Canto Six - Chapter One

The History of the Life of
Ajamila



Part-1

Maharaja Pariksit express
Gratefulness and asks a
question

(SB 6.1.1-6)



Maharaja Pariksit express Gratetfulness and asks a question
(6.1.1-6)

16.1.1 |

Sri-pariksid uvaca
nivrtti-margah kathita
adau bhagavata yatha

krama-yogopalabdhena
brahmana yad asamsrtih

King Pariksit said: You have already described (bhagavata adau
kathita) the path of liberation (nivrtti-margah). By gradually
progressing on that path properly (yatha krama-yoga
upalabdhena), one ends material existence (asamsrtih) along
with Brahma (brahmana).



Oftering respects to guru and Krsna, the ocean of mercy, I take
shelter of Sri-sukadeva the eye of the universe, and master of the
worlds. T ofter myselt and everything I possess to he who is the
life of the gopis, the controller, for service to his dear devotees

The Fifth Canto described sthana, the maintenance ot the
inhabitants of the Bhiloka, Patala and heavenly planets, who are
situated there with their rules.

The protection given to people who transgress the laws of dharma
and the devotees is called posana by the wise.

Sinful Ajamila is considered at devotee and Indra, even though he
was oftensive to guru, is also considered a devotee.

Giving protection to Ajamila and Indra, as well as Citraketu, in
the nineteen chapters of the Sixth Canto shows the Lord’s
affection for his devotee.



Three chapters tell the story of Ajamila, six chapters describe
Visvartipa, eight chapters describe the story of Vrtrasura, and two
chapters describe the birth of the Maruts, in which Indra observes
Diti as she performs vows.

The first chapter describes the words of the servants of Yama
when the servants of Visnu come to rescue Ajamila.

Hearing of the suffering of men falling to hell, Pariksit became
compassionate to them.

He reveals that he has understood the meaning of what was
previously explained in order to produce enthusiasm in Sukadeva
so that he would answer his question about how to deliver those
suttering people.



Yathi means “suitably.” Sukadeva mentioned the path of
liberation in the following verses:

vaiSvanaram yati vihayasa gatah
susumnaya brahma-pathena socisa

vidhuita-kalko’tha harer udastat
prayati cakram nrpa $aiSumaram ||

O King! The yogi, having gone by the path of Brahma-loka, goes
to Vaisvanara by means of the ether, through the luminaries of
the susumna-nadi. Being free of all desires, he then approaches

the Sisumara constellation above, which is related to the Lord. SB
2.2.24



ye sva-dharman na duhyanti
dhirah kamartha-hetave
nihsanga nyasta-karmanah
prasantah Suddha-cetasah

Those intelligent people who do not desire the results of their
prescribed actions for artha and kdma, having offered all results
to the Lord, free from attachment, are peaceful and pure in
consciousness.



nivrtti-dharma-nirata
nirmama nirahankrtah
sva-dharmaptena sattvena
parisuddhena cetasa

siirya-dvarena te yanti
purusam visvato-mukham

paravaresam prakrtim
asyotpatty-anta-bhavanam

Engrossed in actions of detachment, with no sense of
possessiveness or ego, with consciousness puritied completely,
having attained sattva by performance of prescribed duties, by the
path of the sun they attain the perfect Lord, controller of higher
and lower beings, the material and efficient cause ot the universe.

SB 3.32.5-7




By this gradually path, the person attains liberation along with
Brahma. Sruti [Note: This seems to be smrti.] says:
brahmana saha te sarve/ samprapte pratisaficare
parasyante krtatmanah/ pravisasti param padam

Those who are on Brahma-loka with exalted status at the time of

dissolution go directly to the supreme abode, along with Lord
Brahma. Karma Purana 1.11.284



Maharaja Pariksit express Gratefulness and asks a question
(6.1.1-6)

1 6.1.2 ]

pravrtti-laksanas caiva

traigunya-visayo mune

yo 'sav alina-prakrter
guna-sargah punah punah

O sage (mune)! The symptom of material enjoyment (pravrtti-
laksanah) is taking repeated bodies in the material world (guna-
sargah punah punah) with the object of receiving happiness of
Svarga (traigunya-visayah), for the person who is not freed from
maya (yah asav alina-prakrteh).



You have described in the Third Canto the symptoms of material
enjoyment.

Traigunya-visayah means “having the goal of happiness on
Svarga.”

There is repeated birth by the gunas for the person who has not
destroyed prakrti, who is subject to sarnsara.

ye tv ihasakta-manasah
karmasu sraddhayanvitah
kurvanty apratisiddhani

nityany api ca krtsnasah

With minds attached to this world, with faith in prescribed duties,

they perform kamya-karmas and nitya-karmas to the fullest
extent. SB 3.32.16



Maharaja Pariksit express Gratefulness and asks a question
(6.1.1-6)

16.1.3 ||

adharma-laksana nana

narakas canuvarnitah
manvantara$ ca vyakhyata
adyah svayambhuvo yatah

You have also described (anuvarnitah) the varieties of hellish life
(nana narakah) that result from impious activities (adharma-
laksana), and you have described (vyakhyata) [in the Fourth
Canto] the first Manvantara (adyah manvantarah), which was
supervised by Svayambhuva Manu (yatah svayambhuvah).



Maharaja Pariksit express Gratefulness and asks a question (6.1.1-6)
[ 6.1.4-5 ||

priyavratottanapador vams$as tac-caritani ca
dvipa-varsa-samudradri- nady-udyana-vanaspatin

dhara-mandala-samsthanam bhaga-laksana-manatah
jyotisam vivaranam ca yathedam asrjad vibhuh

You have described the dynasties and characteristics (vamsah tat-caritani ca)
of King Priyavrata and King Uttanapada (priyavrata uttanapadoh), as well as
the islands, varsas, oceans, mountains (dvipa-varsa-samudra-adri), rivers,
gardens, trees (nady-udyana-vanaspatin), and the condition of the earth
(dhara-mandala-sarnsthanarm) and the luminaries in the sky (jyotisam) and
the lower planets (vivaranam ca), with their divisions, characteristics and

dimensions (bhaga-laksana-manatah), just as the Lord created them (yatha
idam asrjad vibhuh).



Maharaja Pariksit express Gratefulness and asks a question
(6.1.1-6)

16.1.6 |

adhuneha maha-bhaga

yathaiva narakan narah

nanogra-yatanan neyat
tan me vyakhyatum arhasi

O greatly fortunate Sukadeva Gosvami (maha-bhiga)! Now
(adhuna) kindly tell me (me vyakhyatum arhasi) how human
beings (yatha narah) may be saved (na iyat) from the terrible
pains (nana ugra-yatanan) of hell (narakan).



Please explain how a person can avoid going to these hells which
have terrible pain.

Just as the means of attaining fortunate and unfortunate results
should be known, the means of extinguishing the unfortunate
results should be known.



Part-11

Sukadev Goswami tests
Maharaja Pariksit and
establishes the position of
Bhakti

(SB 6.1.7-19)



Sukadev Goswami tests Maharaja Pariksit and establishes the
position of Bhakti (6.1.7-19)

16.1.7 ||

Sri-Suka uvaca
na ced ihaivapacitim yathamhasah
krtasya kuryan mana-ukta-panibhih
dhruvam sa vai pretya narakan upaiti
ye kirtita me bhavatas tigma-yatanah

If a person does not perform (na ced kuryat) atonement
(apacitim) for sins committed (yatha amhasah krtasya) by his
mind, words or actions (mana-ukta-panibhih), he will certainly
attain (sah vai dhruvam upaiti) those hells (narakan) which
inflict intense pain (tigma-yatanah) after death (pretya) which
were described by me (ye me bhavatah kirtita).



Testing the proficiency of his student Pariksit to understand his
opinion on the matter, Sukadeva first gives the process of
atonement according to karma in two verses.

If one does not perform atonement for sins committed by mind,
words or actions, singly or together, one attains hell with terrible
pain.



Sukadev Goswami tests Maharaja Pariksit and establishes the
position of Bhakti (6.1.7-19)

16.1.8 ||
tasmat puraivasv iha papa-niskrtau
yateta mrtyor avipadyatatmana
dosasya drstva guru-laghavam yatha
bhisak cikitseta rujar nidanavit

Theretore (tasmat), in this world (iha), betore death (mrtyoh
pura), one should strive (asu yateta) to destroy sinful reactions
(papa-niskrtau) while the body is not aftlicted (avipadyata
atmana), just as a doctor (yatha bhisak) who knows the causes
of disease (rujam nidana-vit), seeing the gravity or lightness of
the disease (dosasya guru-laghavam drstva), prescribes a cure
(cikitseta).



Betore death, quickly one should do this.

Otherwise it there is much delay, one must perform double the
atonement, because the condition will be twice as serious.

One should do this while the body is unaftlicted.
When the body is diseased it is impossible to perform atonements.
One should search out an expert in dharma-Sastra who can decide

what should be done, just as one approaches a doctor, who can
see the seriousness or insignificance of a disease.



Sukadev Goswami tests Maharaja Pariksit and establishes the
position of Bhakti (6.1.7-19)

16.1.9 ||
Sri-rajovaca
drsta-srutabhyar yat papam
janann apy atmano 'hitam
karoti bhityo vivasah
prayascittam atho katham

The King said: Though the jiva knows (janann apy) that sinful
acts (yat papam) are detrimental (atmano ahitam) by seeing and
hearing (drsta-Srutabhyam), he helplessly commits sin again
(karoti bhuyo vivasah). What is the use of atonement
(prayascittam atho katham)?



Pariksit criticizes atonement, saying it is unacceptable, in two
verses.

One sees a king punishing a criminal and hears about the
punishment in hell and understands that sin is not beneficial.

[t is seen that a person commits that same sin again even after
doing the atonement.

How does atonement destroy sin?

If the sin has been destroyed he will not commit sin again.



Sukadev Goswami tests Maharaja Pariksit and establishes the
position of Bhakti (6.1.7-19)

16.1.10 |
kvacin nivartate 'bhadrat
kvacic carati tat punah
prayascittam atho 'partham
manye kufijara-Saucavat

After withdrawing from sin (kvacit nivartate abhadrat) one
commits the sin again (kvacit carati tat punah). I therefore think

(atho manye) atonement is useless (prayascittam apa artham),
like an elephant bathing (kunjara-Saucavat).



Sometimes in youth one refrains from sin, but again one commits
the sin in old age.

Therefore atonement is useless.

The elephant after bathing dirties himselt with dust.



Sukadev Goswami tests Maharaja Pariksit and establishes the
position of Bhakti (6.1.7-19)

16.1.11 ||
$ri-badarayanir uvaca
karmana karma-nirharo
na hy atyantika isyate
avidvad-adhikaritvat
prayascittarh vimarsanam

Sukadeva said: Completely counteracting sin (atyantika karma-
nirharah) is not at all possible (na hy isyate) by performing
atonement (karmana), for it is done out of ignorance (avidvad-
adhikaritvat). Real atonement is attaining jiana (prayascittar
vimarsanam).



By presenting a conclusion, Sukadeva again tests Pariksit who has
passed the test.

By atonement (karmana) there cannot be complete (atyantika)
destruction of the sin (karma), but quick reliet, because of the
condition of the jiva who is qualified by ignorance.

Sin appears repeatedly because of the presence of the seed of sin,
ignorance.

The chiel atonement is jnana (vimar$anam), since jhana removes
ignorance.

By presenting the opinion of the jAanis, Sukadeva again tests
Pariksit.



Sukadev Goswami tests Maharaja Pariksit and establishes the
position of Bhakti (6.1.7-19)

16.1.12 ||
nasnatah pathyam evannar
vyadhayo 'bhibhavanti hi
evarh niyamakrd rajan
Sanaih ksemaya kalpate

Diseases do not atflict (na vyadhayo abhibhavanti hi) those who
eat proper food (pathyam annarh eva asnatah). Similarly (evam),
one who follows rules (niyamakrd) gradually ($anaih) becomes
qualified for jiana (ksemaya kalpate).



“But if one is sinful, then his heart is impure. How then can he
practice jiana?”

That is true, but jiana will give relief from the sin (like
atonement).

An example is given.

Just as sickness does not attect persons who eat proper food, a
person who follows rules of jiana can gradually destroy sins.



Sukadev Goswami tests Maharaja Pariksit and establishes the position of
Bhakti (6.1.7-19)

16.1.13-14 ||
tapasa brahmacaryena samena ca damena ca
tyagena satya-Saucabhyarn yamena niyamena va

deha-vag-buddhijarh dhira dharmajiah sraddhayanvitah
ksipanty agharh mahad api venu-gulmam ivanalah

By avoiding enjoyments (tapasa), by avoiding association with women
(brahmacaryena), by controlling the mind as much as possible, by
controlling the external senses (Samena ca damena ca), by giving in charity
(tyagena), by following truthfulness and cleanliness (satya-saucabhyam), by
following yamas like non-violence and niyamas like japa (yamena niyamena
va), the wise men (dhira), knowers of dharma (dharmajnah), filled with
faith (Sraddhaya anvitah), destroy even great sin (ksipanty agharn mahad
api) arising from the body, words and intelligence (deha-vag-buddhi jarm),
just like fire destroys a clump of bamboos (analah venu-gulmam iva).



Two verses elaborate on this.

Tapasa means absence of enjoyment.

Brahmacaryena means not associating with women.

Samena means “by controlling the mind as much as possible.”
Damena means ‘by controlling the external senses.”

Tyagena means “by charity.”

Yamena means “by non-violence and other restrictions.”

Niyamena means by japa and other injunctions.



Sukadev Goswami tests Maharaja Pariksit and establishes the
position of Bhakti (6.1.7-19)

16.1.15 ||
kecit kevalaya bhaktya
vasudeva-parayanah
agham dhunvanti kartsnyena
niharam iva bhaskarah

Some persons (kecit), who surrender to Krsna (vasudeva-
parayanah), completely destroy sins (agham dhunvanti
kartsnyena) only by pure bhakti (kevalaya bhaktya), just as the
sun destroys fog (ntharam iva bhaskarah).



In the example of the fire destroying bamboo, it is possible that
the bamboo can grow up again. Thus even after practicing jfiana,
sins can reappear.

Seeing the dissatisfied Pariksit, Sukadeva then speaks about the
solution according to the devotees.

“Some” here indicates that those who surrender the Vasudeva are
Very rare.

Kevalaya bhaktya indicates that this bhakti is not only devoid of
karma and jnana (devoid of expecting material benefits or
liberation), but in no way depends on karma or jiana as
secondary elements.

Completely (kartsnyena) indicates that sin is completely uprooted
only by bhakti and by no other process, just as only the sun can
destroy the fog.



Sukadev Goswami tests Maharaja Pariksit and establishes the
position of Bhakti (6.1.7-19)

1 6.1.16 ||
na tatha hy aghavan rajan
puyeta tapa-adibhih
yatha krsnarpita-pranas
tat-purusa-nisevaya

O King (rajan)! A sinful person (aghavan) cannot become
purified (na tatha hy puyeta) by austerities and other processes
(tapa-adibhih) to the extent (yatha) that the devotees who otfer
their lives to Krsna (krsnma arpita-pranah) become purified by
service to the Lord (tat-purusa-nisevaya).



Bhakti-devi should not be used for the insignificant action of
pacilying sin.

Sukadeva presents the opinion of the learned according to
scriptures while criticizing other opinions.

The devotees ottfer their very lives to the Lord. “The Lord may or
may not throw me into hell, for committing sin, in order to give
me suitable teaching by punishment. The Lord is my goal, I am

his.”
Otfering himself to the Lord, the devotee thinks in this way.

He does not perform atonements to avoid hell. He practices pure

bhakti.

How does completely surrender manitest? One performs service
to the Lord.



Sukadev Goswami tests Maharaja Pariksit and establishes the
position of Bhakti (6.1.7-19)

1 6.1.17 ||
sadhricino hy ayam loke
panthah ksemo 'kuto-bhayah
susilah sadhavo yatra
narayana-parayanah

The path followed by persons (ayam loke panthah) who are
friendly, virtuous (susilah sadhavah), and surrendered to
Narayana (narayana-parayanah) is certain (sadhricinah),
auspicious (ksemah), and without fear of obstacles (akuto-
bhayah).



One should not say that bhakti-yoga is for those who are not
capable of practicing jidna, yoga or austerities.

Sadhricinah means certain, leading to the correct goal.
This is the best process in all respects.

There is no fear of any obstacle.

On this path the practitioners are friendly.

One need not fear that one will not have help as on the path of
jnana.

One need not fear of people becoming envious as when practicing
karma.



Sukadev Goswami tests Maharaja Pariksit and establishes the
position of Bhakti (6.1.7-19)

16.1.18 |
prayascittani cirnani
narayana-paranmukham
na nispunanti rajendra
sura-kumbham ivapagah

O King (rajendra)! Much atonement (prayascittani cirnani) does
not purity (na nispunanti) persons who are opposed to Narayana
(narayana-paranmukham), just as many rivers do not clean a
liquor pot (sura-kumbham iva apa-gah).



Positive and negative statements are used to show that bhakti
destroys all sin whereas jiana and karma do not.

The plural number is used to indicate that all karma and jfiana
processes do not purify the person without faith in Narayana,
even after hearing about the excellence of bhakti and the devotee.
Bhakti however purifies even those without jiana or karma, since
that was stated in verse 15.



Sukadev Goswami tests Maharaja Pariksit and establishes the
position of Bhakti (6.1.7-19)

| 6.1.19 ||
sakrn manah krsna-padaravindayor
nivesitam tad-guna-ragi yair iha
na te yamarh pasa-bhrtas ca tad-bhatan
svapne 'pi pasyanti hi cirna-niskrtah

Persons (yaih) who only once absorb their mind (sakrd manah
nivesitam) in Krsna’s lotus feet (krsna-padaravindayoh), even in
dreams (svapne api), or even though the mind still has material
attraction (tad-guna-ragi), do not see (na pasyanti) the servants
of Yama (yamam pasa-bhrtah tad-bhatan) since they have
accomplished all atonement (cirna-niskrtah) by that
remembrance (implied).



This puritication does not depend on a solid basis of bhakti.

Even once remembering the Lord is sufficient, what to speak of
many times.

Even thinking with the mind is sufficient, what to speak of
hearing or uttering the name of the Lord.

The mind which is materially attracted (tad-guna-ragi) is
sutficient, what to speak of a mind without material attractions.

Thinking even in dreams is suificient what to speak of actual
meditation.

Such persons have accomplished all atonement (niskrtah).



From this statement the following should also be understood.

If a devotee practicing pure bhakti happens to commit sin again,
it is like the bite of snake without fangs.

Those sins have no significant eftect.

That condition should not be compared to the elephant taking
bath-- the karmi who again commits sin. It is said:

api cet suduracaro bhajate mam ananya-bhak |
sadhur eva sa mantavyah samyag vyavasito hi sah ||

Even if the most sinful person worships me with no other desire
than to please me, I consider that person to be my devotee, as he
has fixed himselt completely in me. BG 9.30



Part-111

Ajamila chanted Holy
Name at the time of Death

(SB 6.1.20-30)



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

1 6.1.20 ||
atra codaharantimam
itihasam puratanam
datanam visnu-yamayoh
samvadas tarh nibodha me

Concerning this subject (atra), the wise (udaharanti)the ancient
story of Ajamila (imam itihasarm puratanam). Please here from
me (nibodha me) that story (tarn) in which there is a
conversation (samvadah) between the servants of Visnu and

Yama (visnu-yamayoh datanam).



He narrates a story to show the meaning of his statement.

Hear from me that story in which there is the conversation of the
servants of Visnu and Yama.



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

16.1.21 ||

kanyakubje dvijah kascid
dasi-patir ajamilah
namna nasta-sadacaro
dasyah sarnsarga-dusitah

In the city known as Kanyakubja (kanyakubje), there was a
brahmana (kascid dvijah) named Ajamila (ajamilah namna) who
married a maidservant (dasi-patih) and lost all good conduct
(nasta-sadacarah) because of the association of that low-class
woman (dasyah samsarga-dusitah).



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

] 6.1.22 |
bandy-aksaih kaitavai$ cauryair
garhitam vrttim asthitah
bibhrat kutumbam asucir
yatayam asa dehinah

That sintul brahmana (asucih) maintained that wite and her
children (bibhrat kutumbam) by taking up a condemned
profession (garhitam vrttim asthitah), by tying people up
(bandy), gambling (aksaih), cheating (kaitavaih) and stealing
(cauryaih). He thus afflicted many living entities (yatayam asa

dehinah).



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

1 6.1.23 ||
evam nivasatas tasya
lalayanasya tat-sutan
kalo 'tyagan mahan rajann
astasityayusah samah

O King (rajann)! While he thus spent up his time in abominable,
sinful activities (evam nivasatah) to maintain his family of many
sons (lalayanasya tasya tat-sutan), eighty-eight years of his life
passed (mahan kalah astasitya ayusah samah atyagat).



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

16.1.24 ||
tasya pravayasah putra
dasa tesam tu yo 'vamah
balo narayano namna
pitros ca dayito bhrsam

That old man Ajamila had ten sons (tasya pravayasah dasa

putra), of whom the youngest (tesam tu avamah balal

h) was

named Narayana (narayano namna). He was the object of
attection of both his father and his mother (pitroh ca dayitah

bhrsam).



Ajamila chanted Holy Name at the time of Death (6.1.20-30)
] 6.1.25 ||

sa baddha-hrdayas tasminn
arbhake kala-bhasini
niriksamanas tal-lilam
mumude jaratho bhrsam

The old man (sah jarathah bhrsam), attached to the child
(tasminn arbhake baddha-hrdayah) who could not speak clearly
(kala-bhasini), took great joy (mumude bhrsam) in seeing the
child’s actions (tad-lilam niriksamanah).



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

16.1.26 ||
bhuiijanah prapiban khadan
balakar sneha-yantritah
bhojayan payayan mudho
na vedagatam antakam

While eating, drinking and chewing (bhunjanah prapiban
khadan), out of attection (sneha-yantritah) he would feed the
child and make him drink (balakam bhojayan payayan). The
foolish man (mudhah) did not know (na veda) that death had
arrived (agatam antakam).




Ajamila chanted Holy Name at the time of Death (6.1.20-30)

16.1.27 |
sa evam vartamano 'jio
mrtyu-kala upasthite
matim cakara tanaye
bale narayanahvaye

While thus living (evam vartamanah), when death arrived
(mrtyu-kala upasthite), the foolish man (sah ajnah) thought of
his son (matim cakara tanaye bale) called Narayana (narayana
ahvaye).

Sridhara Svami says it is suitable to conclude that by the power of
chanting the name Narayana while caring for his son he

developed bhakti.



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

] 6.1.28-29 ||
sa pasa-hastams trin drstva
purusan ati-darunan
vakra-tundan ardhva-romna
atmanam netum agatan

dure kridanakasaktam
putrarh narayanahvayam
plavitena svarenoccair
ajuhavakulendriyah

Ajamila (sah) then saw (drstva) three terrifying persons (trin ati-darunan
purusan) with twisted faces (vakra-tundan) and hairs standing erect on their
bodies (irdhva-romna atmanam). With ropes in their hands (pasa-hastan),
they had come to take him away (netum agatan). In great anxiety (akula-
indriyah), with prolonged cries (plavitena), he loudly called (uccaih svarena
ajuhava) for his son named Narayana (putrarn narayanahvayam) who was
playing in the distance (dure kridanakasaktam).



Though he had committed unlimited sins, his sins could be
classitied in three types: bodily, verbal and mental.

Thus three servants of Yama approached him.

Because the name Nardyana has four syllables, four servants of
Visnu came.

Plavitena means prolonged.



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

] 6.1.30 ||
nisamya mriyamanasya
mukhato hari-kirtanam
bhartur nama maharaja

parsadah sahasapatan

O King (maharaja)! Hearing (nisamya) glorification ot the Lord
(hari-kirtanam) from the mouth of the dying man
(mriyamanasya mukhatah) who uttered the name of their master
(bhartur nama), the associates of Visnu arrived suddenly
(parsadah sahasa apatan).

Hearing hari-kirtana, the associates of Visnu arrived.

[t came from the mouth of the dying man uttering Visnu’s name.



Part-1V

Conversation between
Yamadiuitas and Visnuditas

(SB 6.1.31-54)



Conversation between Yamadutas and Visnudutas (6.1.31-54)

16.1.31 |
vikarsato 'ntar hrdayad
dasi-patim ajamilam
yama-presyan visnudiuita
varayam asur ojasa

The servants ot Visnu (visnuduta) with loud voices obstructed
(ojasa varayam asuh) the servants of Yama (yama-presyan), who
were dragging Ajamila (dasi-patim ajamilam vikarsatah) from
his heart (antar hrdayad).

The servants of Visnu forbad them saying, “If you want to live,
do not drag this Vaisnava Ajamila away. Do not take him away.”



Conversation between Yamadutas and Visnudutas (6.1.31-54)

1 6.1.32 ||
tcur nisedhitas tams te
vaivasvata-purahsarah
ke yuyam pratiseddharo
dharma-rajasya sasanam

Being forbidden (nisedhitah), the assistants of Yama (te
vaivasvata purahsarah) said to the servants of Visnu (tan ticuh),
“Who are you (ke ytiyam), who oppose (pratiseddharo) the rules
of Yamaraja (dharma-rajasya sasanam)?”



Conversation between Yamadiutas and Visnudutas (6.1.31-54)

1 6.1.33 ||
kasya va kuta ayatah
kasmad asya nisedhatha
kim deva upadeva ya
yluyar kim siddha-sattamah

Whose servants are you (kasya va)? Where do you come from
(kuta ayatah)? Why are you preventing us from taking him
away (kasmad asya nisedhatha)? Are you devatas, lesser
devatas (kim deva upadeva ya) or the best of the siddhas
(yayarn kim siddha-sattamah)?



Conversation between Yamadutas and Visnudutas (6.1.31-54)

I 6.1.34-36 ||
sarve padma-palasaksah pita-kauseya-vasasah
kiritinah kundalino lasat-puskara-malinah

sarve ca niitna-vayasah sarve caru-caturbhujah
dhanur-nisangasi-gada-sankha-cakrambuja-$riyah

diSo vitimiralokah kurvantah svena tejasa
kim artham dharma-palasya kinkaran no nisedhatha

Your eyes are like the petals of lotus flowers (sarve padma-palasa aksah). Dressed
in yellow silken garments (pita-kauseya-vasasah), decorated with garlands of
lotuses (puskara-malinah), and wearing very attractive helmets on your heads
(lasat kiritinah) and earrings on your ears (kundalinah), you appear youthtul
(sarve ca nutna-vayasah). Your four long arms (sarve caru-caturbhujah) are
decorated (Sriyah) with bows and quivers of arrows (dhanur-nisanga) and with
swords, clubs (asi-gada), conchshells, discs and lotus tlowers ($ankha-cakra-
ambuja). Your effulgence (svena tejasa) has dissipated the darkness (diso vitimira)
and detfeats all other light (alokah kurvantah). Why then (kim artham) are you
obstructing (nisedhatha) the servants of Yama (dharma-palasya kinkaran)?



By your appearance you look most well behaved.

By your effulgence you defeat the darkness and other light
(vitimiralokah).

You appear proper, but why are you acting improperly?



Conversation between Yamadutas and Visnudutas (6.1.31-54)

16.1.37 ||
$ri-suka uvaca
ity ukte yamadutais te
vasudevokta-karinah
tan pratyiicuh prahasyedam
megha-nirhradaya gira

Sukadeva said: When the servants of Yama had thus spoken (ity
ukte yamadiitaih), the servants of Visnu (te vasudeva ukta-
karinah) replied to them (tan praty tcuh) while smiling
(prahasya), with voices like rumbling clouds (megha-nirhradaya

gira).




They smiled.

“You do not know dharma. Because of fear ot us, you say you are
the servants of Yama, but you are merely a type of preta. Having
come into our hands, how will you live now?”



Conversation between Yamadutas and Visnudutas (6.1.31-54)

I 6.1.38 ||
Sri-visnuduata acuh
ylayar vai dharma-rajasya
yadi nirdesa-karinah
briita dharmasya nas tattvar
yac cadharmasya laksanam

The servants of Visnu said: If you are really (yadi vai yayam)
servants of Yama (dharma-rajasya nirdesa-karinah), tell us (bruta
nah) the nature of dharma (dharmasya tattvarn) and the
characteristics of adharma (ca adharmasya laksanam).



“We are the servants of Yama. Who does not recognize us?”

The messengers of Visnu then speak.

Tell us the nature or essence (tattvam) of dharma and the
measurement (laksanam) of dharma and the nature and

measurement of adharma.



Conversation between Yamadutas and Visnudutas (6.1.31-54)

| 6.1.39 ||
kathar svid dhriyate dandah
kim vasya sthanam ipsitam
dandyah kim karinah sarve
aho svit katicin nrnam

How is punishment administered (katham svid dhriyate
dandah)? What is the reason for punishment (kim va asya
sthanam ipsitam)? Who is punished (dandyah kimm)? Is everyone
punished including animals (kim sarve dandyah karinah), or
among men, are only some punished (aho svit katicit nrnam)?




They ask about the method of punishment, the reasons for
punishment, the persons who are punished, and the scope of
punishment.

Does punishment occur for animals or only for some among
humans?



Conversation between Yamadutas and Visnudutas (6.1.31-54)

16.1.40 ||
yamadiuita ticuh
veda-pranihito dharmo
hy adharmas tad-viparyayah
vedo narayanah saksat
svayambhir iti Susruma

The Yamadiitas replied: Acts which are prescribed in the Vedas
constitute dharma (veda-pranihito dharmah), and acts which are
not prescribed by the Vedas are adharma (adharmah tad-
viparyayah). The Vedas are directly Narayana (vedah narayanah
saksat) and are born from him (svayambhuh). This we have
heard from Yamaraja (iti Susruma).



Dharma is what is prescribed in the Vedas.

What is in the Vedas is the nature of dharma (tattva) and the
rules of the Vedas are the measurement of dharma.

Because the servants of Visnu asked about adharma, the servants
of Yama describe the nature and measurement of adharma.

This also covers the question about the reasons for punishment.
What is forbidden in the Vedas is adharma.

Doing what is forbidden in the Vedas is the measure of adharma.
The Vedas are manifested from the Lord (svayambhuh): they
arise from the breathing of Visnu on their own. Sruti says asya

mahato bhiitasya nisvasitam etad yad rgvedah: the breathing of
the Lord is the Rg-veda. (Brhad-aranyaka Upanisad)



Conversation between Yamadutas and Visnudutas (6.1.31-54)

I 6.1.41 ||
yena sva-dhamny ami bhava
rajah-sattva-tamomayah
guna-nama-kriya-rapair
vibhavyante yatha-tatham

By Narayana (yena) who is situated in his own abode (sva-
dhamny), these living entities (ami bhava) composed of rajas,
sattva and tamas (rajah-sattva-tamomayah) appear precisely
(vibhavyante yatha-tatham) with qualities, names and actions
(guna-nama-kriya-rapaih).



Who is Narayana?

Situated in Vaikuntha, the living entities (bhavah) are created
exactly by his will alone, with qualities like peacetulness, names
like brahmana, actions like studying the Vedas and forms like
varnasrama. Yatha-tatham means properly.



Conversation between Yamadutas and Visnudutas (6.1.31-54)

1 6.1.42 ||
siiryo 'gnih kharh marud devah
somah sandhyahani disah
kam kuh svayam dharma iti
hy ete daihyasya saksinah

By Narayana, the sun, tire, sky, air, devatas (stiryah agnih kham
marud devah), moon, evening, day, night, the directions (somah
sandhya ahani disah), water, land (karm kuh) and Yamaraja
(svayamn dharma)—who are the witnesses of the activities of the
living entity (ete daihyasya saksinah)— appear (implied).



One may think of doing sinful activity secretly when no one is
looking, but there are witnesses.

By Narayana these witnesses appear.

This is a continuation from the last verse. Day and night, water
(kam) and earth (kuh) are all witnesses.

aditya-candrav anilo ‘nalas ca
dyaur bhumir apo hrdayam yamasc a
ahasca ratri$ ca ubhe ca sandhye
dharmo ’pi janati narasya vrttam

The sun, moon, air, fire, sky, earth, water, mind, Yama, day,
night, dawn and twilight and the Lord know the actions of man.
Visnu-dharma 55.14



Conversation between Yamadutas and Visnudutas (6.1.31-54)

16.1.43 ||
etair adharmo vijinatah
sthanam dandasya yujyate
sarve karmanurodhena
dandam arhanti karinah

By these witnesses (etaih), acts of adharma can be understood
(adharmo vijiatah), and the cause of punishment is determined
(dandasya sthanam yujyate). All performers of sin (sarve
karinah) deserve punishment (dandam arhanti) according to the
act (karmanurodhena).

The reason for punishment and the victims of punishment are
mentioned.



Conversation between Yamadutas and Visnudutas (6.1.31-54)

1 6.1.44 ||
sambhavanti hi bhadrani
viparitani canaghah
karinam guna-sango 'sti
dehavan na hy akarma-krt

O sinless messengers (anaghah)! Pious and sinful acts (bhadrani
viparitani) arise for all persons (sambhavanti) who perform acts
(karinam), because all humans are associated with the gunas
(dehavan guna-sangah asti) and cannot avoid action (na hy
akarma-krt).




This verse explains the reason why everyone is subject to
punishment.

Viparitani means sinful acts. All persons perform pious and sinful
acts because all actors are associated with the gunas.

The gunas are causes of pious or sinful acts.

To say a person is has a whole life of dharma or adharma is a
general designation.

“You say that the actions arise because of association with the
gunas. What if someone does not act at all? He should not be
punished.”

All humans (dehavan) pertorm actions. Non-action of humans is
contrary to perception.



Conversation between Yamadutas and Visnudutas (6.1.31-54)

1 6.1.45 ||
yena yavan yathadharmo
dharmo veha samihitah
sa eva tat-phalarmm bhunkte
tatha tavad amutra vai

In proportion to adharma or dharma (yavan yatha adharmo
dharmo va) in this life (iha), one enjoys the corresponding results
(sah eva tat-phalam bhunkte tatha tavad) in the next life (amutra
vai).



How is punishment administered?

To the extent of adharma or dharma performed by whatever
means, one receives the result as suffering of happiness in the
appropriate amount, according to the decision of scripture.



Conversation between Yamadiuitas and Visnudutas (6.1.31-54)

I 6.1.46 ||
yatheha deva-pravaras
trai-vidhyam upalabhyate
bhiitesu guna-vaicitryat
tathanyatranumiyate

O best of the devas (deva-pravarah)! Just as beings in this world
(yatha iha) attain (upalabhyate) three types of people (trai-
vidhyam bhiuitesu) according to the variety of gunas (guna-
vaicitryat), so in next life as well one can infer such types (tatha
anyatra anumiyate).



Notice with your eyes the association with the gunas.

In this world, there are three types of humans—pious, sinful and
mixed.

In the next world or in next human birth one can infer the person
to be pious, sinful or mixed.

This is according to scripture.



Conversation between Yamadiuitas and Visnudutas (6.1.31-54)

I 6.1.47 ||
vartamano 'myayoh kalo
gunabhijinapako yatha
evam janmanyayor etad
dharmadharma-nidarsanam

Just as the qualities of the present (yatha vartamano gunah) make
known (abhijnapakah) the qualities of the past and the future
(anyayoh kalah gunah), the qualities of dharma and adharma
(evari dharma adharma) in this birth (etad janma) indicate
(nidarsanam) those qualities in past and future lives (anyayoh).



The present life gives understanding of the extent of dharma and
adharma in the previous and next life.

An example is given.
The spring time of the present gives an understanding of the
qualities of spring with its fruits and tlowers--in the past and the

spring in the future.

Similarly this life shows the dharma and adharma of previous and
past lives.



Conversation between Yamadiuitas and Visnudutas (6.1.31-54)

16.1.48 ||
manasaiva pure devah
purva-rupam vipasyati

anumimamsate 'purvam
manasa bhagavan ajah

Yamaraja (devah), living in his city (pure), sees by his mind
(manasaiva vipasyati) the previous condition of a living entity
(parva-rupamm). Knowing everything like Brahma (bhagavan
ajah), he then decides the present and future tforms
(anumimamsate apurvam) by his mind (manasa).



This is the general method of knowing the adharma and dharma
of others.

Yamaraja however by his mind definitely sees everything.

Situated in his city Sarhyamani, Yama(devah) sees the persons in
his previous birth with his dharma and adharma.

Afterwards he decides the present and the future forms.
He decides what is suitable for each person.

He is omniscient (bhagavan), equal to Brahma.



Conversation between Yamadutas and Visnudutas (6.1.31-54)

16.1.49 ||
yathajnas tamasa yukta
upaste vyaktam eva hi
na veda pirvam aparam
nasta-janma-smrtis tatha

Just as an animal (yatha ajiah) accepts its present body (upaste
vyaktam) by ignorance (tamasa yukta), the human (tatha), losing
memory because of birth (nasta-janma-smrtih), is not aware (na
veda) of his past or future birth (parvam aparam).



[t is not surprising that the jiva has a tendency for sin, since he is
not aware of his previous or next birth.

Just as an animal, endowed with tamas, uses its present body and
is happy with its type of food, so man, who loses his memory by
being born, does not know about his previous or next birth.



Conversation between Yamadutas and Visnudutas (6.1.31-54)

I 6.1.50 ||
paincabhih kurute svarthan
painca vedatha pancabhih
ekas tu sodasena trin
svayarn saptadaso 'snute

By the five action senses, the jiva attains desired objects
(panicabhih kurute svarthan). By the five knowledge senses, the
jiva knows the five sense objects (painca veda atha pancabhih).
Using the sixteenth item known as the mind (sodasena), the
seventeenth item (saptadasah) known as the one jiva (ekah)
enjoys (asnute) the objects of the knowledge senses, action senses
and mind (trin).



By the five action senses one attains one’s desired objects.

By the five knowledge senses one experiences the enjoyment of
the five sense objects such as sound.

With the sixteenth sense, the jiva, the seventeenth, enjoys the
three—the objects of knowledge senses, action senses and the
mind.



Conversation between Yamadutas and Visnudutas (6.1.31-54)

| 6.1.51 ||
tad etat sodasa-kalam
lingarh Sakti-trayarm mahat
dhatte nusamsrtim purnsi
harsa-Soka-bhayartidam

The subtle body of the jiva (tad lingam), the etfect of the three
gunas (Sakti-trayam), composed of the ten senses, five sense
objects and the mind (sodasa-kalam), produces repeated and
unavoidable birth (dhatte mahat anu-samsrtim), which gives joy,
sorrow, fear and pain (harsa-Soka-bhaya-artidam) to the jiva
(pumsi).



Tat means “of the jiva.”
Lingam means the subtle body.
Sakti-trayam means the effects of the three gunas.

This subtle body produces repeated birth, hard to avoid (mahat)
tor the jiva (pumsi).



Conversation between Yamadutas and Visnudutas (6.1.31-54)

16.1.52 ||
dehy ajio 'jita-sad-vargo
necchan karmani karyate
kosakara ivatmanarm
karmanacchadya muhyati

The ignorant jiva (dehy ajnah), unable to control his mind and
senses (ajita-sad-vargah), though not desiring to do so (na
icchan), is made to perform activities (karmani karyate), and
covering himself with actions (atmanam karmana acchadya),
becomes bewildered (muhyati) and does not know how to get out

(implied), just as silkworm covers himselt with a cocoon
(kosakara iva).



Though sometimes the jiva does not want to do activities, he is
torced to do so by the subtle body.

Then he becomes bewildered like a silkworm, and does not know
how to get out of the tangle.



Conversation between Yamadiuitas and Visnudutas (6.1.31-54)

1 6.1.53 ||
na hi kascit ksanam api
jatu tisthaty akarma-krt
karyate hy avasah karma
gunaih svabhavikair balat

Not even for a moment (na hi kascit ksanam api) can the jiva
remain without performing actions (jatu tisthaty akarma-krt).
He is forced to act beyond his control (karyate hy avasah karma)
by the three gunas (gunaih) arising from previous impressions
(svabhavikair balat).



Conversation between Yamadiuitas and Visnudutas (6.1.31-54)

I 6.1.54 ||
labdhva nimittam avyaktam
vyaktavyaktam bhavaty uta
yatha-yoni yatha-bijam
svabhavena baliyasa

The gross and subtle bodies (vyakta avyaktam), sometimes
similar to the mother and sometimes similar to the father (yatha-
yoni yatha-bijam), appear (labdhva) with a particular nature
(baliyasa svabhavena bhavaty uta) according to the jiva’s karmas
(nimittam avyaktam).



Having attained the cause, his reactions of karma, the gross and
subtle bodies appear, according to his karma.

The body is sometimes similar to the mother and sometimes
similar to the father, endowed with a particular nature such as
violence or gentleness.



Part-V
Fall down of Ajamila

(SB 6.1.55-68)



Fall down of Ajamila (6.1.55-68)

16.1.55 ||
esa prakrti-sangena
purusasya viparyayah
asit sa eva na cirad
1$a-sangad viliyate

This contrary position of the jivas (esa purusasya viparyayah)
has existed (asit) by association with prakrti (prakrti-sangena).
That condition (sa eva) is quickly destroyed (na cirad viliyate) by
association with the Lord (1a-sangad).



Fall down of Ajamila (6.1.55-68)

I 6.1.56-57 ||
ayar hi Sruta-sampannah
$ila-vrtta-gunalayah
dhrta-vrato mrdur dantah
satya-van mantra-vic chucih

gurv-agny-atithi-vrddhanam
susrasur anahankrtah
sarva-bhuta-suhrt sadhur
mita-vag anasityakah

Ajamila was well versed in the Vedas (ayam hi Sruta-sampannah). He was a reservoir of
good character, good conduct and good qualities (sila-vrtta-guna alayah). Firmly established
in executing all the Vedic injunctions (dhrta-vratah), he was very mild and gentle (mrduh),
and he kept his mind and senses under control (dantah). Furthermore, he was always
truthful (satya-van), knew how to chant the Vedic mantras (mantra-vit), and was also very
pure (Sucih). Ajamila was respectful to his guru, the fire-god, guests, and the elderly
members of his household (gurv-agny-atithi-vrddhanam susrasuh). He was free from pride
(anahankrtah), was upright, benevolent to all living entities (sarva-bhuta-suhrt), well
behaved (sadhuh), controlled in speech (mita-vag), and without hatred to anyone
(anasutyakah).



Having spoken of the natures of dharma and adharma, the
servants of Yama now illustrate adharma by showing how Ajamila
is fit to be punished.

In two verses they speak of his righteous nature in order to show
how his sinful nature was not suitable.

Sila means good character, vrtta means proper conduct and guna
means good qualities like tolerance.



Fall down of Ajamila (6.1.55-68)

1 6.1.58-60 ||
ekadasau vanam yatah pitr-sandesa-krd dvijah
adaya tata avrttah phala-puspa-samit-kusan

dadarsa kaminam kaficic chiidramm saha bhujisyaya
pitva ca madhu maireyam madaghurnita-netraya

mattaya vislathan-nivya vyapetam nirapatrapam
kridantam anugayantam hasantam anayantike

Once this brahmana Ajamila (ekada asau dvijah), following the order of his father
(pitr-sandesa-krd), went to the forest (vanam yatah) to collect (adaya) fruit,
flowers, wood and kusa grass (phala-puspa-samit-kusan). On the way home (tata
avrttah), nearby (antike), he saw (dadarsa) a lusty stadra (kaminarh Sudrar) with a
maidservant (saha bhujisyaya). Having drunken liquor (pitva ca madhu
maireyarm), without fear of others (vyapetar), the $tdra was smiling (hasantam),
singing (anugayantam) and enjoying (kridantam) shamelessly (nirapatrapam) with
the woman (anaya) whose eyes were rolling in intoxication (mada aghurnita-
netraya), and whose dress had become loose (vislathan-nivya).



Bhujisyaya means with a maid servant whom he was enjoying.
Maitreyam is a liquor made from rice.

Madhu means wine.

Vyapetam means without fear of others.

He was enjoying with her (anaya).



Fall down of Ajamila (6.1.55-68)

I 6.1.61 ||
drstva tarn kama-liptena
bahuna parirambhitam
jagama hrc-chaya-vasam
sahasaiva vimohitah

Seeing the woman (tarn drstva) embraced by the stdra’s arm
(bahuna parirambhitam) decorated with turmeric powder (kama-
liptena), Ajamila suddenly became bewildered (sahasa eva
vimohitah) and fell under the control of lust (hrt-Saya-vasam

jagama).

The sudra had his arm anointed with turmeric juice to incite lust.



Fall down of Ajamila (6.1.55-68)

16.1.62 |
stambhayann atmanatmanam
yavat sattvarh yatha-Srutam
na $asaka samadhatum
mano madana-vepitam

Though trying to stop (stambhayann) his mind by intelligence
(atmana atmanam), as he had been instructed (yatha-srutam),
using the steadiness in dharma and knowledge that he had (yavat
sattvamm), he was not able to control his mind (na mano
samadhatum $asaka), which was agitated by lust (madana-
vepitam).



Fall down of Ajamila (6.1.55-68)

I 6.1.63 ||
tan-nimitta-smara-vyaja-
graha-grasto vicetanah
tam eva manasa dhyayan
sva-dharmad virarama ha

Becoming possessed because of lust (smara-vyaja-graha-grastah)
arising from seeing her (tan-nimitta) and losing his memory
(vicetanah), he began to meditate on her with his mind (tam eva

manasa dhyayan), and gave up his practice of dharma (sva-
dharmad virarama ha).



He could not protect himselt from falling by jiana and by his
steadiness in dharma, but he attained Vaikuntha after restoring
himselt by namabhasa alone.

This shows the inherent strengths of dharma, jiana and bhakti.



Fall down of Ajamila (6.1.55-68)

1 6.1.64 |
tam eva tosayam asa
pitryenarthena yavata
gramyair manoramaih kamaih
prasideta yatha tatha

He satistied her (tam eva tosayam asa) by his father’s money
(pitryena arthena) as long as the wealth remained (yavata). He
acted just to please her (prasideta yatha tatha) by offering

attractive material objects (manoramaih gramyaih) that she
desired (kamaih).



Fall down of Ajamila (6.1.55-68)

1 6.1.65 ||
vipram sva-bharyam apraudham
kule mahati lambhitam
visasarjacirat papah
svairinyapanga-viddha-dhih

His intelligence pierced by the glance of the prostitute (svairinya
apanga-viddha-dhih), the sinful man (papah) soon gave up
(acirat visasarja) his humble wite (sva apraudham bharyam), a
brahmana’s daughter (vipram) of elevated tamily (mahati kule),
given by her father (lambhitam).




Fall down of Ajamila (6.1.55-68)

1 6.1.66 ||
yatas tatas copaninye
nyayato 'nyayato dhanam
babharasyah kutumbinyah
kutumbam manda-dhir ayam

Bereft of intelligence (manda-dhih), he obtained money (dhanam
upaninye) by proper or improper means (yatah tatah nyayato
anyayato) and maintained the woman’s family members (babhara
asyah kutumbinyah kutumbarn)



Fall down of Ajamila (6.1.55-68)

I 6.1.67 ||
yad asau sastram ullanghya
svaira-cary ati-garhitah
avartata ciram kalam
aghayur asucir malat

Transgressing the scriptures (Sastram ullanghya), acting
irresponsibly (svaira-cary), condemned for his behavior (ati-
garhitah), leading a sinful life (agha ayuh), and impure (asucih)
because of eating her remnants of food (malat), he passed a long
time (avartata ciram kalam).



Fall down of Ajamila (6.1.55-68)

| 6.1.68 ||
tata enam danda-paneh
sakasam krta-kilbisam
nesyamo 'krta-nirvesam
yatra dandena Suddhyati

Because of this (tata), we shall take this sinner (nesyamo krta-
kilbisam) who has performed no atonement (akrta-nirvesarm) to
Yamaraja (danda-paneh sakasarm), where he will be puritied by
punishment (yatra dandena Suddhyati).

Akrta-nirvesam means “not having performed atonement.”

How can you prevent us, who are taking him for purification?



