
Canto Six - Chapter Ten

The Battle Between the 
Demigods and Våträsura



Theme-1: Conversation 
between DGs & Dadhici and 

Dadhici gives body (1-12)
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|| 6.10.1 ||
çré-bädaräyaëir uväca

indram evaà samädiçya
bhagavän viçva-bhävanaù

paçyatäm animeñäëäà
tatraiväntardadhe hariù

Çré Çukadeva said: The Supreme Lord, who is the cause
of the cosmic manifestation (bhagavän hariù viçva-
bhävanaù), after instructing Indra (indram evaà
samädiçya), disappeared (tatra eva antardadhe) as the
devatäs watched (paçyatäm animeñäëäà).



The Tenth Chapter describes receiving the bones of
Dadhéci, making the thunderbolt and the victory of the
devatäs over the demons.



Theme-1: Conversation between DGs & Dadhici and 
Dadhici gives body (1-12)

|| 6.10.2 ||
tathäbhiyäcito devair
åñir ätharvaëo mahän
modamäna uväcedaà
prahasann iva bhärata

O King Parékñit (bhärata)! On being requested by the
devatäs (tathä abhiyäcito devaih), liberal Dadhéci, the
son of Atharvä (åñir ätharvaëo mahän), being pleased
(modamäna), spoke as follows (uväca idaà) while
smiling (prahasann iva).



Though he was pleased, and smiled, there was an
indication that he would scold them by refusing the
request.
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Dadhici gives body (1-12)

|| 6.10.3 ||
api våndärakä yüyaà
na jänétha çarériëäm

saàsthäyäà yas tv abhidroho
duùsahaç cetanäpahaù

O devatäs (våndärakä)! You do not know (yüyaà api na
jänétha) that, at the time of death (saàsthäyäà), there is
severe, unbearable pain (duùsahah abhidrohah) which
takes away the consciousness of all living entities
(çarériëäm cetanäpahaù).
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|| 6.10.4 ||
jijéviñüëäà jévänäm

ätmä preñöha ihepsitaù
ka utsaheta taà dätuà
bhikñamäëäya viñëave

The body is dear to all jévas (jévänäm ätmä preñöha). It
is to be protected by those desiring to live in this world
(jijéviñüëäà iha épsitaù). Who could tolerate (ka
utsaheta) giving this body (taà dätuà) even to Viñëu
(viñëave), if he asked (bhikñamäëäya)?



“We know, but Viñëu himself has asked us to request
you.”

Ätmä means the body.

Who can tolerate giving the body even to Viñëu?
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Dadhici gives body (1-12)

|| 6.10.5 ||
çré-devä ücuù

kià nu tad dustyajaà brahman
puàsäà bhütänukampinäm
bhavad-vidhänäà mahatäà
puëya-çlokeòya-karmaëäm

The devatäs said: O brähmaëa (brahman)! For pious
persons like you (bhavad-vidhänäà mahatäà), whose
activities are praiseworthy (puëya çloka éòya
karmaëäm), who are compassionate to all people
(puàsäà bhüta anukampinäm), what is difficult to give
up (kià nu tad dustyajaà)?
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|| 6.10.6 ||
nünaà svärtha-paro loko
na veda para-saìkaöam

yadi veda na yäceta
neti näha yad éçvaraù

Selfish people (svärtha-paro loko) do not know the pain
of others (nünaà na veda para-saìkaöam). If the
requester knew others’ pain (yadi veda), he would not
ask (na yäceta), and if the donor knew others’ pain he
would not refuse to give (na iti na äha), since he is
capable of giving (yad éçvaraù).



The sage speaks part of the verse.

“Selfish people do not know the pain of others. If the
requester knew others’ pain, he would not ask.”

The devatäs speak the other part of the verse.

“Selfish people do not know the pain of others. If the
donor knew others’ pain he would not refuse to give.”

Thus the verse has two meanings.



Those who request and have attachment to the
enjoyment of Svarga do not know the suffering they cause
to the person (by taking his bones) from whom they ask.

If they knew, from good intelligence as devatäs, they
would not ask.

Since you do not have intelligence you are not real
devatäs, but are equivalent to animals such as tigers.

Hearing what the sage said, the devatäs then replied.



The donor who is selfish and attached to the happiness of
long life and possession of a body with senses, does not
know the suffering of the requester, caused by attacks of
the fierce enemy.

If he knew, since he should have intelligence and
knowledge as a sage, then he would not say “I will not
give,” since he is are capable of giving.

Since you lack discrimination, you are not a real sage.

Because you are filled with lamentation and illusion, you
are equivalent to a cow.
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|| 6.10.7 ||
çré-åñir uväca

dharmaà vaù çrotu-kämena
yüyaà me pratyudähåtäù
eña vaù priyam ätmänaà

tyajantaà santyajämy aham

The sage Dadhéci said: Just in order to hear from you
about religious principles (dharmaà vaù çrotu-kämena),
I first refused to offer my body (yüyaà me
pratyudähåtäù). I will give up this body (eña vaù priyam
ätmänaà santyajämy aham) which is leaving anyway
(tyajantaà).



I have heard about dharma in your answer to my refusal.

Or the words can be sarcastic “I have not heard about
dharma, just some fancy words. Anyway, I will state my
desire.”

I will give up this body which will die in a short time
anyway.

I will give up the body before it gives me up.

I offer it to you. This will be good fortune for me.
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|| 6.10.8 ||
yo 'dhruveëätmanä näthä

na dharmaà na yaçaù pumän
éheta bhüta-dayayä

sa çocyaù sthävarair api

O lords (näthä)! One who does not endeavor (pumän na
éheta) for dharma and fame (dharmaà yaçaù) through
his temporary body (yah adhruveëa ätmanä) by showing
compassion to others (bhüta-dayayä) is pitied even by
the immovable beings (sah çocyaù sthävarair api).
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|| 6.10.9 ||
etävän avyayo dharmaù
puëya-çlokair upäsitaù

yo bhüta-çoka-harñäbhyäm
ätmä çocati håñyati

The mind (ätmä), possessing imperishable dharma
(etävän avyayo dharmaù), which laments others’ distress
(yah bhüta-çoka çocati) and rejoices at their joy
(harñäbhyäm håñyati), is praised by pious men (puëya-
çlokair upäsitaù).
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Dadhici gives body (1-12)

|| 6.10.10 ||
aho dainyam aho kañöaà

pärakyaiù kñaëa-bhaìguraiù
yan nopakuryäd asvärthair
martyaù sva-jïäti-vigrahaiù

A person (martyaù) who does not assist others (na
upakuryäd) by his body, relatives and wealth (sva-jïäti-
vigrahaiù), which are perishable (kñaëa-bhaìguraiù), to
be eaten by jackals (pärakyaiù), and not meant for self
interest (asvärthaih), is in a miserable, difficult situation
(aho dainyam aho kañöaà).



He criticizes a person who does not give.

Pärakyaiù means “to be eaten by jackals.”

He should assist others by his wealth (sva), relatives
(jïäti) and body (vigrahaiù).



Theme-1: Conversation between DGs & Dadhici and 
Dadhici gives body (1-12)

|| 6.10.11 ||
çré-bädaräyaëir uväca
evaà kåta-vyavasito

dadhyaìì ätharvaëas tanum
pare bhagavati brahmaëy
ätmänaà sannayaï jahau

Çukadeva Gosvämé said: Dadhéci, the son of Atharvä
(dadhyaìì ätharvaëah), thus resolving (evaà kåta-
vyavasito), offering himself to the Lord (ätmänaà pare
bhagavati brahmaëy sannayaï), gave up his body
(tanum jahau).
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|| 6.10.12 ||
yatäkñäsu-mano-buddhis

tattva-dåg dhvasta-bandhanaù
ästhitaù paramaà yogaà
na dehaà bubudhe gatam

Controlling his senses, life air, mind and intelligence
(yata akña-asu-mano-buddhih) and destroying all
bondage (dhvasta-bandhanaù), situated in samädhi
(paramaà yogaà ästhitaù), Dadhéci, seer of the truth
(tattva-dåg), was not aware that he had left his body (na
bubudhe dehaà gatam).



Yogam means samädhi.

Gatam means the body fell away from the soul.
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|| 6.10.13-14 ||
athendro vajram udyamya
nirmitaà viçvakarmaëä
muneù çaktibhir utsikto

bhagavat-tejasänvitaù

våto deva-gaëaiù sarvair
gajendropary açobhata
stüyamäno muni-gaëais

trailokyaà harñayann iva

Thereafter (atha), Indra took up the thunderbolt (indrah vajram udyamya)
manufactured by Viçvakarmä (viçvakarmaëä nirmitaà), charged with the
power of Dadhéci (muneù çaktibhir utsiktah) and endowed by the power of
the Lord (bhagavat-tejasä anvitaù). Riding on the back of his carrier,
Airävata (gajendra upary), surrounded by all the devatäs (våto deva-gaëaiù
sarvair), while all the sages offered him praise (stüyamäno muni-gaëaih), he
appeared glorious (açobhata), giving delight to the three worlds (trailokyaà
harñayann iva).



Theme-2: Indra & DGs attack the demons (13-28)

|| 6.10.15 ||
våtram abhyadravac chatrum

asuränéka-yüthapaiù
paryastam ojasä räjan

kruddho rudra iväntakam

O King (räjan)! As Rudra had formerly attacked Yamaräja
(rudra iva antakam), Indra angrily and with great force
(kruddhah ojasä) attacked Våträsura (çatrum våtram
abhyadravat), who was surrounded (paryastam) by the
leaders of the demoniac armies (asura anéka-yüthapaiù).



Paryastam means “surrounded by.”

Çiva is capable of killing Yamaräja.

Similarly Indra was capable of killing Våträsura.

Or it can mean “Just as a lion attacks another lion, so
Indra attacked Våträsura.” (They fought ferociously.)
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|| 6.10.16 ||
tataù suräëäm asurai

raëaù parama-däruëaù
tretä-mukhe narmadäyäm
abhavat prathame yuge

Thereafter (tataù), at the beginning of Tretä-yuga (tretä-
mukhe) in the first yuga cycle of Vaivasvata Manvantara
(prathame yuge), a fierce battle took place (raëaù
parama-däruëaù abhavat) between the devatäs and the
demons (suräëäm asuraih) on the bank of the Narmadä
River (narmadäyäm).



The battle took place at the beginning of Tretä-yuga, in
the first cycle of four yugas of Vaivasvata Manvantara.
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|| 6.10.17-18 ||
rudrair vasubhir ädityair
açvibhyäà pitå-vahnibhiù

marudbhir åbhubhiù sädhyair
viçvedevair marut-patim

dåñövä vajra-dharaà çakraà
rocamänaà svayä çriyä
nämåñyann asurä räjan
mådhe våtra-puraùsaräù

O King (räjan)! When all the demons (asurä) headed by Våträsura (våtra-
puraùsaräù) came onto the battlefield (mådhe), they saw Indra (dåñövä
çakraà), shining with his effulgence (rocamänaà svayä çriyä), carrying the
thunderbolt (vajra-dharaà) and surrounded by the Rudras, Vasus, Ädityas
(rudraih vasubhir ädityaih), Açviné-kumäras, Pitås, Vahnis (açvibhyäà pitå-
vahnibhiù), Maruts, Åbhus, Sädhyas (marudbhir åbhubhiù sädhyaih) and
Viçvadevas (viçvedevaih). They could not tolerate this (na amåñyann).



|| 6.10.19-22 ||
namuciù çambaro 'narvä
dvimürdhä åñabho 'suraù

hayagrévaù çaìkuçirä
vipracittir ayomukhaù

pulomä våñaparvä ca
prahetir hetir utkalaù
daiteyä dänavä yakñä

rakñäàsi ca sahasraçaù

sumäli-mäli-pramukhäù
kärtasvara-paricchadäù

pratiñidhyendra-senägraà
måtyor api duräsadam

abhyardayann asambhräntäù
siàha-nädena durmadäù

gadäbhiù parighair bäëaiù
präsa-mudgara-tomaraiù

Thousands (sahasraçaù) of ferocious, fearless (durmadäù asambhräntäù) Daityas, Dänavas, Yakñas, Räkñasas
(daiteyä dänavä yakñä rakñäàsi ca), such as Namuci, Çambara, Anarvä (namuciù çambaro anarvä), Dvimürdhä,
Åñabha, Asura (dvimürdhä åñabho asuraù), Hayagréva, Çaìkuçirä (hayagrévaù çaìkuçirä), Vipracitti, Ayomukha
(vipracittir ayomukhaù), Pulomä, Våñaparvä (pulomä våñaparvä), Praheti, Heti and Utkala (prahetir hetir
utkalaù), headed by Sumäli and Mäli (sumäli-mäli-pramukhäù), clad in gold (kärtasvara-paricchadäù), roaring like
lions (siàha-nädena), resisted the armies of King Indra (pratiñidhya indra-senägraà), which even death
personified could not easily overcome (måtyor api duräsadam). They attacked (abhyardayann) with clubs,
bludgeons, arrows (gadäbhiù parighair bäëaiù), barbed darts, mallets and lances (präsa-mudgara-tomaraiù).
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|| 6.10.23 ||
çülaiù paraçvadhaiù khaògaiù

çataghnébhir bhuçuëòibhiù
sarvato 'väkiran çastrair

astraiç ca vibudharñabhän

Armed with (çastrair astraih ca) lances, tridents, axes,
swords (çülaiù paraçvadhaiù khaògaiù), çataghnés and
bhuçuëòis (çataghnébhir bhuçuëòibhiù), the demons
scattered the chiefs of the devatäs (sarvato
vibudharñabhän aväkiran).



Çataghné is a weapon four hastas in length with iron
spikes.

Bhuñuëòé is a weapon with prominently arranged iron
spikes.



Theme-2: Indra & DGs attack the demons (13-28)

|| 6.10.24 ||
na te 'dåçyanta saïchannäù

çara-jälaiù samantataù
puìkhänupuìkha-patitair
jyotéàñéva nabho-ghanaiù

As the stars cannot be seen when covered by dense
clouds (jyotéàñi iva nabho-ghanaiù), the devatäs (te),
being completely covered (saïchannäù) by networks of
arrows (çara-jälaiù samantataù) falling upon them one
after another (puìkha anupuìkha-patitair), could not be
seen (na adåçyanta).



Puìkha is the feathered end of the arrow.

The arrows fell so that one arrow head followed exactly
next to the feathered end of the previous arrow.

Though the arrows covered the devatäs like clouds
covering the stars, the arrows could not touch the
devatäs, just as the clouds do not touch the stars.
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|| 6.10.25 ||
na te çasträstra-varñaughä
hy äseduù sura-sainikän

chinnäù siddha-pathe devair
laghu-hastaiù sahasradhä

The showers of various weapons and arrows (çastra
astra-varña oghä) released to kill the soldiers of the
devatäs (sura-sainikän) did not reach them (na äseduù)
because the devatäs (devaih), acting quickly (laghu-
hastaiù), cut the weapons (chinnäù) into thousands of
pieces (sahasradhä) in the sky (siddha-pathe).



Theme-2: Indra & DGs attack the demons (13-28)

|| 6.10.26 ||
atha kñéëästra-çastraughä
giri-çåìga-drumopalaiù
abhyavarñan sura-balaà

cicchidus täàç ca pürvavat

As their weapons decreased (atha kñéëa astra-çastra
oghä), the demons began showering (abhyavarñan)
mountain peaks, trees and stones (giri-çåìga-druma-
upalaiù) upon the devatäs’ soldiers (sura-balaà), but the
devatäs cut them to pieces in the sky (tän cicchiduh) as
before (pürvavat).
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|| 6.10.27 ||
tän akñatän svastimato niçämya

çasträstra-pügair atha våtra-näthäù
drumair dåñadbhir vividhädri-çåìgair

avikñatäàs tatrasur indra-sainikän

When the soldiers of Våträsura (atha våtra-näthäù) saw
(niçämya) that the soldiers of King Indra (indra-
sainikän) were quite well (svastimatah), uninjured at all
(akñatän) by their volleys of weapons (çastra astra-
pügaih), not harmed by trees, stones and mountain peaks
(drumair dåñadbhir vividha adri-çåìgair), the demons
became afraid (tatrasuh).
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|| 6.10.28 ||
sarve prayäsä abhavan vimoghäù
kåtäù kåtä deva-gaëeñu daityaiù
kåñëänuküleñu yathä mahatsu

kñudraiù prayuktä üñaté rükña-väcaù

Just as (yathä) rough words (üñaté rükña-väcaù)
pronounced by low persons (kñudraiù prayuktä) are
futile against saintly persons (vimoghäù mahatsu), all the
efforts of the demons (daityaiù kåtäù kåtä sarve prayäsä)
against the devatäs (deva-gaëeñu) under the protection of
Kåñëa (kåñëa anuküleñu) were futile (vimoghäù).



Uñati should be uñatyaù (harsh speech), expressing
misfortune, such as saying again and again to the
Vaiñëavas, “You should die immediately.”

Rukña means abusive speech such as “Ah! What a low
person you are!”
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|| 6.10.29 ||
te sva-prayäsaà vitathaà nirékñya
haräv abhaktä hata-yuddha-darpäù

paläyanäyäji-mukhe visåjya
patià manas te dadhur ätta-säräù

The demons (te), since they were not devotees of Lord
(haräv abhaktä), saw (nirékñya) that their endeavors
were fruitless (sva-prayäsaà vitathaà). Their pride in
fighting gone (hata-yuddha-darpäù), their prowess
dissipated (ätta-säräù), they left their leader (visåjya
patià) even in the very beginning of the fight (äji-
mukhe), and made up their minds to flee (paläyanäya
manah te dadhuh).
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|| 6.10.30 ||
våtro 'suräàs tän anugän manasvé
pradhävataù prekñya babhäña etat

paläyitaà prekñya balaà ca bhagnaà
bhayena tévreëa vihasya véraù

Seeing the strength of his army broken (prekñya balaà ca
bhagnaà) and seeing (prekñya) the demons and their
followers (asurän tän anugän) fleeing out of intense fear
(pradhävataù bhayena tévreëa), intelligent (manasvé),
brave Våöra (véraù våtrah), smiling (vihasya), then spoke
these words (etat babhäña).



Theme-3: Våträsura chastises the fleeing asuras (29-
33)

|| 6.10.31 ||
kälopapannäà ruciräà manasvinäà

jagäda väcaà puruña-pravéraù
he vipracitte namuce puloman

mayänarvaï chambara me çåëudhvam

Våträsura, the hero among heroes (puruña-pravéraù),
spoke (jagäda) pleasing, wise words (ruciräà
manasvinäà väcaà) suitable to the time (käla
upapannäà). "O Vipracitti! O Namuci! O Pulomä! (he
vipracitte namuce puloman) O Maya, Anarvä and
Çambara! (maya anarvaï çambara) Please hear me (me
çåëudhvam)!”
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|| 6.10.32 ||
jätasya måtyur dhruva eva sarvataù

pratikriyä yasya na ceha kÿptä
loko yaçaç cätha tato yadi hy amuà
ko näma måtyuà na våëéta yuktam

For those who have taken birth (jätasya), death
(måtyuh), for which (yasya) no remedy (na pratikriyä)
has been created in this world (iha kÿptä), is certain
(dhruva). If one were to attain (yadi loko yuktam)
Svarga and fame (yaçaç ca atha tato hy amuà), who
would not accept such a death (ko näma måtyuà na
våëéta)?



If there will be fame and Svarga after death, it is this
(amum) death is proper.
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|| 6.10.33 ||
dvau sammatäv iha måtyü duräpau
yad brahma-sandhäraëayä jitäsuù

kalevaraà yoga-rato vijahyäd
yad agraëér véra-çaye 'nivåttaù

There are two approved ways to die (dvau sammatäv iha
måtyü), and both are very rare (duräpau). One is to give
up the body (kalevaraà vijahyäd) by engaging in yoga
(yoga-rato), with control of the life airs (jita asuù),
concentrating on Brahman (brahma-sandhäraëayä); the
other way is to die on the battlefield (yad véra-çaye),
leading the army (agraëéh) and never showing one's back
(anivåttaù).



Véra-çaye means “on the battlefield.” Anivåttaù means
“facing the enemy.”


