
Canto Six - Chapter One

The History of the Life of 
Ajämila



Part-I

Mahäräja Parékñit express 
Gratefulness and asks a 

question

(SB 6.1.1-6)



Mahäräja Parékñit express Gratefulness and asks a question 
(6.1.1-6)

|| 6.1.1 ||

çré-parékñid uväca
nivåtti-märgaù kathita
ädau bhagavatä yathä

krama-yogopalabdhena
brahmaëä yad asaàsåtiù

King Parékñit said: You have already described (bhagavatä ädau
kathita) the path of liberation (nivåtti-märgaù). By gradually
progressing on that path properly (yathä krama-yoga
upalabdhena), one ends material existence (asaàsåtiù) along
with Brahmä (brahmaëä).



Offering respects to guru and Kåñëa, the ocean of mercy, I take
shelter of Çré-çukadeva the eye of the universe, and master of the
worlds. I offer myself and everything I possess to he who is the
life of the gopés, the controller, for service to his dear devotees

The Fifth Canto described sthäna, the maintenance of the
inhabitants of the Bhüloka, Pätala and heavenly planets, who are
situated there with their rules.

The protection given to people who transgress the laws of dharma
and the devotees is called poñaëa by the wise.

Sinful Ajämila is considered at devotee and Indra, even though he
was offensive to guru, is also considered a devotee.

Giving protection to Ajämila and Indra, as well as Citraketu, in
the nineteen chapters of the Sixth Canto shows the Lord’s
affection for his devotee.



Three chapters tell the story of Ajämila, six chapters describe
Viçvarüpa, eight chapters describe the story of Våträsura, and two
chapters describe the birth of the Maruts, in which Indra observes
Diti as she performs vows.

The first chapter describes the words of the servants of Yama
when the servants of Viñëu come to rescue Ajämila.

Hearing of the suffering of men falling to hell, Parékñit became
compassionate to them.

He reveals that he has understood the meaning of what was
previously explained in order to produce enthusiasm in Çukadeva
so that he would answer his question about how to deliver those
suffering people.



Yathä means “suitably.” Çukadeva mentioned the path of
liberation in the following verses:

vaiçvänaraà yäti vihäyasä gataù
suñumëayä brahma-pathena çociñä

vidhüta-kalko’tha harer udastät
prayäti cakraà nåpa çaiçumäram ||

O King! The yogé, having gone by the path of Brahma-loka, goes
to Vaiçvänara by means of the ether, through the luminaries of
the suñumna-näòé. Being free of all desires, he then approaches
the Çiçumära constellation above, which is related to the Lord. SB
2.2.24



ye sva-dharmän na duhyanti
dhéräù kämärtha-hetave

niùsaìgä nyasta-karmäëaù
praçäntäù çuddha-cetasaù

Those intelligent people who do not desire the results of their
prescribed actions for artha and käma, having offered all results
to the Lord, free from attachment, are peaceful and pure in
consciousness.



nivåtti-dharma-niratä
nirmamä nirahaìkåtäù

sva-dharmäptena sattvena
pariçuddhena cetasä

sürya-dväreëa te yänti
puruñaà viçvato-mukham

parävareçaà prakåtim
asyotpatty-anta-bhävanam

Engrossed in actions of detachment, with no sense of
possessiveness or ego, with consciousness purified completely,
having attained sattva by performance of prescribed duties, by the
path of the sun they attain the perfect Lord, controller of higher
and lower beings, the material and efficient cause of the universe.
SB 3.32.5-7



By this gradually path, the person attains liberation along with
Brahmä. Çruti [Note: This seems to be småti.] says:

brahmaëä saha te sarve/ saàpräpte pratisaïcare
parasyänte kåtätmänaù/ praviçasti paraà padam

Those who are on Brahma-loka with exalted status at the time of
dissolution go directly to the supreme abode, along with Lord
Brahmä. Kürma Puräëa 1.11.284



Mahäräja Parékñit express Gratefulness and asks a question 
(6.1.1-6)

|| 6.1.2 ||

pravåtti-lakñaëaç caiva
traiguëya-viñayo mune
yo 'säv aléna-prakåter

guëa-sargaù punaù punaù

O sage (mune)! The symptom of material enjoyment (pravåtti-
lakñaëah) is taking repeated bodies in the material world (guëa-
sargaù punaù punaù) with the object of receiving happiness of
Svarga (traiguëya-viñayah), for the person who is not freed from
mäyä (yah asäv aléna-prakåteh).



You have described in the Third Canto the symptoms of material
enjoyment.

Traiguëya-viñayaù means “having the goal of happiness on
Svarga.”

There is repeated birth by the guëas for the person who has not
destroyed prakåti, who is subject to saàsära.

ye tv ihäsakta-manasaù
karmasu çraddhayänvitäù
kurvanty apratiñiddhäni
nityäny api ca kåtsnaçaù

With minds attached to this world, with faith in prescribed duties,
they perform kämya-karmas and nitya-karmas to the fullest
extent. SB 3.32.16



Mahäräja Parékñit express Gratefulness and asks a question 
(6.1.1-6)

|| 6.1.3 ||

adharma-lakñaëä nänä
narakäç cänuvarëitäù

manvantaraç ca vyäkhyäta
ädyaù sväyambhuvo yataù

You have also described (anuvarëitäù) the varieties of hellish life
(nänä narakäh) that result from impious activities (adharma-
lakñaëä), and you have described (vyäkhyäta) [in the Fourth
Canto] the first Manvantara (ädyaù manvantarah), which was
supervised by Sväyambhuva Manu (yataù sväyambhuvah).



Mahäräja Parékñit express Gratefulness and asks a question (6.1.1-6)

|| 6.1.4-5 ||

priyavratottänapador vaàças tac-caritäni ca
dvépa-varña-samudrädri- nady-udyäna-vanaspatén

dharä-maëòala-saàsthänaà bhäga-lakñaëa-mänataù
jyotiñäà vivaräëäà ca yathedam asåjad vibhuù

You have described the dynasties and characteristics (vaàçah tat-caritäni ca)
of King Priyavrata and King Uttänapäda (priyavrata uttänapadoh), as well as
the islands, varñas, oceans, mountains (dvépa-varña-samudra-adri), rivers,
gardens, trees (nady-udyäna-vanaspatén), and the condition of the earth
(dharä-maëòala-saàsthänaà) and the luminaries in the sky (jyotiñäà) and
the lower planets (vivaräëäà ca), with their divisions, characteristics and
dimensions (bhäga-lakñaëa-mänataù), just as the Lord created them (yathä
idam asåjad vibhuù).



Mahäräja Parékñit express Gratefulness and asks a question 
(6.1.1-6)

|| 6.1.6 ||

adhuneha mahä-bhäga
yathaiva narakän naraù
nänogra-yätanän neyät

tan me vyäkhyätum arhasi

O greatly fortunate Çukadeva Gosvämé (mahä-bhäga)! Now
(adhunä) kindly tell me (me vyäkhyätum arhasi) how human
beings (yathä naraù) may be saved (na iyät) from the terrible
pains (nänä ugra-yätanän) of hell (narakän).



Please explain how a person can avoid going to these hells which
have terrible pain.

Just as the means of attaining fortunate and unfortunate results
should be known, the means of extinguishing the unfortunate
results should be known.



Part-II

Sukadev Goswami tests 
Mahäräja Parékñit and 

establishes the position of 
Bhakti

(SB 6.1.7-19)



Sukadev Goswami tests Mahäräja Parékñit and establishes the 
position of Bhakti (6.1.7-19)

|| 6.1.7 ||

çré-çuka uväca
na ced ihaiväpacitià yathäàhasaù

kåtasya kuryän mana-ukta-päëibhiù
dhruvaà sa vai pretya narakän upaiti
ye kértitä me bhavatas tigma-yätanäù

If a person does not perform (na ced kuryät) atonement
(apacitià) for sins committed (yathä aàhasaù kåtasya) by his
mind, words or actions (mana-ukta-päëibhiù), he will certainly
attain (sah vai dhruvaà upaiti) those hells (narakän) which
inflict intense pain (tigma-yätanäù) after death (pretya) which
were described by me (ye me bhavatah kértitä).



Testing the proficiency of his student Parékñit to understand his
opinion on the matter, Çukadeva first gives the process of
atonement according to karma in two verses.

If one does not perform atonement for sins committed by mind,
words or actions, singly or together, one attains hell with terrible
pain.



Sukadev Goswami tests Mahäräja Parékñit and establishes the 
position of Bhakti (6.1.7-19)

|| 6.1.8 ||
tasmät puraiväçv iha päpa-niñkåtau

yateta måtyor avipadyatätmanä
doñasya dåñövä guru-läghavaà yathä

bhiñak cikitseta rujäà nidänavit

Therefore (tasmät), in this world (iha), before death (måtyoh
purä), one should strive (äçu yateta) to destroy sinful reactions
(päpa-niñkåtau) while the body is not afflicted (avipadyata
ätmanä), just as a doctor (yathä bhiñak) who knows the causes
of disease (rujäà nidäna-vit), seeing the gravity or lightness of
the disease (doñasya guru-läghavaà dåñövä), prescribes a cure
(cikitseta).



Before death, quickly one should do this.

Otherwise if there is much delay, one must perform double the
atonement, because the condition will be twice as serious.

One should do this while the body is unafflicted.

When the body is diseased it is impossible to perform atonements.

One should search out an expert in dharma-çästra who can decide
what should be done, just as one approaches a doctor, who can
see the seriousness or insignificance of a disease.



Sukadev Goswami tests Mahäräja Parékñit and establishes the 
position of Bhakti (6.1.7-19)

|| 6.1.9 ||
çré-räjoväca

dåñöa-çrutäbhyäà yat päpaà
jänann apy ätmano 'hitam

karoti bhüyo vivaçaù
präyaçcittam atho katham

The King said: Though the jéva knows (jänann apy) that sinful
acts (yat päpaà) are detrimental (ätmano ahitam) by seeing and
hearing (dåñöa-çrutäbhyäà), he helplessly commits sin again
(karoti bhüyo vivaçaù). What is the use of atonement
(präyaçcittam atho katham)?



Parékñit criticizes atonement, saying it is unacceptable, in two
verses.

One sees a king punishing a criminal and hears about the
punishment in hell and understands that sin is not beneficial.

It is seen that a person commits that same sin again even after
doing the atonement.

How does atonement destroy sin?

If the sin has been destroyed he will not commit sin again.



Sukadev Goswami tests Mahäräja Parékñit and establishes the 
position of Bhakti (6.1.7-19)

|| 6.1.10 ||
kvacin nivartate 'bhadrät
kvacic carati tat punaù

präyaçcittam atho 'pärthaà
manye kuïjara-çaucavat

After withdrawing from sin (kvacit nivartate abhadrät) one
commits the sin again (kvacit carati tat punaù). I therefore think
(atho manye) atonement is useless (präyaçcittam apa arthaà),
like an elephant bathing (kuïjara-çaucavat).



Sometimes in youth one refrains from sin, but again one commits
the sin in old age.

Therefore atonement is useless.

The elephant after bathing dirties himself with dust.



Sukadev Goswami tests Mahäräja Parékñit and establishes the 
position of Bhakti (6.1.7-19)

|| 6.1.11 ||
çré-bädaräyaëir uväca

karmaëä karma-nirhäro
na hy ätyantika iñyate
avidvad-adhikäritvät

präyaçcittaà vimarçanam

Çukadeva said: Completely counteracting sin (ätyantika karma-
nirhärah) is not at all possible (na hy iñyate) by performing
atonement (karmaëä), for it is done out of ignorance (avidvad-
adhikäritvät). Real atonement is attaining jïäna (präyaçcittaà
vimarçanam).



By presenting a conclusion, Çukadeva again tests Parékñit who has
passed the test.

By atonement (karmanä) there cannot be complete (ätyantika)
destruction of the sin (karma), but quick relief, because of the
condition of the jéva who is qualified by ignorance.

Sin appears repeatedly because of the presence of the seed of sin,
ignorance.

The chief atonement is jïäna (vimarçanam), since jïäna removes
ignorance.

By presenting the opinion of the jïänés, Çukadeva again tests
Parékñit.



Sukadev Goswami tests Mahäräja Parékñit and establishes the 
position of Bhakti (6.1.7-19)

|| 6.1.12 ||
näçnataù pathyam evännaà

vyädhayo 'bhibhavanti hi
evaà niyamakåd räjan

çanaiù kñemäya kalpate

Diseases do not afflict (na vyädhayo abhibhavanti hi) those who
eat proper food (pathyam annaà eva açnataù). Similarly (evaà),
one who follows rules (niyamakåd) gradually (çanaiù) becomes
qualified for jïäna (kñemäya kalpate).



“But if one is sinful, then his heart is impure. How then can he
practice jïäna?”

That is true, but jïana will give relief from the sin (like
atonement).

An example is given.

Just as sickness does not affect persons who eat proper food, a
person who follows rules of jïäna can gradually destroy sins.



Sukadev Goswami tests Mahäräja Parékñit and establishes the position of 
Bhakti (6.1.7-19)

|| 6.1.13-14 ||
tapasä brahmacaryeëa çamena ca damena ca

tyägena satya-çaucäbhyäà yamena niyamena vä

deha-väg-buddhijaà dhérä dharmajïäù çraddhayänvitäù
kñipanty aghaà mahad api veëu-gulmam ivänalaù

By avoiding enjoyments (tapasä), by avoiding association with women
(brahmacaryeëa), by controlling the mind as much as possible, by
controlling the external senses (çamena ca damena ca), by giving in charity
(tyägena), by following truthfulness and cleanliness (satya-çaucäbhyäà), by
following yamas like non-violence and niyamas like japa (yamena niyamena
vä), the wise men (dhérä), knowers of dharma (dharmajïäù), filled with
faith (çraddhayä anvitäù), destroy even great sin (kñipanty aghaà mahad
api) arising from the body, words and intelligence (deha-väg-buddhi jaà),
just like fire destroys a clump of bamboos (analaù veëu-gulmam iva).



Two verses elaborate on this.

Tapasä means absence of enjoyment.

Brahmacaryeëa means not associating with women.

Çamena means “by controlling the mind as much as possible.”

Damena means ‘by controlling the external senses.”

Tyägena means “by charity.”

Yamena means “by non-violence and other restrictions.”

Niyamena means by japa and other injunctions.



Sukadev Goswami tests Mahäräja Parékñit and establishes the 
position of Bhakti (6.1.7-19)

|| 6.1.15 ||
kecit kevalayä bhaktyä

väsudeva-paräyaëäù
aghaà dhunvanti kärtsnyena

néhäram iva bhäskaraù

Some persons (kecit), who surrender to Kåñëa (väsudeva-
paräyaëäù), completely destroy sins (aghaà dhunvanti
kärtsnyena) only by pure bhakti (kevalayä bhaktyä), just as the
sun destroys fog (néhäram iva bhäskaraù).



In the example of the fire destroying bamboo, it is possible that
the bamboo can grow up again. Thus even after practicing jïana,
sins can reappear.

Seeing the dissatisfied Parékñit, Çukadeva then speaks about the
solution according to the devotees.

“Some” here indicates that those who surrender the Väsudeva are
very rare.

Kevalayä bhaktyä indicates that this bhakti is not only devoid of
karma and jïäna (devoid of expecting material benefits or
liberation), but in no way depends on karma or jïäna as
secondary elements.

Completely (kärtsnyena) indicates that sin is completely uprooted
only by bhakti and by no other process, just as only the sun can
destroy the fog.



Sukadev Goswami tests Mahäräja Parékñit and establishes the 
position of Bhakti (6.1.7-19)

|| 6.1.16 ||
na tathä hy aghavän räjan

püyeta tapa-ädibhiù
yathä kåñëärpita-präëas

tat-puruña-niñevayä

O King (räjan)! A sinful person (aghavän) cannot become
purified (na tathä hy püyeta) by austerities and other processes
(tapa-ädibhiù) to the extent (yathä) that the devotees who offer
their lives to Kåñëa (kåñëa arpita-präëah) become purified by
service to the Lord (tat-puruña-niñevayä).



Bhakti-devé should not be used for the insignificant action of
pacifying sin.

Çukadeva presents the opinion of the learned according to
scriptures while criticizing other opinions.

The devotees offer their very lives to the Lord. “The Lord may or
may not throw me into hell, for committing sin, in order to give
me suitable teaching by punishment. The Lord is my goal, I am
his.”

Offering himself to the Lord, the devotee thinks in this way.

He does not perform atonements to avoid hell. He practices pure
bhakti.

How does completely surrender manifest? One performs service
to the Lord.



Sukadev Goswami tests Mahäräja Parékñit and establishes the 
position of Bhakti (6.1.7-19)

|| 6.1.17 ||
sadhrécéno hy ayaà loke

panthäù kñemo 'kuto-bhayaù
suçéläù sädhavo yatra
näräyaëa-paräyaëäù

The path followed by persons (ayaà loke panthäù) who are
friendly, virtuous (suçéläù sädhavah), and surrendered to
Näräyaëa (näräyaëa-paräyaëäù) is certain (sadhrécénah),
auspicious (kñemah), and without fear of obstacles (akuto-
bhayaù).



One should not say that bhakti-yoga is for those who are not
capable of practicing jïäna, yoga or austerities.

Sadhrécénaù means certain, leading to the correct goal.

This is the best process in all respects.

There is no fear of any obstacle.

On this path the practitioners are friendly.

One need not fear that one will not have help as on the path of
jïäna.

One need not fear of people becoming envious as when practicing
karma.



Sukadev Goswami tests Mahäräja Parékñit and establishes the 
position of Bhakti (6.1.7-19)

|| 6.1.18 ||
präyaçcittäni cérëäni

näräyaëa-paräìmukham
na niñpunanti räjendra

surä-kumbham iväpagäù

O King (räjendra)! Much atonement (präyaçcittäni cérëäni) does
not purify (na niñpunanti) persons who are opposed to Näräyaëa
(näräyaëa-paräìmukham), just as many rivers do not clean a
liquor pot (surä-kumbham iva äpa-gäù).



Positive and negative statements are used to show that bhakti
destroys all sin whereas jïäna and karma do not.

The plural number is used to indicate that all karma and jïäna
processes do not purify the person without faith in Näräyaëa,
even after hearing about the excellence of bhakti and the devotee.
Bhakti however purifies even those without jïäna or karma, since
that was stated in verse 15.



Sukadev Goswami tests Mahäräja Parékñit and establishes the 
position of Bhakti (6.1.7-19)

|| 6.1.19 ||
sakån manaù kåñëa-padäravindayor

niveçitaà tad-guëa-rägi yair iha
na te yamaà päça-bhåtaç ca tad-bhaöän
svapne 'pi paçyanti hi cérëa-niñkåtäù

Persons (yaih) who only once absorb their mind (sakåd manaù
niveçitaà) in Kåñëa’s lotus feet (kåñëa-padäravindayoh), even in
dreams (svapne api), or even though the mind still has material
attraction (tad-guëa-rägi), do not see (na paçyanti) the servants
of Yama (yamaà päça-bhåtah tad-bhaöän) since they have
accomplished all atonement (cérëa-niñkåtäù) by that
remembrance (implied).



This purification does not depend on a solid basis of bhakti.

Even once remembering the Lord is sufficient, what to speak of
many times.

Even thinking with the mind is sufficient, what to speak of
hearing or uttering the name of the Lord.

The mind which is materially attracted (tad-guëa-rägi) is
sufficient, what to speak of a mind without material attractions.

Thinking even in dreams is sufficient what to speak of actual
meditation.

Such persons have accomplished all atonement (niçkåtäù).



From this statement the following should also be understood.

If a devotee practicing pure bhakti happens to commit sin again,
it is like the bite of snake without fangs.

Those sins have no significant effect.

That condition should not be compared to the elephant taking
bath-- the karmé who again commits sin. It is said:

api cet suduräcäro bhajate mäm ananya-bhäk |
sädhur eva sa mantavyaù samyag vyavasito hi saù ||

Even if the most sinful person worships me with no other desire
than to please me, I consider that person to be my devotee, as he
has fixed himself completely in me. BG 9.30



Part-III

Ajamila chanted Holy 
Name at the time of Death

(SB 6.1.20-30)



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

|| 6.1.20 ||
atra codäharantémam
itihäsaà purätanam

dütänäà viñëu-yamayoù
saàvädas taà nibodha me

Concerning this subject (atra), the wise (udäharanté)the ancient
story of Ajämila (imam itihäsaà purätanam). Please here from
me (nibodha me) that story (taà) in which there is a
conversation (saàvädah) between the servants of Viñëu and
Yama (viñëu-yamayoù dütänäà).



He narrates a story to show the meaning of his statement.

Hear from me that story in which there is the conversation of the
servants of Viñëu and Yama.



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

|| 6.1.21 ||

känyakubje dvijaù kaçcid
däsé-patir ajämilaù

nämnä nañöa-sadäcäro
däsyäù saàsarga-düñitaù

In the city known as Känyakubja (känyakubje), there was a
brähmaëa (kaçcid dvijaù) named Ajämila (ajämilaù nämnä) who
married a maidservant (däsé-patih) and lost all good conduct
(nañöa-sadäcärah) because of the association of that low-class
woman (däsyäù saàsarga-düñitaù).



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

|| 6.1.22 ||
bandy-akñaiù kaitavaiç cauryair

garhitäà våttim ästhitaù
bibhrat kuöumbam açucir

yätayäm äsa dehinaù

That sinful brähmaëa (açucih) maintained that wife and her
children (bibhrat kuöumbam) by taking up a condemned
profession (garhitäà våttim ästhitaù), by tying people up
(bandy), gambling (akñaiù), cheating (kaitavaih) and stealing
(cauryaih). He thus afflicted many living entities (yätayäm äsa
dehinaù).



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

|| 6.1.23 ||
evaà nivasatas tasya
lälayänasya tat-sutän

kälo 'tyagän mahän räjann
añöäçétyäyuñaù samäù

O King (räjann)! While he thus spent up his time in abominable,
sinful activities (evaà nivasatah) to maintain his family of many
sons (lälayänasya tasya tat-sutän), eighty-eight years of his life
passed (mahän kälah añöäçétyä äyuñaù samäù atyagät).



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

|| 6.1.24 ||
tasya pravayasaù puträ

daça teñäà tu yo 'vamaù
bälo näräyaëo nämnä

pitroç ca dayito bhåçam

That old man Ajämila had ten sons (tasya pravayasaù daça
puträ), of whom the youngest (teñäà tu avamaù bälah) was
named Näräyaëa (näräyaëo nämnä). He was the object of
affection of both his father and his mother (pitroh ca dayitah
bhåçam).



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

|| 6.1.25 ||

sa baddha-hådayas tasminn
arbhake kala-bhäñiëi

nirékñamäëas tal-léläà
mumude jaraöho bhåçam

The old man (sah jaraöhah bhåçam), attached to the child
(tasminn arbhake baddha-hådayah) who could not speak clearly
(kala-bhäñiëi), took great joy (mumude bhåçam) in seeing the
child’s actions (tad-léläà nirékñamäëah).



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

|| 6.1.26 ||
bhuïjänaù prapiban khädan

bälakaà sneha-yantritaù
bhojayan päyayan müòho

na vedägatam antakam

While eating, drinking and chewing (bhuïjänaù prapiban
khädan), out of affection (sneha-yantritaù) he would feed the
child and make him drink (bälakaà bhojayan päyayan). The
foolish man (müòhah) did not know (na veda) that death had
arrived (ägatam antakam).



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

|| 6.1.27 ||
sa evaà vartamäno 'jïo

måtyu-käla upasthite
matià cakära tanaye
bäle näräyaëähvaye

While thus living (evaà vartamänah), when death arrived
(måtyu-käla upasthite), the foolish man (sah ajïah) thought of
his son (matià cakära tanaye bäle) called Näräyaëa (näräyaëa
ähvaye).

Çrédhara Svämé says it is suitable to conclude that by the power of
chanting the name Näräyaëa while caring for his son he
developed bhakti.



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

|| 6.1.28-29 ||
sa päça-hastäàs trén dåñövä

puruñän ati-däruëän
vakra-tuëòän ürdhva-romëa

ätmänaà netum ägatän

düre kréòanakäsaktaà
putraà näräyaëähvayam
plävitena svareëoccair
äjuhäväkulendriyaù

Ajämila (sah) then saw (dåñövä) three terrifying persons (trén ati-däruëän
puruñän) with twisted faces (vakra-tuëòän) and hairs standing erect on their
bodies (ürdhva-romëa ätmänaà). With ropes in their hands (päça-hastän),
they had come to take him away (netum ägatän). In great anxiety (äkula-
indriyaù), with prolonged cries (plävitena), he loudly called (uccaih svareëa
äjuhäva) for his son named Näräyaëa (putraà näräyaëähvayam) who was
playing in the distance (düre kréòanakäsaktaà).



Though he had committed unlimited sins, his sins could be
classified in three types: bodily, verbal and mental.

Thus three servants of Yama approached him.

Because the name Näräyaëa has four syllables, four servants of
Viñëu came.

Plävitena means prolonged.



Ajamila chanted Holy Name at the time of Death (6.1.20-30)

|| 6.1.30 ||
niçamya mriyamäëasya
mukhato hari-kértanam
bhartur näma mahäräja
pärñadäù sahasäpatan

O King (mahäräja)! Hearing (niçamya) glorification of the Lord
(hari-kértanam) from the mouth of the dying man
(mriyamäëasya mukhatah) who uttered the name of their master
(bhartur näma), the associates of Viñëu arrived suddenly
(pärñadäù sahasä äpatan).

Hearing hari-kértana, the associates of Viñëu arrived.

It came from the mouth of the dying man uttering Viñëu’s name.



Part-IV

Conversation between 
Yamadütas and Viñëudütas

(SB 6.1.31-54)



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.31 ||
vikarñato 'ntar hådayäd

däsé-patim ajämilam
yama-preñyän viñëudütä

värayäm äsur ojasä

The servants of Viñëu (viñëudütä) with loud voices obstructed
(ojasä värayäm äsuh) the servants of Yama (yama-preñyän), who
were dragging Ajämila (däsé-patim ajämilam vikarñatah) from
his heart (antar hådayäd).

The servants of Viñëu forbad them saying, “If you want to live,
do not drag this Vaiñëava Ajämila away. Do not take him away.”



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.32 ||
ücur niñedhitäs täàs te
vaivasvata-puraùsaräù

ke yüyaà pratiñeddhäro
dharma-räjasya çäsanam

Being forbidden (niñedhitäh), the assistants of Yama (te
vaivasvata puraùsaräù) said to the servants of Viñëu (tän ücuh),
“Who are you (ke yüyaà), who oppose (pratiñeddhäro) the rules
of Yamaräja (dharma-räjasya çäsanam)?”



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.33 ||
kasya vä kuta äyätäù

kasmäd asya niñedhatha
kià devä upadevä yä

yüyaà kià siddha-sattamäù

Whose servants are you (kasya vä)? Where do you come from
(kuta äyätäù)? Why are you preventing us from taking him
away (kasmäd asya niñedhatha)? Are you devatäs, lesser
devatäs (kià devä upadevä yä) or the best of the siddhas
(yüyaà kià siddha-sattamäù)?



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.34-36 ||
sarve padma-paläçäkñäù péta-kauçeya-väsasaù

kiréöinaù kuëòalino lasat-puñkara-mälinaù

sarve ca nütna-vayasaù sarve cäru-caturbhujäù
dhanur-niñaìgäsi-gadä-çaìkha-cakrämbuja-çriyaù

diço vitimirälokäù kurvantaù svena tejasä
kim arthaà dharma-pälasya kiìkarän no niñedhatha

Your eyes are like the petals of lotus flowers (sarve padma-paläça akñäù). Dressed
in yellow silken garments (péta-kauçeya-väsasaù), decorated with garlands of
lotuses (puñkara-mälinaù), and wearing very attractive helmets on your heads
(lasat kiréöinaù) and earrings on your ears (kuëòalinah), you appear youthful
(sarve ca nütna-vayasaù). Your four long arms (sarve cäru-caturbhujäù) are
decorated (çriyaù) with bows and quivers of arrows (dhanur-niñaìga) and with
swords, clubs (asi-gadä), conchshells, discs and lotus flowers (çaìkha-cakra-
ambuja). Your effulgence (svena tejasä) has dissipated the darkness (diço vitimirä)
and defeats all other light (älokäù kurvantaù). Why then (kim arthaà) are you
obstructing (niñedhatha) the servants of Yama (dharma-pälasya kiìkarän)?



By your appearance you look most well behaved.

By your effulgence you defeat the darkness and other light
(vitimirälokäù).

You appear proper, but why are you acting improperly?



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.37 ||
çré-çuka uväca

ity ukte yamadütais te
väsudevokta-käriëaù

tän pratyücuù prahasyedaà
megha-nirhrädayä girä

Çukadeva said: When the servants of Yama had thus spoken (ity
ukte yamadütaih), the servants of Viñëu (te väsudeva ukta-
käriëaù) replied to them (tän praty ücuù) while smiling
(prahasya), with voices like rumbling clouds (megha-nirhrädayä
girä).



They smiled.

“You do not know dharma. Because of fear of us, you say you are
the servants of Yama, but you are merely a type of preta. Having
come into our hands, how will you live now?”



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.38 ||
çré-viñëudütä ücuù

yüyaà vai dharma-räjasya
yadi nirdeça-käriëaù

brüta dharmasya nas tattvaà
yac cädharmasya lakñaëam

The servants of Viñëu said: If you are really (yadi vai yüyaà)
servants of Yama (dharma-räjasya nirdeça-käriëaù), tell us (brüta
nah) the nature of dharma (dharmasya tattvaà) and the
characteristics of adharma (ca adharmasya lakñaëam).



“We are the servants of Yama. Who does not recognize us?”

The messengers of Viñëu then speak.

Tell us the nature or essence (tattvam) of dharma and the
measurement (lakñaëam) of dharma and the nature and
measurement of adharma.



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.39 ||
kathaà svid dhriyate daëòaù
kià väsya sthänam épsitam
daëòyäù kià käriëaù sarve

äho svit katicin nåëäm

How is punishment administered (kathaà svid dhriyate
daëòaù)? What is the reason for punishment (kià vä asya
sthänam épsitam)? Who is punished (daëòyäù kià)? Is everyone
punished including animals (kià sarve daëòyäù käriëaù), or
among men, are only some punished (äho svit katicit nåëäm)?



They ask about the method of punishment, the reasons for
punishment, the persons who are punished, and the scope of
punishment.

Does punishment occur for animals or only for some among
humans?



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.40 ||
yamadütä ücuù

veda-praëihito dharmo
hy adharmas tad-viparyayaù

vedo näräyaëaù säkñät
svayambhür iti çuçruma

The Yamadütas replied: Acts which are prescribed in the Vedas
constitute dharma (veda-praëihito dharmah), and acts which are
not prescribed by the Vedas are adharma (adharmah tad-
viparyayaù). The Vedas are directly Näräyaëa (vedah näräyaëaù
säkñät) and are born from him (svayambhüh). This we have
heard from Yamaräja (iti çuçruma).



Dharma is what is prescribed in the Vedas.

What is in the Vedas is the nature of dharma (tattva) and the
rules of the Vedas are the measurement of dharma.

Because the servants of Viñëu asked about adharma, the servants
of Yama describe the nature and measurement of adharma.

This also covers the question about the reasons for punishment.

What is forbidden in the Vedas is adharma.

Doing what is forbidden in the Vedas is the measure of adharma.

The Vedas are manifested from the Lord (svayambhüù): they
arise from the breathing of Viñëu on their own. Çruti says asya
mahato bhütasya niçvasitam etad yad ågvedaù: the breathing of
the Lord is the Åg-veda. (Båhad-äräëyaka Upaniñad)



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.41 ||
yena sva-dhämny amé bhävä

rajaù-sattva-tamomayäù
guëa-näma-kriyä-rüpair

vibhävyante yathä-tatham

By Näräyaëa (yena) who is situated in his own abode (sva-
dhämny), these living entities (amé bhävä) composed of rajas,
sattva and tamas (rajaù-sattva-tamomayäù) appear precisely
(vibhävyante yathä-tatham) with qualities, names and actions
(guëa-näma-kriyä-rüpaih).



Who is Näräyaëa?

Situated in Vaikuëöha, the living entities (bhäväù) are created
exactly by his will alone, with qualities like peacefulness, names
like brähmaëa, actions like studying the Vedas and forms like
varëäçrama. Yathä-tatham means properly.



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.42 ||
süryo 'gniù khaà marud devaù

somaù sandhyähané diçaù
kaà kuù svayaà dharma iti
hy ete daihyasya säkñiëaù

By Näräyaëa, the sun, fire, sky, air, devatäs (süryah agniù khaà
marud devaù), moon, evening, day, night, the directions (somaù
sandhyä ahané diçaù), water, land (kaà kuù) and Yamaräja
(svayaà dharma)—who are the witnesses of the activities of the
living entity (ete daihyasya säkñiëaù)– appear (implied).



One may think of doing sinful activity secretly when no one is
looking, but there are witnesses.

By Näräyaëa these witnesses appear.

This is a continuation from the last verse. Day and night, water
(kam) and earth (kuù) are all witnesses.

äditya-candräv anilo ‘nalaç ca
dyaur bhumir äpo hådayaà yamaçc a

ahaçca rätriç ca ubhe ca sandhye 
dharmo ’pi jänäti narasya våttam

The sun, moon, air, fire, sky, earth, water, mind, Yama, day,
night, dawn and twilight and the Lord know the actions of man.
Viñëu-dharma 55.14



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.43 ||
etair adharmo vijïätaù

sthänaà daëòasya yujyate
sarve karmänurodhena
daëòam arhanti käriëaù

By these witnesses (etaih), acts of adharma can be understood
(adharmo vijïätaù), and the cause of punishment is determined
(daëòasya sthänaà yujyate). All performers of sin (sarve
käriëaù) deserve punishment (daëòam arhanti) according to the
act (karmänurodhena).

The reason for punishment and the victims of punishment are
mentioned.



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.44 ||
sambhavanti hi bhadräëi

viparétäni cänaghäù
käriëäà guëa-saìgo 'sti

dehavän na hy akarma-kåt

O sinless messengers (anaghäù)! Pious and sinful acts (bhadräëi
viparétäni) arise for all persons (sambhavanti) who perform acts
(käriëäà), because all humans are associated with the guëas
(dehavän guëa-saìgah asti) and cannot avoid action (na hy
akarma-kåt).



This verse explains the reason why everyone is subject to
punishment.

Viparétäni means sinful acts. All persons perform pious and sinful
acts because all actors are associated with the guëas.

The guëas are causes of pious or sinful acts.

To say a person is has a whole life of dharma or adharma is a
general designation.

“You say that the actions arise because of association with the
guëas. What if someone does not act at all? He should not be
punished.”

All humans (dehavän) perform actions. Non-action of humans is
contrary to perception.



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.45 ||
yena yävän yathädharmo
dharmo veha saméhitaù

sa eva tat-phalaà bhuìkte
tathä tävad amutra vai

In proportion to adharma or dharma (yävän yathä adharmo
dharmo vä) in this life (iha), one enjoys the corresponding results
(sah eva tat-phalaà bhuìkte tathä tävad) in the next life (amutra
vai).



How is punishment administered?

To the extent of adharma or dharma performed by whatever
means, one receives the result as suffering of happiness in the
appropriate amount, according to the decision of scripture.



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.46 ||
yatheha deva-pravaräs

trai-vidhyam upalabhyate
bhüteñu guëa-vaicitryät

tathänyatränuméyate

O best of the devas (deva-pravaräh)! Just as beings in this world
(yathä iha) attain (upalabhyate) three types of people (trai-
vidhyam bhüteñu) according to the variety of guëas (guëa-
vaicitryät), so in next life as well one can infer such types (tathä
anyatra anuméyate).



Notice with your eyes the association with the guëas.

In this world, there are three types of humans—pious, sinful and
mixed.

In the next world or in next human birth one can infer the person
to be pious, sinful or mixed.

This is according to scripture.



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.47 ||
vartamäno 'nyayoù kälo
guëäbhijïäpako yathä

evaà janmänyayor etad
dharmädharma-nidarçanam

Just as the qualities of the present (yathä vartamäno guëah) make
known (abhijïäpakah) the qualities of the past and the future
(anyayoù kälah guëäh), the qualities of dharma and adharma
(evaà dharma adharma) in this birth (etad janma) indicate
(nidarçanam) those qualities in past and future lives (anyayoh).



The present life gives understanding of the extent of dharma and
adharma in the previous and next life.

An example is given.

The spring time of the present gives an understanding of the
qualities of spring with its fruits and flowers--in the past and the
spring in the future.

Similarly this life shows the dharma and adharma of previous and
past lives.



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.48 ||
manasaiva pure devaù
pürva-rüpaà vipaçyati

anumémäàsate 'pürvaà
manasä bhagavän ajaù

Yamaräja (devaù), living in his city (pure), sees by his mind
(manasaiva vipaçyati) the previous condition of a living entity
(pürva-rüpaà). Knowing everything like Brahmä (bhagavän
ajaù), he then decides the present and future forms
(anumémäàsate apürvaà) by his mind (manasä).



This is the general method of knowing the adharma and dharma
of others.

Yamaräja however by his mind definitely sees everything.

Situated in his city Saàyamané, Yama(devaù) sees the persons in
his previous birth with his dharma and adharma.

Afterwards he decides the present and the future forms.

He decides what is suitable for each person.

He is omniscient (bhagavän), equal to Brahmä.



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.49 ||
yathäjïas tamasä yukta
upäste vyaktam eva hi

na veda pürvam aparaà
nañöa-janma-småtis tathä

Just as an animal (yathä ajïah) accepts its present body (upäste
vyaktam) by ignorance (tamasä yukta), the human (tathä), losing
memory because of birth (nañöa-janma-småtih), is not aware (na
veda) of his past or future birth (pürvam aparaà).



It is not surprising that the jéva has a tendency for sin, since he is
not aware of his previous or next birth.

Just as an animal, endowed with tamas, uses its present body and
is happy with its type of food, so man, who loses his memory by
being born, does not know about his previous or next birth.



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.50 ||
païcabhiù kurute svärthän
païca vedätha païcabhiù

ekas tu ñoòaçena trén
svayaà saptadaço 'çnute

By the five action senses, the jéva attains desired objects
(païcabhiù kurute svärthän). By the five knowledge senses, the
jéva knows the five sense objects (païca veda atha païcabhiù).
Using the sixteenth item known as the mind (ñoòaçena), the
seventeenth item (saptadaçah) known as the one jéva (ekah)
enjoys (açnute) the objects of the knowledge senses, action senses
and mind (trén).



By the five action senses one attains one’s desired objects.

By the five knowledge senses one experiences the enjoyment of
the five sense objects such as sound.

With the sixteenth sense, the jéva, the seventeenth, enjoys the
three—the objects of knowledge senses, action senses and the
mind.



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.51 ||
tad etat ñoòaça-kalaà

liìgaà çakti-trayaà mahat
dhatte 'nusaàsåtià puàsi
harña-çoka-bhayärtidäm

The subtle body of the jéva (tad liìgaà), the effect of the three
guëas (çakti-trayaà), composed of the ten senses, five sense
objects and the mind (ñoòaça-kalaà), produces repeated and
unavoidable birth (dhatte mahat anu-saàsåtià), which gives joy,
sorrow, fear and pain (harña-çoka-bhaya-ärtidäm) to the jéva
(puàsi).



Tat means “of the jéva.”

Liìgam means the subtle body.

Çakti-trayam means the effects of the three guëas.

This subtle body produces repeated birth, hard to avoid (mahat)
for the jéva (puàsi).



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.52 ||
dehy ajïo 'jita-ñaò-vargo
necchan karmäëi käryate

koçakära ivätmänaà
karmaëäcchädya muhyati

The ignorant jéva (dehy ajïah), unable to control his mind and
senses (ajita-ñaò-vargah), though not desiring to do so (na
icchan), is made to perform activities (karmäëi käryate), and
covering himself with actions (ätmänaà karmaëä äcchädya),
becomes bewildered (muhyati) and does not know how to get out
(implied), just as silkworm covers himself with a cocoon
(koçakära iva).



Though sometimes the jéva does not want to do activities, he is
forced to do so by the subtle body.

Then he becomes bewildered like a silkworm, and does not know
how to get out of the tangle.



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.53 ||
na hi kaçcit kñaëam api
jätu tiñöhaty akarma-kåt
käryate hy avaçaù karma
guëaiù sväbhävikair balät

Not even for a moment (na hi kaçcit kñaëam api) can the jéva
remain without performing actions (jätu tiñöhaty akarma-kåt).
He is forced to act beyond his control (käryate hy avaçaù karma)
by the three guëas (guëaiù) arising from previous impressions
(sväbhävikair balät).



Conversation between Yamadütas and Viñëudütas (6.1.31-54)

|| 6.1.54 ||
labdhvä nimittam avyaktaà
vyaktävyaktaà bhavaty uta

yathä-yoni yathä-béjaà
svabhävena baléyasä

The gross and subtle bodies (vyakta avyaktaà), sometimes
similar to the mother and sometimes similar to the father (yathä-
yoni yathä-béjaà), appear (labdhvä) with a particular nature
(baléyasä svabhävena bhavaty uta) according to the jéva’s karmas
(nimittam avyaktaà).



Having attained the cause, his reactions of karma, the gross and
subtle bodies appear, according to his karma.

The body is sometimes similar to the mother and sometimes
similar to the father, endowed with a particular nature such as
violence or gentleness.



Part-V

Fall down of Ajämila

(SB 6.1.55-68)



Fall down of Ajämila (6.1.55-68)

|| 6.1.55 ||
eña prakåti-saìgena

puruñasya viparyayaù
äsét sa eva na ciräd
éça-saìgäd viléyate

This contrary position of the jévas (eña puruñasya viparyayaù)
has existed (äsét) by association with prakåti (prakåti-saìgena).
That condition (sa eva) is quickly destroyed (na ciräd viléyate) by
association with the Lord (éça-saìgäd).



Fall down of Ajämila (6.1.55-68)

|| 6.1.56-57 ||
ayaà hi çruta-sampannaù

çéla-våtta-guëälayaù
dhåta-vrato mådur däntaù

satya-väì mantra-vic chuciù

gurv-agny-atithi-våddhänäà
çuçrüñur anahaìkåtaù

sarva-bhüta-suhåt sädhur
mita-väg anasüyakaù

Ajämila was well versed in the Vedas (ayaà hi çruta-sampannaù). He was a reservoir of
good character, good conduct and good qualities (çéla-våtta-guëa älayaù). Firmly established
in executing all the Vedic injunctions (dhåta-vratah), he was very mild and gentle (måduh),
and he kept his mind and senses under control (däntaù). Furthermore, he was always
truthful (satya-väì), knew how to chant the Vedic mantras (mantra-vit), and was also very
pure (çuciù). Ajämila was respectful to his guru, the fire-god, guests, and the elderly
members of his household (gurv-agny-atithi-våddhänäà çuçrüñuh). He was free from pride
(anahaìkåtaù), was upright, benevolent to all living entities (sarva-bhüta-suhåt), well
behaved (sädhuh), controlled in speech (mita-väg), and without hatred to anyone
(anasüyakaù).



Having spoken of the natures of dharma and adharma, the
servants of Yama now illustrate adharma by showing how Ajämila
is fit to be punished.

In two verses they speak of his righteous nature in order to show
how his sinful nature was not suitable.

Çéla means good character, våtta means proper conduct and guëa
means good qualities like tolerance.



Fall down of Ajämila (6.1.55-68)

|| 6.1.58-60 ||
ekadäsau vanaà yätaù pitå-sandeça-kåd dvijaù

ädäya tata ävåttaù phala-puñpa-samit-kuçän

dadarça käminaà kaïcic chüdraà saha bhujiñyayä
pétvä ca madhu maireyaà madäghürëita-netrayä

mattayä viçlathan-névyä vyapetaà nirapatrapam
kréòantam anugäyantaà hasantam anayäntike

Once this brähmaëa Ajämila (ekadä asau dvijaù), following the order of his father
(pitå-sandeça-kåd), went to the forest (vanaà yätaù) to collect (ädäya) fruit,
flowers, wood and kuça grass (phala-puñpa-samit-kuçän). On the way home (tata
ävåttaù), nearby (antike), he saw (dadarça) a lusty çüdra (käminaà çüdraà) with a
maidservant (saha bhujiñyayä). Having drunken liquor (pétvä ca madhu
maireyaà), without fear of others (vyapetaà), the çüdra was smiling (hasantam),
singing (anugäyantaà) and enjoying (kréòantam) shamelessly (nirapatrapam) with
the woman (anayä) whose eyes were rolling in intoxication (mada aghürëita-
netrayä), and whose dress had become loose (viçlathan-névyä).



Bhujiñyayä means with a maid servant whom he was enjoying.

Maitreyam is a liquor made from rice.

Madhu means wine.

Vyäpetam means without fear of others.

He was enjoying with her (anayä).



Fall down of Ajämila (6.1.55-68)

|| 6.1.61 ||
dåñövä täà käma-liptena
bähunä parirambhitäm
jagäma håc-chaya-vaçaà

sahasaiva vimohitaù

Seeing the woman (täà dåñövä) embraced by the çüdra’s arm
(bähunä parirambhitäm) decorated with turmeric powder (käma-
liptena), Ajämila suddenly became bewildered (sahasä eva
vimohitaù) and fell under the control of lust (håt-çaya-vaçaà
jagäma).

The çudra had his arm anointed with turmeric juice to incite lust.



Fall down of Ajämila (6.1.55-68)

|| 6.1.62 ||
stambhayann ätmanätmänaà
yävat sattvaà yathä-çrutam

na çaçäka samädhätuà
mano madana-vepitam

Though trying to stop (stambhayann) his mind by intelligence
(ätmanä ätmänaà), as he had been instructed (yathä-çrutam),
using the steadiness in dharma and knowledge that he had (yävat
sattvaà), he was not able to control his mind (na mano
samädhätuà çaçäka), which was agitated by lust (madana-
vepitam).



Fall down of Ajämila (6.1.55-68)

|| 6.1.63 ||
tan-nimitta-smara-vyäja-
graha-grasto vicetanaù

täm eva manasä dhyäyan
sva-dharmäd viraräma ha

Becoming possessed because of lust (smara-vyäja-graha-grastah)
arising from seeing her (tan-nimitta) and losing his memory
(vicetanaù), he began to meditate on her with his mind (täm eva
manasä dhyäyan), and gave up his practice of dharma (sva-
dharmäd viraräma ha).



He could not protect himself from falling by jïäna and by his
steadiness in dharma, but he attained Vaikuëöha after restoring
himself by nämäbhäsa alone.

This shows the inherent strengths of dharma, jïäna and bhakti.



Fall down of Ajämila (6.1.55-68)

|| 6.1.64 ||
täm eva toñayäm äsa

pitryeëärthena yävatä
grämyair manoramaiù kämaiù

prasédeta yathä tathä

He satisfied her (täm eva toñayäm äsa) by his father’s money
(pitryeëa arthena) as long as the wealth remained (yävatä). He
acted just to please her (prasédeta yathä tathä) by offering
attractive material objects (manoramaiù grämyaih) that she
desired (kämaiù).



Fall down of Ajämila (6.1.55-68)

|| 6.1.65 ||
vipräà sva-bhäryäm aprauòhäà

kule mahati lambhitäm
visasarjäcirät päpaù

svairiëyäpäìga-viddha-dhéù

His intelligence pierced by the glance of the prostitute (svairiëya
apäìga-viddha-dhéù), the sinful man (päpaù) soon gave up
(acirät visasarja) his humble wife (sva aprauòhäà bhäryäm), a
brähmaëa’s daughter (vipräà) of elevated family (mahati kule),
given by her father (lambhitäm).



Fall down of Ajämila (6.1.55-68)

|| 6.1.66 ||
yatas tataç copaninye

nyäyato 'nyäyato dhanam
babhäräsyäù kuöumbinyäù

kuöumbaà manda-dhér ayam

Bereft of intelligence (manda-dhéh), he obtained money (dhanam
upaninye) by proper or improper means (yatah tatah nyäyato
anyäyato) and maintained the woman’s family members (babhära
asyäù kuöumbinyäù kuöumbaà)



Fall down of Ajämila (6.1.55-68)

|| 6.1.67 ||
yad asau çästram ullaìghya

svaira-cäry ati-garhitaù
avartata ciraà kälam
aghäyur açucir malät

Transgressing the scriptures (çästram ullaìghya), acting
irresponsibly (svaira-cäry), condemned for his behavior (ati-
garhitaù), leading a sinful life (agha äyuh), and impure (açucih)
because of eating her remnants of food (malät), he passed a long
time (avartata ciraà kälam).



Fall down of Ajämila (6.1.55-68)

|| 6.1.68 ||
tata enaà daëòa-päëeù
sakäçaà kåta-kilbiñam

neñyämo 'kåta-nirveçaà
yatra daëòena çuddhyati

Because of this (tata), we shall take this sinner (neñyämo kåta-
kilbiñam) who has performed no atonement (akåta-nirveçaà) to
Yamaräja (daëòa-päëeù sakäçaà), where he will be purified by
punishment (yatra daëòena çuddhyati).

Akåta-nirveçam means “not having performed atonement.”

How can you prevent us, who are taking him for purification?


