Canto Six - Chapter Four

The Hamsa Guhya Prayers
offered to the Lord By Daksa
Prajapati



Theme 1 — Pariksit asks

about creation of other
species (6.4.1-2)



Theme I — Pariksit asks about creation of other species (6.4.1-2)
1 6.4.1-2 ||
Sri-rajovaca
devasura-nrnam sargo
naganam mrga-paksinam
samasikas tvaya prokto
yas tu svayambhuve 'ntare

tasyaiva vyasam icchami

jiaturm te bhagavan yatha
anusargam yaya $aktya
sasarja bhagavan parah

The King said: My dear Lord (bhagavan)! 1 wish to know in detail
(vyasam jnatum icchami) about the devatas, demons, human beings (deva-
asura-nrnam), Nagas, beasts and birds (naganam mrga-paksinam) created
during the reign of Svayambhuva Manu (sargah svayambhuve antare),
which you described (yah tu tvaya prokto) briefly in the Third Canto
(samasikah). I also wish to know about the $akti (Saktya) by which (yaya)
Brahma produces (bhagavan parah sasarja) the secondary creation
(anusargam).



Posana (protection) concerning Indra, who killed his
guru, will be explained.

The guru Visvartipa was born from the son (Tvasta) of
Daksa’s daughter (Aditi).

The birth of Daksa was described briefly at the end of the
Fourth Canto.

Now in the Sixth Canto Daksa will be described in three
chapters.



Pariksit asks about the creation after hearing about the
descendents of Svayambhuva Manu’s daughters.

The present chapter described how Daksa, born from the
Pracetas, recited the Harhsa-guhya prayers in praise ot the
Lord in order to create progeny.



Theme 1II — Events that lead
to birth of Daksa, who

eventually created the other
species (6.4.3-17)



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

16.4.3 |
Sri-stita uvaca
iti samprasnam akarnya
rajarser badarayanih
pratinandya maha-yogi
jagada muni-sattamah

Sata Gosvami said: O great sages (muni-sattamah)! After the
great yogl Sukadeva Gosvami (maha-yogi badarayanih) heard
King Pariksit's inquiry (iti rajarseh samprasnam akarnya), he
praised it (pratinandya) and replied (jagada).



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

1 6.4.4 ||
Sri-Suka uvaca
yada pracetasah putra
dasa pracinabarhisah
antah-samudrad unmagna
dadrSur garm drumair vrtam

Sukadeva Gosvami said: When the ten sons of Pracinabarhi
(yada pracinabarhisah dasa putra pracetasah) emerged from the
waters (antah-samudrad unmagna), they saw (dadrsuh) that the
entire world was covered with trees (gam drumair vrtam).



In order to explain how creation was carried out by
Daksa, first the way in which Daksa took birth again,
after he gave up the body with a goat’s head that he
received as an insult.

The sons of Pracinabarhi saw that the earth was covered
with trees.

When King Pracinabarhi had become detached and had
gone to the forest, the earth was covered trees because of
lack of agriculture caused by absence of a king.



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

Il 6.4.5 ||
drumebhyah krudhyamanas te
tapo-dipita-manyavah
mukhato vayum agnim ca
sasrjus tad-didhaksaya

Because of having undergone long austerities, the Pracetas were
filled with anger (te tapo-dipita-manyavah). Angry at the trees
(drumebhyah krudhyamanah), desiring to burn the trees to ashes

(tad-didhaksaya), they generated wind and fire from their mouths
(mukhato vayum agnir ca sasrjuh).



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

I 6.4.6 ||
tabhyarm nirdahyamanams tan
upalabhya kurtidvaha
rajovaca mahan somo
manyum prasamayann iva

O King Pariksit (kuriidvaha)! When Soma, the king of the trees
(mahan raja somah), saw the fire and wind (tan upalabhya)
burning all the trees to ashes (tabhyam nirdahyamanam), in
order to appease the anger of the Pracetas (manyurn
prasamayann iva), he spoke as follows (uvaca).



Soma was the presiding deity ot the trees and the king of
the trees.

The word iva is used because it was impossible to appease
the Pracetas by kind words.



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

16.4.7 ||
na drumebhyo maha-bhaga
dinebhyo drogdhum arhatha
vivardhayisavo ytayam
prajanam patayah smrtah

O greatly fortunate ones (maha-bhaga)! You who desire to
increase the population (yuyar vivardhayisavah) and are known
as the protectors of the citizens (prajanam patayah smrtah)
should not burn (na drogdhum arhatha) these helpless trees

(dinebhyah drumebhyah).



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

16.4.8 ||
aho prajapati-patir
bhagavan harir avyayah
vanaspatin osadhis ca
sasarjorjam isam vibhuh

The powertul (vibhuh), indestructible Supreme Lord (bhagavan
harih avyayah), the master of the progenitors (prajapati-patih),
has created (sasarja) the trees and grass (vanaspatin osadhih)
with fruits and grains (airjam isam ).



Urjam refers to eatables other than grains, such as fruits
from the trees.

[sam refers to grains like wheat coming from the grasses

(osadhih).



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

16.4.9 |l
annam caranam acara
hy apadah pada-carinam
ahasta hasta-yuktanam
dvi-padam ca catus-padah

Non-moving plants are food for the moving beings (caranam
acara annam). Beings without legs are food for those with legs
(apadah pada-carinam). Animals without hands are food for
animals with hands (ahasta hasta-yuktanam). The animals with
four legs and plants are food for the human being (dvi-padam ca
catus-padah).



Flowers and creepers are food for moving creatures like bees
with wings.

Grass and other plants, without feet, are food for animals
such as cows and buttalo with feet.

The animals with feet are food for those with grasping front
legs such as tigers.

Animals like deer with four legs are food for the human
being.

Ca indicates also the non-moving entities like grains.



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

1 6.4.10 ||
yluyarh ca pitranvadista
deva-devena canaghah
praja-sargaya hi katham
vrksan nirdagdhum arhatha

O sinless ones (anaghah)! Your father, Pracinabarhi (pitra), and
the Supreme Lord (deva-devena ca) have ordered you (yuyam
anvadista) to generate population (praja-sargaya). Theretore
how can you (katharn arhatha) burn to ashes these trees (vrksan

nirdagdhum)?



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

1 6.4.11 |
atisthata satarn margam
kopam yacchata dipitam

pitra pitamahenapi
justam vah prapitamahaih

Follow the path (atisthata satam margam) traversed (justarn) by
your father, grandtather and great-grandfathers (vah pitra
pitamahena api prapitamahaih). Control your intense anger
(dipitam kopam yacchata).



Follow the path of patience employed by your father and
ancestors.



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

1 6.4.12 ||
tokanam pitarau bandhi
drsah paksma striyah patih
patih prajanam bhikstinam
grhy ajianam budhah suhrt

The king protects the citizens (prajanam patih) just as the
parents protect the children (tokanam pitarau bandhiw), the
eyelid protects the eye (drsah paksma), the husband protects his
wite (striyah patih), the householder protects those who beg
food (grhy bhikstinam), and the intelligent person protects the
ignorant (ajnanam budhah suhrt).



You are the protectors of the population.

The trees and other entities are the population.

The population should be protected.

You must protect them.



You cannot destroy them.

Five examples are given.

Tokanam means children.

Striyah patih is a husband.

Prajanam patih is a king.



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

| 6.4.13 |
antar dehesu bhatanam
atmaste harir iSvarah
sarvam tad-dhisnyam iksadhvam
evarm vas tosito hy asau

The Lord (harih isvarah) is the soul (atma) situated (aste) in the
bodies of all beings (antar dehesu bhtitanam). See all beings
(tksadhvam sarvam) as his abode (tad-dhisnyam). In this way
(evarn) he (asau) will be satistied with you (vah tositah).



Since all living beings are the abode of the Lord, it is
improper to kill them.

Do you not remember that the Lord (asau), who is
merciful to all beings, will be pleased with you (vah)?



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

1 6.4.14 ||
yah samutpatitarh deha
akasan manyum ulbanam
atma-jijiasaya yacchet
sa gunan ativartate

He who pacities (yah vyacchet) powerful anger (ulbanam
manyum) which appears suddenly (akasat samutpatitar) in the
body (deha) by inquiry about the Lord (atma-jijiasaya)
surpasses the gunas (sah gunan ativartate).



“When anger arises, how can one deliberate in this way?”

Akasat means suddenly.

One should pacity anger by deliberation on the atma.

One will surpass the gunas by doing this, but otherwise
one will be destroyed by the gunas.

Having spoken the technique of pacification (sama), he
then speaks using the technique of dissension (bheda).



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

I 6.4.15 ||
alarh dagdhair drumair dinaih
khilanam sivam astu vah
varksi hy esa vara kanya
patnitve pratigrhyatam

Enough has been said about the burned trees (alam dinaih
dagdhaih drumaih). Let the remaining trees stand (khilanam
Sivam astu). Accept (pratigrhyatam) the excellent daughter of the
trees (varksi hy esa vara kanya) as your wite (patnitve).



Having seen that bheda did not pacity their anger, he
then uses dana, giving gifts.

She was considered the daughter of the trees (varksi)
because she was raised by the trees.



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

1 6.4.16 ||
ity amantrya vararoham
kanyam apsarasim nrpa
somo raja yayau dattva
te dharmenopayemire

Advising them in this way (ity amantrya), Soma (somo raja),
after giving them (dattva) the Apsard’s daughter (kanyam
apsarasim) with fine hips (vara aroham), departed (yayau). They
married her according to religious principles (te dharmena
upayemire).



She was the daughter ot the Apsara Pramloca.



Theme II — Events that lead to birth of Daksa, who eventually
created the other species (6.4.3-17)

1 6.4.17 ||
tebhyas tasyam samabhavad
daksah pracetasah kila
yasya praja-visargena
loka aptritas trayah

In the womb of that girl (tasyam), Daksa was born (daksah
pracetasah samabhavad) to the Pracetas (tebhyah). He filled the
three worlds with living entities (yasya praja-visargena loka
trayah apuritah).



Being in the dynasty of Svayambhuva Manu, Daksa was
born during his Manvantara.

Creation of the progeny by Daksa took place however
during the Caksusa Manvantara since it has been said:

caksuse tv antare prapte prak-sarge kala-vidrute
yah sasarja praja istah sa dakso daiva-coditah

His previous body had been destroyed, but he, the same
Daksa, inspired by the supreme will, created all the

desired living entities in the Caksusa Manvantara. SB
4.30.49



[t should be understood that for tive Manvantara periods
he performed austerities to regain his powers in order to
carry out creation during Caksusa Manvantara.



Theme III — Daksa performs
austerities after his attempts
to increase the population

fails (6.4.18-22)



Theme III — Daksa performs austerities after his attempts to
increase the population fails (6.4.18-22)

| 6.4.18 ||
yatha sasarja bhiitani
dakso duhitr-vatsalah
retasa manasa caiva
tan mamavahitah srnu

Please hear from me with great attention (mama avahitah srnu)
how Prajapati Daksa (yatha daksah), who was very atfectionate to
his daughters (duhitr-vatsalah), created the Iliving entities

(sasarja bhutani) through his semen and through his mind
(retasa manasa ca).



By mentioned that he was atfectionate to his daughters, it
is understood that he did not have sons.



Theme III — Daksa performs austerities after his attempts to
increase the population fails (6.4.18-22)

1 6.4.19 ||
manasaivasrjat purvam
prajapatir imah prajah
devasura-manusyadin

nabhah-sthala-jalaukasah

With his mind (manasa eva), Prajapati Daksa (prajapatih) first
created (purvam asrjat) the devatas, demons, human beings, and
others (imah prajah deva asura-manusya adin) situated in the
sky, land and water (nabhah-sthala-jala okasah).



Theme III — Daksa performs austerities after his attempts to
increase the population fails (6.4.18-22)

1 6.4.20 ||
tam abrmhitam alokya
praja-sargam prajapatih
vindhya-padan upavrajya
so 'carad duskaram tapah

But when Prajapati Daksa (prajapatih) saw (alokya) that the
population was not increasing (tam praja-sargam abrmhitam), he
went to the foothills of Vindhya mountain range (sah vindhya-
padan upavrajya), and there executed difficult austerities (acarad
duskaram tapah).



Vindya-padan means small hills near the Vindya
Mountains.



Theme III — Daksa performs austerities after his attempts to
increase the population fails (6.4.18-22)

Il 6.4.21 ||
tatraghamarsanam nama
tirtham papa-haram param
upasprsyanusavanam
tapasatosayad dharim

Performing dcamana with the water of the excellent holy place
(tatra upasprsya param tirtham) named Aghamarsana
(aghamarsanam nama), which destroys sin (papa-haram), Daksa
satistied the Supreme Lord (harim atosayad), by regularly
engaging in great austerities (anusavanar tapasa).



Theme III — Daksa performs austerities after his attempts to
increase the population fails (6.4.18-22)

| 6.4.22 ||
astausid dhamsa-guhyena
bhagavantam adhoksajam
tubhyar tad abhidhasyami
kasyatusyad yatha harih

[ shall explain to you (tubhyam tad abhidhasyami) how Daksa
praised (kasya astausid) the Lord beyond the senses
(bhagavantam adhoksajam) by the Hamsa-guhya prayers (hamsa-
guhyena) and how the Lord was satistied with him (atusyad
yatha harih).



The prayers were previously composed, not made by
Daksa.



Theme IV — Daksa ofters the

Hamsa Guhya Prayers
(6.4.23-34)



Theme IV — Daksa offers the Hamsa Guhya Prayers (6.4.23-34)

16.4.23 |
Sri-prajapatir uvaca
namah parayavitathanubhtuitaye
guna-trayabhasa-nimitta-bandhave
adrsta-dhamne guna-tattva-buddhibhir
nivrtta-manaya dadhe svayambhuve

Daksa said: 1 offer respects (namah dadhe) to the selt-born Lord
(svayambhuve), superior to the jiva and to maya and its products
(paraya), who is real knowledge (avitatha anubhttaye), who
inspires to act (nimitta-bandhave) the jiva and matter (guna-
traya abhasa), who has a form unseen (adrsta-dhamne) by the
jiva whose intelligence is absorbed in material objects (guna-
tattva-buddhibhih), and who cannot be known (nivrtta-
manaya).



Paraya means “unto the Lord who is superior to the jiva,
maya and the products of maya.”

How is that?

He has true perception (avitathanubhttaye).

He is the instigator of the jiva (guna-trayabhasa) and
maya (nimitta).



He has a form which is unseen (adrsta-dhamne) by the
jivas who think that sense objects are real (guna-tattva-

J

buddhibhih).

That form is not understood by others.

[t cannot be measured (nivrtta-manaya).

No one can say the extent of his qualities or powers.



Brahma has said:
gunatmanas te 'pi gunan vimatum
hitavatirnasya ka iSire 'sya
kalena yair va vimitah su-kalpair
bhi-pamsavah khe mihika dyu-bhasah

In time, learned philosophers or scientists might be able
to count all the atoms of the earth, the particles ot snow,
or perhaps even the shining molecules radiating from the
sun, the stars and other luminaries. But among these
learned men, who could possibly count the unlimited
transcendental qualities possessed by you, the Supreme
Personality of Godhead, who have descended onto the
surface of the earth for the benetit of all living entities? SB

10.14.7



If the version with nivrtta-manaya dadhe is taken (instead
of nivrtta-manavadhaye) then namah dadhe means “offer
respects.”

Nivrtta-manaya means “to the Lord whom no one can
know.”



Theme IV — Daksa offers the Hamsa Guhya Prayers (6.4.23-34)

1 6.4.24 ||
na yasya sakhyar puruso 'vaiti sakhyuh
sakha vasan samvasatah pure 'smin
guno yatha gunino vyakta-drstes
tasmai mahesaya namaskaromi

[ offer respects to the great Lord (tasmai mahesaya mnamah
karomi), the friend (sakha) residing (vasan) within the body of
the jiva (asmin pure), who allows the jiva to manitest knowledge
(vyakta-drsteh), and whom (yasya) the jiva (purusah), though
living with him (samvasatah), does not recognize as a friend (na
avaiti sakhyuh), just as the sense objects do not know the
revealing power of the senses (yatha guno guninah).



This verse elaborates on the unseen form of the Lord.

The jiva (purusah) does not know that the Lord is his friend,
the person who allows his senses to operate.

The Lord lives in the body as a friend.

Though he is atmarama, he allows the jiva to enjoy sense
objects out of his friendship.

And the jiva, though his friend, living in the body and
experiencing the Lord’s friendship, does not know him.



The Lord reveals knowledge of sense objects to the jiva
through manitesting his intelligence and senses (vyakta-

drsteh).

Another version is vyakta-drstih.

Then it refers to the jiva by whom knowledge is revealed.

[t is like the sense objects which do not know the senses’
ability to reveal sweetness and other qualities of the sense
objects.



Theme IV — Daksa offers the Hamsa Guhya Prayers (6.4.23-34)

1 6.4.25 ||
deho 'savo 'ksa manavo bhuta-matram
atmanam anyam ca viduh param yat
sarvarh puman veda gunams ca taj-jiio
na veda sarva-jiam anantam ide

The body, life airs, senses (dehah asavah aksa), internal senses,
gross elements and sense objects (manavo bhiita-matram) do not
know (na viduh) themselves or other things (atmanam anyar
ca) or the jiva (yat param). The jiva knows all of these items
(sarvam puman veda) and the gunas which cause them (gunams
ca). He also can know Paramatma (tad-jiah), but does not really
know the omniscient Lord (na veda sarva-jiam). [ worship (ide)
that Lord with infinite qualities (anantam).



“The sense objects cannot know since they are material.

But the jiva is conscious. Why does the jiva not know the
Lord?”

Though the jiva is conscious, he is unconscious of the
Lord.

The body, the litfe airs in the body, the sense and the
internal senses (manavah), the five gross elements
(bhtita) and the sense objects (matram), do not know
their own form or the form of other things, or the form of
the jiva different from all other atmas.




The jiva however, because it is conscious, knows everything—the
selt, the body and the gunas of matter, which are the root of all
those items.

In the liberated state the jiva also knows the Paramatma (taj-
jnah).

But he does not know the Supreme Lord.

“But you said the jiva knows the Paramatma. Why do you say he
does not know the Lord?”

He does not know because the Lord’s spiritual qualities are
unlimited (anantam).



It is said:

dyupataya eva te na yayur antam anantataya
tvam api yad antaranda-nicaya nanu savaranah
kha iva rajamsi vanti vayasa saha yac chrutayas
tvayi hi phalanty atannirasanena bhavan-nidhanah

My Lord, you are unlimited, and no one has estimated
the extent of your potencies. I think that even you do not
know the range of your potential energies. Unlimited
planets float in the sky just like atoms, and great
Vedantists, who are engaged in research to find you,
discover that everything is ditferent from you. Thus they
finally decide that you are everything. SB 10.87.41



Theme IV — Daksa ofters the Hamsa Guhya Prayers (6.4.23-34)

I 6.4.26 ||
yadoparamo manaso nama-riipa-
riapasya drsta-smrti-sampramosat
ya iyate kevalaya sva-sarsthaya
harsaya tasmai Suci-sadmane namah

[ offer respects to the pure Lord (tasmai hamsaya namah),
perceived by the pure mind (Suci-sadmane), who is perceived as
impersonal (yah iyate kevalaya) when the mind (yada manasah)
which defines names and forms (nama-rupa-ripasya) enters
samadhi  (uparamah) because of complete destruction

(sampramosat) of seeing and remembering material objects
(drsta-smrti).




“You have said that the person who knows him does not
know him. In that matter, there are two types of known
object: that which is easily understood and that which is
difficult to understand.”

This verse will speak of the impersonal form ot the Lord
which is easily understood.

Uparamah manasah (cessation of mind) here means the
state of samadhi, not the dissolution produced in the
state of deep sleep, and not the agitation in the waking or
dream states.



What is the mind?

It defines names and forms (nama-rapa-rapasya).

What is the cause of the mind’s samadhi?

[t arises from complete destruction (sampramosat) of
seeing and remembering.



At that time the Lord is perceived as a form without
qualities, as a spiritual substance only (kevalaya sva-
sarhsthaya).

[ otfer respects to the Lord who is pure (hamsaya), who is
perceived in the pure heart.

Brahma has said that this form of the Lord is easy to
understand:



tathapi bhiitman mahimagunasya te
viboddhum arhaty amalantar-atmabhih
avikriyat svanubhavad arapato
hy ananya-bodhyatmataya na canyatha

Nondevotees, however, cannot realize you in your full
personal feature. Nevertheless, it may be possible for
them to realize your expansion as the impersonal
Supreme by cultivating direct perception of the selt
within the heart. But they can do this only by puritying
their mind and senses of all conceptions of material
distinctions and all attachment to material sense objects.

Only in this way will your impersonal feature manifest
itselt to them. SB 10.14.6



Theme IV — Daksa offers the Hamsa Guhya Prayers (6.4.23-34)
| 6.4.27-28 ||
manisino 'ntar-hrdi sannivesitam
sva-$aktibhir navabhis ca trivrdbhih
vahnim yatha daruni paficadasyam
manisaya niskarsanti gidham

sa val mamasesa-visesa-maya-
nisedha-nirvana-sukhanubhitih
sa sarva-nama sa ca visva-rapah
prasidatam aniruktatma-saktih

Just as persons manifest fire from wood (yatha vahnim daruni) through mantras
(panicadasyam), the pure devotees (manisinah), atter bringing the personal form of
Lord into the heart by hearing (gidham antar-hrdi sannivesitarm), manifest him
betfore their eyes (niskarsanti) along with his nine and three spiritual saktis (sva-
Saktibhih navabhih ca trivrdbhih) by their prema-bhakti (manisaya). May that
Lord (sah) who is realized (anubhtitih) as bliss without material suffering (nirvana-
sukhah), devoid of the unlimited varieties of maya (asesa-visesa-maya-nisedha),
who is all names and all forms in the universe by his external energy (sah sarva-
nama sah ca visva-ripah), and who has his spiritual energy beyond mind and
words (anirukta atma-saktih), be pleased with me (mama prasidatam).



Now the form with qualities, difficult to understand is

described.

The pure devotees (manisinah), by the process of prema-
bhakti, extract the Lord who has entered the heart by the
process of hearing, and is hidden there.

pravistah karna-randhrena svanam bhava-saroruham
dhunoti $amalam krsnah salilasya yatha carat

Krsna, entering the lotus of the heart through the ears of
the devotees, washes away all contamination until it is
completely pure like the pools of water in the autumn

seasons. SB 2.8.5



Pulling the Lord from the heart, the devotees taste his
sweetness and beauty by the eye and other senses.

They pull the Lord out along with his cit-sakti (sva-
Saktibhih).

There are nine Saktis starting with Vimala. [Note: The
Saktis are mentioned in Hari-bhakti-vilasa 6.19
commentary in relation to pitha-ptja: Vimala, Utkarsini,
JAana, Kriya, Yoga, Prahvi, Satya, Isana and Anugraha]

There are also three saktis: hladini, sandhini and samvit.



Visnu Purana says:

hladini-sandhini-samvit tvayii eka sarva-samsraye
hlada-tapakari misra tvayi no guna-varjite

In you who are the shelter of all spiritual qualities exist
the energies of hladini, sandhini and samvit. In you who
are devoid of material qualities, the mixture of happiness

and distress found in the material world do not exist.
Visnu Purana 1.9.45



Just as priests draw out extraordinary fire through fifteen
samidheni mantras from wood, devotees draw the Lord
out of the heart.

May that Lord be pleased with us.

This form with unlimited spiritual qualities is difficult to
understand because it can only be realized by bhakti, and
because, even though realized by bhakti, one cannot
know the extent of the Lord’s sweetness and powers.



Brahma has said:
gunatmanas te 'pi gunan vimatum
hitavatirnasya ka iSire 'sya
kalena yair va vimitah su-kalpair
bhu-pamsavah khe mihika dyu-bhasah

In time, learned philosophers or scientists might be able
to count all the atoms of the earth, the particles of snow,
or perhaps even the shining molecules radiating from the
sun, the stars and other luminaries. But among these
learned men, who could possibly count the unlimited
transcendental qualities possessed by you, the Supreme
Personality of Godhead, who have descended onto the
surtace of the earth for the benetfit of all living entities? SB

10.14.7



That form with qualities is without material qualities.

Nirvana-sukha means happiness without the arrows
(vana) of bodily and mental sutferings which pierce the
heart.

The Lord is realized with happiness devoid of suffering,
and without the unlimited varieties of maya.

The Visnu Purdna has said hlada-tapakari misra tvayi no
guna-varjite: in you who are devoid of material qualities,
the mixture of happiness and distress found in the
material world do not exist.



The Lord is all names and the form of the universe from
Brahma to a blade of grass.

This means that whatever names and forms exist, they
belong to him.

Though the universe is his form--since maya is the Lord’s
sakti and thus non-different from him, his svartpa-sakti
is completely ditferent from the material universe made
by the maya-sakti: he has his own $akti (atma-sakti)
which are not the subject of material words and mind
(anirukta).



Theme IV — Daksa offers the Hamsa Guhya Prayers (6.4.23-34)

1 6.4.29 ||
yad yan niruktarh vacasa nirapitam
dhiyaksabhir va manasota yasya
ma bhiit svariiparh guna-rapam hi tat tat
sa vai gunapaya-visarga-laksanah

[ offer respects to the Lord (implied) whose form (yasya
svariipam) cannot defined (ma bhat nirapitarn) by words,
intelligence, senses or mind (vacasa dhiya aksabhir va manasa),
since their products are material (yad guna-rapam hi tat tat), and
who is the cause of creation and destruction of all matter (sa vai
gunapaya-visarga-laksanah).



Whatever is concluded by them is also maya.

That cannot be the Lord’s form.

That is expressed in this verse.

What is indicated by words, what is distinguished by the
intelligence, what is perceived by the senses, and even

(uta) what is imagined by the mind, is not the form of the
Lord.



This verse is connected with verse 31: 1 otfer respects to
the Lord whose form is not what is indicated by words.

This is because (hi) all these forms are made ot the gunas,
whereas the Lord is beyond the gunas.

He creates and destroys the gunas.

He who creates and destroys is the Lord.

He exists before and after creation and destruction.



However there are many contrary statements in the Sruti and
smrti:

atra drsyate tv agryaya buddhya

The Lord is seen by concentrated intelligence. Katha Upanisad
1.3.12.2

manasa evanudrastavya

The Lord is to be seen by the mind. Brhad-aranyaka Upanisad
4.4.20

tam eva viditva atimrtyum eti

Knowing the Lord one surpasses death. Svetasvatara Upanisad
3.8



atma va are mantavyah

The Lord should be contemplated. Brhad-aranyaka
Upanisad 4.5.6

tasmat sarvatmana rajan harih sarvatra sarvada |
Srotavyah kirtitavyas ca smartavyo bhagavan nrnam ||

O King! Therefore, at all times and all places without
restriction men should hear about, glority and remember

the Supreme Lord with full concentration of mind.
SB 2.2.36



Thus when it says the Lord cannot be explained by word
it means “by words which are not tavored by the Lord.”

Thus the sruti says the Lord is realized by “concentrated”
intelligence not by mere intelligence. It is said:

atah $ri-krsna-namadi na bhaved grahyam indriyaih
sevonmukhe hi jihvadau svayam eve sphuraty adah

The Lord’s name and form are not revealed by material
senses, but appear spontaneously on the tongue and in

other senses when one has faith in the Lord.
BRS 1.2.234



Some persons however say that the Lord cannot really be
defined since he cannot be completely defined.

Here is another example: yato vaco nivartante aprapya
manasa saha: words along with mind return without
attaining the Lord. (Taittirtya Upanisad 2.4.1)

The ablative case (yatah) is used to show that words and
mind cannot understand the Lord.

This is because of internal greed in the words and mind.



Theme IV — Daksa ofters the Hamsa Guhya Prayers (6.4.23-34)

Il 6.4.30 ||
yasmin yato yena ca yasya yasmai
yad yo yatha kurute karyate ca
paravaresam paramarm prak prasiddham
tad brahma tad dhetur ananyad ekam

Brahman is the supreme cause (brahma paramam hetuh), ever
existing (prak prasiddham), of all lower and higher causes (para
avaresam), in which (yasmin), from which (yato), by which
(yena), of which (yasya), unto which everything occurs (yasmai),
who does everything (yah kurute), and who is the desired object
of all action (karyate ca). Brahma alone (tad ekam), and nothing
else exists (ananyad).



“But if you say that material forms are not the svarapa ot
the Lord, then the Lord is incomplete.”

Locative case (yasmin) ablative case (yatah), instrumental
case (yena), possessive case (yasya), dative case (yasmai),
accusative case (yat), and nominative case (yah) are all
used to express everything in relation to the Lord.

[t is Brahman who does everything and in whom, from
whom, by whom, of whom, unto whom, everything is
done.



By seven words seven grammatical cases are related to the
Lord are expressed.

Yatha indicates indeclinables wused to express
relationships with the verb.

Kurute and karyate indicate actions for the selt and for
others.

Ca indicates affixes used to form words.



All of this is Brahman. Why?

He is the cause of all of them. How is that?

Brahman has always existed.

“Brahman and other things are said to be causes. Are
inferior things also seen as causes?”



Brahman is the supreme cause of all causes higher and
lower.

“Though Brahman is the final cause, does Brahman have
some assistance?”

No, Brahman is alone (ekam), not dependent on anything
else.



“How can Brahman be called the only cause since one hears of
time, maya, jiva, and karma being the cause of the universe, and
one hears of the eternal existence of the nine spiritual energies,
the three spiritual energies and their actions, the associates of the
Lord and his expansions like Vasudeva and Sankarsana?”

Nothing else exists except the Lord (ananyat).

They are all the Lord, because the energies arise from his svartipa.

His expansions like Vasudeva are his arsas, and time, jiva and
maya are also his Saktis, but they do not arise from his svartpa.



Theme IV — Daksa offers the Hamsa Guhya Prayers (6.4.23-34)

I 6.4.31 ||
yac-chaktayo vadatam vadinam vai
vivada-samvada-bhuvo bhavanti
kurvanti caisamh muhur atma-mohar
tasmai namo 'manta-gunaya bhimne

[ offer respects to the great Lord of eternal qualities (tasmai
namah ananta-gunaya bhuimne), whose material energy (yat-
Saktayah) is the cause of agreement and disagreement (vivada-
sarmvada-bhuvah) among those who make philosophies and then
argue with others (vadatarn vadinam), and whose material
energy continually bewilders them as to the real nature of atma
(kurvanti esamh muhuh atma-moharm).



“Others will contest this.

There are the Advaita-vadis who cannot tolerate any type
of ditference.

The logicians, Dvaita-vadis, who speak of sixteen
difterent substances, argue with them.

The VaiSesika argue with the logicians.



The Mimamsakas, who proclaim that this world is not
dissimilar to what other say, still argue with all of them.

The Svabhava-vadis argue with them.

Why are all these persons bewildered, even though taking
knowledge for learned persons?”

The actions of maya are the cause of disagreement and
sometimes agreement among those who make
philosophies and criticize others.



The purpose is explained.

They are forever (muhuh) bewildered about atma, even
though they desire to know.

[ offer respects to the Lord who has unlimited qualities or
indestructible qualities.

The earth speaks of the Lord’s eternal qualities:



ete canye ca bhagavan
nitya yatra maha-gunabh |
prarthya mahattvam icchadbhir
na viyanti sma karhicit ||

In you reside the following eternal, great qualities, which
do not disappear at any time. SB 1.16.27



Stita speaks of the non-material qualities of the Lord:

ko nama trpyed rasavit kathayam
mahattamaikanta-parayanasya |
nantam gunanam agunasya jagmur
yogesvara ye bhava-padma-mukhyah ||

What knower of rasa could be satistied with the topics of
the Lord without material, who is the sole, supreme
shelter of the greatest devotees? Even those who are
masters of yoga, the devatas headed by Brahma and Siva,
cannot find an end to the spiritual qualities of the Lord
who is without material qualities. SB 1.18.14



ParasSara says:
jiiana-Sakti-balaisvarya-
virya-tejamsy aSesatah
bhagavac chabda-vacyani
vina heyair gunadibhih

The word bhagavan means that he is filled with
knowledge, energies, strength, powers, potency and
glory, and devoid of all inferior qualities. Visnu Purana

6.5.79



He has mentioned that the Lord’s qualities are devoid of
inferior qualities.

From these statements it is understood that the Lord has
many spiritual qualities.

Those who claim that these qualities are unreal are
otfenders.

How can they not be bewildered by maya?



Theme IV — Daksa offers the Hamsa Guhya Prayers (6.4.23-34)

1 6.4.32 ||
astiti nastiti ca vastu-nisthayor
eka-sthayor bhinna-viruddha-dharmanoh
aveksitam kificana yoga-sankhyayoh
samarh param hy anukiilam brhat tat

The same supreme Brahman (samarnh param brhat tat) without
contradiction (anukiilarn) is perceived (aveksitam) by bhakti and
jiana (astiti nastiti yoga-sankhyayoh) with contrary qualities
(bhinna-viruddha-dharmanoh) because the followers are fixed in
a particular faith directed to the same object (vastu-nisthayoh
eka-sthayoh).



“Why do you criticize the knowers of scripture?

They argue because there are ditterent opinions stated in
the scriptures.”

That is not so.

Both bhakti (yoga) and jfiana (sankhya) perceive the
same brahman (brhat) without disagreement.



In studying these two different scriptures there is no
disagreement.

They seem to have contrary ideas concerning what exists
and what does not exist.

In the bhakti scriptures the object of worship is described
as a person with dark complexion, with yellow cloth,
lotus eyes, four arms, holding a bow, club and other
weapons. He has forms, qualities, limbs, associates and
abodes.



In the jAdna scriptures the object of attainment has no
name form, qualities, hands, feet, eyes, ears.

It alone exists.

But there is no contradiction in these two different
objects with different qualities.

They both exist within one Brahman.



Both processes have Brahman as their object of
perception.

“But how can there be no contradiction or
disagreement?”

The particular qualities of each realization arise from
fixing one’s faith in the same real object.

The torm with qualities promoted in bhakti scriptures is a
real form, not a talse object.



The torm without qualities promoted in jidna scriptures
is a real form.

The names and torms of the Lord such as Krsna and
Rama described in the bhakti scriptures are not forbidden
in the jidna scriptures even though a person may be fixed
in that particular realization of Brahman.

Only the material forms are rejected.

The bhakti scriptures also do not worship the universal
form, which is also forbidden in the jiana scriptures.



amuni bhagavad-rape
maya te hy anuvarnite |

ubhe api na grhnanti
maya-srste vipascitah ||

The wise do not accept these two forms of the Lord

described by me since they are composed of matter. SB
2.10.25



Meditation on this form is recommended only for some
persons in the initial state for puritication of the heart,
and not for all types of worship.

Thus the bhakti and jAdna scriptures are not
contradictory.

Those who argue over differences in scripture, not
knowing the real conclusion, are condemned.



Theme IV — Daksa offers the Hamsa Guhya Prayers (6.4.23-34)

I 6.4.33 ||
yo 'nugrahartham bhajatam pada-malam
anama-rapo bhagavan anantah
namani rapani ca janma-karmabhir
bheje sa mahyam paramah prasidatu

May the unlimited Supreme Lord (bhagavan paramah anantah)
who (yah), without material name and form (anama-rapah),
manitests (bheje) names and forms (namani rapani ca) by his
birth and activities in this world (janma-karmabhih) to show
mercy (anugraha artham) to those who worship his lotus feet
(pada-mulam bhajatarn), be pleased with me (mahyam
prasidatu)!



After showing that the two scriptures which proclaim the
Lord with qualities and without qualities are not
contrary, he prays for the Lord’s mercy since the Lord is
altectionate to his devotees.

Sridhara Svami explains “The Lord, devoid of material
name and form (anama-rapah), assumes names by his
actions and forms of visuddha-sattva through avataras.”

Bheje means “he manitests in the material world.”



Theme IV — Daksa offers the Hamsa Guhya Prayers (6.4.23-34)

1 6.4.34 ||
yah prakrtair jhana-pathair jananam
yathasayam deha-gato vibhati
yathanilah parthivam asrito gunarm
sa iSvaro me kurutarm manoratham

That Lord (isvarah), who (yah), entering the bodies (deha-gatah)
of persons following an immature path of knowledge (prakrtair
jhnana-pathaih jananam), appears to be a jiva according to the
nature of their hearts (yathasayam vibhati), just as air appears
various after taking shelter of various fragrances (yatha anilah

parthivam gunarh asritah), should fultill my desires (kurutam me
manoratham).



[t is understood that there is a great ditference between
the Lord and the jiva.

The Lord has all knowledge and the jiva has little
knowledge.

This is expressed in verses 24 and 25.

[t has also been shown in verses 26 and 27 that the one
Lord has a personal and impersonal form which can be
realized as such according to one’s preference.



[t has also been stated in verse 28-30 that though the
material forms are also the Lord, they do not arise from
his svartipa.

[t has been shown in verses 31 and 32 that the statements
of bhakti and jAana scriptures are not contradictory.

Now Daksa shows that those who claim that the
ditference between the jiva and the Lord is illusory and
not real are not following the path of real jiana.

He then prays for tulfillment of his desire.



The Lord enters the body of person through the path of
immature jiana and according to their heart, either gross
or elevated, overcoming his own nature, appears to be a
jiva, just as air, taking up a earthly particles either foul or

J

fine, or taking up fragrance, appears to have various
fragrances.




Theme V - Lord appears and
astonished Daksa becomes

speechless (6.4.35-42)



Theme V — Lord appears and astonished Daksa becomes speechless (6.4.35-42)

| 6.4.35-39 ||
$ri-suka uvaca
iti stutah samstuvatah
sa tasminn aghamarsane
pradurasit kuru-srestha
bhagavan bhakta-vatsalah

krta-padah suparnamse
pralambasta-maha-bhujah
cakra-sankhasi-carmesu-

dhanuh-pasa-gada-dharah

pita-vasa ghana-Syamah
prasanna-vadaneksanah
vana-mala-nivitango
lasac-chrivatsa-kaustubhah

maha-kirita-katakah
sphuran-makara-kundalah
kancy-anguliya-valaya-
nupurangada-bhusitah

trailokya-mohanarn rapar
bibhrat tribhuvanesvarah
vrto narada-nandadyaih
parsadaih sura-yathapaih
stiyamano 'mugayadbhih
siddha-gandharva-caranaih



Theme V — Lord appears and astonished Daksa becomes speechless (6.4.35-42)
Il 6.4.35-39 ||

Sukadeva said: O Maharaja Pariksit (kuru-srestha)! The Supreme Lord, affectionate to his
devotees (bhagavan bhakta-vatsalah), on being praised by Daksa (iti stutah sarstuvatah),
appeared at that holy place (tasminn pradur asit) known as Aghamarsana (aghamarsane).
The Lord's lotus feet rested on the shoulders of Garuda (krta-padah suparna amse), and he
appeared with eight long, powerful arms (pralamba asta-maha-bhujah). In his hands he held
a disc, conch-shell, sword, shield, arrow, bow, rope and club (cakra-sankha-asi-carma-isu-
dhanuh-pasa-gada-dharah). His garments were yellow (pita-vasa) and his bodily hue deep
bluish (ghana-syamah). His eyes and face were very cheerful (prasanna-vadana iksanah).
His body was covered with a garland of flowers (vana-mala-nivita angah) and his chest was
decorated with the shining Kaustubha jewel and the mark of Srivatsa (lasat-érivatsa-
kaustubhah). On his head was a huge crown (maha-kirita), on his feet were anklets
(katakah), and on his ears were shining earrings resembling makaras (sphurat-makara-
kundalah). The Lord wore a golden belt on his waist, bracelets on his arms, rings on his
fingers, and ankle bells on his feet (kancy-anguliya-valaya-ntupura-angada-bhtusitah). Having
a form attractive the three worlds (bibhrat trailokya-mohanam raparn), the Lord of the
three worlds (tribhuvana isvarah) was accompanied by great devotees like Narada, Nanda
(vrtah narada-nanda adyaih parsadaih) and groups of devatas (sura-yuthapaih). He was
praised by the Siddhas, Gandharvas and Caranas (stiyamanah anugayadbhih siddha-
gandharva-caranaih).



Theme V — Lord appears and astonished Daksa becomes
speechless (6.4.35-42)

Il 6.4.40 ||
ripam tan mahad-ascaryam
vicaksyagata-sadhvasah
nanama dandavad bhaumau
prahrstatma prajapatih

Seeing that astonishing form (vicaksya tad mahad-ascaryam
riapam), Prajapati Daksa (prajapatih), somewhat afraid (agata-
sadhvasah) but pleased (prahrsta atma), fell to the ground like a
stick (dandavad bhtimau) to offer his respects to the Lord
(nanama).



Theme V — Lord appears and astonished Daksa becomes
speechless (6.4.35-42)

I 6.4.41 ||
na kificanodirayitum
asakat tivraya muda
apurita-manodvarair
hradinya iva nirjharaih

Because his senses (manah dvaraih) were filled (apurita) with
intense bliss (tivraya muda), like watertfalls filling up rivers
(hradinya iva nirjharaih), he could not speak at all (na kificana
udirayitum asakat).



Just as rivers are filled by watertalls his senses were filled
with intense bliss.

Because of that bliss he could not speak, see or hear.



Theme V — Lord appears and astonished Daksa becomes
speechless (6.4.35-42)

1 6.4.42 ||
tarh tathavanatarn bhaktam
praja-kamam prajapatim
citta-jiiah sarva-bhaitanam
idam aha janardanah

The Lord (janardanah) who knows the heart of all beings (sarva-
bhiitanam citta-jiah) then spoke to his devotee Daksa (tarn
bhaktarn prajapatim idam aha), who was bowing before him
(avanatarn) with a desire to produce progeny (praja-kamarm).




Theme VI — Lord benedicts
Daksa (6.4.43-54)



Theme VI — Lord benedicts Daksa (6.4.43-54)

I 6.4.43 ||
Sri-bhagavan uvaca
pracetasa maha-bhaga
samsiddhas tapasa bhavan
yac chraddhaya mat-paraya
mayi bhavam pararm gatah

The Lord said: O fortunate son of the Pracetas (pracetasa maha-
bhaga)! You have become perfect by austerities (sarmsiddhah
tapasa bhavan) because you have attained the highest conception

of me (mayi bhavam param gatah) through faith directed to me
(yat Sraddhaya mat-paraya).



Param bhavam means the best conception with the
thought, “That is Paramatma.”



Theme VI — Lord benedicts Daksa (6.4.43-54)

Il 6.4.44 ||
prito 'ham te praja-natha
yat te 'syodbrmhanam tapah
mamaisa kamo bhuatanam
yad bhiyasur vibhiitayah

Master of the progeny (praja-natha)! 1 am pleased with you
(pritah aham te), since your austerity (yat te tapah) for
increasing the population (asya bhatanam udbrmhanam) is also
my desire (mama esah kamah)---that the increase of living
entities take place (yad bhuyasuh vibhitayah).



Since your austerity for increasing the population of the
earth is my desire, your austerity has become successtul.

“What is the nature of your desire?”

“May the population increase!”



Theme VI — Lord benedicts Daksa (6.4.43-54)

| 6.4.45 ||
brahma bhavo bhavantas ca
manavo vibudhesvarah
vibhiitayo mama hy eta
bhutanam bhuti-hetavah

Lord Brahma, Lord Siva (brahma bhavah), you Prajapatis, the
Manus (bhavantas ca manavah), and the leaders of the devatas
(vibudha 1svarah), who are all my expansions (mama
vibhiitayah), strive to increase the living entities (eta bhutanam

bhuti-hetavah).



Persons doing this work are not low class.



Theme VI — Lord benedicts Daksa (6.4.43-54)

Il 6.4.46 ||
tapo me hrdayarn brahmarms
tanur vidya kriyakrtih
angani kratavo jata
dharma atmasavah surah

O brahmana (brahman)! Austerity is my heart (tapah me
hrdayam), Vedic knowledge in the form of hymns and mantras
(vidya) constitutes my body (tanuh), and daily and occasional
rites are my form (kriya akrtih). Sacrifices are the various limbs
of my body (angani kratavah). The unseen good fortune
proceeding from sacrifice constitutes my mind (jata dharma
atma), and the devatas are my life airs (asavah surah).



Hear of my form according to karma-yoga.

Austerity in the form of yama and niyama is my heart.

Knowledge with chanting of mantras is my body.

Daily and occasional rites are my form.

Sacrifices are (jatah) my limbs or head.



The results generated from sacrifice are my mind.

My life airs are the devatas.

All these actions such as austerity are vibhiitis of my body
of eternity, knowledge and bliss.



Theme VI — Lord benedicts Daksa (6.4.43-54)

1 6.4.47 |
aham evasam evagre
nanyat kificantararm bahih
sarhjiiana-matram avyaktam
prasuptam iva visvatah

I alone existed before the creation, I alone will exist after the
creation, and 1 alone exist now (aham eva asam eva agre).
Nothing exists outside of me or inside of me (na anyat kifica
antaram bahih). T am also pure consciousness (samjnana-
matram), imperceptible by the senses (avyaktarn), quiet as if
sleeping (prasuptam iva), and all-pervading (visvatah).



Now hear about my form according to bhakti-yoga.

This form that you see with ornaments, cloth, Garuda,
associates existed belore the creation.

I will exist after the destruction of the universe as well.

Agre means both previous and in the future.

And I exist now.



That is self evident.

This statement thus shows that the Lord exists in all three
aspects of time.

I have no interior or exterior.

My limited form pervades everything.

This shows the Lord’s inconceivable power.



na cantar na bahir yasya na purvam napi caparam
purvaparam bahi$ cantar jagato yo jagac ca yah

tarh matvatmajam avyaktam martya-lingam adhoksajam
gopikolikhale damna babandha prakrtarh yatha

The Supreme Personality of Godhead has no beginning and no
end, no exterior and no interior, no front and no rear. In other
words, he is all-pervading. Because he is not under the influence
of the element of time, for him there is no ditference between
past, present and future; He exists in his own transcendental form
at all times. Being absolute, beyond relativity, he is free from
distinctions between cause and eftect, although he is the cause
and effect of everything. That unmanifested person, who is
beyond the perception of the senses, had now appeared as a
human child, and mother Yasoda, considering him her own

ordinary child, bound him to the wooden mortar with a rope. SB
10.9.13-14



Now hear about my form according to jidna-yoga.

I am consciousness alone (samjﬂénam-métram).

[ am not perceivable by the senses.

[ pervade everything.



Theme VI — Lord benedicts Daksa (6.4.43-54)

I 6.4.48 ||
mayy ananta-gune 'nante
gunato guna-vigrahah
yadasit tata evadyah
svayambhith samabhud ajah

When the universe came into existence (yada guna-vigrahah asit)
from my material energy (mayy gunato) within the unlimited
Lord (anante) of unlimited qualities (ananta-gune), then Brahma
(ajah svayambhuih) and others (adyah) took birth (samabhud)

within the universe (tatah).



Having told of his svartipa, the Lord now speaks of how
he begins the creation.

Gunatah means from maya.

The totality of all matter, the universe (guna-vigrahah)
came Into existence.

Then within the universe Brahma and you took birth.



Theme VI — Lord benedicts Daksa (6.4.43-54)
Il 6.4.49-50 ||
sa vai yada mahadevo
mama viryopabrmbhitah
mene khilam ivatmanam
udyatah svarga-karmani

atha me 'bhihito devas
tapo 'tapyata darunam
nava visva-srjo yusman
yenadav asrjad vibhuh

When the chief lord of the universe, Lord Brahma (yada sah mahadevah),
endowed with my energy (mama virya upabrmhitah), was attempting to
create (udyatah svarga-karmani), and thought himself incapable (mene
atmanam khilam iva), he underwent extreme austerities (darunam tapah
atapyata) as advised by me (me abhihitah). Because of these austerities
(yena), Brahma (vibhuh) created nine persons (nava visva-srjah asrjad),
including you (yusman), to help him in the functions of creation (implied).



Khilam means incapable.

[ told him to perform austerities.

By that austerity (yena) he created nine persons.



Theme VI — Lord benedicts Daksa (6.4.43-54)

I 6.4.51 ||
esa pancajanasyanga
duhita vai prajapateh
asikni nama patnitve
prajesa pratigrhyatam

O My dear son Daksa (anga)! O master of the progeny (prajesa)!
Please accept in marriage (patnitve pratigrhyatam) the daughter
of Prajapati Pancajana (prajapateh pafcajanasya duhita) named
Asikni (asikni nama).



You should make all efforts to increase the population by
all means.



Theme VI — Lord benedicts Daksa (6.4.43-54)

16.4.52 ||
mithuna-vyavaya-dharmas tvam
praja-sargam imam punah
mithuna-vyavaya-dharminyam
bhuriso bhavayisyasi

Having a natural quality of sex life (mithuna-vyavaya-dharmah),
you will increase (tvam bhiuriso bhavayisyasi) the population
(praja-sargam) through this woman (imam), who has a similar
nature (mithuna-vyavaya-dharminyam).



You, having the quality of sex life between man and
woman, will produce population in her.

Though the Lord mercitully showed Daksa his form after
Daksa had praised him, and had given him instructions,
he cast Daksa onto the path of karma and material
enjoyment, and not into the sweet ocean ot his prema.

That is because the intluence of his offense to his great
devotee Siva had not been completely removed.



In the next chapter Sukadeva says that Daksa, impelled

by the illusory energy of Lord Visnu, begot ten thousand
sons in the womb of Asikni. (SB 6.5.1)

Because of his offense, he also criticizes Narada.

One should not say “The Lord also put Kardama into
material enjoyment.”

The Lord gave Kardama limited enjoyment on seeing
slight desire in him, and did not give unlimited
enjoyment.



tvarh ca samyag anusthaya
nidesam ma usattamah
mayi tirthi-krtasesa-
kriyartho mam prapatsyase

Obeying my instructions, otter the results of your actions

to me. Becoming pure, finally you will attain me. SB
3.21.30



Kardama also prayed for bhakti:

naitad batadhisa padam tavepsitam
yan mayaya nas tanuse bhuita-sitksmam
anugrahayastv api yarhi mayaya
lasat-tulasya bhagavan vilaksitah

O Lord! I offer repeated respects to you, who destroy the
desire to enjoy by giving realization of your sweetness,
and who cover us with the results of karma through the
inspiration of your material maya, who give material
benedictions to low persons such as me, and whose lotus
teet are worthy of worship. SB 3.21.20



All the devotees like Dhruva, though having material
desires, desired bhakti.

But Daksa did not desire bhakti.

Theretore the Lord did not give him bhakti.

This is the nature of traces of offense.



Theme VI — Lord benedicts Daksa (6.4.43-54)

1 6.4.53 |
tvatto 'dhastat prajah sarva
mithuni-bhitya mayaya
madiyaya bhavisyanti
harisyanti ca me balim

After this (adhastat), captivated by my illusory energy
(mayaya madiyaya), all the oftspring (prajah sarva) will
engage in intercourse and increase (mithuni-bhiiya
bhavisyanti). They will also offer me presentations in

devotion (harisyanti ca me balim).



Bhavisyanti means they will be born as many sons and
daughters.



Theme VI — Lord benedicts Daksa (6.4.43-54)

I 6.4.54 ||
$ri-Suka uvaca
ity uktva misatas tasya
bhagavan visva-bhavanah
svapnopalabdhartha iva
tatraivantardadhe harih

Sukadeva said: After speaking (ity uktva), the creator of the
universe (bhagavan harih visva-bhavanah), like a figure in a
dream (svapna-upalabdha-artha iva), disappeared (tatra eva
antardadhe) while Daksa looked on (tasya misatah).



