Canto Six - Chapter Nine

Appearance of the Demon
Vrtrasura



Theme-1: Indra kills
Visvarupa & distributes his
sinful reactions (1-10)



Theme-1: Indra kills Visvarupa & distributes his sintul
reactions (1-10)

16.9.1 ]
Sri-Suka uvaca
tasyasan visvarupasya
Siramsi trini bharata
soma-pithar sura-pitham
annadam iti Susruma

Sri Sukadeva said: O King Pariksit (bharata)! 1 have
heard that (iti sSusruma) Visvaripa had three heads
(tasya viSvaruipasya trini Siramsi asan), one for drinking
soma-rasa (soma-pitham), another for drinking wine
(sura-pitham) and a third for eating food (annadam).



In the ninth chapter Indra Kkills Visvartipa, Tvasta
produces Vrtrasura and the Lord, after being praised by
the devatas, instructs the devatas how to obtain the
thunderbolt.

Soma-pitham means “drinking soma.”

Annadam means “eating food.”

The sruti also describes Visvariipa’s position. [Note: It is
found in Mahabharata 12.329.17.]

Visvartpo vai tvastrah purohito devanam asit: Visvarapa,
son of Tvasta was the nriest of the devatas.



Theme-1: Indra kills Visvarupa & distributes his sinful
reactions (1-10)

16.9.2 ||
sa vai barhisi devebhyo
bhagam pratyaksam uccakaih
adadad yasya pitaro
devah saprasrayam nrpa

O King (nrpa)! Having the devatas as his father (devah
yasya pitaro), he visibly oftered (sa vai pratyaksam
uccakaih adadad) the devatas their share (devebhyo
bhagam) in  sacrifice  (barhisi) with  respect
(saprasrayarm).



Now partiality to the demons is described in two verses.

Visibly, with humility he offered a portion to the devatas
saying “This is for Indra. This is for Agni.”

The reason is that his fathers were devatas. [Note:
Kasyapa and Aditi gave birth to Tvasta. His son through
Racana, a daughter of the demons, was Visvarapa.]



Theme-1: Indra kills Visvarupa & distributes his sinful
reactions (1-10)

16.9.3 |
sa eva hi dadau bhagam
paroksam asuran prati
yajamano 'vahad bhagam
matr-sneha-vasanugah

Oftering a share to the demons (asuran prati dadau
bhagam) without the knowledge of the devatas
(paroksam), he had the demons obtain a share (sa eva hi
avahad yajamano bhagam), out of affection for his
mother (matr-sneha-vasanugah).



Paroksam means that he offered in a low voice some
oblations to the demons so that the devatas did not
notice.

Oftering that share, he had them attain it (avahat).

His grandmother was a demon.



Theme-1: Indra kills Visvarupa & distributes his sinful
reactions (1-10)

1 6.9.4 |
tad deva-helanam tasya
dharmalikam suresvarah
alaksya tarasa bhitas
tac-chirsany acchinad rusa

Indra (suresvarah), understanding (alaksya) that
Visvaripa was cheating the devatas (tasya tad deva-
helanam) by otfering oblations to the demons (dharma-
alikam), angrily cut oftf (tarasa acchinad rusa)
Visvartipa's three heads (tac-Sirsany) out of fear

(bhitah).



Indra was afraid that the demons would gain power by
the oblations.



Theme-1: Indra kills Visvarupa & distributes his sinful
reactions (1-10)

16.9.5 ||
soma-pitham tu yat tasya
Sira asit kapinjalah
kalavinkah sura-pitham
annadam yat sa tittirih

Thereafter, the head meant for drinking soma-rasa (tasya
soma-pitharn Sirah) was transtormed into a francolin
partridge (kapifjalah asit). Similarly, the head meant for
drinking wine was transtormed into a sparrow (sura-
pitham kalavinkah), and the head meant for eating food
became a tittiri (common partridge) (annadam yat sa
tittirih).



Theme-1: Indra kills Visvarupa & distributes his sinful
reactions (1-10)

16.9.6 |
brahma-hatyam afjalina
jagraha yad apiSvarah
samvatsarante tad agham
bhiitanam sa visuddhaye
bhiimy-ambu-druma-yosidbhyas
caturdha vyabhajad dharih

Since Indra was appointed by the Lord (yad api isSvarah), he
accepted the burden of these reactions (jagraha brahma-hatyam)
with folded hands (anjalina). He sutfered for one year (sah
sarvatsarante tad agham), and then to purity the elements of his
body (bhutanam visuddhaye) he distributed the reactions for
this sinful killing (harih vyabhajad) among the earth, water, trees
and women (bhumy-ambu-druma-yosidbhyah caturdha).



Indra began to repent thinking “An abominable person, I
have committed a great sin, having killed him suddenly
in anger and fear.

I do not know where 1 will fall in hell.

I should take the result now.”

He accepted the killing, thinking “Let him burn me by his
powers.”



This was because (yat) he was a devotee appointed by the
Lord to his post.

Such a person should repent for his misdeeds.

The intensity of the reaction lessened after a year of
repentance while he remained with bad reputation.

After that, to purity the earth, water, air and fire elements
in his body which had become impure by his sintul
action, he divided the sin into four parts.



Since ether cannot become impure, he puritied only four
elements and thus divided his sin into only four parts.

But because of this, sin in his antahkarana remained in
subtle form.

That seed fructitied in the form of killing a brahmana
again, with the killing of Vrtrasura.



Theme-1: Indra kills Visvarupa & distributes his sinful
reactions (1-10)

16.9.7 |l
bhtimis turiyarn jagraha
khata-ptira-varena vai
irinam brahma-hatyaya
riipam bhiimau pradrsSyate

In return for King Indra's benediction (varena) that
ditches in the earth would be filled automatically (khata-
para), the land accepted one fourth (bhitimis turiyam
jagraha) of the sinful reactions for killing a brahmana
(brahma-hatyaya). Because of those sinful reactions
(implied), there is barren land on the earth (irinar
rapam bhimau pradrs$vate).



If the ditches will become tilled with water on their own,
[ will accept one fourth of the sin.

The earth accepted with this promise.

Thus some of the earth is barren.

[t is forbidden to study the Vedas in such places, since sin
resides there.



Theme-1: Indra kills Visvarupa & distributes his sinful
reactions (1-10)

16.9.8 ||
turyam cheda-virohena
varena jagrhur drumah
tesarn niryasa-rupena
brahma-hatya pradrsSyate

In return for Indra's benediction (varena) that their
branches and twigs would grow back when trimmed
(cheda-virohena), the trees accepted (drumah jagrhuh)
one fourth (turyam) of the reactions for Kkilling a
brahmana (brahma-hatya). These reactions are visible in
the tlowing of sap from trees (tesam niryasa-riipena
pradrsvate).



The trees got the benediction that when the branches are
cut, they would grow again.

Because the sin is in the sap, it is forbidden to drink a
tree’s sap.



Theme-1: Indra kills Visvarupa & distributes his sinful
reactions (1-10)

16.9.9 |
Sasvat-kama-varenamhas
turiyam jagrhuh striyah

rajo-riipena tasv amho
masi masi pradrSyate

In return for Lord Indra's benediction that they would be
able to enjoy lusty desires continuously (Sasvat-kama-
varena), women accepted (striyah jagrhuh) one fourth
of the sinful reactions (turiyam amhah). As a result of
those reactions (tasu arnho), women manifest the signs
of menstruation every month (rajo-ripena masi masi
pradrsvate).



“Continuous desire” means that even alfter much sexual
enjoyment, the woman does not think she has had
enough.

She can enjoy even while pregnant, as long as the embryo
is not harmed.

In exchange, woman accepted a menstrual period.

During this time she is contaminated and cannot be
touched.



Theme-1: Indra kills Visvarupa & distributes his sinful
reactions (1-10)

16.9.10 ||
dravya-bhuiyo-varenapas
turiyam jagrhur malam

tasu budbuda-phenabhyam
drstam tad dharati ksipan

In return for King Indra's benediction that water would
increase the volume of other substances with which it
was mixed (dravya-bhityo-varena), water accepted (apah
jagrhuh) one fourth of the sinful reactions (turiyam
malam). This is visible in bubbles and foam in water
(tasu budbuda-phenabhyam drstam). When one collects
water. these should be avoided (tad harati ksipan).



For the benediction of substances becoming more in
volume by mixing with water, water accepted one fourth
of the sin.

Drava-bhiiyah is another version: substances become
naturally liquid by mixing with water.

Because of that sin, bubbles and foam are seen in water as
contamination.

When drinking water one throws out the bubbles: one
takes water without bubbles. If one drinks water with
bubbles. one then consumes sin.



Theme-2: Vrtrasura’s birth &
DGs attack him (11-20)



Theme-2: Vrtrasura’s birth & DGs attack him (11-20)

1 6.9.11 ||
hata-putras tatas tvasta
juhavendraya Satrave
indra-$atro vivardhasva
ma ciram jahi vidvisam

After Visvarapa was killed (hata-putrah), his father,
Tvasta (tatah tvasta), performed sacrifice to kill Indra
(Satrave juhava indraya), saying, "O enemy of Indra
(indra-satro), tlourish (vivardhasva) to kill your enemy
(jahi vidvisam) without delay (ma ciram)."



Indra became free of the sin after one year, at the
beginning of ASvina month.

Leaving the forest where he performed austerities, he
began to observe the ceremonies ot that month.

Tvasta, hearing of the death of his son, out of anger and
griet produced a means ot killing Indra.

His intention was to kill the enemy Indra.



Thus he prayed for increase of strength of the enemy of
Indra.

However, the same words can be taken to mean “increase
the strength of Indra, the enemy.”

Thus the meaning is the opposite.

The word Indra comes from the root id which means
great power.



According to its group, it should have a high intonation.

However, according to the rule samasasya ca, [Note:
Panini 6.1.223] when the word occurs in a compound,
the accent should come on the last word.

As a tat-purusa compound Indra-satruh the word Indra
should have a low intonation.

[t then means “enemy of Indra.”



It the word Indra has an accent in this compound it is
bahuvrihi compound, and means “Indra, the enemy.”

This is according to bahuvrihau prakrtya ptarvapadam:
the first member of a compound preserves is original
accent in a bahuvrihi compound. [Note: Panini 6.2.1]

Tvasta pronounced the phrase with the accent on the
word Indra, and thus the meaning of the sentence became
“May the strength of Indra, the enemy, increase!” Indra
became the killer of his enemies.



The sruti says svahendra-satrah vivardhasva with this
meaning. It is said in the teachings:

mantro hinah svarato varnato va mithya-prayukto na
tam artham aha
yathendrasakrah svarato ’paradhat sa vagvajro
yajamanarh hinasti

A mantra devoid of proper intonation and pronunciation
with improper use does not fulfill its purpose. Thus by

saying “enemy of Indra” improperly, the thunderbolt of
the words kills the priest because ot his otfense.



Theme-2: Vrtrasura’s birth & DGs attack him (11-20)

16.9.12 ||
athanvaharya-pacanad
utthito ghora-darsanah

krtanta iva lokanam
yuganta-samaye yatha

Thereatter (atha), a feartul personality (ghora-darsanah)
who looked like the destroyer of the entire creation
(lokanam krtanta iva) at the end of the millennium
(yuganta-samaye yatha) arose (utthitah) from his desire
to destroy Indra (anvaharya-pacanad).



Though understanding his mistake, making a bahuvrihi
compound by accepting the first word (the normal usage), rather
than putting the accent on the last word to make a tat-purusa
compound in order to kill Indra (aharya), the demon rose from
the fire.

Taking the normal meaning, Indra would become the killer.

Taking the exceptional, intended meaning to kill Indra
(anvaharya), Indra would be killed along with his carrier.

Anvaharya means the monthly $raddha offerings, but that
meaning does not make sense in this context.



I 6.9.13-17 ||
visvag vivardhamanarh tam
isu-matram dine dine
dagdha-saila-pratikasam
sandhyabhranika-varcasam

tapta-tamra-Sikha-Smasrum
madhyahnarkogra-locanam

dedipyamane tri-Sikhe
sula aropya rodasi
nrtyantam unnadantarh ca
calayantarh pada mahim

dari-gambhira-vaktrena
pibata ca nabhastalam
lihata jihvayarksani
grasata bhuvana-trayam

mahata raudra-damstrena
jrmbhamanar muhur muhuh
vitrasta dudruvur loka
viksya sarve diSo dasa

Like arrows released in the four directions (isu-matram visvag), the demon's body grew (tam vivardhamanam), day after day (dine
dine). He appeared like a burnt hill (dagdha-saila-pratikasam), lustrous as a bright array of clouds in the evening (sandhya abhra
anika varcasam). The hair on the demon's body and his beard and moustache were the color of melted copper (tapta-tamra-Sikha-
smasrum), and his eyes were piercing like the midday sun (madhyahna arka ugra-locanam). As if holding the three worlds (aropya
rodasi) on the points of his blazing trident (dedipyamane tri-Sikhe sala), dancing and shouting with a loud voice (nrtyantam
unnadantam ca), he made the entire surface of the earth tremble (calayantarh pada mahim). He seemed to be trying to swallow the
whole sky (pibata ca nabhastalam) with his mouth, which was as deep as a cave (dari-gambhira-vaktrena). Yawning repeatedly
(jrmbhamanarh muhur muhuh), he seemed to be licking up all the stars in the sky with his tongue (lihata jihvaya rksani) and
eating the entire universe (grasata bhuvana-trayam) with his terrible teeth (mahata raudra-darmstrena). Seeing this gigantic demon,
everyone (viksya loka sarve), in great fear (vitrasta), ran in the ten directions (dudruvur diso dasa).



The verses are all connected with the last phrase “seeing
that form the people fled in the ten directions.”

He increased in size daily to the extent of arrows shot in
all directions.

He seemed to hold the earth and heavens on his trident.

His mouth seemed to drink the sky.



Theme-2: Vrtrasura’s birth & DGs attack him (11-20)

16.9.18 ||
yenavrta ime lokas
tapasa tvastra-murtina
sa vai vrtra iti proktah
papah parama-darunah

This sinful, extremely cruel (sah papah parama-darunah)
son of Tvasta (tvastra-murtina) was called Vrtra “one
who covers,” (vrtra iti proktah) because he covered the
whole world (yena avrta ime lokah) with suffering
(tapasa).



The worlds were covered by Vrtra whose form was
related to Tvasta.



Theme-2: Vrtrasura’s birth & DGs attack him (11-20)

16.9.19 ||
tarh nijaghnur abhidrutya
sagana vibudharsabhah
svaih svair divyastra-sastraughaih
so 'grasat tani krtsnasah

The best of the devatas (vibudha rsabhah), charging the
demon (tam abhidrutya) with their soldiers (sagana),
struck him (nijaghnur) with their heavenly bows and
arrows and other weapons (svaih svair divya astra-Sastra
oghaih), but Vrtrasura swallowed (sah agrasat) all their
weapons (tani krtsnasah).



Theme-2: Vrtrasura’s birth & DGs attack him (11-20)

1 6.9.20 ||
tatas te vismitah sarve
visanna grasta-tejasah
pratyaficam adi-purusam
upatasthuh samahitah

Struck with wonder and disappointment (tatah te sarve
vismitah visannah), bereft of strength (grasta-tejasah),
the devatds gathered together (samahitah) and
worshipped  the original person  (adi-purusam
upatasthuh), antaryami (pratyafnicam).



Theme-3: Prayers by DGs for
Lord’s protection (21-45)



Theme-3: Prayers by DGs for Lord’s protection (21-45)

16.9.21 ||
Sri-deva ticuh
vayv-ambaragny-ap-ksitayas tri-loka
brahmadayo ye vayam udvijantah
harama yasmai balim antako 'sau
bibheti yasmad aranam tato nah

The devatas said: Let us take protection of the Lord (aranam
tato nah) whom death fears (yasmad antakah bibheti) and to
whom we (yasmai vayam), the elements--ether, air, fire,
water and earth (vayv-ambara-agny-ap-ksitayah), the planets
composed of elements (tri-loka) and the devatas including
Brahma (brahmadayah ye), who are now in fear ot death
(udvijantah), offer presentations (balim harama)!



They take shelter ot the Lord, thinking that no one except
the Lord can protect them from the danger of Vrtrasura.

The elements mentioned represent all twenty-three
elements.

Those elements, the planets made ot the elements, and
the devatas in charge of the planets, starting with Brahma,
and all of us present now, who are afraid of death, ofter
gifts to the Lord.

Let there be shelter coming from the Lord (tatah) whom
death fears.



Theme-3: Prayers by DGs 1or Lord’s protection (21-45)

16.9.22 ||
avismitarm tarh paripiirna-kamam
svenaiva labhena samam prasantam
vinopasarpaty aparam hi balisah
Sva-langulenatititarti sindhum

The great fool (balisah) who is trying to cross the ocean
of samsara (atititarti sindhum) by holding onto a dog’s
tail ($va-langulena) approaches anyone (upasarpaty
aparam) except (vina) the Lord, for whom nothing is
astonishing to accomplish (avismitam), who is full in his
desires (tam pariptirna-kamarn) with (samam) a perfect
form (labhena), and who is gentle with his devotees
(svenaiva prasantam).



The intelligent person should not surrender to anyone else.

A really toolish person approaches someone else for shelter—
devatas, karma-yoga or jiana-yoga.

The wise person does not do so.

[t is just like a person desiring to cross the ocean by holding a
dog’s tail.

The dog cannot cross the ocean, what to speak of the man

holding his tail.



The dog, seeing the man holding his tail, will throw him
otf in the water, and the dog also will drown.

However, it is not astonishing that the person who takes
shelter of the Lord crosses the ocean of sarhsara.

Thus the Lord is described as avismitam, without
surprises.

Though it is astonishing that, without the Lord, some try
to cross the ocean of sarhsara, it is not astonishing to
cross by taking shelter of the Lord, since that ocean
immediatelv becomes like the water in a calf’s footprint.



The Lord is always complete in his desires along with
(samam) the attainment of svaripa of seven types of
sweetness. [Note: Perhaps this refers to his beauty,
fragrance, sound of his voice, youthfulness, tastiness,
liberality (audarya) and mercy, mentioned in Madhurya-
kadambini. ]

He has enjoyment bestowed through his hladini-sakti.

The Lord is gentle (prasantam), tolerant of his devotees
though they commit sevaparadha, since he is atfectionate
to them.



Theme-3: Prayers by DGs for Lord’s protection (21-45)

16.9.23 ||
yasyoru-srnge jagatim sva-navam
manur yathabadhya tatara durgam
sa eva nas tvastra-bhayad durantat
tratasritan varicaro 'pi nunam

Matsya (vari carah api), who bound the boat of the earth
(jagatim sva-navam abadhya) on his horn (yasya uru-
Srmge) and crossed the ocean of devastation (tatara
durgam), will deliver us (nah trata). We take shelter of
him (sah eva asritan) out of endless fear of the son of
Tvasta (durantat tvastra-bhayad).




Though we are very low, having material desires, and
approach the Lord out of fear of the demon, he should
protect us, just as he gave protection previously.

This is expressed in two verses.

Just as Matsya saved the earth, he will save us from the
demon.

Though he moves about in the water and is situated
there, he can protect us who are on the land because he is

the Lord.



Theme-3: Prayers by DGs for Lord’s protection (21-45)

1 6.9.24 ||
pura svayambhiir api samyamambhasy
udirna-vatormi-ravaih karale
eko 'ravindat patitas tatara
tasmad bhayad yena sa no 'stu parah

May the Lord (sah) who saved Brahma (yena pura
svayambhith tatara) from danger when he was alone
(ekah) and almost fell from his lotus seat (aravindat
patitah) out of fear of the sound (ravaih karale bhayad)
of strong winds and waves (udirna vata @rmi) in the
waters of devastation (sarmyama ambhasy) be our
deliverance (nah astu parah)!



Brahma almost fell from the lotus growing from the
Lord’s navel out of fear of the waters of devastation.

He was saved by the Lord.



Theme-3: Prayers by DGs for Lord’s protection (21-45)

16.9.25 ||
ya eka 1$0 nija-mayaya nah
sasarja yenanusrjama visvam
vayam na yasyapi purah samihatah
pasyama lingam prthag iSa-maninah

That one Lord (ya eka isah) created us by his own energy
(nija-mayaya nah sasarja), and by him alone we create
the universe (yena anusrjama visvam). We (vayam),
thinking we are also creators (prthag isa-maninah), do
not see the form of the Lord (na pasyama yasya lingarm)
who pertformed pastimes long before we existed (purah
samihatah).



Though the Lord is present everywhere and also here, he
is not visible to our material senses.

But by his mercy may he become visible and protect us!
This is expressed in three verses.

We do not see the form of the Lord who performed
pastimes (samihatah purah) in the forms of Rama or
Krsna before we existed.

The reason is that we think we are the lords.



Theme-3: Prayers by DGs for Lord’s protection (21-45)

1 6.9.26-27 ||
yo nah sapatnair bhréam ardyamanan
devarsi-tiryan-nrsu nitya eva
krtavataras tanubhih sva-mayaya
krtvatmasat pati yuge yuge ca

tam eva devam vayam atma-daivatam
param pradhanam purusam visvam anyam
vrajama sarve saranam saranyarm
svanam sa no dhasyati Sarh mahatma

Considering us his own self (atmasat krtva), he protects us (yah nah pati) when we
are greatly suffering (bhréam ardyamanan) from the demons (sapatnaih), by
becoming avataras (krta avatarah) in various forms among men, animals, sages and
devatas (deva-rsi-tiryan-nrsu tanubhih) by his mercy (sva-mayaya) in every yuga
(yuge yuge). We approach the Lord (tam eva devarn vayam vrajama), worthy of
worship by all beings (atma-daivatarn), who is the supreme cause, prakrti (param
pradhanam), the universal form (purusarm visvam), the spiritual world (anyam),
the shelter of his devotees (svanam sarve $aranarn), and the most worthy shelter
(Saranyarn). He will give good fortune to us (sah nah dhasyati sam).



Becoming avataras with forms (tanubhih) like Upendra
and Parasurama, by his mercy or his cit-sakti (mayaya),
taking us as his own selt, he protects us.

Thus we are not hesitant to request him to protect us
now.

The Lord is the universal form through his maya-sakti.

By his svartipa-sakti, he is ditferent (anyam) from the
universe.



Theme-3: Prayers by DGs for Lord’s protection (21-45)

1 6.9.28 ||
Sri-Suka uvaca
iti tesam maharaja
suranam upatisthatam
praticyam diSy abhud avih
Sankha-cakra-gada-dharah

Sukadeva Gosvami said: O King (maharaja)! When all
the devatas oftered him their prayers (iti suranam
upatisthatam), Lord, carrying his weapons, the conch,
disc and club (sankha-cakra-gada-dharah), appeared
betore them (avih abhud tesam) on the bank of the
western ocean (praticyam disy).



The devatas, attacked by the demons, could not remain in
a good place.

Thus, they sat and offered prayers an isolated place, on
the bank of the western ocean (praticyam disi).



Theme-3: Prayers by DGs for Lord’s protection (21-45)

| 6.9.29-30 ||
atma-tulyaih sodasabhir
vina Srivatsa-kaustubhau
paryupasitam unnidra-
Sarad-amburuheksanam

drstva tam avanau sarva
iksanahlada-viklavah
dandavat patita rajan

chanair utthaya tustuvuh

Seeing (drstva) the Lord with eyes like lotuses blooming in the autumn
(unnidra-sarad-ambu ruha iksanam), who was served (paryupasitam) by
attendants equal to himself (atma-tulyaih sodasabhih) but without the
mark of Srivatsa and the Kaustubha jewel (vina srivatsa-kaustubhau), all
the devatas (sarva), overwhelmed with happiness on seeing him (tam
iksana ahlada-viklavah), immediately fell down like rods (avanau dandavat
patita), and then slowly rose and offered prayers ($anair utthaya tustuvuh).



The Lord was worshipped all around by associates like
Sunanda who were like the Lord with various markings
such as four arms, but without the Srivatsa and
Kaustubha.



Theme-3: Prayers by DGs for Lord’s protection (21-45)

16.9.31 ||
Sri-deva ticuh
namas te yajia-viryaya
vayase uta te namah
namas te hy asta-cakraya
namah supuru-hutaye

The devatas said: We offer respects to you (namas te), who
bestow the results of sacrifice (yajna-viryaya), who destroy
those results as well (vayase uta), who, holding the cakra, kills
the demons and protects us (asta-cakraya), and who is invoked
by many names (supuru-hiitaye).



The devatas, expressing that the Lord should be
considered their only object of worship, say that he alone
is the cause of giving or obstructing results for persons
like themselves worshipping through sacrifices.

The Lord gives the results of sacrifice (yajnia-viryaya)
such as Svarga.

We offer respects to he who has the ability (virya) to give
the results.



Again (uta) we offer respects to the Lord who destroys
those results in the form of time (vayase).

We ofter respects to you who throw your cakra, killing
the demons and protecting us.

We ofter respects to the Lord who is nicely invoked with
names such as the above.
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1 6.9.32 ||
yat te gatinam tisrnam
1Situh paramam padam
narvacino visargasya
dhatar veditum arhati

O Lord (dhatar)! Persons who have appeared later in the
creation (visargasya arvacinah) cannot understand (na
veditum arhati) the supreme abode of you (te paramarm
padam), the person who dispenses the destinations of
devatas, men and animals (tisrnam gatinar isituh).



“You are praising me to obtain insignificant, temporary
Svarga. Why do you not ask for Vaikuntha which is tull

ol eternal bliss?”

Persons like us, recently created in the secondary
creation, cannot understand the supreme abode
Vaikuntha belonging to you, who award bodies ot
devatas, men and animals.

A cow will not accept or desire any food other than grass
and hay. It will refuse milk.



16.9.33 ||
orm namas te 'stu bhagavan narayana vasudevadi-purusa maha-purusa
mahanubhava parama-mangala parama-kalyana parama-karunika kevala jagad-
adhara lokaika-natha sarvesvara laksmi-natha paramahamsa-parivrajakaih
paramenatma-yoga-samadhina paribhavita-parisphuta-paramahamsya-
dharmenodghatita-tamah-kapata-dvare citte 'pavrta atma-loke svayam upalabdha-
nija-sukhanubhavo bhavan.

O Lord with six complete qualities (bhagavan)! O Narayana, form of the
purusavataras (narayana)! O Vasudeva, source of the purusavataras (vasudeva)! O
Lord of Vaikuntha (adi-purusa)! O revealer of splendors to the devotees (maha-
purusa mahanubhava)! O Lord who manifests most auspicious spiritual forms
(parama-mangala)! O Lord with devotees beyond time (parama-kalyana)! O most
merciful Lord who give bliss to the devotees (parama-karunika)! Sole support of
the universe (kevala jagad-adhara)! Sole Lord of the planets (loka eka-natha)! Lord
of all beings (sarvesvara)! Lord of Laksmi (laksmi-natha)! We offer respects to you
(namas te), who appear (svayam upalabdha) along with your uncovered abode
(apavrta atma-loke) in the heart (citte) whose door of ignorance has been opened
(udghatita-tamah-kapata-dvare) by clearly manifested and established (paribhavita-
parisphuta) bhakti-yoga (paramahamsya-dharmena) through intense concentration
using rules and regulations (paramena atma-yoga-samadhina) practiced by devotees
detached from material life (paramaharnsa-parivrajakaih).



The devatas have already said that the Lord is invoked by
many names in verses 31.

Now they praise him by addressing him with these many
names.

O Lord, complete in six great qualities (bhagavan)!

They then describe his completeness.



O Narayana, by your expansions, acting as the antaryami
of the totality of prakrti, of each universe and the jivas,
you are Karanarnavasayi, Garbhodasayi and Ksirodasayi!

But you are more complete than that as Vasudeva, the
source of the expansions.

But you are more complete than that as the Lord of
Vaikuntha, O original person (adi-purusa).

“How is that form understood?”



You have many great splendors suitable for your devotees
(maha-purusa-mahanubhava).

“But what happens to my devotees, abode and my form at
the time of devastation?”

Material things may be auspicious, but spiritual things are
most auspiclous.

You have the most auspicious, spiritual, eternal devotees

and abode.



You have devotees who are the most proper since they
are not controlled by time (parama-kalyana).

Having external perception and being devoured by time,
let us take shelter of mercy of you, who are an ocean of
powers and sweetness.

O most merciful Lord!

You are realized as bliss itselt by those who see internally
rather than externally.



“When will this happen?”

You exist as an experience of bliss in Vaikuntha (atma-
loke), without covering (apavrte), in the temple of the
heart, whose door of deceptive ignorance has been
unlocked by bhakti-yoga, (paramahamsya-dharmena)
clearly  manifested and completely established
(paribhavita) by intense concentration through yama and
niyama (atma-yoga).

You appear along with Vaikuntha when the heart has
such qualities.
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1 6.9.34 |
duravabodha iva tavayam vihara-yogo yad asarano 'Sarira idam
anaveksitasmat-samavaya atmanaivavikriyamanena sagunam
agunah srjasi pasi harasi.

[t is difficult to understand (duravabodha) that you, though
engaged in pastimes in the spiritual world (vihara-yogo), without
a material shelter (asarano), without actions in a material body
(asarira), without the assistance of the devatas (asmat-samavaya
anaveksita), without material gunas (agunah), create, maintain
and destroy (srjasi pasi harasi) the universe made of gunas
(sagunam atmana), without transformation of your svariipa
(avikriyamanena), though you are also the material elements.



Though you are beyond the gunas, atmarama, enjoying
eternally in Vaikuntha, you also play in the material
realm by carrying out creation and destruction, by
methods difficult for us to understand.

That you engage in playing seems to be (iva) ditficult to
understand.

[t is easy to understand for intelligent devotees, but
ditficult to understand for others.



Why?

You have no shelter, and have not bodily actions.

But Sruti says that the creator has a form with a thousand

heads.

You give no regard to assistance from us, the presiding
deities of the hand and other sense organs.

Though you are the material cause of the universe
(atmana) vou are without transformation.



If one accepts vivarta-vada then it is not astonishing that
you are without transtormation (since  the
transtormations are illusory).

But it is astonishing if one does not accept vivarta-vada.
Gajendra says:

namo namas te 'khila-karanaya niskaranayadbhuta-
karanaya

My Lord, you are the cause of all causes, but you have no
cause. Therefore you are the astonishing cause of

everything. I offer my respecttul obeisances unto you. SB
8.3.15



1h1s means that you are astonishing as the cause because you
are without transformation though you are the material
cause.

Though you are without gunas, you create the universe with
gunas.

A potter with gunas, taking support of a place, using his
body, and taking assistance, creates a pot with gunas by
transtormation of clay and other materials.

But it is ditficult to understand how you, without gunas,
without support, without assistance and without a material
body, create the universe.
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16.9.35 ||
atha tatra bhavan kirh devadattavad iha guna-visarga-patitah
paratantryena sva-krta-kusalakusalam phalam upadadaty
ahosvid atmarama upasama-$ilah samanjasa-darsana udasta iti
ha vava na vidamabh.

We do not know (na vidamah) whether you accept results (kim
bhavan phalam upadadaty) of pious or sinful actions (sva-krta-
kusalakusalam) like an ordinary Devadatta (devadattavad) fallen
in the material ocean (guna-visarga-patitah), or (ahosvid)
whether you (kim bhavan), atmarama, tranquil (atmarama
upasama-Silah), full in your spiritual powers (samanjasa-
darsana), remain a neutral witness, not accepting happiness and
distress at all (udasta iti).



Since you seem to be obliged to protect the righteous and
destroy the wicked, it is hard to understand your protection
and destruction.

Just as the jiva in this world building a house, and entering
household lite filled with friends, enemies and neutrals,
enjoys happiness and distress as a result of his pious or sinful
reactions, do you (bhavan, out of respect), falling into
various incidents (visarga) of mutual destruction between
devatas and asuras produced by the gunas, accept happiness
and distress resulting from your pious and sinful acts
dependent on karma, since you obtain happiness of wealth
and power from destroying the wicked and protecting the
righteous in various avataras like Upendra and Krsna, and
obtain sorrow through fatigue of fighting?



Or do you, possessing your undeviating cit-Sakti
(samanjasa-darsanah), remain as the neutral witness, not
accepting happiness and distress?

We do not know the truth.



116.9.36 ||
na hi virodha ubhayar bhagavaty aparimita-guna-gana isvare 'navagahya-
mahatmye 'rvacina-vikalpa-vitarka-vicara-pramanabhasa-kutarka-sastra-
kalilantahkaranasraya-duravagraha-vadinam vivadanavasara uparata-
samasta-mayamaye kevala evatma-mayam antardhaya ko nv artho durghata
iva bhavati svariipa-dvayabhavat.

Those two conditions seen in you (ubhayam) are not a contradiction (na hi
virodha). What is impossible for you (kah nv artho durghata bhavati), who
are Bhagavan, full of six qualities (bhagavaty), full of unlimited qualities
(aparimita-guna-gana), the supreme controller (iSvare), whose glories
cannot be understood by the non-devotee (anavagahya-mahatmye), who are
beyond (anavasare) the arguments of stubborn philosophers (duravagraha-
vadinam vivada) whose hearts are disturbed (kalila antahkarana) by
deliberating on scriptures ($astra kutarka) without touching the truth
(arvacina), through speculation (vikalpa), conjecture (vitarka), judgment
(vicara) and false proofs (pramanabhasa)? You are beyond all material
qualities (uparata-samasta-mayamaye), you are pure spirit (kevala), but
screen yourselt from view by your yoga-maya (atma-mayam antardhaya).
Though you possess only one form (svariipa-dvaya abhavat), nothing is
impossible for you (kah nv artho durghata bhavati).



This verse reconciles the contrary nature in the Lord,
according to the devotees’ perspective. Virodha means
contradiction.

There is no contradiction of your being atmarama and
experiencing happiness and distress.

[t is not proper to speculate about you by comparison
with others, since you possess inconceivable powers.

First, two phrases explain the happiness and distress in
the Lord.



jiana-Sakti-balaiSvarya-virya-tejamsy aSesatah |
bhagavac-chabda-vacyani vina heyair gunadibhih ||

The word bhagavan means to be endowed with unlimited
knowledge, sense power, bodily strength, power of

control, influence and beauty without inferior gunas.
Visnu Purana 6.5.79

It should be understood that you have no material
happiness and distress at all, which arises from ignorance,
since you are fully endowed with those six qualities.



“Do I have another type of happiness and distress in me?”

You have a host of unlimited qualities such as being
controlled by prema and being affectionate to your
devotees. (aparimita-guna-gane).

When your devotees such as Prahlada or Vibhisana, your
eternal associates such as the Pandavas or Yadavas, the
numerous sadhakas and halt-devotees like us devatas are
put into difficulty by the demons, you become unhappy,
indicated by your various attempts to destroy those
demons.



When those devotees, delivered from danger, see you, they
become happy, like grains suffering from drought being sprinkled
with a shower of nectar.

Then you become astonishingly happy.

You have spiritual happiness and distress since you are the
essence of atfection for devotees and are controlled by prema.

However, that happiness and distress are actually spiritual
happiness since they are the topmost transtormations of the cit-
sakti belonging to prema.



The joy and griet of the gopis or Sita arising from meeting
and separation are the highest expression of happiness
since they have the highest level of prema.

Having a spiritual form, you have spiritual happiness and
distress.

This is not a contradiction with your nature as atmarama
since being atmarama and experiencing spiritual
happiness and distress are one in you.



“But I am not defined in this way by some philosophers.”

You are the Supreme Lord (iSvare), and thus those who
are under your control are not qualified to define you,

since your glories be understood by persons devoid of
bhakti.

You yourselt say bhaktyaham ekaya grahya: [ am only
realized by bhakti. (SB 11.14.21)



“They raise many objections to your claim that my six
great qualities and prema are spiritual.”

You are invisible to the arguments of those who
stubbornly hold various philosophies (duravagraha-
vadinam), which always remain in their hearts, which are
confused by scriptures, and without touching the real
truth (arvacina).

Vikalpa takes the form “It may be like this, or like this.”



Vitarka means uncertain conjecture: “Is that correct
perhaps?”

Vicara means certainty “It is like this.”

Pramanabhasa means malicious arguments. “If there is no
conclusion, how can argumentation be absent?”

The Lord is devoid of all material objects. Since
arguments are a product of maya-Sakti and you are
beyond all objects made of maya, how is it possible to use
such arguments?



“How can you say that my grief is spiritual happiness,
since everyone has seen with their eyes my actions of
helping you churn the ocean, helping Arjuna as his
charioteer and messenger, and fleeing in fear from
Jarasandha’ violence to protect the Yadavas?”

Though you are pure spirit (kevale), without material
contamination, you place in the middle your
inconceivable yoga-maya.

Thus nothing is impossible for you.



Who then can enter into your experience of happiness?

One cannot use sense perception to understand the
Lord’s happiness.

[t is said acintyah khalu ye bhava na tams tarkena
yojayet: one cannot apply material arguments to what is
inconceivable.

“Let us dispose of the argument that I have inconceivable
powers.



One can say that I have two forms with two sets of
qualities.

In the form of Bhagavan I have happiness and distress
arising from affection to my devotees, and in the form of
Brahman am situated everywhere as atmarama.”

You do not have two forms. You have only one form
which is Bhagavan.



That form is realized as Brahman with no qualities and as
Bhagavan with astonishing qualities.

The jnanis who are at a distance and cannot perceive
your astounding qualities call you Brahman.

The devotees who are situated near you and can perceive
your astonishing qualities call you Bhagavan.

If one is far away one perceives a small degree of the Lord
and if one is close one perceives all his qualities.
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16.9.37 |
sama-visama-matinarh matam anusarasi yatha rajju-

khandah sarpadi-dhiyam.

You accept the opinions of those who are peaceful
because of contact with things related to Brahman (sama-
matinam matam anusarasi) and are disturbed by contact
with things opposed to Brahman (visama-matinam
matam anusarasi). However, this opinion is like thinking
a rope is a snake (yatha rajju-khandah sarpadi-dhiyam).



But you do not defeat the opinions of the non-devotees,
so that they can accomplish their tradition in samsara.

You accept the opinions of those who are peacetul in
accepting Brahman and disturbed by anything opposing
Brahman.

Or you accept the opinion of those who say that
Bhagavan is the Brahman with material variety (visama)
though they are actually two aspects of one form (sama).



Just as person thinks a rope is a snake, one sees in

S

Brahman, which is actually atmarama, false qualities like
happiness and distress by the influence of maya.

The Lord does not oppose this.
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16.9.38 ||
sa eva hi punah sarva-vastuni vastu-svartipah sarvesvarah
sakala-jagat-karana-karana-bhuitah sarva-pratyag-atmatvat
sarva-gunabhasopalaksita eka eva paryavasesitah.

The Lord is (sa eva hi) the true form among all forms (sarva-
vastuni  vastu-svarapah), the Lord of all beings
(sarvesvarah), the cause of all causes ot all universes (sakala-
jagat-karana-karana-bhutah), is inferred by the revealing
power of the senses and intelligence (sarva-guna abhasa
upalaksitah) due to dwelling within all beings (sarva-
pratyag-atmatvat), and alone remains after negating matter
and its qualities (eka eva paryavasesitah).



Therefore, we will take shelter of the philosophy
approved by your devotees, giving up the ideas of these
learned persons.

The Lord is the real form mentioned previously in verse
33.

Because of dwelling within all beings, beyond the
material senses, you are not visible, but you are definitely
known or interred by the revealing power (adbhasa) of
intelligence and the senses (sarva-guna).



Guna-prakasair anumiyate bhavan: you are inferred by
the revelation of the senses. (SB 10.2.35)

You are completely devoid of all material elements
(paryavasesitah).

Thus the Srutis say neti neti: the Lord is not matter.

The Laghu-bhagavatamrta explains this starting with the
tollowing verse.



vina Sarira-cestatvam
vina bhimyadi-samsrayam |
vina sahayams te karma-
vikriyasya sudurgamam [|102]|

Without activities of a material body, without the support
of material earth, without assistance ot others, without
undergoing transtormation, your actions are hard to
understand. Laghu-bhagavatamrta



Theme-3: Prayers by DGs for Lord’s protection (21-45)

| 6.9.39 ||
atha ha vava tava mahimamrta-rasa-samudra-viprusa sakrd avalidhaya sva-manasi
nisyandamananavarata-sukhena vismarita-drsta-Sruta-visaya-sukha-lesabhasah
parama-bhagavata ekantino bhagavati sarva-bhuita-priya-suhrdi sarvatmani
nitararh nirantaram nirvrta-manasah katham u ha va ete madhumathana punah
svartha-kusala hy atma-priya-suhrdah sadhavas tvac-caranambujanusevam
visrjanti na yatra punar ayam sarnsara-paryavartah.

The highest devotees (parama-bhagavata), having forgotten (vismarita) even a trace
of material happiness (drsta-Sruta-visaya-sukha-lesa-abhasah) by the continuous
bliss of prema (anavarata-sukhena) flowing in their minds (sva-manasi
nisyandamana) after having tasted (sakrd avalidhaya) one drop of the ocean of
sweet nectar of your glories (tava mahimamrta-rasa-samudra-viprusa), have faith in
the Lord alone (bhagavati ekantino), who is the best friend of all beings (sarva-
bhuita-priya-suhrdi) and who is situated within all beings (sarvatmani). How can
these devotees (katham ete), whose minds are continuously blisstul (nitaram
nirantaram nirvrta-manasah), who know their own benefit (svartha-kusala) and
are friends with you (atma-priya-suhrdah), give up service to your lotus feet (tvat-
caranambuja anusevam visrjanti), which offer no return to this material world (na
yatra punar ayarm samsara-paryavartah)?



Having criticized those opposed to the Lord, they praise
the devotees.

They have forgotten material enjoyment by the bliss of
prema arising by tasting just one the nectar of your
glories.

Because the devotees are completely devoted to the Lord’s
service they do not worship anyone else such as devatas
(ekantinah).



However the devatads and sages are even more pleased
with them, for if the Lord is served, all beings are served,
since he is the friend of all beings and the soul in all
beings.

Those who reject service to the Lord, the false yogis and
others, act against their own weltare, whereas the
devotees act for their weltare (svartha-kusalah).
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1 6.9.40 ||
tri-bhuvanatma-bhavana trivikrama tri-nayana tri-loka-manoharanubhava
tavaiva vibhutayo ditija-danujadayas capi tesam anupakrama-samayo 'yam
iti svatma-mayaya sura-nara-mrga-misrita-jalacarakrtibhir yathaparadham
dandam danda-dhara dadhartha evam enam api bhagavai jahi tvastram uta
yadi manyase.

O Lord who has the three worlds as his house (tri-bhuvana atma-bhavana)!
O Trivikrama (trivikrama)! O subduer of the three worlds (tri-nayana)! O
Lord who is perceived as most attractive in the three worlds (tri-loka-
manohara-anubhava)! Though the demons are also your vibhiitis (tava eva
vibhutayah ditija-danuja adayas ca api), you should consider that now is
not the time for their activities. Just as you dispensed punishment for
otfenses (yatha aparadham dandam danda-dhara dadhartha) by taking the
forms of devatas, men, animals, mixed forms, and aquatics (sura-nara-mrga-
misrita-jalacara akrtibhir) by your spiritual energy (svatma-mayaya), kill
the son of Tvasta now (evam enam jahi tvastram), it you think it fit (yadi
manyase).



Among your devotees we are very low since we have
material desires.

Indicating this, they make their request.

You have the three worlds as your house.

Your devotees, the devatas and humans, living there,
serve you.



But this house has been attacked by the demons now.

You subdue the three worlds (tri-nayana) by three strides
(trivikrama).

As Vamana, you accepted the three worlds by three steps
and bringing Bali near, you gave the worlds to us.

Kill the demons and let the people of the three worlds see
your attractive form (tri-loka-manoharanubhava).



“You worship me to inflict violence on others.”

Though they are your vibhitis, you should consider that
now is not the time for their activities.

Thus we make our request.

O punisher! Just as previously you dispensed
punishment, now also the time has come.
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1 6.9.41 ||
asmakarh tavakanam tatatata natanam hare tava carana-nalina-yugala-
dhyananubaddha-hrdaya-nigadanam sva-linga-vivaranenatmasat-krtanam
anukampanuraijita-visada-rucira-sisira-smitavalokena vigalita-madhura-
mukha-rasamrta-kalaya cantas tapam anagharhasi samayitum.

O father of our father (asmakarm tatatata)! O Supreme Lord (hare)! You
should relieve the pain in our hearts (antah tapam arhasi Samayitum) by a
drop of sweet, juicy nectar flowing from your mouth (madhura-mukha-
rasamrta-kalaya), by your compassionate, smiling glance (vigalita smita
avalokena) which is soothing, pure and pleasing (anuraijita-visada-rucira-
§isira), and by manifesting your form (sva-linga-vivaranena) to those who
identity with you (atmasat-krtanam), whose hearts are bound by chains of
meditation to your lotus feet (tava carana-nalina-yugala-dhyananubaddha-
hrdaya-nigadanam), who belong to you (tavakanam), and who are
surrendered to you (natanam).



Having praised the Lord, they pray Ior soothing sweet
words and a glance of mercy.

O grandfather! We have chains in your hearts bound by
meditation to your lotus feet.

We cannot withdraw the bees of our minds from your
lotus feet.

Relieve our pain by manifesting your form (sva-linga-
vivaranena) and by a drop of nectar in the form of your
pleasing words, flowing like sweet juice from your
mouth.
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16.9.42 ||
atha bhagavars tavasmabhir akhila-jagad-utpatti-sthiti-laya-nimittayamana-divya-
maya-vinodasya sakala-jiva-nikdyanam antar-hrdayesu bahir api ca brahma-
pratyag-atma-svariipena pradhana-ripena ca yatha-desa-kala-dehavasthana-
visesam tad-upadanopalambhakatayanubhavatah sarva-pratyaya-saksina akasa-
Sarirasya saksat para-brahmanah paramatmanah kiyan iha vartha-viseso
vijiiapaniyah syad visphulingadibhir iva hiranya-retasah.

O Lord (bhagavan)! What can we, who are like sparks emanating from a fire
(visphulingadibhir iva hiranya-retasah), inform particularly to you (kiyan iha va
artha-viseso vijiiapaniyah syad), who play with your maya (divya-maya-vinodasya)
to create, maintain and destroy the universe (akhila-jagad-utpatti-sthiti-laya-
nimittayamana), who are realized in the heart (sakala-jiva-nikayanam antar-
hrdayesu anubhavatah) as the antaryami and Brahman (brahma-pratyag-atma-
svariipena), and are realized externally as matter (bahir api ca pradhana-rapena),
according to place, time and bodily condition (atha-desa-kala-dehavasthana-
visesam), who are realized as the cause of all beings and the cause of their
awareness, who are the witness of all intelligence, with a body uncontaminated by
matter, like ether, and who are the source of Brahman and the Paramatma?



What particular object must be made known to your

You are known in the heart as the antaryami (pratyag-
atma), and externally as matter in the form of the senses
and other things, according to particular place, time, and
bodily conditions, and as the cause of all the beings such
as devatas and the cause of their perceptions
(upalambhakataya).

We are like sparks coming from the fire.

Your body is like ether, is uncontaminated by material
elements.
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16.9.43 ||
ata eva svayam tad upakalpayasmakarn bhagavatah parama-
guros tava carana-sata-palasac-chayam vividha-vrjina-samsara-
pariSramopasamanim upasrtanarn vayarn yat-kamenopasaditah.

Since you are omniscient (ata eva), please fulfill the purpose
(svayam yat-kamena tad wupakalpaya) for which we have
approached the shade of lotus feet of you (tava carana-sata-
palasac-chayam upasaditah), the supreme guru (parama-guroh).
Those tfeet relieve the fatigue of various attlictions of samsara
(vividha-vrjina-samsara-parisrama-upasamanim) for your
devotees (vayam upasrtanam).



Since you are omniscient, you naturally know why we
have approached your lotus feet.

Please tulfill that desire.

Those feet give reliet from fatigue to the devotees who
have surrendered to you.
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1 6.9.44 ||
atho 1$a jahi tvastram
grasantarn bhuvana-trayam
grastani yena nah krsna
tejamsy astrayudhani ca

Theretore (atha), O Lord, O Krsna (isa krsna)! Please
annihilate this dangerous demon Vrtrasura (jahi
tvastram), who has swallowed the three worlds
(grasantarn bhuvana-trayam)! He has destroyed all our
weapons and our strength (grastani nah tejarmsy
astrayudhani ca).



“Sometimes the Lord awards bhakti because to the
excellent portrayal of pure bhakti in the verses of praise.

It that happens to us, trembling with tears of prema, we
will wander about the earth inditterent to the happiness
of Svarga.

Our enemies will then enter into Amaravati.”

Fearing this, the devatas clearly express their desire
without hiding anything.



Theme-3: Prayers by DGs for Lord’s protection (21-45)

1 6.9.45 ||
hamsaya dahra-nilayaya niriksakaya
krsnaya mrsta-yasase nirupakramaya
sat-sangrahaya bhava-pantha-nijasramaptav
ante parista-gataye haraye namas te

We ofter respects (namas te) to the swan-like Lord who extracts
the essence (hamsaya krsnaya haraye), whose abode is the lake in
the heart (dahra-nilayaya), who sees all our desires there
(nirtksakaya), who has fame for delivering us (mrsta-yasase),
who does so without effort (nirupakramaya), who accepts
devotees only (sat-sangrahaya), who enables those treading the
path of samsara to attain eternal bliss (bhava-pantha-nija-asrama-
aptau), and who, at end of samsara (ante), awards all desired
goals (pari-ista-gataye).



We fall at your feet. Quickly kill him!

They pray to the form of Krsna, out of confusion,
expressing all their desires.

The swan considers what is valuable and what is not, and
extracts what is valuable.

You reside in the lake within our hearts, and can see
(nirtksakaya) the desire present in our hearts.



The worlds sing of your spotless tame of delivering us
from great danger (mrsta-yasase).

You can accomplish what we request without effort
(nirupakramaya).

You accept devotees (sat-samgrahaya), even if it takes
etfort, but you accept nothing else.

namo 'kificana-vittaya: obeisances are unto you, who are
the property of the materially impoverished. (SB 1.8.27)



You cause the attainment of the shelter for the jivas, you
are the bliss for the jivas on the path of sarhsara after they

cross ignorance, even though those jivas are devoid of
pure bhakti, like us.

You award desired goals in all ways (pari ista-gataye),
such as sayujya, salokya, or dasya-prema.



Theme-4: Lord instructs the
Demigods (46-55)



Theme-4: Lord instructs the Demigods (46-55)

1 6.9.46 |
Sri-Suka uvaca
athaivam idito rajan
sadaram tri-dasair harih
svam upasthanam akarnya
praha tan abhinanditah

Sukadeva said: O King Pariksit (rajan)! Being
worshipped by the devatis (atha evam tri-dasaih
sadaram 1idito), the Lord (harih), joytul (abhinanditah)
after listening to their prayers (svam upasthanam
akarnya), replied to the devatas (tan praha).



Theme-4: Lord instructs the Demigods (46-55)

16.9.47 ||
Sri-bhagavan uvaca
prito 'ham vah sura-srestha
mad-upasthana-vidyaya
atmaiSvarya-smrtih pumsam
bhaktis caiva yaya mayi

The Lord said: O best of the devatas (sura-srestha)! I am
pleased (pritah aham) with the knowledge contained in
your prayers (mad-upasthana-vidyaya), by which men
(yaya pumsam) can remember my glories (atma
aiSvarya-smrtih) and develop bhakti to me (mayi ca

bhaktih).



[ am pleased with the knowledge in your prayers to me.

Those who praise me by those prayers will remember my
glories.

The prayers glorified the Lord by say that he, without
gunas, creates, maintains and destroys the universe
endowed gunas while not transforming himself.



Theme-4: Lord instructs the Demigods (46-55)

| 6.9.48 ||
kim duraparh mayi prite
tathapi vibudharsabhah
mayy ekanta-matir nanyan
matto vanchati tattva-vit

O best of devatas (vibudha rsabhah)! Although nothing
is difficult for one to obtain (tathapi kim duraparm) when
[ am pleased with him (mayi prite), a pure devotee
(tattva-vit), whose mind is exclusively fixed upon me
(mayy ekanta-matih), does not ask me (na vanchati) for
anything except the opportunity to engage in bhakti
(mattah anyat).



How unfortunate!

You praised me with that knowledge but out of
toolishness you did not pray for bhakti.



Theme-4: Lord instructs the Demigods (46-55)

1 6.9.49 ||
na veda krpanah Sreya
atmano guna-vastu-drk
tasya tan icchato yacched
yadi so 'pi tatha-vidhah

Misers (krpanah), seeing only material objects (guna-
vastu-drk), do not know (na veda) the ultimate necessity
of the soul (atmano sreyah). Moreover, it one awards
what the fool desires (yadi tasya tan icchato yacched),
the giver must also be considered foolish (sah api tatha-

vidhah).



Though you are fools, desiring material benetfits, and do
not know what is good and bad for you, how can I, in
knowledge, give those things to you?

The mother does not knowingly give her son poison.

One who sees material objects as the goal of life does not
know his own good.

If one who knows the goal of life gives him those things,
he is also a tool.



Theme-4: Lord instructs the Demigods (46-55)

1 6.9.50 ||
svayarn nihsreyasam vidvan
na vakty ajiaya karma hi
na rati rogino 'pathyam
vanichato 'pi bhisaktamah

One who knows the highest good (svayam nihsreyasam
vidvan) will never instruct a foolish person (na vakty
ajnaya) to engage in material enjoyment (karma hi), just
as an experienced physician (bhisaktamah) does not give
his patient (na rogino rati) food injurious to his health
(apathyam), even it the patient desires it (vanchatah api).



He does not teach the path of enjoyment, just as the real
doctor does not give (rati) unhealthy food to the patient.



Theme-4: Lord instructs the Demigods (46-55)

16.9.51 ||
maghavan yata bhadram vo
dadhyaincam rsi-sattamam
vidya-vrata-tapah-saram
gatram yacata ma ciram

O Indra (maghavan)! All good fortune unto you
(bhadram vah)! 1 advise you to approach the exalted
sage Dadhici (yata dadhyancam rsi-sattamam). Without
delay (ma ciram), go and ask him for his body (gatram
yacata), which is strong because ot knowledge, vows and
austerities (vidya-vrata-tapah-saram).



If you will die because of not having material objects for
bodily pleasure, then listen to the method I will teach.

Ask for his body which is firm because of knowledge,
vows and austerities.



Theme-4: Lord instructs the Demigods (46-55)

1 6.9.52 ||
sa va adhigato dadhyann
asvibhyam brahma niskalam
yad va asvasiro nama
tayor amaratam vyadhat

Dadhici personally assimilated (dadhyann adhigatah) the
spiritual science (brahma niskalam) called Asvasira
(asvasiro nama) and then delivered it to the ASvini-
kumaras (asvibhyarn vyadhat). The ASvini-kumaras then
became jivan-muktas, liberated even in this life (yad va
tayoh amaratam).



1wo verses explain the great knowledge he had.

This story is well known.

Hearing that Dadhici was proficient in knowledge of
pravargya and brahma-vidya, the Asvinis approached him
and spoke.

“O lord! Give us that knowledge!”

Hearing that, he said, “Today I am engaged. Later I will
tell you. Now ¢0.”



When they left, Indra came and said to the sage, “Do not
teach this knowledge to them, since they are doctors. It
you disobey me and teach them, I will cut ott your head.
There is no doubt about this.”

He then departed.

When he had gone, the ASvinis came there and spoke to
the sage.

Hearing what Indra had said, they spoke again.



“We will cut o1t your head and replace 1t with a horse’s

head.

Speak that knowledge from the horse’s mouth.

When Indra cuts oft that head, we will replace it with
your original head.

After giving you a donation we will then leave.”

Hearing this, the sage, without fear ot doing wrong, spoke
to them pravargya and brahma-vidva.



That is the meaning.

Dadhyan had understood pure (niskalam) Brahman.

Another version has niskrtam which means “devoid ot
temporary objects.”

Then he gave that knowledge to the Asvinis.

The verb is in the next verse.



That knowledge is called asva-siras since it was spoken by
the head of a horse.

The Asvinis then achieved the stage of jivan-muktas.

Sruti also says asvasya §irsna prayatim uvica: he spoke
this gift of knowledge through the head of a horse. (Rg
Veda 116.12)



Theme-4: Lord instructs the Demigods (46-55)

1 6.9.53 ||
dadhyann atharvanas tvastre
varmabhedyam mad-atmakam
visvariipaya yat pradat
tvasta yat tvam adhas tatah

Dadhyarca's invincible protective covering (dadhyann
atharvanah abhedyam varma) known as the Narayana-
kavaca (mad-atmakam) was given to Tvastd (tvastre),
who delivered it to his son Visvartpa (tvasta visvartipaya
yat pradat), from whom you have received it (yat tvam

adhah tatah).



The armor is made of me.

[t is the Narayana-kavaca.

He gave it to Tvasta. Tvastd gave it to Visvarupa, and
Visvartipa gave it to you, from which you have become

strong (adhah).

By this knowledge, request his strong body.



Theme-4: Lord instructs the Demigods (46-55)

1 6.9.54 ||
yusmabhyam yacito 'svibhyam
dharma-jiio mgani dasyati
tatas tair ayudha-srestho
viSvakarma-vinirmitah
yena vrtra-Siro harta
mat-teja-upabrmhitah

When the Asvini-kumaras beg for Dadhyanca's body (asvibhyam
angani yacito) on your behalf (yusmabhyam), knowing dharma
(dharma-jnah), he will surely give it (dasyati). When Dadhyanca
awards you his body (tatah), Visvakarma will prepare
(visvakarma-vinirmitah) a thunderbolt (ayudha-$resthah) from
his bones (taih). This thunderbolt will certainly kill Vrtrasura
(yena vrtra-siro harta) because it will be invested with my power
(mat-teja-upabrmbhitah).




“Who would give his own body?” This verse explains.

He will give to the Asvinis, out of affection since they are
his disciples.

Or “Because of giving to the Asvinis he will also give to

2

you.

By his bones (taih) the best weapon will be made.



Theme-4: Lord instructs the Demigods (46-55)

16.9.55 ||
tasmin vinihate ytayam
tejo-'strayudha-sampadah
bhityah prapsyatha bhadram vo
na himsanti ca mat-paran

When Vrtrasura is killed (tasmin vinihate), you will
regain (yayam bhaiyah prapsyatha) your strength,
weapons and wealth (tejo-astra-ayudha-sampadah). Thus
there will be all good fortune for all of you (bhadram
vah). He and his followers will not harm you (na
himsanti), my devotees (mat-paran).



“But we cannot fight with Vrtrasura who has devoured
everything. You should kill him personally.”

Vrtra and the demons under his control cannot harm
you, who are my devotees.

Vrtra desires to give up his body for me, since he is a
most exalted devotee.

Thus he has no hatred of you, though you have hatred ot
him.



