Canto Six - Chapter Ten

The Battle Between the
Demigods and Vrtrasura



Theme-1: Conversation
between DGs & Dadhici and
Dadhici gives body (1-12)



Theme-1: Conversation between DGs & Dadhici and
Dadhici gives body (1-12)

16.10.1 ||
Sri-badarayanir uvaca
indram evam samadisya
bhagavan visva-bhavanah
pasyatam animesanam
tatraivantardadhe harih

Sri Sukadeva said: The Supreme Lord, who is the cause
of the cosmic manifestation (bhagavan harih visva-
bhavanah), after instructing Indra (indram evam
samadisya), disappeared (tatra eva antardadhe) as the
devatas watched (pasyatam animesanam).



The Tenth Chapter describes receiving the bones of
Dadhici, making the thunderbolt and the victory of the
devatas over the demons.



Theme-1: Conversation between DGs & Dadhici and
Dadhici gives body (1-12)

1 6.10.2 ||
tathabhiyacito devair
rsir atharvano mahan
modamana uvacedam
prahasann iva bharata

O King Pariksit (bharata)! On being requested by the
devatas (tatha abhiyacito devaih), liberal Dadhici, the
son of Atharva (rsir atharvano mahan), being pleased
(modamana), spoke as follows (uvaca idam) while
smiling (prahasann iva).



Though he was pleased, and smiled, there was an
indication that he would scold them by refusing the
request.



Theme-1: Conversation between DGs & Dadhici and
Dadhici gives body (1-12)

16.10.3 ||
api vrndaraka yuayam
na janitha Saririnam
samsthayam yas tv abhidroho
duhsahas cetanapahah

O devatas (vindaraka)! You do not know (yttyam api na
janitha) that, at the time of death (samsthayam), there is
severe, unbearable pain (duhsahah abhidrohah) which
takes away the consciousness of all living entities
(Saririnam cetanapahah).



Theme-1: Conversation between DGs & Dadhici and
Dadhici gives body (1-12)

| 6.10.4 |
jijivisunam jivanam
atma prestha ihepsitah
ka utsaheta tam datum
bhiksamanaya visnave

The body is dear to all jivas (jivanam atma prestha). It
is to be protected by those desiring to live in this world
(jijivistinarn  iha 1psitah). Who could tolerate (ka
utsaheta) giving this body (tam datum) even to Visnu
(visnave), it he asked (bhiksamanaya)?



“We know, but Visnu himselt has asked us to request

2

you.

Atma means the body.

Who can tolerate giving the body even to Visnu?



Theme-1: Conversation between DGs & Dadhici and
Dadhici gives body (1-12)

16.10.5 |
Sri-deva tcuh
kim nu tad dustyajam brahman
purhsam bhiutanukampinam
bhavad-vidhanam mahatam
punya-Slokedya-karmanam

The devatas said: O brahmana (brahman)! For pious
persons like you (bhavad-vidhanam mahatar), whose
activities are praiseworthy (punya $loka idya
karmanam), who are compassionate to all people
(pumsam bhiita anukampinam), what is ditficult to give
up (kim nu tad dustvaiam)?



Theme-1: Conversation between DGs & Dadhici and
Dadhici gives body (1-12)

16.10.6 |
nianarh svartha-paro loko
na veda para-sankatam
yadi veda na yaceta
neti naha yad 1$varah

Seltish people (svartha-paro loko) do not know the pain
of others (ninamm na veda para-sankatam). If the
requester knew others’ pain (yadi veda), he would not
ask (na yaceta), and it the donor knew others’ pain he
would not refuse to give (na iti na aha), since he is
capable of giving (yad 1$varah).



The sage speaks part of the verse.

“Seltish people do not know the pain of others. It the
requester knew others’ pain, he would not ask.”

The devatas speak the other part of the verse.

“Seltish people do not know the pain of others. If the
donor knew others’ pain he would not refuse to give.”

Thus the verse has two meanings.



Those who request and have attachment to the
enjoyment of Svarga do not know the sutfering they cause
to the person (by taking his bones) from whom they ask.

It they knew, from good intelligence as devatas, they
would not ask.

Since you do not have intelligence you are not real
devatas, but are equivalent to animals such as tigers.

Hearing what the sage said, the devatas then replied.



The donor who is selfish and attached to the happiness ot
long lite and possession ot a body with senses, does not
know the sutfering ot the requester, caused by attacks of
the fierce enemy.

It he knew, since he should have intelligence and
knowledge as a sage, then he would not say “I will not
give,” since he is are capable of giving.

Since you lack discrimination, you are not a real sage.

Because you are filled with lamentation and illusion, you
are equivalent to a cow.



Theme-1: Conversation between DGs & Dadhici and
Dadhici gives body (1-12)

16.10.7 |
Sr1-rsir uvaca
dharmam vah Srotu-kamena
yllyarn me pratyudahrtah
esa vah priyam atmanarm
tyajantarh santyajamy aham

The sage Dadhici said: Just in order to hear from you
about religious principles (dharmar vah srotu-kamena),
[ first refused to ofter my body (yayam me
pratyudahrtah). I will give up this body (esa vah priyam
atmanarn santyajamy aham) which is leaving anyway
(tvaiantam).



[ have heard about dharma in your answer to my retfusal.

Or the words can be sarcastic “I have not heard about
dharma, just some fancy words. Anyway, [ will state my
desire.”

[ will give up this body which will die in a short time
anyway.

[ will give up the body betore it gives me up.

[ ofter it to you. This will be good fortune for me.



Theme-1: Conversation between DGs & Dadhici and
Dadhici gives body (1-12)

1 6.10.8 |
yo 'dhruvenatmana natha
na dharmam na yasah puman
iheta bhuta-dayaya
sa Socyah sthavarair api

O lords (natha)! One who does not endeavor (puman na
theta) for dharma and fame (dharmam yasah) through
his temporary body (yah adhruvena atmana) by showing
compassion to others (bhuta-dayaya) is pitied even by
the immovable beings (sah socyah sthavarair api).



Theme-1: Conversation between DGs & Dadhici and
Dadhici gives body (1-12)

16.10.9 ||
etavan avyayo dharmah
punya-slokair upasitah
yo bhuita-soka-harsabhyam
atma Socati hrsyati

The mind (atma), possessing imperishable dharma
(etavan avyayo dharmah), which laments others’ distress
(yah bhiuta-Soka Socati) and rejoices at their joy
(harsabhyam hrsyati), is praised by pious men (punya-
Slokair upasitah).



Theme-1: Conversation between DGs & Dadhici and
Dadhici gives body (1-12)

1 6.10.10 ||
aho dainyam aho kastam
parakyaih ksana-bhanguraih
yan nopakuryad asvarthair
martyah sva-jinati-vigrahaih

A person (martyah) who does not assist others (na
upakuryad) by his body, relatives and wealth (sva-jiati-
vigrahaih), which are perishable (ksana-bhanguraih), to
be eaten by jackals (parakyaih), and not meant for selt
interest (asvarthaih), is in a miserable, ditficult situation
(aho dainyam aho kastam).



He criticizes a person who does not give.

Parakyaih means “to be eaten by jackals.”

He should assist others by his wealth (sva), relatives

(jiati) and body (vigrahaih).



Theme-1: Conversation between DGs & Dadhici and
Dadhici gives body (1-12)

16.10.11 ||
Sri-badarayanir uvaca
evam krta-vyavasito
dadhyann atharvanas tanum
pare bhagavati brahmany
atmanar sannayan jahau

Sukadeva Gosvami said: Dadhici, the son of Atharva
(dadhyann atharvanah), thus resolving (evam krta-
vyavasito), offering himselt to the Lord (atmanam pare

bhagavati brahmany sannayafi), gave up his body
(tanum jahau).



Theme-1: Conversation between DGs & Dadhici and
Dadhici gives body (1-12)

16.10.12 |
yataksasu-mano-buddhis
tattva-drg dhvasta-bandhanah
asthitah paramam yogam
na deham bubudhe gatam

Controlling his senses, life air, mind and intelligence
(yata aksa-asu-mano-buddhih) and destroying all
bondage (dhvasta-bandhanah), situated in samadhi
(paramam yogam asthitah), Dadhici, seer of the truth
(tattva-drg), was not aware that he had left his body (na
bubudhe deham gatam).



Yogam means samadhi.

Gatam means the body fell away from the soul.



Theme-2: Indra & DGs
attack the demons (13-28)



Theme-2: Indra & DGs attack the demons (15-23)

I 6.10.13-14 ||
athendro vajram udyamya
nirmitam visvakarmana
muneh saktibhir utsikto
bhagavat-tejasanvitah

vrto deva-ganaih sarvair
gajendropary asobhata
stilyamano muni-ganais

trailokyam harsayann iva

Thereafter (atha), Indra took up the thunderbolt (indrah vajram udyamya)
manufactured by Visvakarma (viSvakarmana nirmitam), charged with the
power of Dadhici (muneh $aktibhir utsiktah) and endowed by the power ot
the Lord (bhagavat-tejasa anvitah). Riding on the back of his carrier,
Airavata (gajendra upary), surrounded by all the devatas (vrto deva-ganaih
sarvair), while all the sages offered him praise (stiyamano muni-ganaih), he

appeared glorious (asobhata), giving delight to the three worlds (trailokyarm
harsayann iva).



Theme-2: Indra & DGs attack the demons (13-28)

16.10.15 ||
vrtram abhyadravac chatrum
asuranika-yuthapaih
paryastam ojasa rajan
kruddho rudra ivantakam

O King (rajan)! As Rudra had formerly attacked Yamaraja
(rudra iva antakam), Indra angrily and with great force
(kruddhah ojasa) attacked Vrtrasura (Satrum vrtram
abhyadravat), who was surrounded (paryastam) by the
leaders of the demoniac armies (asura anika-yathapaih).



Paryastam means “surrounded by.”

Siva is capable of killing Yamaraja.

Similarly Indra was capable of killing Vrtrasura.

Or it can mean “Just as a lion attacks another lion, so
Indra attacked Vrtrasura.” (They fought ferociously.)



Theme-2: Indra & DGs attack the demons (13-28)

1 6.10.16 ||
tatah suranam asurai
ranah parama-darunah
treta-mukhe narmadayam
abhavat prathame yuge

Thereatfter (tatah), at the beginning of Treta-yuga (treta-
mukhe) in the first yuga cycle ot Vaivasvata Manvantara
(prathame yuge), a fierce battle took place (ranah
parama-darunah abhavat) between the devatas and the
demons (suranam asuraih) on the bank ot the Narmada
River (narmadayam).



The battle took place at the beginning of Treta-yuga, in
the first cycle of four yugas ot Vaivasvata Manvantara.



Theme-2: Indra & DGs attack the demons (13-28)

1 6.10.17-18 ||
rudrair vasubhir adityair
asvibhyam pitr-vahnibhih
marudbhir rbhubhih sadhyair

visvedevair marut-patim

drstva vajra-dharam $akram
rocamanar svaya Sriya
namrsyann asura rajan
mrdhe vrtra-purahsarah

O King (rajan)! When all the demons (asura) headed by Vrtrasura (vrtra-
purahsarah) came onto the battlefield (mrdhe), they saw Indra (drstva
Sakram), shining with his etfulgence (rocamanam svaya sriya), carrying the
thunderbolt (vajra-dharam) and surrounded by the Rudras, Vasus, Adityas
(rudraih vasubhir adityaih), Asvini-kumaras, Pitrs, Vahnis (asvibhyam pitr-
vahnibhih), Maruts, Rbhus, Sadhyas (marudbhir rbhubhih sadhyaih) and
Visvadevas (visvedevaih). They could not tolerate this (na amrsyann).



1] 6.10.19-22 ||
namucih sambaro marva
dvimuardha rsabho 'surah

hayagrivah Sankusira
vipracittir ayomukhah

puloma vrsaparva ca

prahetir hetir utkalah

daiteya danava yaksa
raksamsi ca sahasrasah

sumali-mali-pramukhah

kartasvara-paricchadah
pratisidhyendra-senagram

mrtyor api durasadam

abhyardayann asambhrantah
simha-nadena durmadah
gadabhih parighair banaih
prasa-mudgara-tomaraih

Thousands (sahasrasah) of ferocious, fearless (durmadah asambhrantah) Daityas, Danavas, Yaksas, Raksasas
(daiteya danava yaksa raksamsi ca), such as Namuci, Sambara, Anarva (namucih $ambaro anarva), Dvimardha,
Rsabha, Asura (dvimirdha rsabho asurah), Hayagriva, Sankusira (hayagrivah sankusira), Vipracitti, Ayomukha
(vipracittir ayomukhah), Puloma, Vrsaparva (puloma vrsaparva), Praheti, Heti and Utkala (prahetir hetir
utkalah), headed by Sumali and Mali (sumali-mali-pramukhah), clad in gold (kartasvara-paricchadah), roaring like
lions (simha-nadena), resisted the armies of King Indra (pratisidhya indra-senagram), which even death
personified could not easily overcome (mrtyor api durasadam). They attacked (abhyardayann) with clubs,
bludgeons, arrows (gadabhih parighair banaih), barbed darts, mallets and lances (prasa-mudgara-tomaraih).



Theme-2: Indra & DGs attack the demons (13-28)

1 6.10.23 ||
Sulaih parasvadhaih khadgaih
Sataghnibhir bhusundibhih
sarvato 'vakiran Sastrair
astrais ca vibudharsabhan

Armed with (Sastrair astraih ca) lances, tridents, axes,
swords (stulaih parasvadhaih khadgaih), sataghnis and
bhusundis (Sataghnibhir bhusundibhih), the demons
scattered the <chiels of the devatas (sarvato
vibudharsabhan avakiran).



Sataghni is a weapon four hastas in length with iron
spikes.

Bhusundi is a weapon with prominently arranged iron
spikes.



Theme-2: Indra & DGs attack the demons (13-28)

1 6.10.24 ||
na te 'drSyanta saiichannah
Sara-jalaih samantatah
punkhanupunkha-patitair
jyotimmsiva nabho-ghanaih

As the stars cannot be seen when covered by dense
clouds (jyotirnsi iva nabho-ghanaih), the devatas (te),
being completely covered (safichannah) by networks of
arrows ($ara-jalaih samantatah) falling upon them one
after another (punkha anupunkha-patitair), could not be
seen (na adrSyanta).



Punkha is the feathered end of the arrow.

The arrows fell so that one arrow head followed exactly
next to the feathered end of the previous arrow.

Though the arrows covered the devatas like clouds
covering the stars, the arrows could not touch the
devatas, just as the clouds do not touch the stars.



Theme-2: Indra & DGs attack the demons (13-28)

16.10.25 ||
na te Sastrastra-varsaugha
hy aseduh sura-sainikan
chinnah siddha-pathe devair
laghu-hastaih sahasradha

The showers of various weapons and arrows (Sastra
astra-varsa ogha) released to kill the soldiers of the
devatas (sura-sainikan) did not reach them (na aseduh)
because the devatas (devaih), acting quickly (laghu-
hastaih), cut the weapons (chinnah) into thousands of
pieces (sahasradha) in the sky (siddha-pathe).



Theme-2: Indra & DGs attack the demons (13-28)

I 6.10.26 ||
atha ksinastra-Sastraugha
giri-Srnga-drumopalaih
abhyavarsan sura-balam
cicchidus tams$ ca puarvavat

As their weapons decreased (atha ksina astra-sastra
ogha), the demons began showering (abhyavarsan)
mountain peaks, trees and stones (giri-Srnga-druma-
upalaih) upon the devatas’ soldiers (sura-balam), but the
devatas cut them to pieces in the sky (tan cicchiduh) as
before (purvavat).



Theme-2: Indra & DGs attack the demons (13-28)

1 6.10.27 ||
tan aksatan svastimato nisamya
Sastrastra-pugair atha vrtra-nathah
drumair drsadbhir vividhadri-srmgair
aviksatams tatrasur indra-sainikan

When the soldiers of Vrtrasura (atha vrtra-nathah) saw
(nisamya) that the soldiers of King Indra (indra-
sainikan) were quite well (svastimatah), uninjured at all
(aksatan) by their volleys of weapons (Sastra astra-
pugaih), not harmed by trees, stones and mountain peaks
(drumair drsadbhir vividha adri-srngair), the demons
became afraid (tatrasuh).



Theme-2: Indra & DGs attack the demons (13-28)

16.10.28 ||
sarve prayasa abhavan vimoghah
krtah krta deva-ganesu daityaih
krsnanukiilesu yatha mahatsu
ksudraih prayukta asati ritksa-vacah

Just as (yatha) rough words (asati riaksa-vacah)
pronounced by low persons (ksudraih prayukta) are
tutile against saintly persons (vimoghah mahatsu), all the
etforts ot the demons (daityaih krtah krta sarve prayasa)
against the devatas (deva-ganesu) under the protection of
Krsna (krsna anukilesu) were futile (vimoghah).




Usati should be wusatyah (harsh speech), expressing
misfortune, such as saying again and again to the
Vaisnavas, “You should die immediately.”

Ruksa means abusive speech such as “Ah! What a low
person you are!”



Theme-3: Vrtrasura chastises
the tleeing asuras (29-33)



Theme-5: Vrtrasura chastises the Ileeing asuras (29-55)

16.10.29 ||
te sva-prayasam vitatham niriksya
harav abhakta hata-yuddha-darpah
palayanayaji-mukhe visrjya
patimm manas te dadhur atta-sarah

The demons (te), since they were not devotees of Lord
(harav abhakta), saw (niriksya) that their endeavors
were fruitless (sva-prayasam vitatham). Their pride in
fighting gone (hata-yuddha-darpah), their prowess
dissipated (atta-sarah), they left their leader (visrjya
patih) even in the very beginning of the fight (aji-
mukhe), and made up their minds to flee (palayanaya

manah te dadhuh).



Theme-3: Vrtrasura chastises the tleeing asuras (29-33)

16.10.30 |
vrtro 'surams tan anugan manasvl
pradhavatah preksya babhasa etat
palayitam preksya balam ca bhagnam
bhayena tivrena vihasya virah

Seeing the strength of his army broken (preksya balam ca
bhagnam) and seeing (preksya) the demons and their
followers (asuran tan anugan) tleeing out of intense fear
(pradhavatah bhayena tivrena), intelligent (manasvi),
brave Vrtra (virah vrtrah), smiling (vihasya), then spoke
these words (etat babhasa).



1heme-5: Vrtrasura chastises the ileeing asuras (29-
33)

16.10.31 ||
kalopapannarm rucirarn manasvinam
jagada vacam purusa-pravirah
he vipracitte namuce puloman
mayanarvan chambara me sSrnudhvam

Vrtrasura, the hero among heroes (purusa-pravirah),
spoke (jagada) pleasing, wise words (ruciram
manasvinam vacam) suitable to the time (kala
upapannar). "O Vipracitti! O Namuci! O Puloma! (he
vipracitte namuce puloman) O Maya, Anarva and
Sambara! (maya anarvan Sambara) Please hear me (me
Srnudhvam)!”



Theme-3: Vrtrasura chastises the tleeing asuras (29-33)

16.10.32 ||
jatasya mrtyur dhruva eva sarvatah
pratikriya yasya na ceha klpta
loko yasas catha tato yadi hy amum
ko nama mrtyurih na vrnita yuktam

For those who have taken birth (jatasya), death
(mrtyuh), for which (yasya) no remedy (na pratikriya)
has been created in this world (iha klpta), is certain
(dhruva). 1If one were to attain (yadi loko yuktam)
Svarga and fame (ya$as ca atha tato hy amurnh), who
would not accept such a death (ko nama mrtyurn na
vrnita)?



If there will be fame and Svarga after death, it is this
(amum) death is proper.



Theme-3: Vrtrasura chastises the fleeing asuras (29-33)

16.10.33 ||
dvau sammatav iha mrtyt durapau
yad brahma-sandharanaya jitasuh
kalevaram yoga-rato vijahyad
yad agranir vira-Saye mivrttah

There are two approved ways to die (dvau sammatav iha
mrtyi), and both are very rare (durapau). One is to give
up the body (kalevaram vijahyad) by engaging in yoga
(yoga-rato), with control of the life airs (jita asuh),
concentrating on Brahman (brahma-sandharanaya); the
other way is to die on the battlefield (yad vira-saye),
leading the army (agranih) and never showing one's back
(anivrttah).



Vira-saye means “on the battlefield.” Anivrttah means
“facing the enemy.”



