Canto Six - Chapter Five

Narada Muni Cursed by
Prajapati Daksa



Theme-1: Narada tells
allegory to Haryasvas (1-9)



Theme-1: Narada tells allegory to Haryasvas (1-9)

16.5.1]

Sri-Suka uvaca
tasyam sa pancajanyar vai
visnu-mayopabrmhitah
haryasva-samjian ayutam
putran ajanayad vibhuh

Sukadeva said: Empowered by the illusory energy of
Lord Visnu (visnu-maya upabrmhitah), Prajapati Daksa
(vibhuh) begot ten thousand sons (ayutam putran
ajanayad) called Haryasvas (haryasva-sarhjiian) in the
womb of Asikni (tasyarn sa pancajanyar).



The Fifth Chapter describes how Narada makes the
Haryasvas and Savalasvas into Vaisnavas and is cursed by
Daksa.



Theme-1: Narada tells allegory to Haryasvas (1-9)

16.5.2 ||
aprthag-dharma-silas te
sarve daksayana nrpa
pitra proktah praja-sarge
praticim prayayur disam

O King (nrpa)! All the sons of Prajapati Daksa (sarve
daksayana), of similar good character (aprthag-dharma-
§ilah), being ordered by their father (pitra proktah) to
create population (praja-sarge), went in the western
direction (praticirh diSam prayayuh).



Theme-1: Narada tells allegory to Haryasvas (1-9)

16.5.3
tatra narayana-saras
tirtham sindhu-samudrayoh
sangamo yatra sumahan
muni-siddha-nisevitam

In the west (tatra), where the River Sindhu meets the sea
(sindhu-samudrayoh sangamah), there is a great place ot
pilgrimage known as Narayana-saras (narayana-saras
sumahat tirthar), inhabited by many advanced sages
(muni-siddha-nisevitam).



In the west (tatra), there is a great holy place called
Narayana Saras where the river joins the ocean.



Theme-1: Narada tells allegory to Haryasvas (1-9)

16.5.4-5 |
tad-upasparsanad eva
vinirdhuta-malasayah
dharme paramahamsye ca
protpanna-matayo 'py uta

tepire tapa evogram
pitradeSena yantritah
praja-vivrddhaye yattan
devarsis tan dadarsa ha

In that holy place, the Haryasvas, purified by touching the lake's waters and
bathing in them (tad-upasparsanad eva vinirdhiita-malasayah) and inclined
(protpanna-matayah) toward the activities of paramahamsas (dharme
paramahamsye ca), performed severe austerities (ugram tapah tepire).
Narada saw them (devarsih tan dadarsa ha) as they were intent upon
increasing the population (praja-vivrddhaye yattan) as ordered by their
tather (pitr adesena yantritah).



Theme-1: Narada tells allegory to Haryasvas (1-9)

1 6.5.6-8 ||
uvaca catha haryasvah
katham sraksyatha vai prajah
adrstvantarm bhuvo yiayam
balisa bata palakah

tathaika-purusam rastram
bilarh cadrsta-nirgamam
bahu-raparm striyam capi
pumarnsam pumscali-patim

nadim ubhayato vaham
panca-paiicadbhutam grham
kvacid dhamsam citra-katham
ksaura-pavyam svayam bhrami

He said (uvaca), “O Haryasvas (haryasvah)! Why should you create progeny (katham sraksyatha vai
prajah)? Though you are princes (ytiyamm bata palakah) you are inexperienced (balisa) and have not
seen the end of this earth (adrstva bhuvo antam). There is one kingdom where only one man lives
(tatha eka-purusarh rastram). There is a hole from which, having entered, no one emerges (bilam ca
adrsta-nirgamam). There is a woman there with many forms (bahu-rapam striyarm ca). There is one
man, husband of the unchaste woman (pumamsam purhscali-patim). There is a river flowing in both
directions (nadim ubhayato vaham), a wonderful home made of twenty-five materials (pafca-panca
adbhutarn grham), a swan that vibrates various sounds (kvacid harmsam citra-katham), and an
automatically revolving object made of sharp razors and thunderbolts (ksaura-pavyam svayarn

bhrami).



Why should these sons, pure hearted and qualified for
liberation, take to the path ot karma on the order of their
father?

After giving them confidential teachings 1 will liberate
them.

Thus the mercitul Narada spoke enigmatic, metaphorical
words to them.



O Haryasvas! How will you create progeny when you
have not seen the end ot the earth?

One should not say that this statement will be tulfilled on
its own later (when you are ruling the planet).

You are foolish, because you are young (balakah).
Another version has palakah.



Though you are protectors of the people you are foolish.
How disappointing (bata)!

The sentence continues till verse 9.

How will you create, not knowing about that place with
one man, a country and a hole.

There is a river flowing in both directions.

There is an astonishing house made of twenty-five
elements. This is Visnu.



He is called an astonishing house, because the devotees
can remain in the twenty-five elements, since they take
on spiritual qualities by the mercy of the Lord.

There is a sharp object made of razors and thunderbolts.



Theme-1: Narada tells allegory to Haryasvas (1-9)

16.5.9 ||
katham sva-pitur adesam
avidvamso vipascitah
anuruapam avijiaya
aho sargam karisyatha

How will you create (kathar sargam karisyatha), not
knowing the instruction of your father (sva-pituh
adesam avidvarnsah) who is knowledgeable (vipascitah),
while not seeing these things (anurtipam avijiaya)?



Theme-2: HaryasSvas’
understanding of
Narada’s allegory & their
renunciation (10-22)



Theme-2: Haryasvas’ understanding of
Narada’s allegory & their renunciation (10-22)

16.5.10 |
$ri-Suka uvaca
tan nisSamyatha haryasva
autpattika-manisaya
vacah kuatam tu devarseh
svayarh vimamrsur dhiya

Sri Sukadeva Gosvami said: Hearing these enigmatic
words ot Narada Muni (tad devarseh kuatam vacah
niSamya), the Haryasvas considered those words
(svayarn  vimamrsur dhiya) with their natural
intelligence (autpattika-manisaya).



Theme-2: Haryasvas’ understanding of
Narada’s allegory & their renunciation (10-22)

16.5.11 ||
bhith ksetram jiva-sarnjiam yad
anadi nija-bandhanam
adrstva tasya nirvanam
kim asat-karmabhir bhavet

Not seeing (adrstva) the end or destruction of the subtle
body (which you called the earth) (bhiith ksetram) of the
jiva (yad jiva-samjnam), which causes bondage without
beginning (anadi nija-bandhanam), what will be the

result of performance of karma-yoga (kim asat-
karmabhir bhavet)?




The ten items mentioned by Narada are explained in ten
verses to understand their meaning clearly.

First there is an explanation of “not seeing the end ot the
earth.”

Earth refers to the subtle body (jiva-samjfiam), the cause
of bondage without beginning for the soul.
Nirvanam means destruction by knowledge.

What can result from insubstantial karma-yoga? Rather
you should strive to destroy karma.



1heme-Z: fHaryasvas understanding ol
Narada’s allegory & their renunciation (10-22)

16.5.12 ]
eka evesSvaras turyo
bhagavan svasrayah parah
tam adrstvabhavam pumsah
kim asat-karmabhir bhavet

Not seeing or not worshipping the Supreme Lord
(adrstva bhagavan svasrayah parah) who is the one
person in the universe (eka eva i$varah), who is beyond
the states of waking, dreaming and deep sleep (turyah),
and who releases the devotees from bondage (abhavam
purmisah), what is the use of insubstantial karma-yoga for
man (kim asat-karmabhir bhavet)?



This verse explains “one kingdom with one person.”

Turyah refers to that fourth state ditferent from waking
(visva), dreaming (taijasa) and deep sleep states (prajna).
The kingdom is the universe.

Abhavam means the Lord by whom samsara does not
exist for the devotees.

“Not seeing the Lord” means “not perceiving him
through worship.”

One should theretore worship him.



Theme-2: Haryasvas’ understanding of
Narada’s allegory & their renunciation (10-22)

16.5.13 ||
puman naivaiti yad gatva
bila-svargar gato yatha
pratyag-dhamavida iha
kim asat-karmabhir bhavet

What is the use of insubstantial karmas performed (kim
asat-karmabhir bhavet) by a person ignorant of the
Lord’s abode (pratyag-dhama avida), upon going to
which (yad gatva) he does not return (puman na eva
eti), just as one goes to Patala and does not return (yatha
bila-svargam gatah)?



This verse explains the hole from which one does not
return.

Having gone to the abode of the Lord, one does not
return, just as one does not return from Patala since one
becomes attached to its enjoyment.

What is the use of the ignorant person performing
karmas?

He should strive to attain Vaikuntha.



1heme-Z: fHaryasvas understanding ol
Narada’s allegory & their renunciation (10-22)

16.5.14 |
nana-rapatmano buddhih
svairiniva gunanvita
tan-nistham agatasyeha
kim asat-karmabhir bhavet

The woman represents intelligence (svairini buddhih)
with many forms, absorbed in material objects (nana-
riipa atmanah) and endowed with many qualities like
learning (guna anvita). What is the use of insubstantial
karmas performed (kim asat-karmabhir bhavet) by a
person who does not discern the good and bad
tendencies of the intelligence (tad-nistham agatasya)?




This verse explains the woman with many forms.

The intelligence is absorbed in material pleasures
(svairini) not in Krsna, and endowed with qualities like
beauty, grace and learning.

What is the use of insubstantial karmas performed by a
person who does not consider or know the intelligence’s
attraction for beneficial or detrimental objects?

By discrimination one should place one’s intelligence in
Krsna.



Theme-2: Haryasvas’ understanding of
Narada’s allegory & their renunciation (10-22)

16.5.15 ||
tat-sanga-bhramsitaiSvaryam
sarnsarantar kubharyavat
tad-gatir abudhasyeha
kim asat-karmabhir bhavet

The man is the jiva who, like a householder with an
unfaithful wile (intelligence) (samsarantam
kubharyavat), loses all his powers in her association (tat-
sanga-bhramsita aisvaryarn). @ What is the use of
insubstantial karmas performed (kim asat-karmabhir

bhavet) by a person who does not know his destination
(tad-oatih abudhasva)?



This verse explains the man who is attached to the
woman.

The jiva in the material world (sarnsarantam) is like a
householder with an unfaithful wife.

Abudhasya should be ajanatah.

What is the use of insubstantial karmas performed by a
person who does not know his destination such as Svarga

or hell?



Theme-2: HaryaSvas’ understanding ot
Narada’s allegory & their renunciation (10-22)

16.5.16 |
srsty-apyaya-karim mayam
vela-kiallanta-vegitam
mattasya tam avijnasya
kim asat-karmabhir bhavet

What is the use of insubstantial karmas performed (kim
asat-karmabhir bhavet) by a helpless person (mattasya)
who does not consider maya (tam mayam avijhasya), like
a river which flows in one direction during creation and
in the opposite direction during destruction (srsty-

apyaya-karimm), and flows quickly near the bank (vela-
kalanta-vegitam)?



This verse explains the river flowing in both directions.

Maya causes creation and destruction.

At the time of creation the elements tflow out one after the
other, and at the time of destruction they enter in reverse
order.

Vela means a bank or water.

Thus vela-kulanta means “near the bank.”



The river tlows quickly near the bank.

For those who have fallen in sammsara, “the place to get
out” refers to austerity and knowledge.

But maya tlows quickly there with prominent anger and
ego, to prevent the person from getting out.

Krta-vegam and vegitam are the two versions.

Mattasya means the person has no control because of the
speed.



What is the use of insubstantial karmas performed by a
person who does not discern maya?

Giving up material position, you should strive to cross
over maya.



Theme-2: HaryasSvas’ understanding ot
Narada’s allegory & their renunciation (10-22)

16.5.17 ||
panca-vimsati-tattvanam
puruso 'dbhuta-darpanah
adhyatmam abudhasyeha

kim asat-karmabhir bhavet

The house made of twenty-five elements is the person
controlling the twenty-tive elements (panca-vimsati-
tattvanarmn  purusah). He is an astonishing mirror
(adbhuta-darpanah). @ What is the wuse of karmas
performed by a person (kim asat-karmabhir bhavet) who
cannot discern (abudhasya) the Lord situated in the atma
as his object of worship (adhyvatmam)?



1his verse explains the house made o1 twenty-Iiive
elements.

Visnu is an astonishing mirror.

The devotees otfer to Visnu the twenty-tive elements such
as citta. [Note: Perhaps in this list the jiva is not included
and citta is added instead to make twenty-five elements. ]

Entering Visnu, they become pure, spiritual and eternal.

Giving up the nature of reflections, they take on the
gualities of Visnu. the mirror.



That is the astonishing quality of the Visnu as a mirror.

Normal objects seen in a normal mirror are simply
reflections of those objects, and do not take up the purity
that is in the mirror.

What is the use of karmas performed by a person who
does not know Visnu (adhyatmam), existing in the atma,
as the object of worship?

Theretore you should offer body and soul to the Supreme
Lord.



Theme-2: Haryasvas’ understanding of
Narada’s allegory & their renunciation (10-22)

16.5.18 ||
alSvaram Sastram utsrjya
bandha-moksanudarsanam
vivikta-padam ajnaya
kim asat-karmabhir bhavet

What is the use of insubstantial karmas for a person (kim
asat-karmabhir bhavet) who, giving up scriptures which
describe the Lord (aiSvaram $astram utsrjya) and
illustrate bondage and liberation (bandha-moksa
anudarsanam), does not know (ajidya) the conclusions
mentioned there using intlected words (vivikta-padam)?




This verse explains the meaning of the swan who speaks.

The swan refers to scriptures which speak about the
Supreme Lord.

Bondage and liberation are illustrated by attractive talks.

This is the meaning of citra-katham.

The swan retfers to having the ability to distinguish atma
from non-atma, just as the swan distinguishes milk from
water.



The inflected words are endowed with proper
conclusions (vivikta-padam).

Taking faith in the scriptures, worship the Lord in order
to attain liberation.



Theme-2: Haryasvas’ understanding of
Narada’s allegory & their renunciation (10-22)

16.5.19 ||
kala-cakram bhrami tiksnam
sarvam niskarsayaj jagat
svatantram abudhasyeha
kim asat-karmabhir bhavet

What is the use of insubstantial karmas (kim asat-
karmabhih) performed (bhavet) by a person who does
not recognize (abudhasya) the independent wheel of
time (svatantram kala-cakramm) rotating relentlessly
(bhrami tiksnam), destroying the whole wuniverse
(sarvam jagat niskarsayat)?



This verse explains the rotating object with razors and
thunderbolts.

The wheel of time is described as having razors or
thunderbolts because time gives fear.

[t is described as rotating because time is always moving.

[t is described as sharp because it destroys harshly.

Why do you not worship the Lord, since tomorrow or the
next day vou will die?



Theme-2: Haryasvas’ understanding of
Narada’s allegory & their renunciation (10-22)

16.5.20 |
Sastrasya pitur adesarm
yo na veda nivartakam
katham tad-anurapaya

guna-visrambhy upakramet

How can one, entangled in the path of enjoyment
(kathamm yah guna-visrambhy), who does not know (na
veda) the instruction of the scripture (sastrasya adesam),
which is the real father (pituh) and which teaches
liberation (nivartakam), engage in following the
scriptures (tad-anuraipaya upakramet)?



This verse explains “You do not know the order of your
father.”

The tfather is not the person who impregnates, but the
scriptures.

That order of that father is to stop material existence, not
to continue it.

If you do not know this instruction to stop material life,
how can you commence to follow its instructions?



You have faith in the instruction to follow the path of
material enjoyment (guna-visrambhi).

You should follow the real order of scriptures, your
father, which is the path of renunciation.

You do not incur sin by not following the instructions ot
Daksa which are not according to the purport of the
scriptures, since he is not a real father.

Therefore, taking Visnu mantra from me, sitting in a
quiet place, worship Visnu. This is the indication.



Theme-2: Haryasvas’ understanding of
Narada’s allegory & their renunciation (10-22)

16.5.21 ||
1tl vyavasita rajan
haryasva eka-cetasah
prayayus tam parikramya
panthanam anivartanam

O King (rajan)! The Haryasvas (haryasva), firmly
convinced (iti vyavasita), reaching the same conclusion
(eka-cetasah), circumambulated Narada (tam
parikramya) and followed (prayayuh) the path by which
one never returns to this world (anivartanam
panthanam).



Vyavasita means they were entirely convinced.

They all had the same opinion.

“Circumambulating” means that the accepted Narada as
guru, drank his foot water and offered tull obeisances as
well.



Theme-2: Haryasvas’ understanding of
Narada’s allegory & their renunciation (10-22)

1 6.5.22 ||
svara-brahmani nirbhata-
hrsikesa-padambuje
akhandam cittam avesya
lokan anucaran munih

Narada traveled through the planets (lokan anucaran
munih), absorbed continuously (akhandam cittam
avesya) in the lotus feet of the Lord (hrsikesa-
padambuje), whom he revealed through seven notes of
spiritual sound (svara-brahmani nirbhata).



Narada drowned in an ocean of bliss “Oh! All these
persons were delivered from hell.

= 7

[ will glority the Lord using my vina.

He was absorbed in the lotus feet of Krsna who attracts
all the senses (hrsikesa) who was revealed by singing his
pastimes in seven notes of spiritual sound.



Theme-3: Savalasvas’ follow
the path of
Haryasvas (23-35)



Theme-3: Savalasvas’ follow the path of
Haryasvas (23-35)

16.5.23 ||
nasam nisamya putranam
naradac chila-salinam
anvatapyata kah Socan
suprajastvam sucam padam

Hearing about the loss of his sons (putranam nasam
niSamya) of good character ($ila-$alinam) because of
Narada (maradat), Daksa then lamented (kah $ocan
anvatapyata) that having good sons was a cause of
sorrow (suprajastvar sucam padam).



For the householder, becoming a Vaisnava is a loss.

Daksa (kah) then lamented.

“Oh! All my good sons have been bewildered by Narada.”

He lamented that having good sons was a cause of
SOTTOW.

He wailed, “Persons destined tor sorrow and lamentation
have good sons.”



Theme-3: Savalasvas’ follow the path of
Haryasvas (23-35)

16.5.24 ||
sa bhiuiyah pafcajanyayam
ajena parisantvitah
putran ajanayad daksah
savalasvan sahasrinah

Pacitied by Brahma (ajena parisantvitah), Daksa (sah
daksah) begot (bhuiyah ajanayad) one thousand more
sons (sahasrinah putran) named Savalasvas (savalasvan)
in the womb of his wite, Paficajani (pancajanyayam).



They were known as Savalasvas and numbered one
thousand.



Theme-5: Savalasvas’ Iollow the path ol
Haryasvas (23-35)

16.5.25 ||
te ca pitra samadistah
praja-sarge dhrta-vratah
narayana-saro jagmur
yatra siddhah sva-parvajah

In accordance with their father's order (pitra
samadistah) to beget children (praja-sarge), the second
group of sons (te ca), to undertake great vows of
austerity (dhrta-vratah), also went to Narayana-saras
(narayana-sarah jagmuh), where their brothers had
previously attained perfection (yatra siddhah sva-
purvajah).



Theme-3: Savalasvas’ follow the path of
Haryasvas (23-35)

16.5.26 |
tad-upasparsanad eva
vinirdhiita-malasayah

japanto brahma paramam
tepus tatra mahat tapah

Purified of all contamination in the heart (vinirdhuta-
mala asayah) by touching that water (tad-upasparsanad
eva), they chanted the supreme mantra (japanto brahma
paramam) and underwent severe austerities (tepuh tatra
mahat tapah).



The mantra will be mentioned next.



Theme-3: Savalasvas’ follow the path of
Haryasvas (23-35)

I 6.5.27-28 ||
ab-bhaksah katicin masan
katicid vayu-bhojanah
aradhayan mantram imam
abhyasyanta idaspatim

OIm namo narayanaya
purusaya mahatmane
visuddha-sattva-dhisnyaya
maha-harmsaya dhimahi

Taking only water for some months (ab-bhaksah katicit masan), and taking only air
for some months (katicid vayu-bhojanah), they worshipped (aradhayan) the Lord,
lord of mantras (idaspatim), using the following mantra (imam mantram
abhyasyanta). [ offer respects to Narayana (o namo narayanaya), the supreme
person (purusaya), the supreme soul (mahatmane), the abode of pure sattva
(viSuddha-sattva-dhisnyaya). [ meditate on the great swan (maha-hamsaya

dhimahi).



Theme-3: Savalasvas’ follow the path of
Haryasvas (23-35)

16.5.29 |
iti tan api rajendra
praja-sarga-dhiyo munih
upetya naradah praha
vacah katani parvavat

O King (rajendra)! Narada Muni (naradah) also
approached these sons of Prajapati Daksa (tan api
upetya), who were engaged in austerity to beget children
(praja-sarga-dhiyah), and spoke enigmatic words to them
(praha iti kaitani vacah) just as he had spoken to their
elder brothers (pairvavat).



Theme-3: Savalasvas’ follow the path of
Haryasvas (23-35)

16.5.30 ||
daksayanah sarms$rnuta
gadato nigamar mama

anvicchatanupadavim
bhratrnam bhratr-vatsalah

O sons of Daksa (daksayanah)! Please hear attentively
(samm$rnuta) my words of instruction (gadato nigamarn
mama). You are all very affectionate to your elder
brothers, the Haryasvas (bhratr-vatsalah). Theretore you
should follow their path (bhratirnamm anupadavim
anvicchata).



Theme-3: Savalasvas’ follow the path of
Haryasvas (23-35)

| 6.5.31 |
bhratinam prayanarn bhrata
yo 'nutisthati dharmavit
sa punya-bandhuh puruso
marudbhih saha modate

A brother (bhrata), knower of dharma (dharmavit), who
tollows (yo anutisthati) the path of renunciation of his
brothers (bhratrnam prayanam), full of piety (punya-
bandhuh), enjoys life with the Maruts (sah purusah
marudbhih saha modate).



You will enjoy with the Maruts who were atfectionate to
their brothers.

This example indicates, “You will enjoy with your elder
brothers who have gone to Vaikuntha.”



Theme-3: Savalasvas’ follow the path ot
Haryasvas (23-35)

16.5.32 ||
etavad uktva prayayau
narado 'mogha-darsanah
te 'pi canvagaman margarm
bhratfrnam eva marisa

Respectable person (marisa)!  Saying this (etavad
uktva), Narada (naradah), seeing whom desires are
tultilled (amogha-darsanah), departed (prayayau). They
followed (te api ca anvagaman) the path of their
brothers (bhratrnam eva margar).




Theme-3: Savalasvas’ follow the path of
Haryasvas (23-35)

16.5.33 |
sadhricinam praticinam
parasyanupatham gatah

nadyapi te nivartante
pascima yaminir iva

Having followed (gatah) the correct path (sadhricinam)
favorable for attaining the Lord (parasya anupatham),
which gives internal realization (praticinam), they have
not returned even till today (na adya api te nivartante),
just as night after passing, does not return (pascima
yaminih iva).



Having taken to the proper (sadhricinam) path of bhakti
(anupatham), the tavorable path of the Lord, for attaining
internal realization, they did not return, like the passing
of night (pascimah yaminih).



Theme-3: Savalasvas’ follow the path of
Haryasvas (23-35)

16.5.34 ||
etasmin kala utpatan
bahtin pasyan prajapatih
purvavan narada-krtam
putra-nasam upasrnot

At this time (etasmin kala), Daksa (prajapatih),
observing many disturbances (bahtin utpatan pasyan),
heard (upasrnot) about the loss of his sons (putra-

nasam) caused by Narada (narada-krtam), who had done
the same betore (purvavat).



Theme-3: Savalasvas’ follow the path of
Haryasvas (23-35)

16.5.35 |
cukrodha naradayasau
putra-soka-vimurcchitah
devarsim upalabhyaha
rosad visphuritadharah

Daksa (asau), fainting from lamentation (putra-soka-
vimurcchitah), became was angry at Narada (naradaya
cukrodha). When Daksa met Narada (devarsim
upalabhya), Daksa, with trembling lips (rosad visphurita
adharah), spoke as tollows (aha).




Narada considered as follows.

“The dynasty of Svayambhuva Manu, Priyavrata,
Uttanapada, Dhruva, and others all attained the Lord by
my etforts.

Pracinabharhi also though involved in karma, was
delivered.

His sons the ten Pracetais and his grandsons the
Haryasvas and the thousand Savalasvas were delivered.



How is it that only Daksa remains playing in the blind
hole of household life?

I will deliver him also.

Hearing that his sons have renounced, lamenting Daksa
now remains in his house with detachment.

Now is a suitable time to give him mercy.

)

If he does not come to me, I will go to his house.” For

this reason Narada went to see Daksa.



Theme-4: Daksa curses
Narada muni (36-44)



Theme-4: Daksa curses Narada muni (36-44)

16.5.36 ||
Sri-daksa uvaca
aho asadho sadhtnam
sadhu-lingena nas tvaya
asadhv akary arbhakanam
bhiksor margah pradarsitah

Prajapati Daksa said: O imposter (aho asadho)! You
have acted improperly (tvaya asadhv akary) among us
saintly persons (nah sadhtinarn) while disguising yourselt
as saintly (sadhu-lingena). You have shown my sons the
path of renunciation (arbhakanam bhiksoh margah
pradarsitah).



By wearing the dress of a saintly person, you are causing
great deception.

We are saintly (sidhtinam). Plural case is used out of
pride.

“I am saintly. You have produced great mistortune for
me, who would never show such hatred to you even in
dreams.

Your great offense has become visible now after some
time.” “What injustice did I do?”



“You, with envy, not tolerating the happiness of
household lite, have shown the path of the beggars to my
small children.

They are like children, innocent, and they accepted the
teachings of a cheater like you.”

Another meaning can be given to this verse.
“O Narada, to whom no one can compare as a saint!

There is no one with such marks of a saint.



You have shown the path of the saintly to my sons.”

This double meaning can be taken in verses following as
well, but will not explained in order that the commentary
remains concise.



Theme-4: Daksa curses Narada muni (36-44)

1 6.5.37 ||
rnais tribhir amuktanam
amimamsita-karmanam
vighatah sreyasah papa
lokayor ubhayoh krtah

My sons were not at all freed from their three debts
(tribhir rnaih amuktanam). They did not properly
consider their obligations (amimamsita-karmanam). O
sinful Narada (papa)! You have obstructed their progress
(vighatah krtah) toward good fortune (Sreyasah) in this
world and the next (lokayoh ubhayoh).



“By taking to renunciation, it is possible to cross over
samsara.

But renunciation is not suitable for persons in household
life to follow.” Sruti says:

jayamano ha vai brahmanas tribhir rnavan jayate
brahmacaryena rsibhyo, yajiiena devebhyah
prajaya pitrbhyah, esa va anrno
yah putri yajhakrt brahmacari vapi

The brahmana has three debts by birth. By brahmacarya
one repays the sages, by sacrifice one repays the devatas
and by producing offspring one repays the Pitrs. He who
has sons, performs sacrifice and observes brahmacari life
has no debts Vasistha-dharma-&éastra



My sons did not repay their debts and did not consider their
karmas.

They are not free from debts to the sages yet.

They are not free from debts to the devatas and Pitrs since they
will not produce children or perform sacrifice.

O sinner! Killer of trust! Because of renouncing material
enjoyment (without paying their debts), their fortune in this life
has been ruined.

Fortune in next life is also ruined, because they have taken to
renunciation without being qualified.



Manu says:

rnani triny apakrtya mano mokse nivesayet
anapakrtya moksan tu sevamano vrajaty adhah

Having paid one’s three debts, the mind should enter into
liberation. Not paying those debts and practicing for
liberation, a person goes to hell. Manu Smrti 6.35




Theme-4: Daksa curses Narada muni (36-44)

16.5.38 |
evam tvam niranukroso
balanam mati-bhid dhareh
parsada-madhye carasi
yaso-ha nirapatrapah

Without compassion (niranukrosah), destroying the
mind of young boys (balanarh mati-bhid) and destroying
the Lord’s fame (hareh yaso-ha) among the devotees of

the Lord (parsada-madhye), you travel about without
shame (tvarh carasi nirapatrapah).




“What can I say to such an evil person as you?

The Lord becomes detamed by servants like you.”

You are without compassion.

You spoil the intelligence fixed in performing karmas
according to scripture.

You have destroyed the tame of the Lord.”



This means that you have committed offense against the

Lord, among the Vaisnavas, among the devotees of the
Lord like me.

That offense is therefore difficult to remove.

What to speak of doing bad activities, being without
compassion, being without remorse and betraying trust!



Theme-4: Daksa curses Narada muni (36-44)

16.5.39 |
nanu bhagavata nityam
bhiutanugraha-katarah
rte tvam sauhrda-ghnam vai
vairan-karam avairinam

Except for you (rte tvam), who are breaker of friendship
(sauhrda-ghnar) and producer of enmity (vairan-karam)
among those without enmity (avairinam), the devotees
are always (bhagavata nityam) compassionate to the
living beings (bhiita anugraha-katarah).



“You have come before me and what type of tace will you
show? You are so shameless!”

Devotees are compassionate, but you show violence to other
beings.

[ have shown f{riendship to you but you have broken
friendship with me. You create enmity.

Having shown explicit enmity to me, what type of face are
you showing me? You are certainly shameless.

Thus I am making you just a little ashamed.



Theme-4: Daksa curses Narada muni (36-44)

1 6.5.40 ||
nettham pumsam viragah syat
tvaya kevalina mrsa
manyase yady upasamam
sneha-pasa-nikrntanam

Though you think that renunciation will bring tranquility
(manyase yady upasamam) and cut the knots ot atfection
(sneha-pasa-nikrntanam), real detachment (viragah) will
not arise (na syat) simply by your tfalse show in which
you bewilder innocent boys (ittham tvaya kevalina
mrsa).



“I recommend renunciation.

From that arises tranquility of mind and from that comes
cutting the knot ot atfection.

How can you say your sons are not qualified for
liberation because you think that they do not come to

you, their father?

[t is not necessary for a renounced person to pay his three

debts.



Sruti says:

yad ahar eva virajyet, tad ahar eva pravrajet
yadi cetaratha brahmacaryad eva pravrajet

When one becomes detached one should leave the house.
It circumstances are otherwise, one can renounce from
brahmacari life itself. Jabala Upanisad

And 1 have given mercy to them through teachings on
detachment.”



[t is true that detachment is possible by the mercy of
great devotees.

Though you have bewildered the minds of these boys and
for seven or eight days they show detachment, real
detachment arising from correct rules will not appear by
this false show--dressing as a renunciate without having
knowledge, or thinking that you are a pure Vaisnava.

Though you think of tranquility, that will not arise since
you are not a great devotee.



Theme-4: Daksa curses Narada muni (36-44)

16.5.41 ||
nanubhiiya na janati
puman visaya-tiksnatam
nirvidyate svayarh tasman

na tatha bhinna-dhih paraih

Without experiencing it (na anubhtiya), a person will not
know (puman na janati) the pains of material enjoyment
(visaya-tiksnatam). From that experience (tasmad) he
will naturally become detached (nirvidyate svayam). A
person whose mind is torn up by others’ ideas will not
become detached (na tatha bhinna-dhih paraih).



Therefore you have no knowledge.

Hear from me the royal path of detachment.

Without having experienced how material enjoyment
gives suffering, a person cannot know that condition.

After understanding the sutfering arising from enjoyment,
he will be come naturally detached.

A person whose intelligence is torn apart by others, like
you, will not become naturally detached.



Theme-4: Daksa curses Narada muni (36-44)

16.5.42 ||
yan nas tvam karma-sandhanam
sadhtinarmm grhamedhinam
krtavan asi durmarsam
vipriyam tava marsitam

You can be forgiven once (nah tvarn marsitam) for
causing (krtavan asi) such intolerable harm (durmarsam
vipriyam) to an honest householder (sadhtnam
grhamedhinam) following the rules of karma (karma-
sandhanam).



[ can give four times the result for whatever causeless
enmity you have shown to me.

But I will not do that.

See my tolerance as a householder.

[ tollow the rules (sandhanam) on the path of karma.

Another version has kartum andhanam.



This means “I do not know how to act inimically to
others.”

[ forgive (marsitam) you, who are unworthy of the
renounced order, intent on doing harm to others, who
have broken the rules ot jinana and bhakti, for your
intolerable offense.



Theme-4: Daksa curses Narada muni (36-44)

16.5.43 ||
tantu-krntana yan nas tvam
abhadram acarah punah
tasmal lokesu te mudha
na bhaved bhramatah padam

O cause of separation from sons (tantu-krntana)! O fool
(miaidha)! Because you have created mistortune for me
(yad nah tvam abhadram acarah), you will wander about
(tasmat bhramatah te) without a permanent place (na
bhaved padam) in all the planets (lokesu).



You will also have misfortune.

O person who causes separation from children!

You have caused my sons to fall from their position.

Therefore you will not have a place to stay in the worlds.



Theme-4:. Daksa curses Narada muni (56-44)

| 6.5.44 ||
Sri-Suka uvaca
pratijagraha tad badham
naradah sadhu-sammatah
etavan sadhu-vado hi
titikseteSvarah svayam

Sri Sukadeva Gosvami said: Narada Muni, of saintly
conduct (naradah sadhu-sammatah), when he was thus
cursed by Prajapati Daksa (etavan), accepted the curse
(pratijagraha tad badham). Though capable of cursing
Daksa (isvarah svayam), he tolerated him (titikseta)
since that is the nature of a saintly person (sadhu-vadah

hi).



Narada accepted the curse.

Sadhu-sammatah means “the saintly tolerate such
things.”

[t gives the meaning to the famous phrase sadhuvadabh.

Etavan sadhuvadah means that he was capable of counter
the cursing but he did not because he was saintly.

“Narada came to give Daksa mercy.



When he heard the criticisms ot Daksa, why did Narada
not leave the place?”

This was Narada’s intention.

“Controlled by anger, let him criticize a lot! Let him
curse! This is the result of anger.

When his anger subsides, he will see that I did not
criticize him or curse him in return, and tolerated
everything.



Then he will repent that he has criticized and cursed a
devotee of the Lord, like the Kumaras when they went to the
gates of Vaikuntha.

Then he will be a suitable field for sowing the seed of bhakti.

[ will then go and sow the seed of pure bhakti in him.”

Thinking in this way, Narada remained there for the proper
moment.

But seeing that Daksa was not repentant, he then left,
remembering “Oh! What power the remnants of offense to
Siva have!”



