Canto Six - Chapter Fifteen

The Saints Narada and
Angira Instruct King

Citraketu



Theme-1: Narada & Angira
instructs Citraketu (1-8)



Theme-1: Narada & Angira instructs Citraketu (1-8)

16.15.1 ||
Sri-Suka uvaca
ticatur mrtakopante
patitamm mrtakopamam
Sokabhibhuitam rajanam

bodhayantau sad-uktibhih

Sukadeva Gosvami said: While King Citraketu,
overcome by lamentation (Soka abhibhutam rajanam),
lay like a dead body (patitam mrtaka upamam) at the
side of the dead body of his son (mrtaka upante), the two
great sages Narada and Angira instructed him about
spiritual consciousness as follows (ticatur bodhayantau

sad-uktibhih).



In the Fifteenth Chapter the two sages deliver the King
from suffering and Narada gives him instructions on a
mantra.



Theme-1: Narada & Angira instructs Citraketu (1-8)

16.15.2 |
ko 'yarh syat tava rajendra
bhavan yam anusocati
tvarh casya katamah srstau
puredanim atah param

O best of kings (rajendra)! What relationship does the
dead body (ko ayam) for which you lament (bhavan yam
anusocati) have with you (tava syat), and what
relationship do you have with him? Who is who (tvam ca
asya katamah), in your previous birth, this birth and
tuture birth (pura idanim atah param srstau)?



“Who is he in relation to you?”

“He is my son.”

“That is true, But what are you in relation to him?”

“I am the father.”

In previous birth, or now, or in next birth, who is who?



Those who had a relationship with sons in a previous
birth, at death were separated from those sons and in this

present life they are sons of that person or another
person.

In another life they become wives, enemies or friends of
that or another person.



Theme-1: Narada & Angira instructs Citraketu (1-8)

16.15.3 ||
yatha prayanti samyanti
sroto-vegena balukah
samyujyante viyujyante
tatha kalena dehinah

As small particles of sand (yatha balukah) come together
and are separated (prayanti samyanti) by the force of the
waves (sroto-vegena), the jivas (tatha dehinah) come

together and are separated (samyujyante viyujyante) by
the force of time (kalena).



The meaning is explained.

Just as particles of sand join and separate by the force of
waves, jivas meet and separate by the force of time.



Theme-1: Narada & Angira instructs Citraketu (1-8)

| 6.15.4 ||
yatha dhanasu vai dhana
bhavanti na bhavanti ca
evam bhutani bhutesu
coditanisa-mayaya

O King! Just as grains (yatha dhana) appear or do not
appear (bhavanti na bhavanti ca) from seeds (dhanasu),
children appear or do not appear from fathers (evam
bhiutani bhiitesu), driven by maya (iSa-mayaya
coditani).



“I may or may not be his father or his son in this birth or
another birth. But enough with such questions tor now!
Please tell me for what fault do I experience suffering
caused by separation from my object of attection?”

[t is not your offense. The cause is time alone. This is
what they explain.

“But for a long time I did not have a son. In my old age a
son was born but died. This is great sutfering.”



Among fathers some produce sons and some do not.

Though some grains produce and others are produced,
they have no relationship as father and son.

Thus there is no lamentation.

Dhana means roasted grains and a woman.

Thus there is another meaning.



Just as grain does not arise from roasted grains, sons do
not arise in persons like you without the karma for
having sons.

But O King (isa)! Driven by maya, the living entities have
sons.

To enlighten you, I, Angira, became your son through the
influence of maya.



Theme-1: Narada & Angira instructs Citraketu (1-8)

16.15.5 ||
vayam ca tvam ca ye ceme
tulya-kalas caracarah
janma-mrtyor yatha pascat
pran naivam adhunapi bhoh

O King (bhoh)! Both you and we (vayam ca tvarm), as
well as everything moving and not moving (ye ca ime
cara acarah) who are situated here now (tulya-kalah),
were not together before our births (na janma prak) and
will not be together after our deaths (na yatha mrtyor
pascat). We are not even together at the present time (na
evam adhuna api).



Not only is a dead son lamentable.

Wite, ministers and relatives all presently existing are to
be lamented.

We are all situated here now at one time (tulya-kalah).

Betore our birth and atter our death, we do not exist.

Even now we do not exist.



Things which do not exist in all three phases of time
cannot be called substantial.

That is the meaning.

Pious persons do not consider insubstantial,
impermanent objects.

Though the objects are real they are regarded as unreal
(because they are temporary).



Theme-1: Narada & Angira instructs Citraketu (1-8)

16.15.6 |
bhutair bhuitani bhatesah
srjaty avati hanti ca
atma-srstair asvatantrair
anapekso 'pi balavat

The Lord (bhutesah), inditterent (anapeksah), like a
child playing (balavat), creates, maintains and destroys
(srjaty avati hanti ca) all beings by other beings (bhutair
bhiitani), who are created by him and are dependent on
him (atma-srstaih asvatantraih).



Observing that your son was born, but by some harsh cause was
destroyed, you think that your bearing a son is good and others’
destroying him is bad.

The Lord creates living entities through fathers, maintains them
through kings and destroys them through snakes.

These beings are create by the Lord and are dependent on the
Lord (atma-srstaih).

“But if the Lord is full in his desires, why does he create these
beings?”

He creates, but is inditferent, like a boy playing.



Theme-1: Narada & Angira instructs Citraketu (1-8)

16.15.7 |
dehena dehino rajan
dehad deho 'bhijayate
bijad eva yatha bijamm
dehy artha iva sasvatah

Just as from one seed another seed is generated (yatha
bijad bijarn), O King (rajan), so by the body ot the father
(dehino dehena) another body, a son, is produced
(dehah abhijayate) through the body of the mother
(dehad). (Why do you lament, since the body is still
here?) But the object called the jiva (dehy artha) is
eternal (sasvatah).



“What you said is true. I, a father, created by the Lord,
produced a son, who is now dead. Therefore I lament.”

The two sages respond.

By the body of the tfather, the body of the son is born
from the body of a mother, just as a seed is born from

another seed.

Since the body of the son which you produced is present
before you now, why do you lament?



This is the intention of the statement.

“But I am lamenting because the jiva is not longer
present.”

They reply.

The jiva is eternal. It is not produced by you.

Thus you have no relationship at all with it.



Theme-1: Narada & Angira instructs Citraketu (1-8)

16.15.8 |
deha-dehi-vibhago 'yam
aviveka-krtah pura
jati-vyakti-vibhago 'yam
yatha vastuni kalpitah

Just as (yatha) divisions of general and specitic (jati-
vyakti-vibhagah) are imagined in the absolute (vastuni
kalpitah), so divisions of body and soul with mutual
dependence (deha-dehi-vibhagah) are imagined because
of beginningless ignorance (pura aviveka-krtah).



“Since the soul is the partner with the temporary body, it
should also be temporary.”

The distinction of soul and body which seem to be
mutually dependent is produced from beginningless
ignorance, just as the division of generic (jati) and
specific (vyakti) in the eternal Brahman is imaginary,
since it cannot be discerned that they are mutually
dependent.



Theme-2: Citraketu glorifies

Narada & Angira & requests
for knowledge (9-16)



Theme-2: Citraketu glorifies Narada & Angira &
requests for knowledge (9-16)

16.15.9 ||
Sri-Suka uvaca
evam asvasito raja
citraketur dvijoktibhih
vimrjya panina vaktram
adhi-mlanam abhasata

Sukadeva Gosvami said: Thus pacified by the
instructions of Narada and Angira (evam dvija uktibhih
asvasitah), King Citraketu (raja citraketuh), wiping his
shriveled face (vimrjya adhi-mlanam vaktram) with his
hand (panina), the King began to speak (abhasata).



Theme-2: Citraketu glorifies Narada & Angira &
requests for knowledge (9-16)

I 6.15.10 ||
Sri-rajovaca
kau yuvam jiiana-sampannau
mahisthau ca mahiyasam
avadhutena vesena
giildhav iha samagatau

King Citraketu said: You two (kau yuvam), endowed
with knowledge (jiana-sampannau), greatest amongst
the great (mahisthau ca mahiyasam), have arrived here
(iha samagatau) in the dress of mendicants (gadhav
avadhutena vesena).



The two sages had dressed as mendicants to hide their
identity.



Theme-2: Citraketu glorifies Narada & Angira &
requests for knowledge (9-16)

16.15.11 ||
caranti hy avanau kamam
brahmana bhagavat-priyah
madrsam gramya-buddhinam
bodhayonmatta-linginah

Brahmanas who are Vaisnavas, the most dear servants ot
the Lord (brahmana bhagavat-priyah), dressed like
madmen (unmatta-linginah), wander the earth at will
(caranti hy avanau kamam) to enlighten (bodhaya)
materialist persons like me (madrsamm gramya-

buddhinam).



1 6.15.12-15 ||
kumaro narada rbhur
angira devalo 'sitah
apantaratama vyaso
markandeyo 'tha gautamah

vasistho bhagavan ramah
kapilo badarayanih
durvasa yajnavalkyas ca
jatukarnas tatharunih

romasas cyavano datta
asurih sapatanjalih
rsir veda-$ira dhaumyo
munih pancasikhas tatha

hiranyanabhah kausalyah
Srutadeva rtadhvajah
ete pare ca siddhesas
caranti jiana-hetavah

Perfect persons like the following (ete pare ca siddhesas) wander the surface of the earth to instruct knowledge
(caranti jiana-hetavah): Sanat-kumara, Narada, Rbhu (kumaro narada rbhur), Angira, Devala, Asita (angira devalo
asitah), Apantaratama, Vyasadeva (apantaratama vyaso), Markandeya, Gautama (markandeyo atha gautamah),
Vasistha, Bhagavan Parasurama (vasistho bhagavan ramah), Kapila, Sukadeva (kapilo badarayanih), Durvasa,
Yajnavalkya (durvasa yajnavalkya$ ca), Jatukarna and Aruni (jatukarnas tatha arunih), Romasa, Cyavana,
Dattatreya (romasas cyavano datta), Asuri, Patafjali (asurih sapatafjalih), the great sage Dhaumya who is like the
head of the Vedas (rsir veda-sira dhaumyo), the sage Pancasikha (munih pancasikhas tatha), Hiranyanabha,
Kausalya (hiranyanabhah kausalyah), Srutadeva and Rtadhvaja (srutadeva rtadhvajah).



Theme-2: Citraketu glorifies Narada & Angira & requests for
knowledge (9-16)

I 6.15.16 ||
tasmad yuvarh gramya-pasor
mama midha-dhiyah prabha
andhe tamasi magnasya
jiana-dipa udiryatam

Please kindle your tlame of knowledge in me (tasmad yuvam
mama jnana-dipa udiryatam), a fool (mudha-dhiyah), a farm
animal (gramya-pasoh), drowning in the darkness of ignorance
(andhe tamasi magnasya).



Theme-3: Narada & Angira
enlightens Citraketu (17-28)



Theme-3: Narada & Angira enlightens Citraketu (17-
28)

16.15.17 |
Sr1-angira uvaca
ahar te putra-kamasya
putrado 'smy angira nrpa
esa brahma-sutah saksan
narado bhagavan rsih

Angira said: O King (nrpa)! I am the giver of the son to
you (ahamm te putradah) who desired a son (putra-
kamasya), and this is Narada (esa naradah), a great sage
(bhagavan rsih), son of Lord Brahma (brahma-sutah
saksan).



Theme-3: Narada & Angira enlightens Citraketu (17-28)

1 6.15.18-19 ||
ittham tvam putra-Sokena
magnarn tamasi dustare
atad-arham anusmrtya
mahapurusa-gocaram

anugrahaya bhavatah
praptav avam iha prabho
brahmanyo bhagavad-bhakto

navasaditum arhasi

Remembering you (tvam anusmrtya), who are unsuitably drowning (atad-
arham magnam) in insurmountable ignorance (tamasi dustare) because of
sorrow for your son (putra-Sokena), and who can recognize great devotees
(mahapurusa-gocaram), we have come here to give mercy to you (bhavatah
anugrahaya praptav avam iha prabho). The devotee of the Lord, who serves
brahmanas (brahmanyo bhagavad-bhakto), should not lament (na
avasaditum arhasi).



You can see and think of the Lords devotees and great
sages (maha-pursa-gocaram).

Because he served the brahmanas and Vaisnavas he is

called brahmanyah bhagavad-bhaktah.

Actually however, he was not a devotee at all.



Theme-3: Narada & Angira enlightens Citraketu (17-28)

1 6.15.20 ||
tadaiva te param jianam
dadami grham agatah
jhiatvanyabhinivesam te
putram eva dadamy aham

I would have given you spiritual knowledge (tada eva te param
jianarm dadami) when I first came to your house (grham agatah),
but I gave you a son (putram eva dadamy aham), knowing that
you were absorbed in material objects (jiiatva anya abhinivesar
te).



I 6.15.21-23 ||
adhuna putrinam tapo
bhavataivanubhuyate

evam dara grha rayo
vividhaisvarya-sampadah

Sabdadayas ca visayas
cala rajya-vibhutayah
mahi rajyam balam koso
bhrtyamatya-suhrj-janah

sarve 'pl Suraseneme
Soka-moha-bhayartidah
gandharva-nagara-prakhyah
svapna-maya-manorathah

Now you are experiencing (adhuna bhavata eva anubhuyate) the pains of a parent
(putrinam tapah). O King (strasena)! Your wife, house, the wealth of a kingdom (dara
grha rayah), various other opulences (vividha aisvarya-sampadah), the objects of the senses
($abdadayas ca visayah), and the powers of ruling (rajya-vibhuitayah) are all temporary
(cala). Land, kingdom, military power, treasury (mahi rajyam balarm kosah), servants,
ministers, friends and relatives (bhrtyamatya-suhrj-janah) are all causes of fear, illusion,
lamentation and distress (sarve api ime Soka-moha-bhayartidah). They are false, like a
Gandharva city (gandharva-nagara-prakhyah), like the objects of a dream, a magic show or
imagination (svapna-maya-manorathah).



It has been said that wife and other objects, because of
being temporary, are not real, and because of appearing
and disappearing, are cause of suffering.

Besides these things, other things also, which are causes
of lamentation, illusion, fear and pain, are false.

One perceives that dream objects are false when waking
from a dream.

Objects which appear through dreams, magic or
imagination are false like a Gandharva city.



Theme-5: Narada & Angira enlightens Citraketu (1/-
28)

I 6.15.24 ||
drSyamana vinarthena
na drSyante manobhavah
karmabhir dhyayato nana-
karmani manaso 'bhavan

Imaginary objects seen in the absence of real objects
(drSyamana vina arthena) are not seen when waking
from a dream (na drSyante). They are products of the
mind (mano bhavah). Actions for attaining objects of a
person meditating on those objects (karmabhir
dhyayato) because of impressions of karma (nana-
karmani) are also made of the mind (manaso abhavat).



Imaginary objects are seen without some real object such
as a tiger or snake existing, but when the dream is over,
they are not seen.

Impermanent objects like wite and false objects, like
dreams, all arise from the mind, since they arise from
desires in the mind (manobhavah).

Actions also are composed of the mind because one
meditates (using his mind) on objects because of his
impressions of karma (in order to carry out action).

Because the action is composed of mind, the object
attained is also made of the mind.



Theme-3: Narada & Angira enlightens Citraketu (17-
28)

16.15.25 ||
ayam hi dehino deho
dravya-jiiana-kriyatmakah
dehino vividha-klesa-
santapa-krd udahrtah

The body of the jiva who thinks he is the body (ayarm hi
dehino dehah) is composed of the gross organs, the sense
devatas and the senses (dravya-jiana-kriyatmakah). It is
said that (udahrtah) this body gives various types of
sutfering and pain to the jiva (dehino vividha-klesa-
santapa-krd).



It has been explained that attachment to objects is the
cause of sutfering.

Now identification with the body is described.

The body of the jiva who thinks he is the body is made of
gross elements, sense devatas and the senses.



Theme-3: Narada & Angira enlightens Citraketu (17-
28)

1 6.15.26 ||
tasmat svasthena manasa
vimrsya gatim atmanah
dvaite dhruvartha-visSrambham
tyajopasamam avisa

Therefore (tasmat), considering (vimrsya) with steady
mind (svasthena manasa) the truth about the soul
(atmanah gatim), give up faith (tyaja visSrambhar) that
temporary objects are eternal (dhruva artha) in this
world of duality (dvaite) and take shelter of detachment

(upasamam avisa).



With undisturbed mind consider the truth of the soul.

Give up faith or atfection, (visrvambham) thinking that
temporary objects are eternal (dhruva) in the world of
duality, holding the conception of this world, me and my
objects.

Amara-kosa says $§asvatas, dhruva, nitya, sadatana and
sanatana mean “eternal.”

Take shelter (avisa) ot a peaceful mind.



Theme-3: Narada & Angira enlightens Citraketu (17-
28)

16.15.27 ||
Sri-narada uvaca
etam mantropanisadarm
praticcha prayato mama
yam dharayan sapta-ratrad
drasta sankarsanam vibhum

Narada said: Attentively receive (prayato praticcha)
from me (mama) a mantra embodying the Upanisads
(etamh mantra upanisadarm). Meditating on it, after seven
nights (yam dharayan sapta-ratrad) you will be able to
see Lord Sankarsana (drasta sankarsanam vibhum).



“What is the eternal object? Please tell me what it is.”

Since Narada was a great devotee, at the suggestion of
Angira, he then spoke.

“Accept this Upanisad in the form of a mantra.”



Theme-3: Narada & Angira enlightens Citraketu (17-28)

1 6.15.28 ||
yat-pada-milam upasrtya narendra puarve
Sarvadayo bhramam imarm dvitayam visrjya
sadyas tadiyam atulanadhikarh mahitvam
prapur bhavan api param na cirad upaiti

My dear King (narendra), in former days (piirve) Lord Siva and
other devatas (Sarva adayah), taking shelter of the lotus feet of
Sankarsana (yat-pada-mullam upasrtya), immediately got free
(sadyah visrjya) from the illusion of duality (imam dvitayam
bhramam) and achieved (prapuh) unequaled and unsurpassed
glory (atula anadhikarmm mahitvam). You will very soon attain that
very same position (bhavan api param na cirad upaiti).



