha va ete sad-indriya-namanah karmana dasyava eva te; tad yatha
purusasya dhanam yat kificid dharmaupayikam bahu-krcchradhigatam saksat
parama-purusaradhana-laksano yo 'sau dharmas tam tu samparaya udaharanti;
tad-dharmyarh dhanam darsana-sparsana-sravanasvadanavaghrana-sankalpa-
vyavasaya-grha-gramyopabhogena kunathasyajitatmano yatha sarthasya vilum-
panti.

In that forest (yasyam), the thieves are the six senses (ete sad-indriya-namanah
dasyava). Just as thieves plunder a man’s wealth (tad yatha purusasya dhanarm)
which is meant for service to the Lord (parama-purusa aradhana-laksano) and has
been attained with great difficulty (bahu-krcchra adhigatarm) by rightful means
(dharma upayikam), and just as thieves plunder the wealth of a merchant (yatha
sarthasya vilum-panti) who is without proper intelligence and has uncontrolled
senses (kunathasya ajitatmanah), so the senses by their actions of enjoying seeing,
touching, hearing, tasting smelling, thinking and deciding (darsana-sparsana-
Sravana-asvadana-avaghrana-sankalpa-vyavasaya) things related to sense
gratification (grha-gramya upabhogena), plunder man’s wealth (dhanam vilum-
panti).
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Text 3

atha ca yatra kautumbika darapatyadayo namna karmana vrka-
srgala evanicchato 'pi kadaryasya kutumbina uranakavat
sarmraksyamanam misato 'pi haranti.

The tamily members such as wite and children (dara apatyadayo
namna kautumbika), by their actions (karmana), are like wolves
and jackals (vrka-srgala). Just as the wolt steals the protected sheep
(uranakavat), the family members (kutumbina) steal the wealth
(haranti) protected by the miserly husband (kadaryasya
sarmraksyamanarm) as he looks on (misatah), though he does not
want to part with it (anicchatah api).
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Text 4

yatha hy anuvatsaram krsyamanam apy adagdha-bijarm ksetram
punar evavapana-kale gulma-trna-virudbhir gahvaram iva bhavaty
evam eva grhasramah karma-ksetram yasmin na hi karmany
utsidanti yad ayam kama-karanda esa avasathah.

Just as unburned seeds from weeds (yatha adagdha-bijarn), though
ploughed under every year (anuvatsaram krsyamanam apy), again
spring up as a thicket (punar gahvaram iva bhavaty) of bushes,
grass and creepers (gulma-trna-virudbhir ) after sowing seeds
(avapana-kale), the household is the field of action (evam
grhasramah karma-ksetrar), in which the actions do not cease
(yasmin mna hi karmany utsidanti) since the household is a
storehouse for desires (ayarn kama-karanda esa avasathah).
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Text 5
tatra gato damsa-masaka-samapasadair manujaih $alabha-Sakunta-
taskara-muisakadibhir uparudhyamana-bahih-pranah kvacit
parivartamano 'sminn adhvany avidya-kama-karmabhir uparakta-
manasanupapannartham nara-lokam gandharva-nagaram upapannam iti
mithya-drstir anupasyati.

Holding onto this wealth like his very life (bahih-pranah), the jiva is
atflicted (uparudhyamanah) by low class men (apasadaih manujaih) who
are like biting mosquitoes (damsa-masaka-sama) and by thieves (taskara)
who are like locusts, vultures, and rats (salabha-sakunta-musakadibhih).
Sometimes (kvacit), on the path in the forest (tatra asminn adhvany),
while reflecting (parivartamanah), he has a false vision (mithya-drstir
anupasyati) of his unattained kingdom (anupapannartham nara-lokam),
which is like a Gandharva city (gandharva-nagaram iti upapannam),
produced by his mind (manasa) tinged with action, lust and ignorance
(avidya-kama-karmabhir uparakta).
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Text 6

tatra ca kvacid atapodaka-nibhan visayan upadhavati pana-
bhojana-vyavayadi-vyasana-lolupah.

In that city (tatra), full of desire (vyasana-lolupah), addicted to
drinking, eating, and sex life (pana-bhojana-vyavayadi), he chases
after sense objects (visayan upadhavati), like a mirage of water
(atapa udaka-nibhan).
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Text 7

kvacic casesa-dosa-nisadanam purisa-visesam tad-varna-guna-
nirmita-matih suvarnam upaditsaty agni-kama-katara ivolmuka-
pisacam.

Sometimes (kvacit), when his mind becomes absorbed in gold (the
stool of Agni) (purisa-visesam -nirmita-matih), the color of rajoguna
(tad-varna-guna), which is the source of unlimited faults (asesa-
dosa-nisadanam), he desires to possess gold (suvarnam upaditsaty),
just as a person suffering from cold, desiring fire (agni-kama-
katara), chases after a glowing ghost (ulmuka-pisacam).
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Text 8

atha kadacin nivasa-paniya-dravinady-anekatmopajivanabhinivesa
etasyam samsaratavyam itas tatah paridhavati.

Sometimes (atha kadacit), absorbed in maintaining himself (atma-
upajivana-abhinivesa) with various items such as house, water and
wealth (nivasa-paniya-dravinady-aneka), he runs here and there
(itah tatah paridhavati) in the forest of sarsara (sarnsara atavyam).
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Text 9

kvacic ca vatyaupamyaya pramadayaroham aropitas tat-kala-rajasa
rajani-bhuita ivasadhu-maryado rajas-valakso 'pi dig-devata atirajas-
vala-matir na vijanati.

Sometimes (kvacit) he places on his lap a beautiful woman
(pramadaya aroham aropitah), like a whirlwind (vatya upamyaya),
and by the impulse of passion (tat-kala), like dust (rajasa), ignoring
the rules of good conduct (asadhu-maryado), his intelligence
becomes blinded by passion (atirajas-vala-matir), like getting dust in
his eye (rajas-valakso), and he cannot recognize (na vijanati) the
devatas of the directions who are witnesses (dig-devata), and have
become invisible to him (rajani-bhiuita).

Srimad Bhagavatam — 5.14 11



Text 10

kvacit sakrd avagata-visaya-vaitathyah svayam parabhidhyanena
vibhramsita-smrtis tayaiva marici-toya-prayams tan evabhidhavati.

Though at one time (kvacit sakrd) realizing the futility of sense
objects (avagata-visaya-vaitathyah), because his memory has been
destroyed (vibhramsita-smrtih) by absorption in his body (svayam
para abhidhyanena), he continually runs after sense objects (tan eva
abhidhavati prayan), which are like a mirage of water (marici-toya
iva).
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Text 11

kvacid uluka-jhilli-svanavad ati-parusa-rabhasatopam pratyaksam
paroksam va ripu-raja-kula-nirbhartsitenati-vyathita-karna-miula-
hrdayah.

Sometimes (kvacid) his ears and heart are pained (ati-vyathita-
karna-mila-hrdayah) by the scolding (nirbhartsitena) of
government officials or enemies (ripu-raja-kula), directly or
indirectly (pratyaksam paroksarnh va), who use arrogant words (ati-
parusa) arising from their severe enthusiasm (rabhasa atopam).
This is like the sound of owls and crickets (ulttka-jhilli-svanavad).
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Text 12

sa yada dugdha-parva-sukrtas tada karaskara-kakatundady-apunya-
druma-lata-visoda-panavad ubhayartha-$tinya-dravinan jivan-mrtan
svayarh jivan-mriyamana upadhavati.

When his pious credits are exhausted (yada dugdha-purva-sukrtah),
he approaches (sa upadhavati) wealthy men (dravinan), the living
dead (jivan-mrtan), without goals in this life and the next (ubhaya
artha-stnya), who are like impious trees and creepers (apunya-
druma-lata) such as karaskara or kakatunda (karaskara-
kakatundady), or like poisoned wells (visa uda-panavad).
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Text 13

ekadasat-prasangan nikrta-matir vyudaka-srotah-skhalanavad
ubhayato 'pi duhkhadam pakhandam abhiyati.

Once (ekada), after his intelligence has been cheated by materialists
(nikrta-matih  asat-prasangat), he  approaches  imposters
(pakhandam abhiyati), who give only suffering this life and the next
(duhkhadar ubhayatah api), like jumping into a dry river bed and
breaking one’s head (vyudaka-srotah-skhalanavad).
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Text 14

yada tu para-badhayandha atmane nopanamati tada hi pitr-putra-
barhismatah pitr-putran va sa khalu bhaksayati.

When he cannot support himselt (yada tu atmane na panamati) by
giving pain to others (para-badhaya andha), he gives trouble (tada
sa khalu bhaksayati) to his father or son (pitr-putran), whom he
regards as insignificant (pitr-putra-barhismatah).
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Text 15

kvacid asadya grham davavat priyartha-vidhuram asukhodarkam
Sokagnina dahyamano bhrsam nirvedam upagacchati.

Sometimes he enters the house (kvacid asadya grham) which is like
a forest fire (davavat), devoid of pleasing objects (priya artha-
vidhuram) and ending in suffering (asukha udarkam), and burned
by the fire of lamentation (Sokagnina dahyamanah), becomes greatly
depressed (bhrsam nirvedam upagacchati).
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Text 16

kvacit kala-visa-mita-raja-kula-raksasapahrta-priyatama-dhanasuh
pramrtaka iva vigata-jiva-laksana aste.

When his wealth, dear as life (kvacit priyatama-dhana asuh), is
stolen (apahrta) by government officials (raja-kula) who are like
Raksasas (raksasa), made by crooked time (kala-visa-mita),he

appears dead (pra-mrtaka iva aste), without symptoms of life
(vigata-jiva-laksana).
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Text 17

kadacin manorathopagata-pitr-pitamahady asat sad iti svapna-
nirvrti-laksanam anubhavati.

Sometimes (kadacit) he experiences the happiness of a dream
(svapna-nirvrti-laksanam anubhavati) out of strong desire
(manoratha upagata), thinking that his dead father or grandfather
has appeared (asat pitr-pitamahady sad iti).
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Text 18

kvacid grhasrama-karma-codanati-bhara-girim aruruksamano loka-
vyasana-karsita-manah kantaka-sarkara-ksetram pravisann iva
sidati.

Desiring to take the responsibility for performing elaborate
household sacrifices (kvacid grhasrama-karma-codana), like
desiring to climb a mountain (ati-bhara-girim aruruksamano), and
agitated by his neighbor’s absorption in such things (loka-vyasana-
karsita-manah), like entering a place with thorns and gravel
(kantaka-$arkara-ksetrarm pravisann iva), he laments (sidati).
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Text 19

kvacic ca duhsahena kayabhyantara-vahnina grhita-sarah sva-
kutumbaya krudhyati.

Having lost all fortitude (grhita-sarah) by the intolerable fire of
digestion (duhsahena abhyantara-vahnina) in his body (kaya),
sometimes he becomes angry at his family members (kvacit sva-
kutumbaya krudhyati).
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Text 20

sa eva punar nidrajagara-grhito 'ndhe tamasi magnah stinyaranya
iva Sete nanyat-kificana veda Sava ivapaviddhah.

Swallowed by the python of sleep (nidra ajagara-grhitah), absorbed
in the deepest ignorance (andhe tamasi magnah), he lies down in
the deserted forest (sa eva Stinya aranya iva Sete ). Like a neglected
dead body (apaviddhah sava iva), he does not know anything (na
anyat-kificana veda).
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Text 21

kadacid bhagna-mana-damstro durjana-danda-sakair alabdha-
nidra-ksano vyathita-hrdayenanuksiyamana-vijiano 'ndha-kape
'ndhavat patati.

Sometimes, his teeth of pride are broken by the bites of snakes in the
form of evil men. Unable to sleep, his consciousness dwindling
because of a troubled heart, he falls like a blind man into a blind

well.
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Text 22

karhi sma cit kama-madhu-lavan vicinvan yada para-dara-para-
dravyany avarundhano rajina svamibhir va nihatah pataty apare
niraye.

Sometimes, when, searching for a drop of honey in the form of
pleasure, he takes possession of others wives and properties, is
beaten by the king or the husband and falls into insurmountable

hell.
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Text 23

atha ca tasmad ubhayathapi hi karmasminn atmanah
sarmsaravapanam udaharanti.

Therefore, the wise describe the cultivation of samsara for the living
being in this world as karma of two types—pious and sinful.
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Text 24

muktas tato yadi bandhad devadatta upacchinatti tasmad api
visnumitra ity anavasthitih.

If he is escapes from the punishment allotted by the husband,
Devadatta then enjoys, and then Visnumitra. Thus the situation is
unstable.
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Text 25

kvacic ca sita-vatady-anekadhidaivika-bhautikatmiyanam dasanam
pratinivarane 'kalpo duranta-cintaya visanna aste.

Unable to counteract the conditions of suttering arising from body,
mind, other beings, cold and wind, he becomes depressed by severe
anxieties.
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Text 26

kvacin mitho vyavaharan yat kificid dhanam anyebhyo va kakinika-
matram apy apaharan yat kificid va vidvesam eti vitta-Sathyat.

Sometimes, whatever he transacts during business or whatever small
amount he takes from others creates enmity, because of the tendency
to cheat for wealth.
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Text 27

adhvany amusminn ima upasargas tatha sukha-duhkha-raga-dvesa-
bhayabhimana-pramadonmada-soka-moha-lobha-matsaryersyava-
mana-ksut-pipasadhi-vyadhi-janma-jara-maranadayah.

On that path, there are mistortunes such as happiness, distress,
attachment, hatred, fear, pride, inattention, insanity, lamentation,
illusion, greed, dissatistaction, envy, dishonor, hunger, thirst,
anxiety, disease, birth, old age and death.
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Text 28

kvapi deva-mayaya striya bhuja-latopagiidhah praskanna-viveka-
vijiano yad-vihara-grharambhakula-hrdayas tad-asrayavasakta-
suta-duhitr-kalatra-bhasitavaloka-vicestitapahrta-hrdaya atmanam
ajitatmapare 'ndhe tamasi prahinoti.

Sometimes, embraced by the creeper-like arms of a woman who is
maya herself, he loses discrimination and knowledge, and with heart
absorbed in building a house for her pleasure, his heart becomes
stolen by the words, glances and actions of sons, daughters, and the
son’s wife, who are all under his wife’s shelter. Uncontrolled in
mind, he hurls himself into the greatest insurmountable darkness.
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Text 29

kadacid 1$varasya bhagavato visnos cakrat paramanv-adi-dvi-parardhapavarga-
kalopalaksanat parivartitena vayasa rarnhasa harata abrahma-trna-stambadinarm
bhiitanam animisato misatam vitrasta-hrdayas tam evesvararm kala-cakra-
nijayudham saksad bhagavantam yajia-purusam anadrtya pakhanda-devatah
kanka-grdhra-baka-vata-praya arya-samaya-parihrtah sanketyenabhidhatte.

Sometimes, afraid of the cakra of the Supreme Lord, which represents time from
the smallest unit up to the life span of Brahma, and which turns quickly through
all the ages of life, destroying the lives of all beings from Brahma to grass, who are
absorbed in their material affairs, the jiva does not respect the Lord of sacrifice
who holds that cakra, but instead accepts imposters devoid of proper conduct,
who are like herons, vultures and cranes as objects of worship.
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Text 30

yada pakhandibhir atma-vafcitais tair uru vafncito brahma-kulam
samavasams tesam S$ilam upanayanadi-$rauta-smarta-karmanustha-
nena bhagavato yajia-purusasyaradhanam eva tad arocayan sudra-
kularh bhajate nigamacare 'Suddhito yasya mithuni-bhavah
kutumba-bharanam yatha vanara-jateh.

When the person is greatly cheated by imposters who cheat
themselves, he settles among brdhmanas, but has no taste for their
way of worshipping the Lord of sacritice by performance of rituals
such as taking the sacred thread according to Sruti and smrti. He
then joins the siidras. In that group he performs what is forbidden in
the scriptures, such as forbidden sexual union, simply supporting a
family like the apes.
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Text 31

tatrapi niravarodhah svairena viharann ati-krpana-buddhir
anyonya-mukha-niriksanadina gramya-karmanaiva vismrta-

kalavadhih.

In the company of those S$iidras, without the restriction of rules,
independently, with miserly intelligence, forgetting that death will
come, he enjoys through material activities while looking at the faces
of other similar people.
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Text 32

kvacid drumavad aihikarthesu grhesu ramsyan yatha vanarah suta-
dara-vatsalo vyavaya-ksanah.

Sometimes he enjoys in houses which give material pleasure and
which are like trees, just as the monkey, atfectionate to sons and

wite, has a festival of sex enjoyment in the trees.
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Text 33

evam adhvany avarundhano mrtyu-gaja-bhayat tamasi giri-kandara-
praye.

On the path, he is restricted to sinful acts, and out of fear of death,
he falls into ignorance which is like a mountain cave.
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Text 34

kvacic chita-vatady-aneka-daivika-bhautikatmiyanam duhkhanam
pratinivarane 'kalpo duranta-visaya-visanna aste.

Sometimes, being unable to cope with the unlimited sutfering caused
by body, mind and natural calamities, such as cold and wind, he
becomes depressed because of unending desire for sense objects.

Srimad Bhagavatam — 5.14 36



Text 35

kvacin mitho vyavaharan yat kificid dhanam upayati vitta-
Sathyena.

Sometimes in mutual transactions he obtains a little wealth by
cheating.
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Text 36

kvacit ksina-dhanah sayyasanasanady-upabhoga-vihino yavad
apratilabdha-manorathopagatadane 'vasita-matis tatas tato
'vamanadini janad abhilabhate.

Sometimes lacking wealth, and without bed or chair, determined to
attain what he desires but cannot attain, he encounters disrespect
from others.
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Text 37

evar vitta-vyatisanga-vivrddha-vairanubandho 'pi purva-vasanaya
mitha udvahaty athapavahati.

Having increased enmity with others because of transactions for
money, he marries according to his previous karmas and then gives
up the marriage.
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Text 38

etasmin samsaradhvani nana-klesopasarga-badhita apanna-vipanno yatra yas

tam u ha vavetaras tatra visrjya jatam jatam upadaya socan muhyan bibhyad
vivadan krandan sarnhhrsyan gayan nahyamanah sadhu-varjito naivavartate
'dyapi yata arabdha esa nara-loka-sartho tam adhvanah param upadisanti.

On the path of sarisara, one is afflicted by various obstacles and sufferings, giving
up the persons who have encountered disaster and death, and accepting those who
are born. Lamenting, becoming bewildered, fearing, quarrelling, crying, rejoicing,
singing, being bound up by them, devoid of association with devotees, one does
not escape. The wise say that the method of crossing over material existence is the
Supreme Lord from whom material existence of the jiva has arisen.
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Text 39

yad idam yoganusasanam na va etad avarundhate yan nyasta-danda
munaya upasama-$ila uparatatmanah samavagacchanti.

Crossing material existence is attained by bhakti-yoga, and not by
materialistic persons. Those who have given up violence to all
beings, who are peaceful, who have controlled their minds, attain

freedom from samsara.
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Text 40

yad api dig-ibha-jayino yajvino ye vai rajarsayah kim tu param
mrdhe Sayirann asyam eva mameyam iti krta-vairanubandhayam
visrjya svayam upasarnhrtah.

Even though a person may be a conqueror of all directions, a
performer of great sacrifices or a sage among kings, lying on the
battlefield, on the soil which created enmity with others by thinking

“This earth is mine,” he gives up the earth, and dies.
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Text 41

karma-vallim avalambya tata apadah kathaficin narakad vimuktah
punar apy evam samsaradhvani vartamano nara-loka-sartham
upayati evam upari gato 'pi.

Taking support ot the vine of karma, free of danger and hellish
existence, even if he attains Svarga, he remains on the path of
samsdra, and again enters material existence.
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Text 42

tasyedam upagayanti—
arsabhasyeha rajarser
manasapi mahatmanah
nanuvartmarhati nrpo
maksikeva garutmatah

The sages glority the actions of Bharata as follows. Like a fly
imitating Garuda, a king should not imitate the activities of the son
of Rsabhadeva, the saintly king and great devotee, even in his mind.
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Text 43

yo dustyajan dara-sutan
suhrd rajyarm hrdi-sprsah
jahau yuvaiva malavad
uttamasloka-lalasah

Bharata, who longed to serve the Lord, gave up wite, sons, friends

and kingdom as it they were stool, though they were touching to the
heart and thus difficult to give up at a young age
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Text 44

yo dustyajan ksiti-suta-svajanartha-daran
prarthyam Sriyam sura-varaih sadayavalokam
naicchan nrpas tad-ucitarh mahatam madhudvit-
sevanurakta-manasam abhavo 'pi phalguh

The King did not desire the earth, sons, relatives, objects, wite, all
ditficult to give up, and did not desire his wealth which was desired
by the devatas and which cast glances asking to be engaged in his
service. That is appropriate, for even liberation is insigniticant for
the great devotees whose minds are attracted to serving the Supreme
Lord.
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Text 45

yajiiaya dharma-pataye vidhi-naipunaya
yogaya sankhya-Sirase prakrtiSvaraya
narayanaya haraye nama ity udaram

hasyan mrgatvam api yah samudajahara

[ ofter respects to the personification of sacritice, the master of
dharma, who is skiltul in the rules for sacrifice, to the personification
of yoga, to the head of Sankhya, to the Lord of prakrti, to Narayana,
to Hari. Wanting to give up his deer body, he chanted loudly this
prayer.
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Text 46

ya idam bhagavata-sabhajitavadata-guna-karmano rajarser
bharatasyanucaritam svasty-ayanam ayusyarh dhanyam yasasyarm
svargyapavargyam vanusrnoty akhyasyaty abhinandati ca sarva
evasisa atmana asaste na kancana parata iti.

Anyone who hears, relates or glorifies this narration of the saintly
king Bharata whose pure qualities and actions are worshiped by the
great devotees-- a story which yields auspiciousness, long life,
wealth, fame, heaven and liberation-- achieves all blessings
spontaneously, without depending on anything else.
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