Canto Six - Chapter Two

Ajamila Delivered by the
Visnudutas



Part-1

Visnuditas chastise the
Yamadutas

(SB 6.2.1-6)



Visnudutas chastise the Yamadutas (SB 6.2.1-6)

16.2.1 |

Sri-badarayanir uvaca
evam te bhagavad-data
yamadutabhibhasitam
upadharyatha tan rajan
pratyahur naya-kovidah

Sukadeva Gosvami said: O King (rajan)! The servants of Lord
Visnu (bhagavad-data), expert in rules of conduct (naya-
kovidah), replied as follows (evam pratyahuh) after hearing (atha
upadharya) the statements of the Yamadatas (tan yamadiita
abhibhasitam).



* In the Second Chapter, the arguments of the servants of Yama
are refuted by the power of the Lord’s name, Ajamila repents
and then ascends to Vaikuntha.

* Naya-kovidah means those who speak as persons
knowledgeable of niti-sastra.



Visnudutas chastise the Yamadutas (SB 6.2.1-6)

16.2.2 |

Sri-visnuduta ticuh
aho kastam dharma-drsam
adharmah sprsate sabham

yatradandyesv apapesu
dando yair dhriyate vrtha

The servants of Visnu said: This is a calamity (aho kastar)!
Adharma has touched (adharmah sprsate) the assembly of
authorities on dharma (dharma-drsam sabham), where
punishment (yatra dandah) is unnecessarily being given (vrtha
dhriyate) to the sinless (apapesu), who are not to be punished
(adandyesu).



Ah! We know you are servants of Yama, but why do you speak
such nonsense?

We can understand that the authority ot this King of dharma to be
of opposite quality. That is expressed in this verse.

We have never heard such facts till now (aho)! What will happen
to the people by such injustice (kastham)?

“Who are you to criticize? What are you criticizing?”
Please listen to what we say.

Adharma is contaminating the assembly of those who judge
dharma. They see dharma as adharma.

In this assembly, punishment is allotted to persons without sin who
should thus not be punished. The assembly is displaying adharma.



Visnudutas chastise the Yamadutas (SB 6.2.1-6)

16.2.3 ||

prajanarh pitaro ye ca
sastarah sadhavah samah
yadi syat tesu vaisamyarn
kam yanti Saranam prajah

The protectors of the citizens (ye prajanam pitarah) are
instructors  (sastarah), endowed with proper character
(sadhavah), and are equal in happiness and distress (samah). If
they show opposite tendencies (yadi syat tesu vaisamyam),
where will the citizens go for protection (karn yanti saranam
prajah)?



Please listen.

We have heard that your master is a protector, who
implements laws, possesses good qualities and is equal to all.

Why has this now become untrue?

The leader should be a father, showing attectionate.
He should be an instructor ot laws, to teach dharma.
He should be proper in character, to benetit all people.

He should be equal, taking his own happiness and distress
equally.



The opposite is a protector who gives sutfering to the people,
who, though a teacher, does not teach dharma to his servants,
who , though of proper character, does not act for everyone’s
benefit, and though equipoised, is ignorant of others’
sutfering.

This is a disaster for the public and intolerable for us.



Visnuduitas chastise the Yamadutas (SB 6.2.1-6)

16.2.4 |

yad yad acarati sreyan
itaras tat tad 1hate
sa yat pramanarm kurute
lokas tad anuvartate

Whatever the excellent man performs (yad yad acarati sreyan),
the others follow (itarah tat tad thate). The people follow (lokas
tad anuvartate) whatever he sets as the standard (sa vyat
pramanarn kurute).



* The path of dharma will be very quickly covered up.



Visnudutas chastise the Yamadutas (SB 6.2.1-6)

16.2.5-6 |

yasyanke sira adhaya
lokah svapiti nirvrtah
svayam dharmam adharmam va
na hi veda yatha pasuh

sa katham nyarpitatmanar
krta-maitram acetanam
visrambhaniyo bhutanam
saghrno dogdhum arhati

The common people (lokah), like animals (yatha pasuh), sleeping peacetully
(svapiti nirvrtah) with their heads on the lap of the master (yasya anke Sira
adhaya), do not know (svayarm na hi veda) dharma and adharma (dharmam
adharmarn va). How can the compassionate leader (katharm sa saghrnah), who
should have the trust of all beings (visrambhaniyo bhatanam), give pain
(dogdhum arhati) to those who have surrendered in friendship (krta-maitram
nyarpita atmanarn), and have undeveloped consciousness (acetanam)?



Because of the betrayal of trust, we speak of further adharma.
This is expressed in two verses.

Nyarpitatmanam means to the person who has completely

otfered himself.
Why should he trust the leader?

The leader should be worthy of being trusted and should be
compassionate to all beings.



Part-11

Visnudiitas glority the
HolyName
(SB 6.2.7-19)



Visnuduitas glorify the HolyName (SB 6.2.7-19)

16.2.7 |

ayam hi krta-nirveso
janma-koty-amhasam api

yad vyajahara vivaso
nama svasty-ayanam hareh

This person (ayam) has performed atonement (krta-nirveso) for
the sins of ten million births (janma-koty-ammhasam api) since he
has spontaneously chanted (vivaso vyajahara) the auspicious
name of the Lord (hareh svasty-ayanam nama).



* “You castigate us, but what offenses have we and our master
committed in taking away Ajamila to purity him, since he has
performed no atonements for over a thousand great sins?”

* He has certainly performed atonement, not only for the sins of
one life, but for ten thousand lives, since (yat) he has chanted
the name of the Lord even though it was done unconsciously.

* The smrtis say:

namno hi yavati Saktih papa-nirharane hareh
tavat karturh na saknoti patakar pataki narah

A sinful man cannot commit as many sins as can be destroyed by
the power of the Lord’s name. Visnu Purana



avasenapi yan namni Kirtite sarva-patakaih
puman vimucyate sadyah simha-trastair mrgair iva

A human is freed from all sins when he chants the Lord’s name

even unconsciously. The sins tlee like animals frightened of a
lion. Visnu Purana 6.8.19

* Not only does chanting the Lord’ name cause atonement but is
the cause of liberation (svastyayanam).

sakrd uccaritarn yena harir ity aksara-dvayam
baddha-parikaras tena moksaya gamanam prati

Whoever chants the two syllables “Hari” only once is fit for
attaining liberation. Skanda Purana



Visnudiutas glority the HolyName (SB 6.2.7-19)

16.2.8 ||
etenaiva hy aghono 'sya
krtarh syad agha-niskrtam
yada narayanayeti
jagada catur-aksaram

When he chanted the four syllables (yada jagada etena catur-
aksaram) “Narayana (narayanaya iti),” atonement (agha-
niskrtam) for the sins he committed (asya krtarn aghonah) has
been accomplished (syad).



“But Ajamila did not chant with awareness that this was
atonement.

He called out for his son because he was atraid of us.”

You do not understand the truth.

Being materialistic, you do not understand.

Even by calling for his son while not seeking to make
atonement, atonement of this sinner (aghonah) was

accomplished.

Aghavat is here conjugated like maghavan (maghonah).



Just chanting at this time for his son is the atonement for all
his sins.

However, previously he chanted in ungrammatical language,
“O Narayana, come here, from your mother’s lap to my lap.”

The atonement took place then.

Not only chanting four syllables, but chanting the Lord’s name
in two syllables or one syllable also destroys all sins.



Visnudutas glorify the HolyName (SB 6.2.7-19)

1 6.2.9-10 ||
stenah sura-po mitra-dhrug
brahma-ha guru-talpa-gah
stri-raja-pitr-go-hanta
ye ca patakino 'pare

sarvesam apy aghavatam
idam eva suniskrtam

nama-vyaharanar visnor
yatas tad-visaya matih

The chanting of the holy name of Lord Visnu (visnoh nama-vyaharanam) is the
best process of atonement (eva suniskrtam) for a thief, for a drunkard, for one who
betrays a friend or relative (stenah sura-pah mitra-dhrug), for one who kills a
brahmana, for one who indulges in sex with the wife of his guru or another
superior (brahma-ha guru-talpa-gah), for one who kills women, the king, his
father, or cows (stri-raja-pitr-go-hanta), and for all other sinful men (ye ca
patakino apare). Simply by chanting the holy name of Lord Visnu (idam eva), such
sinful persons (sarvesam apy aghavatam) attract the attention of the Supreme Lord
(yatah tad-visaya matih).



“The name of the Lord may destroy sins, but how can
namabhasa be the atonement for thousands of grave sins
which cannot be destroyed by thousands of twelve year vows?”

Stenah means a gold thief.

Chanting is the best atonement (suniskrtam), since it destroys
the root of sin.

A twelve year vow of atonement, though it destroys the etfects
of sin, cannot destroy the root of sin.

That is not the only result, because from chanting the name of
the Lord, the Lord’s mind dwells on that person who chants
(tad-visaya-matih).

The Lord thinks, “This person belongs to me. 1 will always
protect him.” This is Sridhara SvamT’s meaning of the phrase.



“Hearing his name being chanted, and remembering Ajamila,
the Lord ordered us to bring Ajamila, who was chanting his
name.”

Then how much more the Lord will remember a person who
chants the Lord’s name with a service attitude!

This is the implication.

To show this to the servants of Yama, the servants of Visnu
said that Ajamila chanting at the time of death had destroyed
all his sins, but actually, from the first time that Ajamila called
his son Narayana, out of all the times he called, all his sins had
been destroyed.

The rest of the chanting after that produced bhakti.



The past tense of yad vyajahara (he chanted) in verse 7 also
indicates that from the first time he chanted the name, all sins
had been destroyed.

The word vivasah in that verse means “spontaneously, out of
attection for his child.”

“But after chanting repeatedly, there were repeated sins such as
going to the prostitute and drinking wine. In order to destroy
those sins he had to chant at the end ot his life, since there was
again appearance of sin.”

This cannot be said, because it will be said later vaikuntha-
nama-grahanam asesidgha-haram: chanting the Lord’s name
destroys unlimited sins. (SB 6.2.16)



* The tollowing verses also show that chanting releases one from
the bondage of samsara.

vartamanam ca yat papam yad bhatam yad bhavisyati
tat sarvarh nirdahatyasu govindanala-kirtanat

* All sins in the present, past and future are quickly destroyed
by chanting the name of Govinda which is like fire. Hari-
bhakti-vilasa 11.339

yan-nama sakrc chravanat pukkaso 'pi vimucyate samsarat

By hearing one of your names once, even the outcaste is delivered
from the material world. SB 6.16.44



naivam-vidhah purusa-kara urukramasya
purhsam tad-anghri-rajasa jita-sad-gunanam
citrarh vidara-vigatah sakrd adadita
yan-namadheyam adhuna sa jahati bandham

Such power is not surprising from persons who have conquered
the six senses by the dust from the lotus feet of the Lord, since
even an outcaste becomes immediately free of bondage of karma
by chanting the Lord’s name even once. SB 5.1.35

* Because there is no mention of a particular time span for the
etfect to occur, it should be understood that by the first
chanting there is destruction of all sins, all desires and as well,
ignorance, which is the root cause, because only then sin will
not reappear in the future.



“Why then did sin not leave Ajamila after chanting the first
time?

How could he continue to be attached to the woman and
commit sin for so long it all his sins had been destroyed?”

Like the karmas of the jivanmukta which remain for some time
simply as impressions, Ajamila’s sins which lasted till his death
were like the bites of a toothless snake and did not generate
results.

Moreover the Lord himselt will cause continuance of sin in
order that other philosophies (karma-kanda etc.) will not be
completely uprooted.



* If one were to explain the scriptural statements concerning the
powers of the name to be exaggerated praise of the Lord’s
name, then one would be committing oftense.

* Tathartha-vado hari-namni kalpanam: it is an offense to
interpret the name or think its powers are exaggeration.
(Padma Purana)

namasrayah kadacit syat taraty eva sa namatah
namno hi sarva suhrdo hy aparadhat pataty adhah

One who takes shelter of the name at any time crosses material
life by the name. One falls to hell from offense to the name of the
Lord, the friend of all beings. Padma Purana



arthavadam harer-namni sambhavayati yo narah
sa papistho manusyanam niraye patati sphutam

* Those most sinful of men who interpret the name of the Lord
fall to hell (Katyayana Samhita, Padma Purana)

yan-nama-kirtana-phalam vividham nisamya
na sraddadhati manute yad utarthavadam
yo manusas tam iha dukha-caye ksipami
samsara-ghora-vividharti nipiditangam

That person who even after hearing about the wonderful results
of chanting the Lord’s name refuse to develop sincere faith in the
name, and on the contrary, interprets the name, is hurled by me
into the deep gloom of material nescience after being dragged
through excruciating sutfering. Padma Purana



Sruti-smrti-puranesu nama-mahatmya-vadisu
ye 'rthavada iti bruyur na tesam niraya-ksayah

Persons who interpret the $rutis, smrtis, and puranas, which
wonderfully glority the Lord’s name, stay in hell forever. Jaimini
Sambhita

* Thus from scriptures like Padma Purana and Katyayana-
samhita there are thousands of statements showing fall down
from interpreting the name.

* Pariksit has just said:
kvacin nivartate 'bhadrat kvacic carati tat punah
prayascittam atho 'parthamm manye kunjara-saucavat

After withdrawing from sin one commits the sin again. I think
atonement is useless, like an elephant bathing. SB 6.1.10



He has condemned atonements because of seeing that the
tendency for sin remains, but he does not criticize bhakti,
though seeing sinful tendencies in some of the devotees.

And Ajamila, a sinner, by the strength of namabhasa attained
Vaikuntha, but smartas and others, though knowing
scriptures, and though chanting the name, continue existence
in frighttul sarsara because of the offense of interpreting the
name.

But one should not worry that everyone will immediately
become liberated on seeing such power in the name.

Though sin is completely uprooted just by chanting the name
once, in most cases the name shows its fruits to the world after
some time, just as fruit trees bear fruit after some time only,
not immediately.



And in some cases the name does not show its eftects at all, in
order that the material scriptures (such as karma-kanda) are
not completely destroyed.

Then, after doing this, the name takes the person who has
chanted without offense to the Lord’s abode. This conclusion
should be understood.

“I accept that because of offense to the name, those who
interpret the name as exaggeration go to hell.

However, it chanting the name destroys all sins, all karmis,
jiianis, yogis and bhaktas should not go to hell for illicit sex or
violence if they chant.

And if the name does not destroy all sin, all these people, and
even the bhakta, should go to hell to suffer the results of their
sin, even if they chant.”



Though a merchant protects a person under his shelter
according to the degree that the person surrenders to him, it
the person otfends him, the merchant becomes displeased with
him, and does not give protection to that surrendered person.

But one should not think that the merchant is incapable of
protecting him.

And according to the degree that the otfense diminishes, the
merchant begins to show mercy to that person.

When the oftense is completely gone, the merchant shows all
mercy.

The name is similar.



Those who take shelter ot Bhakti-devi, representing the name, as a
secondary practice, in order bring out results of karma and jfiiana,
are called karmis or jianis, even though bhakti is present in a
minor position.

This is according to the rule that things are named according to the
predominant factor. [Note: pradhanyena vyapaesa bhavanti] They
are thus not called Vaisnavas.

By their natures they are otfenders to the name in one aspect, for it
is said  dharma-vratatyagahutadi-sarvasubhakriya-samyamapi
pramadah: the eighth otfense is to consider the name equivalent to
dharma, vratas, sacrifices and other karma-kanda rites.

If considering the name to be equal to karma and dharma is an offense,
then the offense is much more if one considers the name secondary to
karma and dharma, being a mere limb of karma or dharma.



Though recognizing that they have oftended her, out of compassion,
Bhakti-devi thinks, “Karma-yoga and these other processes should not be
fruitless” since they have accepted a small portion of her shelter.

Thus, though she has become only a limb of karma, she gives the results
of karma, jiiana and other processes without obstruction.

Similarly, when bhakti is a limb of atonement, she destroys the sins in
those persons practicing atonements.

It is not otherwise.

And those who do not perform atonements go to hell to experience the
results of their sins.

However, Vaisnavas do not need to perform atonements.

Furthermore, if those persons commit other offenses, such as
interpreting the name or committing offense to the devotee, and then
perform dharma and other process, Bhakti-devi gives them no results for
their efforts, even though she is still a limb of dharma and other process.



ke te 'paradha vipendra namno bhagavatah krtah
vinighnanti nrnam krtyam prakrtam hy anayanti ca

O brahmana! Offenses to the name destroy men’s pious actions
and lead them to material world. Padma Purana, Brahma-khanda

If those persons become free from oftense and dedicate
themselves to chanting or other bhakti processes, they will get
results for their karma and jfiana in proportion to the
destruction of otfenses.

However, with complete destruction of offense by association
with devotees, attainment of the results of chanting is certain,
by the direct mercy of Bhakti-devi.



“From the words of the servants of Yama it is understood that Ajamila
was previously involved in karma. (He was not a devotee, but performed
bhakti secondarily, and therefore all his sins should not have been
removed by chanting.)”

That is true, and by sinful acts like drinking his status as a brahmana was
destroyed, what to speak of his pious acts of karma.

It will be explained: “Ajamila was a brahmana who because of bad
association had given up all brahminical culture and religious principles.

Becoming most fallen, he stole, drank and performed other abominable
acts. He even kept a prostitute.” (SB 6.2.45)

When his pious karmas were destroyed, his secondary bhakti was also
destroyed.

Then pure bhakti appeared when he called out the name of his son
Narayana.



“But if there is a scriptural rule that one should perform bhakti
as a limb of karma or jiiana, how can that be otfensive?”

One should not recognize as authoritative scripture those
statements which permit secondary bhakti out of mercy for
persons of crooked mentality, who have no faith in bhakti but
faith in karma and jfiana, and do not believe statements like

“All processes accomplish their results by bhakti alone; by a
particle of bhakti the greatest sins are destroyed.”

In attaining Svarga through animal sacrifices by following
rules, the fault of violence is not destroyed.

Similarly though the otfender attains the results of karma and
jiana by secondary bhakti according to rules, his offense is not
destroyed.



* Those oftenders who accept a Vaisnava guru by Vaisnava initiation,
take shelter of Bhakti-devi purely or as the primary process (but
mixed), and then worship the Lord by chanting, are called
Vaisnavas.

* According to the degree of bhakti, they attain destruction of
ottenses, and according to the degree of Bhakti-devl’s mercy, they
attain the principle result of bhakti (prema).

* The Lord himself says:
yatha yathatma parimrjyate 'sau
mat-punya-gatha-sravanabhidhanaih
tatha tatha pasyati vastu sitksmam
caksur yathaivanjana-samprayuktam

To the degree that the atma becomes puritied by hearing and chanting
my glories, a person is able to perceive my real form and qualities, and
experience their sweetness, just as the eye when smeared with special
ointment, is able to see finer objects. SB 11.14.26



bhaktih paresanubhavo viraktir
anyatra caisa trika eka-kalah
prapadyamanasya yathasnatah syus
tustih pustih ksud-apayo 'nu-ghasam

Devotion, direct experience of the Supreme Lord, and detachment
from other things—these three occur simultaneously for one who
has taken shelter of Krsna, in the same way that pleasure, tullness
of the stomach and reliet from hunger are experienced
simultaneously, with each bite, for a person engaged in eating. SB
11.2.42

Srnvatam sva-kathah krsnah punya-$ravana-kirtanah |
hrdy antahstho hy abhadrani vidhunoti suhrt-satam ||

Krsna, who purities by the processes of hearing and chanting,
who is the benetactor of the devotees who hear about him, enters
the hearts of the devotees and destroys their sins. SB 1.2.17



By these statements it is understood that those persons gradually
ascend through the fourteen stages of bhakti.

In these cases, faith and other steps are prescribed.

And in this chapter also it is said gunanuvadah khalu sattva-
bhavanah: chanting the Lord’s glories is the process for purification.

(SB 6.2.12) When all their otfenses are gradually destroyed and
they attain the Lord, they are liberated from this world.

However, for those without offense, attainment of the Lord is
quick. Such persons have two stages: chanting the Lord’s name, and
attaining Vaikuntha. Such is the case of Ajamila.

na vasudeva-bhaktanam asubhar vidyate kvacit
janma-mrtyu-jara-vyadhi-bhayarm vapy upajayate

The devotees of Vasudeva have no mistortune at all. They surpass
birth, death, old age and disease. Mahabharata 13.135.131



sva-dharma-nisthah sata-janmabhih puman
virificatam eti tatah param hi mam
avyakrtam bhagavato 'tha vaisnavam
padarh yathaharm vibudhah kalatyaye

A person fixed in dharma attains the post of Brahma after a
hundred births, and by more pious acts a person attains me. But
the devotee attains the abode of Vaikuntha after leaving the body,
just as I in another form reside there, and the devatas who are
qualified go there after destroying their subtle bodies. SB 4.25.29

« However, some devotees without offense, who desire to attain
a special prema are delayed in attaining the Lord.

 For instance Jada Bharata took three lives to attain the Lord.



* Among those devotees having offense, it some, because ot not

worshipping the Lord properly, do not destroy previous sins,
and continue to sin and to be otfenders, they do not go the hell
after leaving the body.

* Yama says:
sva-purusam abhiviksya pasa-hastam
vadati yamah kila tasya karna-mule
parihara madhustidana prapannan
prabhur aham anya-nrnam na vaisnavanam

Yamaraja seeing his follower with noose in his hands says in his
ear, “Do not take devotees surrendered to Madhusudana. I am the
master of other men, but not the Vaisnavas.



te deva-siddha-parigita-pavitra-gatha
ye sadhavah samadrso bhagavat-prapannah
tan nopasidata harer gadayabhiguptan
naisam vayarh na ca vayah prabhavama dande

Do not approach those who have surrendered to the Lord, who
see everything equally, who have proper conduct and who are
praised with pure narrations by the devatas and Siddhas, since
they are protected by the club of the Lord. We, including Brahma
and even time, do not have power to punish them. SB 6.3.27

* The servants of Yama say:
prahasman yamuna-bhrata sadararm hi punah punah
bhavadbhir vaisnavas tyajya

Yama repeatedly has told us with care, “You must leave the
Vaisnavas” Padma Purana



* Moreover the Lord himself says:
na hy angopakrame dhvarnso
mad-dharmasyoddhavanv api
maya vyavasitah samyan
nirgunatvad anasisah

O Uddhava! Because I have personally established it, this process
of niskama-bhakti is beyond the gunas. Even by starting and not

completing the process, there is no destruction of results. SB
11.29.20

* Thus, since even the sprout of bhakti is imperishable,
unatfected by sin and always productive, a person will
definitely take birth only in order that bhakti bears leaves and
fruit in the future, and not because of temporary sin and piety.



 Na karma-bandhanarm janma vaisnavanam ca vidyate: the
worshippers of Visnu do not have birth due to karma.

* Thus after the destruction of sin and offenses by chanting the
name, which is caused by impressions of previous bhakti,
persons attain the Lord by the mercy of Bhakti-devi.

na vai jano jatu kathancanavrajen
mukunda-sevy anyavad anga samsrtim
smaran mukundanghry-upagithanam punar
vihatum icchen na rasa-graho janah

Oh! The person who serves Mukunda will never under any
condition return to the material world, unlike practitioners of
other processes. Remembering the embrace of the Lord’s lotus
feet, eager for that taste he has experienced, he will not desire to
give up those feet again. SB 1.5.19



* In the above verse anyavat means “like those practicing
karma.” The devotee will not attain the world of piety and sin,

but will accept the world of happiness and distress given by
the Lord.

tvad avagami na vetti bhavad-uttha-Subhasubhayor
guna-vigunanvayams tarhi deha-bhrtam ca girah
anu-yugam anv-aham sa-guna gita-paramparaya

Sravana-bhrto yatas tvam apavarga-gatir manu-jaih

When a person realizes you, he no longer cares about his good
and bad fortune arising from past pious and sinful acts, since it is
you alone who control this good and bad fortune. Such a realized
devotee also disregards what ordinary living beings say about
him. Every day he fills his ears with your glories, which are
recited in each age by the unbroken succession of Manu's

descendants, and thus you become his ultimate salvation. SB
10.87.40



Those who have not destroyed oftenses to the name will continue
to experience the undestroyed eftects of sin.

When, by increase of bhakti by practicing it, the offenses to the
name will be destroyed, the root of sin will be destroyed and the
person will immediately attain the Lord.

But then, in order to increase the bhakti, those devotees may even
take one, two or three life times to attain the Lord.

The “material happiness” seen in those devotees arises from the
practice of bhakti (it is not karma). It is said:
dharmasya hy apavargyasya nartho’rthayopakalpate |
narthasya dharmaikantasya kamo labhaya hi smrtah ||

The material results are not suitable as the goal for the person
dedicated to higher spiritual goals. The desire of the person

dedicated to the higher path is not for attainment of material assets.
SB1.2.9



* The “suffering” seen in those devotees are given by the Lord who is
skiltul at increasing the devotion of his devotee, and who is like a
doctor who makes a person fast and gives bitter medicine for
Increasing appetite.

yasyaham anugrhnami harisye tad-dhanam $anaih
tato 'dhanam tyajanty asya svajana duhkha-duhkhitam

If T especially favor someone, 1 gradually deprive him of his wealth.
Then the relatives and friends of such a poverty-stricken man abandon
him. In this way he sutfers one distress after another. SB 10.88.8

* Among the ten offenses, the very strong etfects of interpreting the
name, thinking its glories are exaggeration and equating it to pious
acts—are obstacles to being a Vaisnava.

* Among the other offenses two are very strong—otfending the
devotees and committing sin on the strength of chanting. Those
two are particularly described in a frightening way.



yatah khyatim yatam katham u sahate tad vigarham

How can the name tolerate criticism of those who spread the name?
Padma Purana

namno baladyasya hi papabuddhirna vidyate tasya yamair hi
suddhih

* For a person who commits sin on the strength of chanting there is
no purification by the servants of Yama. Padma Purana

* There is no other means of destroying the etfects of these two
offenses than to continually chant the name while suffering
appropriately for the offense.

* The effects of the other offenses will be destroyed simply by
continual chanting (without the suffering).



Some people make the tollowing proposition.

“Those offenders of the name who are without karma and
jiana, and practicing bhakti with hearing and chanting but
have not take initiation because they have not surrendered to
the feet of a guru are still called Vaisnavas.

The word vaisnava is defined as “the person who takes Visnu
as his object of worship” according to Panini stitras 4.2.24 and

4.3.95.

Thus Vaisnavas are those who have made Visnu the object of
worship by accepting initiation and also those who make
Visnu the object of worship simply by worship, since there is
no other word to describe the two types of people.

So the latter type of persons also should not fall to hell.”



 This however is not correct because one cannot attain the Lord
easily without guru.

nr-deham adyam su-labharn su-durlabharm
plavam su-kalpam guru-karnadharam
mayanukiilena nabhasvateritam
puman bhavabdhirm na taret sa atma-ha

Having attained the human body, rarely attained, but attain easily
sometimes by good fortune, which is like a well-constructed
boat, with the guru as the captain, pushed by the favorable wind
of serving me, a person who does not cross the ocean of material
existence is a killer of himself. SB 11.20.17




Theretore it should be explained that there is no other way ot
attaining the Lord than by becoming a devotee who has
surrendered to the feet of a guru, who will be attained in
another birth by the power of worship.

“But it is seen that Ajamila, without surrendering to guru
easily attained the Lord.”

This can be explained as follows.

Those who, like cows or asses, make their senses pursue sense
objects cannot know the Lord, bhakti or guru even in their
dreams.

But as in the case of Ajamila, they can be delivered even
without guru by chanting the name in namabhasa without
offense.



* Though it has been definitely ascertained that the Lord should
be worshipped, that worship is the means of attaining him,
that the guru is the person who teaches about worship, and
that those who were devotees attained the Lord, it is also said:

no diksam na ca sat-kriyam na ca purascaryarn manag iksate
mantro ’yarh rasana-sprg eva phalati sri-krsna-namatmakah

Chanting the holy name does not depend on initiation, pious
activities or the purascarya regulative principles generally
observed betore initiation. The holy name does not wait for any ot
these activities. It is selt-sutficient. Padyavali



As well, we have the example of Ajamila.

But one who thinks, “What is the benefit of taking the trouble
to accept guru? [ will attain the Lord just by chanting the
name,” he will not attain the Lord, because of the offense of
offending guru (third offense).

However, in this life or another life, if he surrenders to the feet

of guru after destroyed his offense, he will then attain the
Lord.

Some say that persons who worship devatas should be treated
like the karmis with sin and offense.

Others say that Bhakt-devi places them in an even lower
category because they do not have general surrender.



* Thus it is said:
ye py anya-devata-bhakta yajante sSraddhayanvitah |
te ’pi mam eva kaunteya yajanty avidhi-parvakam ||

Those who are devoted to other gods and with faith worship
them--they also worship me, but by the wrong method, O son of
Kunti. BG 9.23

* But for those who are simply otfenders there is no deliverance
at all. It is said:
tan aham dvisatah kraran samsaresu naradhaman |
ksipamy ajasram asubhan asurisv eva yonisu ||

[ cast those hateful, cruel, and lowest of humans, constantly doing
evil, into repeated birth and death in the wombs of demons. BG
16.19



* But some persons also say that these offenders’ oftenses are
destroyed by absorption in the Lord since it is said:
kamad dvesad bhayat snehad yatha bhaktyesvare manah
avesya tad-agham hitva bahavas tad-gatim gatah

Just as by vaidhi-bhakti one can attain ones spiritual goals, many
persons have attained suitable forms, after asorbing their minds in
the Lord out of lust, hatred, fear and family relationships filled

with affection, and after giving up absorption in enmity of the
Lord (in the case of hatred and fear). SB 7.1.30

* This idea is represented in verses such as the following:
namaparadha-yuktanarmh namany eva haranty agham
avisranti-prayuktani tany evartha-karani ca

Even if in the beginning one chants the Hare Krsna mantra with
offenses, one will become free from such otfenses by chanting
again and again. Padma Purana



Others say that “absorption” means repeated meditation.

Others say that there is no absolute rule when Krsna appears
in the world.

Thus some persons without being absorbed in the Lord, but
simply by being killed by the Lord—such as Narakasura,
Banasura and the troops of the Kauravas and others simply by
the influence of seeing the Lord attained the Lord.

This was previously mentioned in the Bhagavatam.



Visnuduitas glorify the HolyName (SB 6.2.7-19)

16.2.11 ||
na niskrtair uditair brahma-vadibhis
tatha visuddhyaty aghavan vratadibhih
yatha harer nama-padair udahrtais
tad uttamasloka-gunopalambhakam

A sinful man is not puritied (na yatha visuddhyaty aghavan) by
abundant atonement (niskrtaih), or by vows (vratadibhih)
mentioned by Manu and others (brahma-vadibhih uditaih), as
much as he is puritied (tatha visuddhyaty) by chanting even
some portions of the names of the Lord (hareh nama-padaih
udahrtaih), which produce realization of his qualities (tad
uttamasloka-guna-upalambhakam).



The name is described in two verses as most excellent, even for acting as
atonement for all of the greatest sins.

Brahmavadibhih means Manu and others.

Nama-padaih means “just by some indications of the name, such as
calling out the name of a son.”

Or it can mean one inflected word indicating the Lord. In that case the
plural is used to indicate respect. This means that the word may have
meaning or not (simply being one word of a sentence).

The name should be chanted but the mind may be attentive or not.

He may be sinful, without even following karma or other scriptural
process.

And not only does the name uproot sin completely.

One realizes the Lord’s qualities, beauty, powers and sweetness.



Or another meaning is as follows.

“But how can grave sins which are destroyed only by great
austerities and vows be destroyed by casual chanting of the
name?”

The name indicates the power (guna) of the Lord having great
fame.

The name removes great sin because it is the name of the most
powerful Supreme Lord.



Visnuduitas glorify the HolyName (SB 6.2.7-19)

16.2.12 |
naikantikam tad dhi krte 'pi niskrte
manah punar dhavati ced asat-pathe
tat karma-nirharam abhipsatam harer
gunanuvadah khalu sattva-bhavanah

Since even after atonement (tad krte niskrte api) the mind again
pursues material enjoyment (manah punar asat-pathe dhavati),
for people desiring complete destruction of material desire (tat
ekantikarmm karma-nirharam abhipsatam), continuous chanting
of the qualities of the Lord (hareh guna anuvadah) is the only
means of purification (khalu sattva-bhavanah).



Performance of atonement for twelve years is considered inferior to
chanting the name.

Since the mind pursues the path of sin after performing atonement which
does not completely purity the mind, for persons desiring complete
destruction of karmas, constant chanting of the name and qualities, after
(anu) hearing them for someone is the real puritication of one’s existence
become it destroys all desires.

According to Amara-kosa the word anu means “after” as well as
“similar.”

“Why do you criticize committing sin again after doing atonements?
We can explain that this is similar to being bitten by a snake without any

teeth since it is caused simply by remaining impressions (just as you
explain about commission of sin after chanting.”



You are mistaken.

Our explanation of the name is valid because of statements
that the name destroys all sins along with desires.

[t is not simply imagination.

How can you make your claim, since there are no statements
in the scriptures concerning atonement which claim
destruction of all desires, and even in the exaggerated claims of

karma-kanda, one does not hear of decrease of sinful desire.

This was stated previously.



Visnuduitas glorify the HolyName (SB 6.2.7-19)

1 6.2.13 ||
athainamm mapanayata
krtasesagha-niskrtam

yad asau bhagavan-nama
mriyamanah samagrahit

Theretore (atha), do not take Ajamila (enarh ma apanayata) who
has performed unlimited atonement (krta asesa agha-niskrtam).
Because of being sinless (yad), he has pertectly chanted the name

of the Lord (asau bhagavan-nama samagrahit) while dying
(mriyamanah).



* Because of this, do not take Ajamila.
e He has done unlimited atonements.

 This means at the time of naming his son Narayana, from his first
chanting, he accomplished all atonements.

* This was also done without any otfenses to the name either previously or
in this life.

* Because he was sinless (yat), while dying he chanted the name.

* If he had sin, how could he chant the name while dying? It is said in the
Gita:

yesam tv anta-gatam papar jananarn punya-karmanam |
te dvandva-moha-nirmukta bhajante mam drdha-vratah ||

But those whose sins have been destroyed by pious acts, being free of the
ignorance arising from duality by worshipping me, then worship me with
determination. BG 7.28



anta-kale ca mam eva smaran muktva kalevaram |
yah prayati sa madbhavam yati nasty atra sarnsayah ||

At the point of death, he who leaves the body while knowing me

in truth, attains a nature similar to mine. Of this there is no
doubt. BG 8.5

* Thus by the appearance of the name or its non-appearance
when dying, one can infer the absence of otfenses to the name
or the presence of oftenses to the name.



Visnuduitas glorify the HolyName (SB 6.2.7-19)

1 6.2.14 ||
sanketyam parihasyar va
stobham helanam eva va
vaikuntha-nama-grahanam
asesagha-haram viduh

Chanting the name of the Lord (vaikuntha-nama-grahanam)
while indicating someone else (sanketyam) or while joking in a
friendly manner (parihasyam), or chanting the Lord’s name in
order to fill up space while chanting verses (stobham) or chanting
with neglect (helanam eva va) destroys unlimited sins and desires
(asesa agha-haram viduh) .



What type of chanting destroys all sins?

This is expressed by showing how even lesser degrees ot quality in
chanting still have effect.

Sanketyam means chanting while referring to some one like a son.

The suftix ya added to sanketa has the meaning “relating to convention.”
All the terms mentioned should be understood to be in the instrumental
case: by calling the name of a son, joking, etc.

Parihasyam means calling jokingly, but with affection, not with criticism.

“O tamous one! Your fame is like that of Krsna, since you can save me!”

Stobham means to chant the name in order to provide proper meter
during a discourse or song.

Helanam means that the name of the Lord is uttered with disregard,
without attention. Hela is used similarly in a phrase like “Krsna lifted
Govardhana casually (helaya).”



e (Others cannot utter the name so much as those who utter the name of
Krsna casually while eating, playing or sleeping.

* This chanting is also without criticism or disrespect.

nindar bhagavatah srnvams tat-parasya janasya va
tato napaiti yah so 'pi yaty adhah sukrtac cyutah

Anyone who fails to immediately leave the place where he hears criticism of

the Supreme Lord or His faithful devotee will certainly fall down, bereft of
his pious credit. SB 10.74.40

* Thus criticism and disrespect such as Vena saying “What is the use of
Visnu?” is filled with fault (and thus does not have eftect).

* ASesagha-hararh means that not only all sins but also all desires are
destroyed by chanting.



Visnuduitas glority the HolyName (SB 6.2.7-19)

16.2.15 ||
patitah skhalito bhagnah
sandastas tapta ahatah
harir ity avasenaha
puman narhati yatanah

A person (puman) who chants the name of the Lord (harih ity
avasena aha) while falling from a clitt (patitah), stumbling on the
road (skhalitah), receiving injury in his body (bhagnah), being
bitten by snakes (sandastah), being burned with tever (taptah) or
being attacked with sticks (ahatah) will not sutfer hellish
punishment (na arhati yatanah).




Besides the above mentioned four types of chanting there is a
fiftth, chanting in conditions beyond one’s control, with
ditferent varieties.

Chanting while falling from a building, stumbling on the road,
breaking ones limbs, being bitten by a snake or other animal,
being burned by fever, or being attacked with sticks, a person
who is not a karmi, jfiani etc. will still be free from hell.



Visnuduitas glorify the HolyName (SB 6.2.7-19)

1 6.2.16 ||
gurinam ca laghtinam ca
gurini ca laghuni ca
prayascittani papanarm
jiatvoktani maharsibhih

The great sages (maharsibhih), understanding the limited nature
of atonements (papanam prayascittani jiatva), have said that
(uktani) severe atonements are prescribed for grave sins

(guriinam ca gurtni), and light atonements are prescribed for
minor sins (laghtinam ca laghtini).



“According to the gravity of the sin, the scriptures say that one
must do a correspondingly severe austerity.

How is it that by chanting once in namabhasa all of the gravest
sins are destroyed?”

Because the atonements have limited power, such
arrangements are prescribed.

However, heaps of serious sins are destroyed by chanting once
even a portion of the name, since it has inconceivably great
power.

[t is as easy as Balarama’s ability to destroy the all Kauravas,
including Duryodana, in order to save Samba.



Visnuduitas glorify the HolyName (SB 6.2.7-19)

16.2.17 ||
tais tany aghani puayante
tapo-dana-vratadibhih
nadharmajam tad-dhrdayar
tad apisanghri-sevaya

Sins are destroyed (tany aghani ptiyante) by austerity, charity and
vows (taih tapo-dana-vrata adibhih) but the root of sin is not
destroyed (na adharma-jam tad-hrdayarm). However by bhakti to
the Lord, even the root of sin, namely desire, is destroyed (tad api
1sanghri-sevaya).



By such atonements sins are destroyed (piuiyante).
The verbal root is purh, which means “to destroy.”

However these atonements do not destroy the subtle root
(hrdayam) of the sins (adharmajam).

By serving the feet of the Lord, by bhakti to the Lord, by one
method such as chanting among the nine processes, the root ot
sin is destroyed, since chanting destroys even the desires for
sin.



Visnuduitas glorify the HolyName (SB 6.2.7-19)

16.2.18 ||
ajnanad athava jhanad
uttamasloka-nama yat

sankirtitam agharm pumso

dahed edho yathanalah

Chanting the name of the Lord (uttama Sloka-nama sankirtitam)
with or without knowledge (ajnanad athava jianad) of its powers
(yat) destroys a man’s sins (purnsah agham dahed), just as fire
destroys dry grass (yatha analah edhah).



* “But chanting in this way is not done with knowledge that it is
atonement.”

* Just as fire lit innocently by a child burns dry grass, so
chanting without knowledge burns up heaps of sins.



Visnudiitas glority the HolyName (SB 6.2.7-19)

16.2.19 ||
yathagadam viryatamam
upayuktam yadrcchaya
ajanato 'py atma-gunam
kuryan mantro 'py udahrtah

Just as powerful medicine (yatha viryatamam agadam) when
taken without knowledge of its powers (yadrcchaya upayuktam)
still produces its effects quickly (atma-gunam kuryat), so
chanting the name of the Lord also (mantro udahrtah apy)
produces ettects quickly (atma-gunam kuryat), without knowing

its powers (ajanato apy).



Not only does the name destroy sin, but it bestows prema for the Lord.
Another example is given.

Viryatamam stands for viryavattamam (having the most power).
Omission of vat is poetic license.

Yadrcchaya means suddenly, without knowing.

Strong medicine taken (upayuktam) without knowing, produces its
qualities of curing disease, giving strength and nourishment.

Similarly the name, the uttered form of mantra, or a mantra composed of
the name of the Lord, when chanted, gives its effects.

One does not have to know the powers of the name in order for it to have
etfect.



Part-111

Ajamila gets released
(SB 6.2.20-25)



Ajamila gets released (SB 6.2.20-25)

16.2.20 ||

$ri-Suka uvaca
ta evam suvinirniya
dharmam bhagavatam nrpa
tam yamya-pasan nirmucya
vipram mrtyor amumucan

Sukadeva Gosvami said: O King (nrpa)! Having thus perfectly
defined with reasoning and arguments(evarm suvinirniya) the
principles of devotional service (bhagavatarn dharmam), the
order carriers of Lord Visnu (ta) released the brahmana Ajamila
(nirmucya tarh vipram) from the bondage of the Yamadutas
(yamya-pasan) and saved him from death (mrtyoh amamucan).



Ajamila gets released (SB 6.2.20-25)

16.2.21 |
iti pratyudita yamya
data yatva yamantikam
yama-rajiie yatha sarvam
acacaksur arindama

O subduer of all enemies (arindama)! After the servants of
Yamaraja had been answered by the order carriers of Lord Visnu
in this way (iti pratyudita yamya), they went to Yamaraja (data
yamantikam yatva) and explained to him everything (yama-rajie
yatha sarvam acacaksuh).

Having been explained everything (pratyuditah), the servants of
Yama explained all this to Yamarija.



Ajamila gets released (SB 6.2.20-25)

1 6.2.22 ||
dvijah pasad vinirmukto
gata-bhih prakrtim gatah
vavande Sirasa visnoh
kinkaran darsanotsavah

Having been released from the nooses of Yamarija's servants
(pasad vinirmuktah), Ajamila (dvijah), now free from fear (gata-
bhih), came to his senses (prakrtim gatah) and, pleased by the
presence of Visnu’s servants (visnoh kinkaran darsana utsavah),
offered obeisance to them by bowing his head at their lotus feet
(éirasa vavande).



Ajamila gets released (SB 6.2.20-25)

16.2.23 ||
tarh vivaksum abhipretya
mahapurusa-kinkarah
sahasa pasyatas tasya
tatrantardadhire 'nagha

O sinless Pariksit (anagha)! Knowing that Ajamila wanted to
speak to them (tarn vivaksum abhipretya), the servants of the
Lord (mahapurusa-kinkarah) suddenly disappeared (sahasa
antardadhire) while he watched (tasya pasyatah).



Though Ajamila had some remaining time left, because of sins,
his life span was reduced according to scriptural laws.

Knowing this, the servants of Yama began pulling him from his

body.

This time was designated as his time of death, but actually
because of the destruction of his sins, his life did not end at
that time.

Thus the Visnu-diutas disappeared, since he had remaining
time left.



Ajamila gets released (SB 6.2.20-25)

I 6.2.24-25 ||
ajamilo 'py athakarnya
datanam yama-krsnayoh
dharmarh bhagavatam Suddham
trai-vedyam ca gunasrayam

bhaktiman bhagavaty asu
mahatmya-Sravanad dhareh
anutapo mahan asit
smarato 'Subham atmanah

Hearing (akarnya) about the pure dharma approved by the Lord (Suddham
bhagavatarn dharmarn) from the servants of Visnu (krsna datanarm) and the
impure dharma recommended in the three Vedas (trai-vedyam ca
gunasrayam) from the servants of Yama (yama duatanam), Ajamila
(ajamilah), quickly became filled with devotion to the Lord (asu bhagavaty
bhaktiman asit) from hearing the greatness of the Lord (hareh mahatmya-
Sravanad), became repentant (mahan anutapo asit) on remembering his
sinful actions (atmanah asubham smaratah).



* Hearing the pure dharma beyond the gunas approved by the
Lord from the servants of Visnu and the impure dharma which
takes shelter of the gunas, recommended in the three Vedas,
from the servants of Yama, Ajamila became a devotee.



Part-1V

Ajamila’s lamentation &
resolutions

(SB 6.2.26-38)



Ajamila’s lamentation & resolutions (SB 6.2.26-38)

16.2.26 ||
aho me paramam kastam
abhud avijitatmanah
yena viplavitarmm brahma
vrsalyam jayatatmana

Oh (aho)! With uncontrolled senses (avijita atmanah) 1 have
fallen into a miserable condition (me paramarm kastam abhud),
by which (yena) I destroyed my status as a brahmana (brahma
viplavitarh) by bearing sons in a $tdra woman (vrsalyam
jayatatmana).

My qualification as a brahmana was destroyed by giving birth to
sons in a sidra woman.



Ajamila’s lamentation & resolutions (SB 6.2.26-38)

16.2.27 |
dhin mar vigarhitarn sadbhir
duskrtam kula-kajjalam
hitva balam satim yo 'ham
sura-pim asatim agam

[ am unfortunate (dhik mam), having committed sin (duskrtar)
and detamed my family (kula-kajjalam). I am condemned by the
civilized (sadbhih vigarhitam)! Giving up my faithtul wite
(balam satirn hitva) I had relationships (aham agam) with an
unchaste, drunkard woman (sura-pim asatim).

Duskrtam means “personification of sin” or “performer of sin.”



Ajamila’s lamentation & resolutions (SB 6.2.26-38)

1 6.2.28 ||
vrddhav anathau pitarau
nanya-bandhii tapasvinau

aho mayadhuna tyaktav
akrtajiiena nicavat

Ungratetul and tallen (akrtajiena nicavat), in this life (adhuna) I
gave up (maya tyaktau) my aged mother and father (vrddhav
pitarau) with no shelter (anathau) and no friends (na anya-
bandhu), who thus underwent great ditficulties (tapasvinau).



Ajamila’s lamentation & resolutions (SB 6.2.26-38)

16.2.29 |
so 'harh vyaktam patisyami
narake bhrsa-darune
dharma-ghnah kamino yatra
vindanti yama-yatanah

[ will certainly fall (aharh vyaktam patisyami) to most territying
hell (narake bhrsa-darune) where those who destroy dharma
(yatra dharma-ghnah) and are full of lust (kaminah) undergo
torture by Yamaraja (vindanti yama-yatanah).



Ajamila’s lamentation & resolutions (SB 6.2.26-38)

16.2.30 ||
kim idarm svapna aho svit
saksad drstam ihadbhutam
kva yata adya te ye mam
vyakarsan pasa-panayah

Was this a dream (kim idam svapna)? Or did I really see those
astonishing persons (aho svit saksad drstam iha adbhutam)?
Where have the persons (kva te) who were dragging me away
with ropes (mam vyakarsan pasa-panayah) now gone (adya
yata)?



Ajamila’s lamentation & resolutions (SB 6.2.26-38)

16.2.31 |
atha te kva gatah siddhas
catvara$ caru-darsanah
vyamocayan niyamanam

baddhva pasair adho bhuvah

Where have the tour perfect persons (kva te catvarah siddhah),
pleasing to see (caru-darsanah), gone (gatah)? They released me
(vyamocayan) when I was bound up with ropes (baddhva

pasaih) and was being led away to hell (niyamanarm adho
bhuvah).



Ajamila’s lamentation & resolutions (SB 6.2.26-38)

16.2.32 ||
athapi me durbhagasya
vibudhottama-darsane
bhavitavyam mangalena
yenatma me prasidati

Though most sinful (athapi durbhagasya), I must have done
some auspicious acts (ime mangalena bhavitavyam) to see those
best of devatas (vibudha uttama darsane), by which I have
become joytul (yenatma me prasidati).



There must have been some auspicious acts as a cause for
seeing the best of the devatas.

One must assume the mercy of some devotee, because without
that the seed of bhakti cannot be sown.

And because of that mercy, he called his son Narayana.



Ajamila’s lamentation & resolutions (SB 6.2.26-38)

1 6.2.33 ||
anyatha mriyamanasya
nasucer vrsali-pateh
vaikuntha-nama-grahanam
jihva vaktum iharhati

Otherwise (anyatha), it would not be possible (na arhati) for the
tongue (jihva) of a sinful, dying man (nasuceh mriyamanasya),
the keeper of a prostitute (vrsali-pateh), to chant the name of the
Lord (vaikuntha-nama-grahanarm vaktum).



e Vaktum means kartum.

* Or the meaning can be “the tongue could not chant that which
allows one to attain Vaikuntha.”



Ajamila’s lamentation & resolutions (SB 6.2.26-38)

16.2.34 ||
kva caham kitavah papo
brahma-ghno nirapatrapah
kva ca narayanety etad
bhagavan-nama mangalam

What I am (kva ca aharm), such a cheater and sinner (kitavah
papah), a shameless killer of brahmanas (nirapatrapah brahma-
ghnah) in comparison (kva ca) to this most auspicious name of
the Lord (etad bhagavan-nama mangalam), Narayana (narayana

ity)?



Ajamila’s lamentation & resolutions (SB 6.2.26-38)

16.2.35 ||
so 'ham tatha yatisyami
yata-cittendriyanilah
yatha na bhiiya atmanam
andhe tamasi majjaye

Controlling my life airs, senses and mind (yata-citta-indriya-
anilah), I will strive (aham yatisyami yatha) so that (tatha) I do
not again drown myself (na bhitya atmanam majjaye) in deep

ignorance (andhe tamasi).



Ajamila’s lamentation & resolutions (SB 6.2.26-38)

| 6.2.36-37 ||
vimucya tam imarn bandham
avidya-kama-karmajam
sarva-bhuita-suhrc chanto
maitrah karuna atmavan

mocaye grastam atmanam

yosin-mayyatma-mayaya
vikridito yayaivaham
krida-mrga ivadhamah

Freeing myselt from this bondage (vimucya tam imarn bandham) arising
from karma, desire and ignorance (avidya-kama-karmajam), becoming a
friend to all beings (sarva-bhuita-suhrt), becoming peaceful (santah),
friendly, merciful and in control of the mind (maitrah karuna atmavan), I
will free my fallen self (aham atmanarh mocaye) who was trapped (grastam)
by the Lord’s maya (atma-mayaya) in the form of a woman (yosid-mayi),
just as a low person becomes the plaything of a woman (krida-mrga iva
adhamah).



* Just as a low person becomes like a captive animal of a woman,
[, a brahmana, have become the captive animal of that woman,
maya.



Ajamila’s lamentation & resolutions (SB 6.2.26-38)

I 6.2.38 ||
mamaham iti dehadau
hitvamithyartha-dhir matim
dhasye mano bhagavati
Suddham tat-kirtanadibhih

Understanding the temporary nature of material objects (amithya
artha-dhih) such as the body (deha adau) and giving up the
mentality of 1 and mine (mama aham matim hitva), 1 will
concentrate my pure mind (dhasye suddham manah) on the
Supreme Lord (bhagavati) by chanting his name and other
processes (tat-kirtana adibhih).



* Having the understanding that these objects such as body are
talse, I will give up the conception ot I and mine.



Part-V

Ajamila’s
Austerities in Haridwar
(SB 6.2.39-49)



Ajamila’s Austerities in Haridwar (SB 6.2.39-49)

1 6.2.39 ||
iti jata-sunirvedah
ksana-sangena sadhusu
ganga-dvaram upeyaya
mukta-sarvanubandhanah

Thus becoming detached from material life (iti jata-sunirvedah)
by association with the servants of Visnu (ksana-sangena
sadhusu), Ajamila, free from attachment to wife and sons (mukta-
sarva anubandhanah), went to Haridvara (ganga-dvaram
upeyaya).



Ajamila’s Austerities in Haridwar (SB 6.2.39-49)

16.2.40 ||
sa tasmin deva-sadana
asino yogam asthitah
pratyahrtendriya-gramo
yuyoja mana atmani

Sitting in a temple of Visnu (tasmin deva-sadana asinah), he
practices bhakti-yoga (yogam asthitah), and, controlling all his
senses (pratyahrta indriya-gramah), concentrated his mind on
the Lord (yuyoja manah atmani).



Ajamila’s Austerities in Haridwar (SB 6.2.39-49)

1 6.2.41 ||
tato gunebhya atmanam
viyujyatma-samadhina
yuyuje bhagavad-dhamni
brahmany anubhavatmani

Detaching his mind from the sense objects (gunebhya atmanarn
viyujya), with full concentration (atma-samadhina), he absorbed
his mind (yuyuje) in the form of the Lord (bhagavad-dhamni),
the supreme Brahman (brahmany), who is the object of
realization (anubhava atmani).



Ajamila’s Austerities in Haridwar (SB 6.2.39-49)

16.2.42 ||
yarhy uparata-dhis tasminn
adraksit purusan purah
upalabhyopalabdhan prag

vavande Sirasa dvijah

When his intelligence became fixed (yarhy uparata-dhih) on the
form of the Lord (tasminn), he saw the persons before him
(adraksit purusan purah) whom he had previously seen (prag

upalabdhan). Seeing them (upalabhya), he bowed his head
(§irasa vavande).



Ajamila’s Austerities in Haridwar (SB 6.2.39-49)

16.2.43 ||
hitva kalevaram tirthe
gangayarm darsanad anu
sadyah svartipam jagrhe
bhagavat-par$va-vartinam

After seeing those forms (darsanad anu), he gave up his body
(hitva kalevaram) at this holy place (tirthe) on the Ganga River
(gangayam) and immediately attained a spiritual body (sadyah
svaripam jagrhe) as an associate of the Lord (bhagavat-parsva-
vartinam).




Ajamila’s Austerities in Haridwar (SB 6.2.39-49)

16.2.44 ||
sakarh vihayasa vipro
mahapurusa-kinkaraih
haimam vimanam aruhya
yayau yatra Sriyah patih

Accompanied by the order carriers of Lord Visnu (sakar
mahapurusa-kinkaraih), Ajamila boarded (viprah aruhya) an
airplane made of gold (haimarm vimanam). Passing through the
airways (vihayasa), he went directly to the abode of Lord Visnu,
the husband of the goddess of fortune (yayau yatra sriyah patih).



Ajamila’s Austerities in Haridwar (SB 6.2.39-49)

16.2.45 ||
evam sa viplavita-sarva-dharma
dasyah patih patito garhya-karmana
nipatyamano niraye hata-vratah
sadyo vimukto bhagavan-nama grhnan

Having given up all dharma (viplavita-sarva-dharma), becoming
the husband of a prostitute (dasyah patih), degrading himself by
the most condemned actions (patito garhya-karmana), having
broken all vows (hata-vratah), and in the process of being thrown
to hell (niraye nipatyamanah), he was immediately liberated (sah
sadyo vimuktah) on chanting the name of the Lord (bhagavan-
nama grhnan).



Ajamila’s Austerities in Haridwar (SB 6.2.39-49)

1 6.2.46 ||
natah param karma-nibandha-krntanam
mumuksatam tirtha-padanukirtanat
na yat punah karmasu sajjate mano
rajas-tamobhyam kalilam tato 'myatha

There is no better way (na atah param) for those desiring
liberation (mumuksatam) to cut the bondage of karma (karma-
nibandha-krmtanam) than chanting about the Lord (tirtha-pada
anukirtanat), because by chanting (yat), the mind (manah) does
not again become attached to material actions (na punah karmasu
sajjate). By other processes (anyatha) the mind (manah) again
becomes contaminated by rajas and tamas (rajas-tamobhyam
kalilam tatah).




From chanting (yat) the mind is not attached to material
actions.

Otherwise, by atonements, the mind becomes contaminated

(kalilam).



Ajamila’s Austerities in Haridwar (SB 6.2.39-49)

16.2.47-48 ||
ya etarn paramarm guhyam
itihasam aghapaham
srnuyac chraddhaya yukto
yas ca bhaktyanukirtayet

na vai sa narakam yati
neksito yama-kinkaraih
yady apy amangalo martyo
visnu-loke mahiyate

The person who (yah martyah), with faith (sraddhaya yuktah), hears
(Srnuyat) this most confidential story (etad paramam guhyam itihasam)
which destroys sin (agha apaham), or who recites this story with devotion
(yah ca bhaktya anukirtayet), does not go to hell (na vai sah narakarm yati)
and is not seen by the servants ot Yama (na iksito yama-kinkaraih), even it
he was sinful (yady amangalah apy). Rather he goes to the abode of the Lord
(visnu-loke mahiyate).



Ajamila’s Austerities in Haridwar (SB 6.2.39-49)

16.2.49 ||
mriyamano harer nama
grnan putropacaritam
ajamilo 'py agad dhama
kim uta sraddhaya grnan

Ajamila (ajamilah), by chanting the name of the Lord (hareh
nama grnan) to indicate his son (putra upacaritam) while dying
(mriyamanah), attained the abode of the Lord (agad dhama).
What then will happen if one chants with faith (kim uta
Sraddhaya grnan)?



Concluding the story, Sukadeva gives the conclusion about the glories of
the name in one sentence, in order to give full understanding.

He chanted without faith, since he was dying.

What will happen if one chants with faith?

He chanted while dying.

What will happen if one chants while living?

He chanted to indicate his son.

What will happen if one chants to indicate the Lord?
Ajamila was most sinful.

What will happen of a sinless person chants?

These four conditions are mentioned.



