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Viñëudütas chastise the Yamadutas (SB 6.2.1-6)

|| 6.2.1 ||

çré-bädaräyaëir uväca
evaà te bhagavad-dütä
yamadütäbhibhäñitam
upadhäryätha tän räjan
pratyähur naya-kovidäù

Çukadeva Gosvämé said: O King (räjan)! The servants of Lord
Viñëu (bhagavad-dütä), expert in rules of conduct (naya-
kovidäù), replied as follows (evaà pratyähuh) after hearing (atha
upadhärya) the statements of the Yamadütas (tän yamadüta
abhibhäñitam).



• In the Second Chapter, the arguments of the servants of Yama
are refuted by the power of the Lord’s name, Ajämila repents
and then ascends to Vaikuëöha.

• Naya-kovidäù means those who speak as persons
knowledgeable of néti-çästra.



Viñëudütas chastise the Yamadutas (SB 6.2.1-6)

|| 6.2.2 ||

çré-viñëudütä ücuù
aho kañöaà dharma-dåçäm
adharmaù spåçate sabhäm

yaträdaëòyeñv apäpeñu
daëòo yair dhriyate våthä

The servants of Viñëu said: This is a calamity (aho kañöaà)!
Adharma has touched (adharmaù spåçate) the assembly of
authorities on dharma (dharma-dåçäm sabhäm), where
punishment (yatra daëòah) is unnecessarily being given (våthä
dhriyate) to the sinless (apäpeñu), who are not to be punished
(adaëòyeñu).



• Ah! We know you are servants of Yama, but why do you speak
such nonsense?

• We can understand that the authority of this King of dharma to be
of opposite quality. That is expressed in this verse.

• We have never heard such facts till now (aho)! What will happen
to the people by such injustice (kañöham)?

• “Who are you to criticize? What are you criticizing?”

• Please listen to what we say.

• Adharma is contaminating the assembly of those who judge
dharma. They see dharma as adharma.

• In this assembly, punishment is allotted to persons without sin who
should thus not be punished. The assembly is displaying adharma.



Viñëudütas chastise the Yamadutas (SB 6.2.1-6)

|| 6.2.3 ||

prajänäà pitaro ye ca
çästäraù sädhavaù samäù
yadi syät teñu vaiñamyaà
kaà yänti çaraëaà prajäù

The protectors of the citizens (ye prajänäà pitarah) are
instructors (çästäraù), endowed with proper character
(sädhavaù), and are equal in happiness and distress (samäù). If
they show opposite tendencies (yadi syät teñu vaiñamyaà),
where will the citizens go for protection (kaà yänti çaraëaà
prajäù)?



• Please listen.

• We have heard that your master is a protector, who
implements laws, possesses good qualities and is equal to all.

• Why has this now become untrue?

• The leader should be a father, showing affectionate.

• He should be an instructor of laws, to teach dharma.

• He should be proper in character, to benefit all people.

• He should be equal, taking his own happiness and distress
equally.



• The opposite is a protector who gives suffering to the people,
who, though a teacher, does not teach dharma to his servants,
who , though of proper character, does not act for everyone’s
benefit, and though equipoised, is ignorant of others’
suffering.

• This is a disaster for the public and intolerable for us.



Viñëudütas chastise the Yamadutas (SB 6.2.1-6)

|| 6.2.4 ||

yad yad äcarati çreyän
itaras tat tad éhate

sa yat pramäëaà kurute
lokas tad anuvartate

Whatever the excellent man performs (yad yad äcarati çreyän),
the others follow (itarah tat tad éhate). The people follow (lokas
tad anuvartate) whatever he sets as the standard (sa yat
pramäëaà kurute).



• The path of dharma will be very quickly covered up.



Viñëudütas chastise the Yamadutas (SB 6.2.1-6)

|| 6.2.5-6 ||

yasyäìke çira ädhäya
lokaù svapiti nirvåtaù

svayaà dharmam adharmaà vä
na hi veda yathä paçuù

sa kathaà nyarpitätmänaà
kåta-maitram acetanam

visrambhaëéyo bhütänäà
saghåëo dogdhum arhati

The common people (lokaù), like animals (yathä paçuù), sleeping peacefully
(svapiti nirvåtaù) with their heads on the lap of the master (yasya aìke çira
ädhäya), do not know (svayaà na hi veda) dharma and adharma (dharmam
adharmaà vä). How can the compassionate leader (kathaà sa saghåëah), who
should have the trust of all beings (visrambhaëéyo bhütänäà), give pain
(dogdhum arhati) to those who have surrendered in friendship (kåta-maitram
nyarpita ätmänaà), and have undeveloped consciousness (acetanam)?



• Because of the betrayal of trust, we speak of further adharma.
This is expressed in two verses.

• Nyarpitätmänam means to the person who has completely
offered himself.

• Why should he trust the leader?

• The leader should be worthy of being trusted and should be
compassionate to all beings.



Part-II

Viñëudütas glorify the
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Viñëudütas glorify the HolyName (SB 6.2.7-19)

|| 6.2.7 ||

ayaà hi kåta-nirveço
janma-koöy-aàhasäm api

yad vyäjahära vivaço
näma svasty-ayanaà hareù

This person (ayaà) has performed atonement (kåta-nirveço) for
the sins of ten million births (janma-koöy-aàhasäm api) since he
has spontaneously chanted (vivaço vyäjahära) the auspicious
name of the Lord (hareù svasty-ayanaà näma).



• “You castigate us, but what offenses have we and our master
committed in taking away Ajämila to purify him, since he has
performed no atonements for over a thousand great sins?”

• He has certainly performed atonement, not only for the sins of
one life, but for ten thousand lives, since (yat) he has chanted
the name of the Lord even though it was done unconsciously.

• The småtis say:

nämno hi yävaté çaktiù päpa-nirharaëe hareù
tävat kartuà na çaknoti pätakaà pätaké naraù

A sinful man cannot commit as many sins as can be destroyed by
the power of the Lord’s name. Viñëu Puräëa



avaçenäpi yan nämni kértite sarva-pätakaiù
pumän vimucyate sadyaù siàha-trastair mågair iva

A human is freed from all sins when he chants the Lord’s name
even unconsciously. The sins flee like animals frightened of a
lion. Viñëu Puräëa 6.8.19

• Not only does chanting the Lord’ name cause atonement but is
the cause of liberation (svastyayanam).

sakåd uccäritaà yena harir ity akñara-dvayam
baddha-parikaras tena mokñäya gamanaà prati

Whoever chants the two syllables “Hari” only once is fit for
attaining liberation. Skanda Puräëa



Viñëudütas glorify the HolyName (SB 6.2.7-19)

|| 6.2.8 ||
etenaiva hy aghono 'sya

kåtaà syäd agha-niñkåtam
yadä näräyaëäyeti

jagäda catur-akñaram

When he chanted the four syllables (yadä jagäda etena catur-
akñaram) “Näräyaëa (näräyaëäya iti),” atonement (agha-
niñkåtam) for the sins he committed (asya kåtaà aghonah) has
been accomplished (syäd).



• “But Ajämila did not chant with awareness that this was
atonement.

• He called out for his son because he was afraid of us.”

• You do not understand the truth.

• Being materialistic, you do not understand.

• Even by calling for his son while not seeking to make
atonement, atonement of this sinner (aghonah) was
accomplished.

• Aghavat is here conjugated like maghavan (maghonaù).



• Just chanting at this time for his son is the atonement for all
his sins.

• However, previously he chanted in ungrammatical language,
“O Näräyaëa, come here, from your mother’s lap to my lap.”

• The atonement took place then.

• Not only chanting four syllables, but chanting the Lord’s name
in two syllables or one syllable also destroys all sins.



Viñëudütas glorify the HolyName (SB 6.2.7-19)

|| 6.2.9-10 ||
stenaù surä-po mitra-dhrug
brahma-hä guru-talpa-gaù

stré-räja-pitå-go-hantä
ye ca pätakino 'pare

sarveñäm apy aghavatäm
idam eva suniñkåtam

näma-vyäharaëaà viñëor
yatas tad-viñayä matiù

The chanting of the holy name of Lord Viñëu (viñëoh näma-vyäharaëaà) is the
best process of atonement (eva suniñkåtam) for a thief, for a drunkard, for one who
betrays a friend or relative (stenaù surä-pah mitra-dhrug), for one who kills a
brähmaëa, for one who indulges in sex with the wife of his guru or another
superior (brahma-hä guru-talpa-gaù), for one who kills women, the king, his
father, or cows (stré-räja-pitå-go-hantä), and for all other sinful men (ye ca
pätakino apare). Simply by chanting the holy name of Lord Viñëu (idam eva), such
sinful persons (sarveñäm apy aghavatäm) attract the attention of the Supreme Lord
(yatah tad-viñayä matiù).



• “The name of the Lord may destroy sins, but how can
nämäbhäsa be the atonement for thousands of grave sins
which cannot be destroyed by thousands of twelve year vows?”

• Stenaù means a gold thief.

• Chanting is the best atonement (suniñkåtam), since it destroys
the root of sin.

• A twelve year vow of atonement, though it destroys the effects
of sin, cannot destroy the root of sin.

• That is not the only result, because from chanting the name of
the Lord, the Lord’s mind dwells on that person who chants
(tad-viñayä-matiù).

• The Lord thinks, “This person belongs to me. I will always
protect him.” This is Çrédhara Svämé’s meaning of the phrase.



• “Hearing his name being chanted, and remembering Ajämila,
the Lord ordered us to bring Ajämila, who was chanting his
name.”

• Then how much more the Lord will remember a person who
chants the Lord’s name with a service attitude!

• This is the implication.

• To show this to the servants of Yama, the servants of Viñëu
said that Ajämila chanting at the time of death had destroyed
all his sins, but actually, from the first time that Ajämila called
his son Näräyaëa, out of all the times he called, all his sins had
been destroyed.

• The rest of the chanting after that produced bhakti.



• The past tense of yad vyäjahära (he chanted) in verse 7 also
indicates that from the first time he chanted the name, all sins
had been destroyed.

• The word vivaçaù in that verse means “spontaneously, out of
affection for his child.”

• “But after chanting repeatedly, there were repeated sins such as
going to the prostitute and drinking wine. In order to destroy
those sins he had to chant at the end of his life, since there was
again appearance of sin.”

• This cannot be said, because it will be said later vaikuëöha-
näma-grahaëam açeñägha-haram: chanting the Lord’s name
destroys unlimited sins. (SB 6.2.16)



• The following verses also show that chanting releases one from
the bondage of saàsära.

vartamänam ca yat päpaà yad bhütaà yad bhaviñyati
tat sarvaà nirdahatyäçu govindänala-kértanät

• All sins in the present, past and future are quickly destroyed
by chanting the name of Govinda which is like fire. Hari-
bhakti-viläsa 11.339

yan-näma sakåc chravaëät pukkaço 'pi vimucyate saàsärät

By hearing one of your names once, even the outcaste is delivered
from the material world. SB 6.16.44



naivaà-vidhaù puruña-kära urukramasya
puàsäà tad-aìghri-rajasä jita-ñaò-guëänäm

citraà vidüra-vigataù sakåd ädadéta
yan-nämadheyam adhunä sa jahäti bandham

Such power is not surprising from persons who have conquered
the six senses by the dust from the lotus feet of the Lord, since
even an outcaste becomes immediately free of bondage of karma
by chanting the Lord’s name even once. SB 5.1.35

• Because there is no mention of a particular time span for the
effect to occur, it should be understood that by the first
chanting there is destruction of all sins, all desires and as well,
ignorance, which is the root cause, because only then sin will
not reappear in the future.



• “Why then did sin not leave Ajämila after chanting the first
time?

• How could he continue to be attached to the woman and
commit sin for so long if all his sins had been destroyed?”

• Like the karmas of the jévanmukta which remain for some time
simply as impressions, Ajämila’s sins which lasted till his death
were like the bites of a toothless snake and did not generate
results.

• Moreover the Lord himself will cause continuance of sin in
order that other philosophies (karma-käëòa etc.) will not be
completely uprooted.



• If one were to explain the scriptural statements concerning the
powers of the name to be exaggerated praise of the Lord’s
name, then one would be committing offense.

• Tathärtha-vädo hari-nämni kalpanam: it is an offense to
interpret the name or think its powers are exaggeration.
(Padma Puräëa)

nämäçrayaù kadäcit syät taraty eva sa nämataù
nämno hi sarva suhådo hy aparädhät pataty adhaù

One who takes shelter of the name at any time crosses material
life by the name. One falls to hell from offense to the name of the
Lord, the friend of all beings. Padma Puräëa



arthavadam harer-namni sambhavayati yo narah
sa papistho manusyanam niraye patati sphutam

• Those most sinful of men who interpret the name of the Lord
fall to hell (Katyäyana Saàhitä, Padma Puräëa)

yan-näma-kértana-phalaà vividhaà niçamya
na çraddadhäti manute yad utärthavädam
yo mänuñas tam iha dukùa-caye kñipämi
saàsära-ghora-vividhärti nipéòitäëgam

That person who even after hearing about the wonderful results
of chanting the Lord’s name refuse to develop sincere faith in the
name, and on the contrary, interprets the name, is hurled by me
into the deep gloom of material nescience after being dragged
through excruciating suffering. Padma Puräëa



çruti-småti-puräëeñu näma-mähätmya-vädiñu
ye ’rthaväda iti bruyur na teñäà niraya-kñayaù

Persons who interpret the çrutis, småtis, and puräëas, which
wonderfully glorify the Lord’s name, stay in hell forever. Jaimini
Saàhitä

• Thus from scriptures like Padma Puräëa and Kätyäyana-
saàhitä there are thousands of statements showing fall down
from interpreting the name.

• Parékñit has just said:
kvacin nivartate 'bhadrät kvacic carati tat punaù

präyaçcittam atho 'pärthaà manye kuïjara-çaucavat

After withdrawing from sin one commits the sin again. I think
atonement is useless, like an elephant bathing. SB 6.1.10



• He has condemned atonements because of seeing that the
tendency for sin remains, but he does not criticize bhakti,
though seeing sinful tendencies in some of the devotees.

• And Ajämila, a sinner, by the strength of nämäbhäsa attained
Vaikuëöha, but smärtas and others, though knowing
scriptures, and though chanting the name, continue existence
in frightful saàsära because of the offense of interpreting the
name.

• But one should not worry that everyone will immediately
become liberated on seeing such power in the name.

• Though sin is completely uprooted just by chanting the name
once, in most cases the name shows its fruits to the world after
some time, just as fruit trees bear fruit after some time only,
not immediately.



• And in some cases the name does not show its effects at all, in
order that the material scriptures (such as karma-käëòa) are
not completely destroyed.

• Then, after doing this, the name takes the person who has
chanted without offense to the Lord’s abode. This conclusion
should be understood.

• “I accept that because of offense to the name, those who
interpret the name as exaggeration go to hell.

• However, if chanting the name destroys all sins, all karmés,
jïänés, yogés and bhaktas should not go to hell for illicit sex or
violence if they chant.

• And if the name does not destroy all sin, all these people, and
even the bhakta, should go to hell to suffer the results of their
sin, even if they chant.”



• Though a merchant protects a person under his shelter
according to the degree that the person surrenders to him, if
the person offends him, the merchant becomes displeased with
him, and does not give protection to that surrendered person.

• But one should not think that the merchant is incapable of
protecting him.

• And according to the degree that the offense diminishes, the
merchant begins to show mercy to that person.

• When the offense is completely gone, the merchant shows all
mercy.

• The name is similar.



• Those who take shelter of Bhakti-devé, representing the name, as a
secondary practice, in order bring out results of karma and jïäna,
are called karmés or jïänés, even though bhakti is present in a
minor position.

• This is according to the rule that things are named according to the
predominant factor. [Note: prädhänyena vyapaeçä bhavanti] They
are thus not called Vaiñëavas.

• By their natures they are offenders to the name in one aspect, for it
is said dharma-vratatyägahutädi-sarvaçubhakriyä-sämyamapi
pramädaù: the eighth offense is to consider the name equivalent to
dharma, vratas, sacrifices and other karma-käëòa rites.

If considering the name to be equal to karma and dharma is an offense,
then the offense is much more if one considers the name secondary to
karma and dharma, being a mere limb of karma or dharma.



• Though recognizing that they have offended her, out of compassion,
Bhakti-devé thinks, “Karma-yoga and these other processes should not be
fruitless” since they have accepted a small portion of her shelter.

• Thus, though she has become only a limb of karma, she gives the results
of karma, jïäna and other processes without obstruction.

• Similarly, when bhakti is a limb of atonement, she destroys the sins in
those persons practicing atonements.

• It is not otherwise.

• And those who do not perform atonements go to hell to experience the
results of their sins.

• However, Vaiñëavas do not need to perform atonements.

• Furthermore, if those persons commit other offenses, such as
interpreting the name or committing offense to the devotee, and then
perform dharma and other process, Bhakti-devé gives them no results for
their efforts, even though she is still a limb of dharma and other process.



ke te 'paradhä vipendra namno bhagavatah krtäù
vinighnanti nånam krtyam prakrtam hy anayanti ca

O brähmaëa! Offenses to the name destroy men’s pious actions
and lead them to material world. Padma Puräëa, Brähma-khanda

• If those persons become free from offense and dedicate
themselves to chanting or other bhakti processes, they will get
results for their karma and jïäna in proportion to the
destruction of offenses.

• However, with complete destruction of offense by association
with devotees, attainment of the results of chanting is certain,
by the direct mercy of Bhakti-devé.



• “From the words of the servants of Yama it is understood that Ajämila
was previously involved in karma. (He was not a devotee, but performed
bhakti secondarily, and therefore all his sins should not have been
removed by chanting.)”

• That is true, and by sinful acts like drinking his status as a brähmaëa was
destroyed, what to speak of his pious acts of karma.

• It will be explained: “Ajämila was a brähmaëa who because of bad
association had given up all brahminical culture and religious principles.

• Becoming most fallen, he stole, drank and performed other abominable
acts. He even kept a prostitute.” (SB 6.2.45)

• When his pious karmas were destroyed, his secondary bhakti was also
destroyed.

• Then pure bhakti appeared when he called out the name of his son
Näräyaëa.



• “But if there is a scriptural rule that one should perform bhakti
as a limb of karma or jïäna, how can that be offensive?”

• One should not recognize as authoritative scripture those
statements which permit secondary bhakti out of mercy for
persons of crooked mentality, who have no faith in bhakti but
faith in karma and jïäna, and do not believe statements like

• “All processes accomplish their results by bhakti alone; by a
particle of bhakti the greatest sins are destroyed.”

• In attaining Svarga through animal sacrifices by following
rules, the fault of violence is not destroyed.

• Similarly though the offender attains the results of karma and
jïäna by secondary bhakti according to rules, his offense is not
destroyed.



• Those offenders who accept a Vaiñëava guru by Vaiñëava initiation,
take shelter of Bhakti-devé purely or as the primary process (but
mixed), and then worship the Lord by chanting, are called
Vaiñëavas.

• According to the degree of bhakti, they attain destruction of
offenses, and according to the degree of Bhakti-devé’s mercy, they
attain the principle result of bhakti (prema).

• The Lord himself says:
yathä yathätmä parimåjyate 'sau

mat-puëya-gäthä-çravaëäbhidhänaiù
tathä tathä paçyati vastu sükñmaà

cakñur yathaiväïjana-samprayuktam

To the degree that the ätmä becomes purified by hearing and chanting
my glories, a person is able to perceive my real form and qualities, and
experience their sweetness, just as the eye when smeared with special
ointment, is able to see finer objects. SB 11.14.26



bhaktiù pareçänubhavo viraktir
anyatra caiña trika eka-kälaù

prapadyamänasya yathäçnataù syus
tuñöiù puñöiù kñud-apäyo 'nu-ghäsam

Devotion, direct experience of the Supreme Lord, and detachment
from other things—these three occur simultaneously for one who
has taken shelter of Kåñëa, in the same way that pleasure, fullness
of the stomach and relief from hunger are experienced
simultaneously, with each bite, for a person engaged in eating. SB
11.2.42

çåëvatäà sva-kathäù kåñëaù puëya-çravaëa-kértanaù |
hådy antaùstho hy abhadräëi vidhunoti suhåt-satäm ||

Kåñëa, who purifies by the processes of hearing and chanting,
who is the benefactor of the devotees who hear about him, enters
the hearts of the devotees and destroys their sins. SB 1.2.17



• By these statements it is understood that those persons gradually
ascend through the fourteen stages of bhakti.

• In these cases, faith and other steps are prescribed.

• And in this chapter also it is said guëänuvädaù khalu sattva-
bhävanaù: chanting the Lord’s glories is the process for purification.
(SB 6.2.12) When all their offenses are gradually destroyed and
they attain the Lord, they are liberated from this world.

• However, for those without offense, attainment of the Lord is
quick. Such persons have two stages: chanting the Lord’s name, and
attaining Vaikuëöha. Such is the case of Ajämila.

na väsudeva-bhaktänäm açubhaà vidyate kvacit
janma-måtyu-jarä-vyädhi-bhayaà väpy upajäyate

• The devotees of Väsudeva have no misfortune at all. They surpass
birth, death, old age and disease. Mahäbhärata 13.135.131



sva-dharma-niñöhaù çata-janmabhiù pumän
viriïcatäm eti tataù paraà hi mäm

avyäkåtaà bhägavato 'tha vaiñëavaà
padaà yathähaà vibudhäù kalätyaye

A person fixed in dharma attains the post of Brahmä after a
hundred births, and by more pious acts a person attains me. But
the devotee attains the abode of Vaikuëöha after leaving the body,
just as I in another form reside there, and the devatäs who are
qualified go there after destroying their subtle bodies. SB 4.25.29

• However, some devotees without offense, who desire to attain
a special prema are delayed in attaining the Lord.

• For instance Jaòa Bharata took three lives to attain the Lord.



• Among those devotees having offense, if some, because of not
worshipping the Lord properly, do not destroy previous sins,
and continue to sin and to be offenders, they do not go the hell
after leaving the body.

• Yama says:
sva-puruñam abhivékñya päça-hastaà
vadati yamaù kila tasya karëa-müle
parihara madhusüdana prapannän

prabhur aham anya-nåëäà na vaiñëavänäm

Yamaräja seeing his follower with noose in his hands says in his
ear, “Do not take devotees surrendered to Madhusüdana. I am the
master of other men, but not the Vaiñëavas.



te deva-siddha-parigéta-pavitra-gäthä
ye sädhavaù samadåço bhagavat-prapannäù

tän nopasédata harer gadayäbhiguptän
naiñäà vayaà na ca vayaù prabhaväma daëòe

Do not approach those who have surrendered to the Lord, who
see everything equally, who have proper conduct and who are
praised with pure narrations by the devatäs and Siddhas, since
they are protected by the club of the Lord. We, including Brahmä
and even time, do not have power to punish them. SB 6.3.27

• The servants of Yama say:
prähäsmän yamunä-bhrätä sädaraà hi punaù punaù

bhavadbhir vaiñëaväs tyäjyä

Yama repeatedly has told us with care, “You must leave the
Vaiñëavas” Padma Puräëa



• Moreover the Lord himself says:
na hy aìgopakrame dhvaàso
mad-dharmasyoddhaväëv api

mayä vyavasitaù samyaì
nirguëatväd anäçiñaù

O Uddhava! Because I have personally established it, this process
of niñkäma-bhakti is beyond the guëas. Even by starting and not
completing the process, there is no destruction of results. SB
11.29.20

• Thus, since even the sprout of bhakti is imperishable,
unaffected by sin and always productive, a person will
definitely take birth only in order that bhakti bears leaves and
fruit in the future, and not because of temporary sin and piety.



• Na karma-bandhanaà janma vaiñëavänäà ca vidyate: the
worshippers of Viñëu do not have birth due to karma.

• Thus after the destruction of sin and offenses by chanting the
name, which is caused by impressions of previous bhakti,
persons attain the Lord by the mercy of Bhakti-devé.

na vai jano jätu kathaïcanävrajen
mukunda-sevy anyavad aìga saàsåtim

smaran mukundäìghry-upagühanaà punar
vihätum icchen na rasa-graho janaù

Oh! The person who serves Mukunda will never under any
condition return to the material world, unlike practitioners of
other processes. Remembering the embrace of the Lord’s lotus
feet, eager for that taste he has experienced, he will not desire to
give up those feet again. SB 1.5.19



• In the above verse anyavat means “like those practicing
karma.” The devotee will not attain the world of piety and sin,
but will accept the world of happiness and distress given by
the Lord.

tvad avagamé na vetti bhavad-uttha-çubhäçubhayor
guëa-viguëänvayäàs tarhi deha-bhåtäà ca giraù
anu-yugam anv-ahaà sa-guëa géta-paramparayä

çravaëa-bhåto yatas tvam apavarga-gatir manu-jaiù

When a person realizes you, he no longer cares about his good
and bad fortune arising from past pious and sinful acts, since it is
you alone who control this good and bad fortune. Such a realized
devotee also disregards what ordinary living beings say about
him. Every day he fills his ears with your glories, which are
recited in each age by the unbroken succession of Manu's
descendants, and thus you become his ultimate salvation. SB
10.87.40



• Those who have not destroyed offenses to the name will continue
to experience the undestroyed effects of sin.

• When, by increase of bhakti by practicing it, the offenses to the
name will be destroyed, the root of sin will be destroyed and the
person will immediately attain the Lord.

• But then, in order to increase the bhakti, those devotees may even
take one, two or three life times to attain the Lord.

• The “material happiness” seen in those devotees arises from the
practice of bhakti (it is not karma). It is said:

dharmasya hy äpavargyasya närtho’rthäyopakalpate |
närthasya dharmaikäntasya kämo läbhäya hi småtaù ||

• The material results are not suitable as the goal for the person
dedicated to higher spiritual goals. The desire of the person
dedicated to the higher path is not for attainment of material assets.
SB 1.2.9



• The “suffering” seen in those devotees are given by the Lord who is
skilful at increasing the devotion of his devotee, and who is like a
doctor who makes a person fast and gives bitter medicine for
increasing appetite.

yasyäham anugåhëämi hariñye tad-dhanaà çanaiù
tato 'dhanaà tyajanty asya svajanä duùkha-duùkhitam

If I especially favor someone, I gradually deprive him of his wealth.
Then the relatives and friends of such a poverty-stricken man abandon
him. In this way he suffers one distress after another. SB 10.88.8

• Among the ten offenses, the very strong effects of interpreting the
name, thinking its glories are exaggeration and equating it to pious
acts—are obstacles to being a Vaiñëava.

• Among the other offenses two are very strong—offending the
devotees and committing sin on the strength of chanting. Those
two are particularly described in a frightening way.



yataù khyätià yätaà katham u sahate tad vigarhäm

How can the name tolerate criticism of those who spread the name?
Padma Puräëa

nämno balädyasya hi päpabuddhirna vidyate tasya yamair hi 
çuddhiù

• For a person who commits sin on the strength of chanting there is
no purification by the servants of Yama. Padma Puräëa

• There is no other means of destroying the effects of these two
offenses than to continually chant the name while suffering
appropriately for the offense.

• The effects of the other offenses will be destroyed simply by
continual chanting (without the suffering).



• Some people make the following proposition.

• “Those offenders of the name who are without karma and
jïäna, and practicing bhakti with hearing and chanting but
have not take initiation because they have not surrendered to
the feet of a guru are still called Vaiñëavas.

• The word vaiñëava is defined as “the person who takes Viñëu
as his object of worship” according to Päëini sütras 4.2.24 and
4.3.95.

• Thus Vaisëavas are those who have made Viñëu the object of
worship by accepting initiation and also those who make
Viñëu the object of worship simply by worship, since there is
no other word to describe the two types of people.

• So the latter type of persons also should not fall to hell.”



• This however is not correct because one cannot attain the Lord
easily without guru.

nå-deham ädyaà su-labhaà su-durlabhaà
plavaà su-kalpaà guru-karëadhäram

mayänukülena nabhasvateritaà
pumän bhaväbdhià na taret sa ätma-hä

Having attained the human body, rarely attained, but attain easily
sometimes by good fortune, which is like a well-constructed
boat, with the guru as the captain, pushed by the favorable wind
of serving me, a person who does not cross the ocean of material
existence is a killer of himself. SB 11.20.17



• Therefore it should be explained that there is no other way of
attaining the Lord than by becoming a devotee who has
surrendered to the feet of a guru, who will be attained in
another birth by the power of worship.

• “But it is seen that Ajämila, without surrendering to guru
easily attained the Lord.”

• This can be explained as follows.

• Those who, like cows or asses, make their senses pursue sense
objects cannot know the Lord, bhakti or guru even in their
dreams.

• But as in the case of Ajämila, they can be delivered even
without guru by chanting the name in nämäbhäsa without
offense.



• Though it has been definitely ascertained that the Lord should
be worshipped, that worship is the means of attaining him,
that the guru is the person who teaches about worship, and
that those who were devotees attained the Lord, it is also said:

no dékñäà na ca sat-kriyäà na ca puraçcaryäà manäg ékñate
mantro ’yaà rasanä-spåg eva phalati çré-kåñëa-nämätmakaù

Chanting the holy name does not depend on initiation, pious
activities or the puraçcaryä regulative principles generally
observed before initiation. The holy name does not wait for any of
these activities. It is self-sufficient. Padyävalé



• As well, we have the example of Ajämila.

• But one who thinks, “What is the benefit of taking the trouble
to accept guru? I will attain the Lord just by chanting the
name,” he will not attain the Lord, because of the offense of
offending guru (third offense).

• However, in this life or another life, if he surrenders to the feet
of guru after destroyed his offense, he will then attain the
Lord.

• Some say that persons who worship devatäs should be treated
like the karmés with sin and offense.

• Others say that Bhakt-devé places them in an even lower
category because they do not have general surrender.



• Thus it is said:
ye ’py anya-devatä-bhaktä yajante çraddhayänvitäù |
te ’pi mäm eva kaunteya yajanty avidhi-pürvakam ||

Those who are devoted to other gods and with faith worship
them--they also worship me, but by the wrong method, O son of
Kunté. BG 9.23

• But for those who are simply offenders there is no deliverance
at all. It is said:

tän ahaà dviñataù krürän saàsäreñu narädhamän |
kñipämy ajasram açubhän äsuréñv eva yoniñu ||

I cast those hateful, cruel, and lowest of humans, constantly doing
evil, into repeated birth and death in the wombs of demons. BG
16.19



• But some persons also say that these offenders’ offenses are
destroyed by absorption in the Lord since it is said:
kämäd dveñäd bhayät snehäd yathä bhaktyeçvare manaù

äveçya tad-aghaà hitvä bahavas tad-gatià gatäù

Just as by vaidhi-bhakti one can attain ones spiritual goals, many
persons have attained suitable forms, after asorbing their minds in
the Lord out of lust, hatred, fear and family relationships filled
with affection, and after giving up absorption in enmity of the
Lord (in the case of hatred and fear). SB 7.1.30

• This idea is represented in verses such as the following:
nämäparädha-yuktänäà nämäny eva haranty agham

aviçränti-prayuktäni täny evärtha-karäëi ca

Even if in the beginning one chants the Hare Kåñëa mantra with
offenses, one will become free from such offenses by chanting
again and again. Padma Puräëa



• Others say that “absorption” means repeated meditation.

• Others say that there is no absolute rule when Kåñëa appears
in the world.

• Thus some persons without being absorbed in the Lord, but
simply by being killed by the Lord—such as Narakäsura,
Bäëäsura and the troops of the Kauravas and others simply by
the influence of seeing the Lord attained the Lord.

• This was previously mentioned in the Bhägavatam.



Viñëudütas glorify the HolyName (SB 6.2.7-19)

|| 6.2.11 ||
na niñkåtair uditair brahma-vädibhis

tathä viçuddhyaty aghavän vratädibhiù
yathä harer näma-padair udähåtais
tad uttamaçloka-guëopalambhakam

A sinful man is not purified (na yathä viçuddhyaty aghavän) by
abundant atonement (niñkåtaih), or by vows (vratädibhiù)
mentioned by Manu and others (brahma-vädibhih uditaih), as
much as he is purified (tathä viçuddhyaty) by chanting even
some portions of the names of the Lord (hareh näma-padaih
udähåtaih), which produce realization of his qualities (tad
uttamaçloka-guëa-upalambhakam).



• The name is described in two verses as most excellent, even for acting as
atonement for all of the greatest sins.

• Brahmavädibhiù means Manu and others.

• Näma-padaiù means “just by some indications of the name, such as
calling out the name of a son.”

• Or it can mean one inflected word indicating the Lord. In that case the
plural is used to indicate respect. This means that the word may have
meaning or not (simply being one word of a sentence).

• The name should be chanted but the mind may be attentive or not.

• He may be sinful, without even following karma or other scriptural
process.

• And not only does the name uproot sin completely.

• One realizes the Lord’s qualities, beauty, powers and sweetness.



• Or another meaning is as follows.

• “But how can grave sins which are destroyed only by great
austerities and vows be destroyed by casual chanting of the
name?”

• The name indicates the power (guëa) of the Lord having great
fame.

• The name removes great sin because it is the name of the most
powerful Supreme Lord.



Viñëudütas glorify the HolyName (SB 6.2.7-19)

|| 6.2.12 ||
naikäntikaà tad dhi kåte 'pi niñkåte
manaù punar dhävati ced asat-pathe

tat karma-nirhäram abhépsatäà harer
guëänuvädaù khalu sattva-bhävanaù

Since even after atonement (tad kåte niñkåte api) the mind again
pursues material enjoyment (manaù punar asat-pathe dhävati),
for people desiring complete destruction of material desire (tat
ekäntikaà karma-nirhäram abhépsatäà), continuous chanting
of the qualities of the Lord (hareh guëa anuvädaù) is the only
means of purification (khalu sattva-bhävanaù).



• Performance of atonement for twelve years is considered inferior to
chanting the name.

• Since the mind pursues the path of sin after performing atonement which
does not completely purify the mind, for persons desiring complete
destruction of karmas, constant chanting of the name and qualities, after
(anu) hearing them for someone is the real purification of one’s existence
become it destroys all desires.

• According to Amara-koña the word anu means “after” as well as
“similar.”

• “Why do you criticize committing sin again after doing atonements?

• We can explain that this is similar to being bitten by a snake without any
teeth since it is caused simply by remaining impressions (just as you
explain about commission of sin after chanting.”



• You are mistaken.

• Our explanation of the name is valid because of statements
that the name destroys all sins along with desires.

• It is not simply imagination.

• How can you make your claim, since there are no statements
in the scriptures concerning atonement which claim
destruction of all desires, and even in the exaggerated claims of
karma-käëòa, one does not hear of decrease of sinful desire.

• This was stated previously.



Viñëudütas glorify the HolyName (SB 6.2.7-19)

|| 6.2.13 ||
athainaà mäpanayata
kåtäçeñägha-niñkåtam

yad asau bhagavan-näma
mriyamäëaù samagrahét

Therefore (atha), do not take Ajämila (enaà mä apanayata) who
has performed unlimited atonement (kåta açeña agha-niñkåtam).
Because of being sinless (yad), he has perfectly chanted the name
of the Lord (asau bhagavan-näma samagrahét) while dying
(mriyamäëaù).



• Because of this, do not take Ajämila.

• He has done unlimited atonements.

• This means at the time of naming his son Näräyaëa, from his first
chanting, he accomplished all atonements.

• This was also done without any offenses to the name either previously or
in this life.

• Because he was sinless (yat), while dying he chanted the name.

• If he had sin, how could he chant the name while dying? It is said in the
Gétä:

yeñäà tv anta-gataà päpaà janänäà puëya-karmaëäm |
te dvandva-moha-nirmuktä bhajante mäà dåòha-vratäù ||

But those whose sins have been destroyed by pious acts, being free of the
ignorance arising from duality by worshipping me, then worship me with
determination. BG 7.28



anta-käle ca mäm eva smaran muktvä kalevaram |
yaù prayäti sa madbhävaà yäti nästy atra saàçayaù ||

At the point of death, he who leaves the body while knowing me
in truth, attains a nature similar to mine. Of this there is no
doubt. BG 8.5

• Thus by the appearance of the name or its non-appearance
when dying, one can infer the absence of offenses to the name
or the presence of offenses to the name.



Viñëudütas glorify the HolyName (SB 6.2.7-19)

|| 6.2.14 ||
säìketyaà pärihäsyaà vä
stobhaà helanam eva vä

vaikuëöha-näma-grahaëam
açeñägha-haraà viduù

Chanting the name of the Lord (vaikuëöha-näma-grahaëam)
while indicating someone else (säìketyaà) or while joking in a
friendly manner (pärihäsyaà), or chanting the Lord’s name in
order to fill up space while chanting verses (stobhaà) or chanting
with neglect (helanam eva vä) destroys unlimited sins and desires
(açeña agha-haraà viduù) .



• What type of chanting destroys all sins?

• This is expressed by showing how even lesser degrees of quality in
chanting still have effect.

• Saìketyam means chanting while referring to some one like a son.

• The suffix ya added to saëketa has the meaning “relating to convention.”
All the terms mentioned should be understood to be in the instrumental
case: by calling the name of a son, joking, etc.

• Pärihäsyam means calling jokingly, but with affection, not with criticism.

• “O famous one! Your fame is like that of Kåñëa, since you can save me!”

• Stobham means to chant the name in order to provide proper meter
during a discourse or song.

• Helanam means that the name of the Lord is uttered with disregard,
without attention. Hela is used similarly in a phrase like “Kåñëa lifted
Govardhana casually (helayä).”



• Others cannot utter the name so much as those who utter the name of
Kåñëa casually while eating, playing or sleeping.

• This chanting is also without criticism or disrespect.

nindäà bhagavataù çåëvaàs tat-parasya janasya vä
tato näpaiti yaù so 'pi yäty adhaù sukåtäc cyutaù

Anyone who fails to immediately leave the place where he hears criticism of
the Supreme Lord or His faithful devotee will certainly fall down, bereft of
his pious credit. SB 10.74.40

• Thus criticism and disrespect such as Veëa saying “What is the use of
Viñëu?” is filled with fault (and thus does not have effect).

• Açeñägha-haraà means that not only all sins but also all desires are
destroyed by chanting.



Viñëudütas glorify the HolyName (SB 6.2.7-19)

|| 6.2.15 ||
patitaù skhalito bhagnaù
sandañöas tapta ähataù

harir ity avaçenäha
pumän närhati yätanäù

A person (pumän) who chants the name of the Lord (harih ity
avaçena äha) while falling from a cliff (patitaù), stumbling on the
road (skhalitah), receiving injury in his body (bhagnaù), being
bitten by snakes (sandañöah), being burned with fever (taptah) or
being attacked with sticks (ähataù) will not suffer hellish
punishment (na arhati yätanäù).



• Besides the above mentioned four types of chanting there is a
fifth, chanting in conditions beyond one’s control, with
different varieties.

• Chanting while falling from a building, stumbling on the road,
breaking ones limbs, being bitten by a snake or other animal,
being burned by fever, or being attacked with sticks, a person
who is not a karmé, jïäné etc. will still be free from hell.



Viñëudütas glorify the HolyName (SB 6.2.7-19)

|| 6.2.16 ||
gurüëäà ca laghünäà ca

gurüëi ca laghüni ca
präyaçcittäni päpänäà

jïätvoktäni maharñibhiù

The great sages (maharñibhiù), understanding the limited nature
of atonements (päpänäà präyaçcittäni jïätvä), have said that
(uktäni) severe atonements are prescribed for grave sins
(gurüëäà ca gurüëi), and light atonements are prescribed for
minor sins (laghünäà ca laghüni).



• “According to the gravity of the sin, the scriptures say that one
must do a correspondingly severe austerity.

• How is it that by chanting once in nämäbhäsa all of the gravest
sins are destroyed?”

• Because the atonements have limited power, such
arrangements are prescribed.

• However, heaps of serious sins are destroyed by chanting once
even a portion of the name, since it has inconceivably great
power.

• It is as easy as Balaräma’s ability to destroy the all Kauravas,
including Duryodana, in order to save Sämba.



Viñëudütas glorify the HolyName (SB 6.2.7-19)

|| 6.2.17 ||
tais täny aghäni püyante
tapo-däna-vratädibhiù

nädharmajaà tad-dhådayaà
tad apéçäìghri-sevayä

Sins are destroyed (täny aghäni püyante) by austerity, charity and
vows (taih tapo-däna-vrata ädibhiù) but the root of sin is not
destroyed (na adharma-jaà tad-hådayaà). However by bhakti to
the Lord, even the root of sin, namely desire, is destroyed (tad api
éçäìghri-sevayä).



• By such atonements sins are destroyed (püyante).

• The verbal root is puà, which means “to destroy.”

• However these atonements do not destroy the subtle root
(hådayam) of the sins (adharmajam).

• By serving the feet of the Lord, by bhakti to the Lord, by one
method such as chanting among the nine processes, the root of
sin is destroyed, since chanting destroys even the desires for
sin.



Viñëudütas glorify the HolyName (SB 6.2.7-19)

|| 6.2.18 ||
ajïänäd athavä jïänäd
uttamaçloka-näma yat

saìkértitam aghaà puàso
dahed edho yathänalaù

Chanting the name of the Lord (uttama çloka-näma saìkértitam)
with or without knowledge (ajïänäd athavä jïänäd) of its powers
(yat) destroys a man’s sins (puàsah aghaà dahed), just as fire
destroys dry grass (yathä analaù edhah).



• “But chanting in this way is not done with knowledge that it is
atonement.”

• Just as fire lit innocently by a child burns dry grass, so
chanting without knowledge burns up heaps of sins.



Viñëudütas glorify the HolyName (SB 6.2.7-19)

|| 6.2.19 ||
yathägadaà véryatamam
upayuktaà yadåcchayä
ajänato 'py ätma-guëaà

kuryän mantro 'py udähåtaù

Just as powerful medicine (yathä véryatamam agadaà) when
taken without knowledge of its powers (yadåcchayä upayuktaà)
still produces its effects quickly (ätma-guëaà kuryät), so
chanting the name of the Lord also (mantro udähåtaù apy)
produces effects quickly (ätma-guëaà kuryät), without knowing
its powers (ajänato apy).



• Not only does the name destroy sin, but it bestows prema for the Lord.

• Another example is given.

• Véryatamam stands for véryavattamam (having the most power).

• Omission of vat is poetic license.

• Yadåcchayä means suddenly, without knowing.

• Strong medicine taken (upayuktam) without knowing, produces its
qualities of curing disease, giving strength and nourishment.

• Similarly the name, the uttered form of mantra, or a mantra composed of
the name of the Lord, when chanted, gives its effects.

• One does not have to know the powers of the name in order for it to have
effect.



Part-III

Ajämila gets released
(SB 6.2.20-25)



Ajämila gets released (SB 6.2.20-25)

|| 6.2.20 ||

çré-çuka uväca
ta evaà suvinirëéya

dharmaà bhägavataà nåpa
taà yämya-päçän nirmucya
vipraà måtyor amümucan

Çukadeva Gosvämé said: O King (nåpa)! Having thus perfectly
defined with reasoning and arguments(evaà suvinirëéya) the
principles of devotional service (bhägavataà dharmaà), the
order carriers of Lord Viñëu (ta) released the brähmaëa Ajämila
(nirmucya taà vipraà) from the bondage of the Yamadütas
(yämya-päçän) and saved him from death (måtyoh amümucan).



Ajämila gets released (SB 6.2.20-25)

|| 6.2.21 ||
iti pratyuditä yämyä

dütä yätvä yamäntikam
yama-räjïe yathä sarvam

äcacakñur arindama

O subduer of all enemies (arindama)! After the servants of
Yamaräja had been answered by the order carriers of Lord Viñëu
in this way (iti pratyuditä yämyä), they went to Yamaräja (dütä
yamäntikam yätvä) and explained to him everything (yama-räjïe
yathä sarvam äcacakñuh).

Having been explained everything (pratyuditäù), the servants of
Yama explained all this to Yamaräja.



Ajämila gets released (SB 6.2.20-25)

|| 6.2.22 ||
dvijaù päçäd vinirmukto
gata-bhéù prakåtià gataù

vavande çirasä viñëoù
kiìkarän darçanotsavaù

Having been released from the nooses of Yamaräja's servants
(päçäd vinirmuktah), Ajämila (dvijaù), now free from fear (gata-
bhéù), came to his senses (prakåtià gataù) and, pleased by the
presence of Viñëu’s servants (viñëoù kiìkarän darçana utsavaù),
offered obeisance to them by bowing his head at their lotus feet
(çirasä vavande).



Ajämila gets released (SB 6.2.20-25)

|| 6.2.23 ||
taà vivakñum abhipretya

mahäpuruña-kiìkaräù
sahasä paçyatas tasya

taträntardadhire 'nagha

O sinless Parékñit (anagha)! Knowing that Ajämila wanted to
speak to them (taà vivakñum abhipretya), the servants of the
Lord (mahäpuruña-kiìkaräù) suddenly disappeared (sahasä
antardadhire) while he watched (tasya paçyatah).



• Though Ajämila had some remaining time left, because of sins,
his life span was reduced according to scriptural laws.

• Knowing this, the servants of Yama began pulling him from his
body.

• This time was designated as his time of death, but actually
because of the destruction of his sins, his life did not end at
that time.

• Thus the Viñëu-dütas disappeared, since he had remaining
time left.



Ajämila gets released (SB 6.2.20-25)

|| 6.2.24-25 ||
ajämilo 'py athäkarëya

dütänäà yama-kåñëayoù
dharmaà bhägavataà çuddhaà

trai-vedyaà ca guëäçrayam

bhaktimän bhagavaty äçu
mähätmya-çravaëäd dhareù

anutäpo mahän äsét
smarato 'çubham ätmanaù

Hearing (äkarëya) about the pure dharma approved by the Lord (çuddhaà
bhägavataà dharmaà) from the servants of Viñëu (kåñëa dütänäà) and the
impure dharma recommended in the three Vedas (trai-vedyaà ca
guëäçrayam) from the servants of Yama (yama dütänäà), Ajämila
(ajämilah), quickly became filled with devotion to the Lord (äçu bhagavaty
bhaktimän äsét) from hearing the greatness of the Lord (hareù mähätmya-
çravaëäd), became repentant (mahän anutäpo äsét) on remembering his
sinful actions (ätmanaù açubham smaratah).



• Hearing the pure dharma beyond the guëas approved by the
Lord from the servants of Viñëu and the impure dharma which
takes shelter of the guëas, recommended in the three Vedas,
from the servants of Yama, Ajämila became a devotee.



Part-IV

Ajämila’s lamentation & 
resolutions 

(SB 6.2.26-38)



Ajämila’s lamentation & resolutions (SB 6.2.26-38)

|| 6.2.26 ||
aho me paramaà kañöam

abhüd avijitätmanaù
yena viplävitaà brahma
våñalyäà jäyatätmanä

Oh (aho)! With uncontrolled senses (avijita ätmanaù) I have
fallen into a miserable condition (me paramaà kañöam abhüd),
by which (yena) I destroyed my status as a brähmaëa (brahma
viplävitaà) by bearing sons in a çüdra woman (våñalyäà
jäyatätmanä).

My qualification as a brähmaëa was destroyed by giving birth to
sons in a çüdra woman.



Ajämila’s lamentation & resolutions (SB 6.2.26-38)

|| 6.2.27 ||
dhiì mäà vigarhitaà sadbhir

duñkåtaà kula-kajjalam
hitvä bäläà satéà yo 'haà

surä-pém asatém agäm

I am unfortunate (dhik mäà), having committed sin (duñkåtaà)
and defamed my family (kula-kajjalam). I am condemned by the
civilized (sadbhih vigarhitaà)! Giving up my faithful wife
(bäläà satéà hitvä) I had relationships (ahaà agäm) with an
unchaste, drunkard woman (surä-pém asatém).

Duñkåtam means “personification of sin” or “performer of sin.”



Ajämila’s lamentation & resolutions (SB 6.2.26-38)

|| 6.2.28 ||
våddhäv anäthau pitarau
nänya-bandhü tapasvinau
aho mayädhunä tyaktäv

akåtajïena nécavat

Ungrateful and fallen (akåtajïena nécavat), in this life (adhunä) I
gave up (mayä tyaktäu) my aged mother and father (våddhäv
pitarau) with no shelter (anäthau) and no friends (na anya-
bandhü), who thus underwent great difficulties (tapasvinau).



Ajämila’s lamentation & resolutions (SB 6.2.26-38)

|| 6.2.29 ||
so 'haà vyaktaà patiñyämi

narake bhåça-däruëe
dharma-ghnäù kämino yatra

vindanti yama-yätanäù

I will certainly fall (ahaà vyaktaà patiñyämi) to most terrifying
hell (narake bhåça-däruëe) where those who destroy dharma
(yatra dharma-ghnäù) and are full of lust (käminah) undergo
torture by Yamaräja (vindanti yama-yätanäù).



Ajämila’s lamentation & resolutions (SB 6.2.26-38)

|| 6.2.30 ||
kim idaà svapna äho svit

säkñäd dåñöam ihädbhutam
kva yätä adya te ye mäà
vyakarñan päça-päëayaù

Was this a dream (kim idaà svapna)? Or did I really see those
astonishing persons (äho svit säkñäd dåñöam iha adbhutam)?
Where have the persons (kva te) who were dragging me away
with ropes (mäà vyakarñan päça-päëayaù) now gone (adya
yätä)?



Ajämila’s lamentation & resolutions (SB 6.2.26-38)

|| 6.2.31 ||
atha te kva gatäù siddhäç
catväraç cäru-darçanäù

vyämocayan néyamänaà
baddhvä päçair adho bhuvaù

Where have the four perfect persons (kva te catvärah siddhäh),
pleasing to see (cäru-darçanäù), gone (gatäù)? They released me
(vyämocayan) when I was bound up with ropes (baddhvä
päçaih) and was being led away to hell (néyamänaà adho
bhuvaù).



Ajämila’s lamentation & resolutions (SB 6.2.26-38)

|| 6.2.32 ||
athäpi me durbhagasya
vibudhottama-darçane

bhavitavyaà maìgalena
yenätmä me prasédati

Though most sinful (athäpi durbhagasya), I must have done
some auspicious acts (me maìgalena bhavitavyaà) to see those
best of devatäs (vibudha uttama darçane), by which I have
become joyful (yenätmä me prasédati).



• There must have been some auspicious acts as a cause for
seeing the best of the devatäs.

• One must assume the mercy of some devotee, because without
that the seed of bhakti cannot be sown.

• And because of that mercy, he called his son Näräyaëa.



Ajämila’s lamentation & resolutions (SB 6.2.26-38)

|| 6.2.33 ||
anyathä mriyamäëasya

näçucer våñalé-pateù
vaikuëöha-näma-grahaëaà

jihvä vaktum ihärhati

Otherwise (anyathä), it would not be possible (na arhati) for the
tongue (jihvä) of a sinful, dying man (näçuceh mriyamäëasya),
the keeper of a prostitute (våñalé-pateù), to chant the name of the
Lord (vaikuëöha-näma-grahaëaà vaktum).



• Vaktum means kartum.

• Or the meaning can be “the tongue could not chant that which
allows one to attain Vaikuëöha.”



Ajämila’s lamentation & resolutions (SB 6.2.26-38)

|| 6.2.34 ||
kva cähaà kitavaù päpo

brahma-ghno nirapatrapaù
kva ca näräyaëety etad

bhagavan-näma maìgalam

What I am (kva ca ahaà), such a cheater and sinner (kitavaù
päpah), a shameless killer of brähmaëas (nirapatrapaù brahma-
ghnah) in comparison (kva ca) to this most auspicious name of
the Lord (etad bhagavan-näma maìgalam), Näräyaëa (näräyaëa
ity)?



Ajämila’s lamentation & resolutions (SB 6.2.26-38)

|| 6.2.35 ||
so 'haà tathä yatiñyämi

yata-cittendriyänilaù
yathä na bhüya ätmänam

andhe tamasi majjaye

Controlling my life airs, senses and mind (yata-citta-indriya-
anilaù), I will strive (ahaà yatiñyämi yathä) so that (tathä) I do
not again drown myself (na bhüya ätmänam majjaye) in deep
ignorance (andhe tamasi).



Ajämila’s lamentation & resolutions (SB 6.2.26-38)

|| 6.2.36-37 ||
vimucya tam imaà bandham

avidyä-käma-karmajam
sarva-bhüta-suhåc chänto
maitraù karuëa ätmavän

mocaye grastam ätmänaà
yoñin-mayyätma-mäyayä

vikréòito yayaivähaà
kréòä-måga ivädhamaù

Freeing myself from this bondage (vimucya tam imaà bandham) arising
from karma, desire and ignorance (avidyä-käma-karmajam), becoming a
friend to all beings (sarva-bhüta-suhåt), becoming peaceful (çäntah),
friendly, merciful and in control of the mind (maitraù karuëa ätmavän), I
will free my fallen self (ahaà ätmänaà mocaye) who was trapped (grastam)
by the Lord’s mäyä (ätma-mäyayä) in the form of a woman (yoñid-mayi),
just as a low person becomes the plaything of a woman (kréòä-måga iva
adhamaù).



• Just as a low person becomes like a captive animal of a woman,
I, a brähmaëa, have become the captive animal of that woman,
mäyä.



Ajämila’s lamentation & resolutions (SB 6.2.26-38)

|| 6.2.38 ||
mamäham iti dehädau

hitvämithyärtha-dhér matim
dhäsye mano bhagavati

çuddhaà tat-kértanädibhiù

Understanding the temporary nature of material objects (amithyä
artha-dhéh) such as the body (deha ädau) and giving up the
mentality of I and mine (mama aham matim hitvä), I will
concentrate my pure mind (dhäsye çuddhaà manah) on the
Supreme Lord (bhagavati) by chanting his name and other
processes (tat-kértana ädibhiù).



• Having the understanding that these objects such as body are
false, I will give up the conception of I and mine.



Part-V

Ajämila’s
Austerities in Haridwar

(SB 6.2.39-49)



Ajämila’s Austerities in Haridwar (SB 6.2.39-49)

|| 6.2.39 ||
iti jäta-sunirvedaù

kñaëa-saìgena sädhuñu
gaìgä-dväram upeyäya

mukta-sarvänubandhanaù

Thus becoming detached from material life (iti jäta-sunirvedaù)
by association with the servants of Viñëu (kñaëa-saìgena
sädhuñu), Ajämila, free from attachment to wife and sons (mukta-
sarva anubandhanaù), went to Haridvära (gaìgä-dväram
upeyäya).



Ajämila’s Austerities in Haridwar (SB 6.2.39-49)

|| 6.2.40 ||
sa tasmin deva-sadana
äséno yogam ästhitaù

pratyähåtendriya-grämo
yuyoja mana ätmani

Sitting in a temple of Viñëu (tasmin deva-sadana äsénah), he
practices bhakti-yoga (yogam ästhitaù), and, controlling all his
senses (pratyähåta indriya-grämah), concentrated his mind on
the Lord (yuyoja manah ätmani).



Ajämila’s Austerities in Haridwar (SB 6.2.39-49)

|| 6.2.41 ||
tato guëebhya ätmänaà
viyujyätma-samädhinä

yuyuje bhagavad-dhämni
brahmaëy anubhavätmani

Detaching his mind from the sense objects (guëebhya ätmänaà
viyujya), with full concentration (ätma-samädhinä), he absorbed
his mind (yuyuje) in the form of the Lord (bhagavad-dhämni),
the supreme Brahman (brahmaëy), who is the object of
realization (anubhava ätmani).



Ajämila’s Austerities in Haridwar (SB 6.2.39-49)

|| 6.2.42 ||
yarhy upärata-dhés tasminn

adräkñét puruñän puraù
upalabhyopalabdhän präg

vavande çirasä dvijaù

When his intelligence became fixed (yarhy upärata-dhéh) on the
form of the Lord (tasminn), he saw the persons before him
(adräkñét puruñän puraù) whom he had previously seen (präg
upalabdhän). Seeing them (upalabhya), he bowed his head
(çirasä vavande).



Ajämila’s Austerities in Haridwar (SB 6.2.39-49)

|| 6.2.43 ||
hitvä kalevaraà térthe

gaìgäyäà darçanäd anu
sadyaù svarüpaà jagåhe

bhagavat-pärçva-vartinäm

After seeing those forms (darçanäd anu), he gave up his body
(hitvä kalevaraà) at this holy place (térthe) on the Gaìgä River
(gaìgäyäà) and immediately attained a spiritual body (sadyaù
svarüpaà jagåhe) as an associate of the Lord (bhagavat-pärçva-
vartinäm).



Ajämila’s Austerities in Haridwar (SB 6.2.39-49)

|| 6.2.44 ||
säkaà vihäyasä vipro
mahäpuruña-kiìkaraiù

haimaà vimänam äruhya
yayau yatra çriyaù patiù

Accompanied by the order carriers of Lord Viñëu (säkaà
mahäpuruña-kiìkaraiù), Ajämila boarded (viprah äruhya) an
airplane made of gold (haimaà vimänam). Passing through the
airways (vihäyasä), he went directly to the abode of Lord Viñëu,
the husband of the goddess of fortune (yayau yatra çriyaù patiù).



Ajämila’s Austerities in Haridwar (SB 6.2.39-49)

|| 6.2.45 ||
evaà sa viplävita-sarva-dharmä

däsyäù patiù patito garhya-karmaëä
nipätyamäno niraye hata-vrataù

sadyo vimukto bhagavan-näma gåhëan

Having given up all dharma (viplävita-sarva-dharmä), becoming
the husband of a prostitute (däsyäù patiù), degrading himself by
the most condemned actions (patito garhya-karmaëä), having
broken all vows (hata-vrataù), and in the process of being thrown
to hell (niraye nipätyamänah), he was immediately liberated (sah
sadyo vimuktah) on chanting the name of the Lord (bhagavan-
näma gåhëan).



Ajämila’s Austerities in Haridwar (SB 6.2.39-49)

|| 6.2.46 ||
nätaù paraà karma-nibandha-kåntanaà

mumukñatäà tértha-padänukértanät
na yat punaù karmasu sajjate mano

rajas-tamobhyäà kalilaà tato 'nyathä

There is no better way (na ataù paraà) for those desiring
liberation (mumukñatäà) to cut the bondage of karma (karma-
nibandha-kåntanaà) than chanting about the Lord (tértha-pada
anukértanät), because by chanting (yat), the mind (manah) does
not again become attached to material actions (na punaù karmasu
sajjate). By other processes (anyathä) the mind (manah) again
becomes contaminated by rajas and tamas (rajas-tamobhyäà
kalilaà tatah).



• From chanting (yat) the mind is not attached to material
actions.

• Otherwise, by atonements, the mind becomes contaminated
(kalilam).



Ajämila’s Austerities in Haridwar (SB 6.2.39-49)

|| 6.2.47-48 ||
ya etaà paramaà guhyam

itihäsam aghäpaham
çåëuyäc chraddhayä yukto
yaç ca bhaktyänukértayet

na vai sa narakaà yäti
nekñito yama-kiìkaraiù

yady apy amaìgalo martyo
viñëu-loke mahéyate

The person who (yah martyah), with faith (çraddhayä yuktah), hears
(çåëuyät) this most confidential story (etad paramaà guhyam itihäsam)
which destroys sin (agha äpaham), or who recites this story with devotion
(yah ca bhaktyä anukértayet), does not go to hell (na vai sah narakaà yäti)
and is not seen by the servants of Yama (na ékñito yama-kiìkaraiù), even if
he was sinful (yady amaìgalah apy). Rather he goes to the abode of the Lord
(viñëu-loke mahéyate).



Ajämila’s Austerities in Haridwar (SB 6.2.39-49)

|| 6.2.49 ||
mriyamäëo harer näma
gåëan putropacäritam

ajämilo 'py agäd dhäma
kim uta çraddhayä gåëan

Ajämila (ajämilah), by chanting the name of the Lord (hareh
näma gåëan) to indicate his son (putra upacäritam) while dying
(mriyamäëah), attained the abode of the Lord (agäd dhäma).
What then will happen if one chants with faith (kim uta
çraddhayä gåëan)?



• Concluding the story, Çukadeva gives the conclusion about the glories of
the name in one sentence, in order to give full understanding.

• He chanted without faith, since he was dying.

• What will happen if one chants with faith?

• He chanted while dying.

• What will happen if one chants while living?

• He chanted to indicate his son.

• What will happen if one chants to indicate the Lord?

• Ajämila was most sinful.

• What will happen of a sinless person chants?

• These four conditions are mentioned.


