Canto Six - Chapter Sixteen

King Citraketu Meets the
Supreme Lord



Theme-1: Jiva (dead son
alive) speaks to Citraketu (1-
11)



Theme-1: Jiva (dead son alive) speaks to Citraketu (1-
11)

16.16.1 ||
Sri-badarayanir uvaca
atha deva-rsi rajan
samparetam nrpatmajam
darsayitveti hovaca
jhatinam anusocatam

Sukadeva Gosvami said: O King (rajan)! Narada (atha
deva-rsi) brought into the vision (darsayitva) ot all the
lamenting relatives (jiatinam anu$ocatam) the dead son
(samparetam nrpatmajam) and then spoke as follows (iti

hovaca).



In the Sixteenth Chapter, Citraketu is enlightened by the
words of his dead son, receives a mantra from Narada,
praises Sankarsana and receives knowledge from
Sankarsana.

Jhatinam has an accusative meaning (Narada showed the
lamenting relatives).



Theme-1: Jiva (dead son alive) speaks to Citraketu (1-
11)

16.16.2 ||
Sri-narada uvaca
jivatman pasya bhadram te
mataram pitaram ca te
suhrdo bandhavas taptah
Suca tvat-krtaya bhrsam

Narada said: O living entity (jivatman)! All good fortune
unto you (bhadram te)! Just see your father and mother
(paSya te mataram ca pitararn). All your friends and
relatives (suhrdo bandhavah) are overwhelmed with griet
(bhrsam Suca taptah) because of your passing away (tvat-
krtaya).



Seeing that it was ditficult to stop the lamentation and
illusion, Narada spoke through the son to enlighten
them.



Theme-1: Jiva (dead son alive) speaks to Citraketu (1-
11)

16.16.3 ||
kalevaram svam avisya
Sesam ayuh suhrd-vrtah

bhunksva bhogan pitr-prattan
adhitistha nrpasanam

Reenter your body (kalevaram svam avisya) and enjoy
the remainder of your life (Sesam ayuh bhunksva),
surrounded by your friends and relatives (suhrd-vrtah).
Accept the royal throne (adhitistha nrpasanam) and all
the enjoyments given by your father (bhogan pitr-
prattan).



Because you did not die at the proper time you have the
remainder of your life to live.

Narada is fooling the King.

Actually he did not have a remainder to live, since this
body was illusory.



Theme-1: Jiva (dead son alive) speaks to Citraketu (1-
11)

16.16.4 ||
jiva uvaca
kasmif janmany ami mahyam
pitaro mataro 'bhavan
karmabhir bhramyamanasya
deva-tiryan-nr-yonisu

The jiva said: Since I have been wandering by karma
(karmabhir bhramyamanasya) in wombs of devatas,
animals and humans (deva-tiryan-nr-yonisu), in which
birth (kasmifi janmany) were these persons (ami) my
father and mother (mahyam pitaro mataro abhavan)?



The sage, entering that body, then spoke as it the child
had come to life.

Mahyam should be mama, the possessive case.



Theme-1: Jiva (dead son alive) speaks to Citraketu (1-
11)

1 6.16.5 ||
bandhu-jhaty-ari-madhyastha-
mitrodasina-vidvisah
sarva eva hi sarvesam
bhavanti kramaso mithah

One person becomes (bhavanti) a relative through
marriage (bandhu), a relative of one’s father (jiaty), an
enemy (ari), a false friend (madhyastha), a well-wisher
(mitra), and becomes inditferent to (udasina) or envious
of another person (vidvisah mithah) in ditferent
successive births (sarvesam kramaso).



When I die, seeing me as a son, you lament.

But why do you not see me as an enemy, and rejoice
when I die, since all these relationships are temporary?
That is expressed in this verse.

Bandhu are kinsmen through marriage. Jiati is a paternal
relative.

Enemies are those who attack. Mitra is a person desiring
one’s good fortune.



Madhyastha is externally friendly and internally inimical.

Udasina is a person who is neither friendly nor inimical.

Vidvisa is a person who cannot tolerate another’s
superiority.

The enemy in one life becomes the son in another life.

[t is a common saying that a son with good qualities who
dies is actually an enemy, since he gives greater sorrow.



Theme-1: Jiva (dead son alive) speaks to Citraketu (1-
11)

16.16.6 ||
yatha vastiini panyani
hemadini tatas tatah
paryatanti naresv evam
jivo yonisu kartrsu

Just as commodities (yatha vastiini panyani) and coins
(hema adini) pass among many people (tatah tatah), the
jiva wanders (evam jivah paryatanti) into various wombs
(naresu yonisu) with various fathers and mothers
(kartrsu).



“If an enemy becomes one’s son, how does aftection arise for that
person as a dear relative?”

This is explained through an example.

Gold coins in an enemy’s house are the cause of his murder.

By chance those same gold coins come to one’s own house and
become the object of atfection and are used for enjoyment.

In this way the jiva enters into wombs of men, cows, or donkeys,
having various fathers and mothers.



Theme-1: Jiva (dead son alive) speaks to Citraketu (1-
11)

16.16.7 ||
nityasyarthasya sambandho
hy anityo drsyate nrsu
yavad yasya hi sambandho
mamatvar tavad eva hi

It is seen (drsyate) that the relationships of one object
(nityasya arthasya sambandhah) with many people
(nrsu) are temporary (hy anityah). As long as the
relationship lasts (yavad yasya hi sambandho), one has
possessiveness of the object (mamatvam tavad eva hi).



For some time I was the son ot Citraketu and for that time he
showed affection for me.

Afterwards I will be the son of someone else, and that person will
show affection for me.

This is illustrated by making a particular case to make a general
Sstatement.

One object like a coin goes to another person’s hand in one day
during trading.

Then it becomes his and no one else’s for some time. The
relationship is temporary.



Theme-1: Jiva (dead son alive) speaks to Citraketu (1-
11)

16.16.8 ||
evar yoni-gato jivah
sa nityo nirahankrtah
yavad yatropalabhyeta
tavat svatvar hi tasya tat

The jiva who has entered a body (evam yoni-gato jivah)
is actually without specific material identity (sah nityo
nirahankrtah). As long as the jiva stays in his body
(yavad yatra upalabhyeta) he identifies himselt as the
son of a particular father (tavat svatvam hi tasya tat).



Actually the soul has no material identity.

As long as he attains a body with a father (yatra), he
thinks himself his son (tasya).

Or, though the jiva is without identity, as long as it is in

some body (yatra) the jiva (tasya) identifies himselt with
that body.

How can I have false identity since I do not identity with
that body any more? Therefore it is not proper to tell me
to reenter the body.



Theme-1: Jiva (dead son alive) speaks to Citraketu (1-
11)

16.16.9 ||
esa nityo 'vyayah sitksma
esa sarvasrayah svadrk
atmamaya-gunair visvam
atmanarh srjate prabhuh

The Lord is eternal, without change, beyond perception
(esa nityah avyayah stitksmah). He is the shelter of all
things and selt-manifesting (esa sarva asrayah svadrk).
The Lord creates himselt (prabhuh atmanam srjate) as
the universe (viSvam) through the gunas of his material
maya (atma maya-gunaih).



Since the jiva is dependent and powerless, there must be
an independent controller.

What is he like?

Since the jiva is covered by maya, and the Lord is thus
invisible, though he can also be seen, the Lord is
described as tat, Brahman.

Because the speaker Angira is not covered by maya, being
free from ignorance as a jivanmukta, he is able to use
words to describe this Brahman as a perceivable object.



The Lord is described by three terms which are used in
relation to the jiva as well: eternal, unchanging, and
subtle.

The jiva has been described by two terms not common to
the Lord: dependent and without control--powerless.

Other qualities are next mentioned to show the qualities
unique to the Lord such as being the shelter of all things.

The universe is called himself because it arises from his
Sakti, which is non-ditterent from him.



Theme-1: Jiva (dead son alive) speaks to Citraketu (1-
11)

1 6.16.10 ||
na hy asyasti priyah kascin
napriyah svah paro 'pi va
ekah sarva-dhiyam drasta
kartrnam guna-dosayoh

The Lord does not tavor (na hy asya asti priyah) or
distavor anyone (na apriyah kascid). He does not think
that one person is his relative and another is not (na hy
svah paro 'pi va). He is one entity, the witness of all the
jivas with various types of intelligence (ekah sarva-
dhiyam drasta), who act in terms of friend and enemy in
relation to others (kartirnam suna-dosavoh).



The Lord does not have relationships due to ignorance, such as
relatives through marriage, relatives on the father’s side, enemies,
and enemies disguised as friends.

That is explained in this verse.

The Lord does not like or hate anyone.

However, the devotee is very dear to the Lord, considers the
devotee to be himself.

He shows anger to those who hate the devotees, and considered
them enemies and difterent from himself. Thus the Gita says:



samo 'ham sarva-bhiitesu na me dvesyo 'sti na priyah |
ye bhajanti tu mam bhaktya mayi te tesu capy aham

[ am equal to all living beings. I do not hate anyone nor
do I favor anyone. To whatever extent a person worships
me with devotion, I am attached to him in a similar way.

BG 9.29

tan aham dvisatah kraran samsaresu naradhaman
ksipamy ajasram asubhan asurisv eva yonisu

[ cast those hatetul, cruel, and lowest of humans,
constantly doing evil, into repeated birth and death in

the wombs of demons. BG 16.19



These are ornaments, not faults, in the Lord, who is
atfectionate to his devotees.

The jivas are many and the Lord is one.

The Lord is the witness of all the jivas with various types
of intelligence, who then act as friend or enemy for the
benetit or mistortune (guna-dosayoh) of someone else.



Theme-1: Jiva (dead son alive) speaks to Citraketu (1-
11)

1 6.16.11 ||
nadatta atma hi gunam
na dosarn na kriya-phalam
udasinavad asinah
paravara-drg isvarah

The Lord (isSvarah) does not recognize others as friend or
enemy (nadatta atma hi gunam na dosam), nor is he
subject to karmic results (na kriya-phalam). He is
situated as if neutral (udasinavad asinah), witnessing the
good and bad actions of the jiva (para avara-drg).



The jiva recognizes persons as friends or enemies by
which he then experiences happiness and suffering as a
result of his actions.

The Lord is not like that.

The Lord does not see others as friend or enemy and
does not accept reactions for his acts.

He is situated as the antaryami (udasinavat) in all beings,
witnessing the good and bad actions of the jiva.



He seems to be (iva) inditferent to the contrary natures
of being friendly or inimical, but he is not (since he
favors the devotee).

Without surrender to the Lord, caused by mercy of
devotees, it is very ditficult for persons like Citraketu
who are overcome by grief and illusion to cross over
samsara.

What more can I say?

This is the meaning of this section.



Theme-2: Child’s funeral
rites & queens’ atonement
(12-16)



Theme-2: Child’s funeral rites & queens’ atonement
(12-16)

1 6.16.12 ||
Sri-badarayanir uvaca
ity udirya gato jivo
jhatayas tasya te tada
vismita mumucuh sokam
chittvatma-sneha-srnkhalam

Sukadeva Gosvami said: When that jiva had spoken in
this way (ity udirya jivah) and then left (gatah),
Citraketu and the other relatives (tada tasya jnatayah),
astonished by his words (te vismita), cut off the shackles
of their attection tor him (chittva atma-sneha-srmkhalam)
and gave up their lamentation (imumucuh $sokam).



Theme-2: Child’s funeral rites & queens’ atonement
(12-16)

16.16.13 |
nirhrtya jiatayo jhater
deham krtvocitah kriyah
tatyajur dustyajam sneham
Soka-moha-bhayartidam

After the relatives (jnatayah) had removed the body of
the son (nirhrtya jhateh deham) and performed a proper
funeral ceremony (krtva ucitah kriyah), they gave up the
atfection (tatyajur sneharn) that leads to illusion,
lamentation, fear and pain ($oka-moha-bhaya-arti-dam),
which is difficult to give up (dustyajam).



Theme-2: Child’s funeral rites & queens’ atonement (12-16)

16.16.14 ||
bala-ghnyo vriditas tatra
bala-hatya-hata-prabhah
bala-hatya-vratam cerur
brahmanair yan niraipitam

yamunayam maharaja
smarantyo dvija-bhasitam

O King (maharaja)! Queen Krtyadyuti's co-wives (bala-ghnyah),
ashamed of killing the child (bala-hatya vriditah), lost their
bodily luster (hata-prabhah), and, remembering the words of
Angira (smarantyo dvija-bhasitam), atoned for the killing of the
child (bala-hatya-vratamm ceruh) on the Yamuna River
(yamunayarm) as directed by brahmanas (brahmanair yad
nirapitam).



When everyone understood that the other wives had
killed the child, by seeing that they had become pale, the

wives became ashamed and frankly admitted that they
had killed the child.

They then performed atonement as directed by
brahmanas like Angira.



Theme-2: Child’s funeral rites & queens’ atonement
(12-16)

1 6.16.15 ||
sa ittham pratibuddhatma
citraketur dvijoktibhih
grhandha-kipan niskrantah
sarah-pankad iva dvipah

Thus enlightened (ittham pratibuddhatma) by the
instructions of the brahmanas Angira and Narada (dvija
uktibhih), King Citraketu (citraketuh) emerged from the
dark well of tamily life (grha andha-ktipan niskrantah),
just as an elephant emerges from the mud (sarah-pankad
iva dvipah).



Theme-2: Child’s funeral rites & queens’ atonement
(12-16)

16.16.16 ||
kalindyam vidhivat snatva
krta-punya-jala-kriyah
maunena samyata-prano
brahma-putrav avandata

After bathing in the Yamuna according to the rules
(kalindyam vidhivat snatva), and offering oblations of
water (krta-punya-jala-kriyah), controlling his senses and
mind (maunena sarhyata-prano), the King then oftered
his respects to Angira and Narada (brahma-putrav
avandata).




Theme-3: Narada’s
instructions to Citraketu (17-
25)



Theme-3: Narada’s instructions to Citraketu (17-25)

16.16.17 |
atha tasmai prapannaya
bhaktaya prayatatmane
bhagavan naradah prito
vidyam etam uvaca ha

Thereafter (atha), pleased with Citraketu (pritah), who
was a self-controlled devotee (bhaktaya prayatatmane)
and surrendered soul (prapannaya), Narada, the most
powerful sage (bhagavan naradah), spoke to him the
following instructions (tasmai uvaca ha etam vidyam).



1 6.16.18-19 ||
om namas tubhyam bhagavate
vasudevaya dhimahi
pradyumnayaniruddhaya
namah sankarsanaya ca

namo vijiana-matraya

paramananda-miurtaye
atmaramaya santaya
nivrtta-dvaita-drstaye

We otter respectful obeisances (orm namas tubhyarn) unto Vasudeva,
Pradyumna, Aniruddha and Sankarsana (vasudevaya pradyumnaya
aniruddhaya sankarsanaya ca), to the Lord who is endowed with cit-
Sakti (vijiana-matraya), who has a form of the highest bliss
(paramananda-murtaye), who delights in himself (atmaramaya), who
is tull of peace ($antaya), and who is not attached to the material
world (nivrtta-dvaita-drstaye).



We ofter respects to you. We mediate on you. We
meditate on you to please you.

Nine words (four are in the next verse) are used to
distinguish the Supreme Lord from the jiva.

Vijiana-matraya refers to the Lord who is covered with
pure cit-sakti, whereas the jiva is covered with ignorance.

According to Medini, matra can mean an ear ornament,
wealth, a measure, and a covering.



The Lord has a form of the highest bliss, but the jiva has
a form of five material elements.

The Lord enjoys his own bliss, but the jiva enjoys the
bliss of material sense objects.

The Lord is not (nivrtta) attached (drstaye) to the
material world (dvaita), whereas the jiva is attached to
the material world.



Theme-3: Narada’s instructions to Citraketu (17-25)

16.16.20 ||
atmanandanubhiuityaiva
nyasta-Sakty-irmaye namah
hrsikesaya mahate
namas te 'nmanta-murtaye

We ofter respects to you (namas te) who are devoid of
the waves of maya (nyasta-sakty-irmaye) since you enjoy
in yourselt (atma ananda anubhiitya eva), to you who
control all the senses (hrsikesaya), to you, the greatest
being (mahate), having an indestructible form (ananta-
murtaye).



You have completely (ni) thrown oft (asta) the waves of maya
(sakti) in the form of attachment and hatred.

The jiva however is in the midst of the waves of attraction and

hatred.

You are the controller of all the senses (hrsikesaya) but the jiva is
controlled by his senses.

You are great but the jiva is small.

You have forms which are indestructible, but the jiva has
destructible bodies.



Theme-3: Narada’s instructions to Citraketu (17-25)

16.16.21 ||
vacasy uparate 'prapya
ya eko manasa saha
anama-rupas cin-matrah
so 'vyan nah sad-asat-parah

May the Lord who is one entity (yah ekah) with no form
(anama-rapah), who is pure consciousness (cin-matrah),
who is the cause of the material world (sad-asat-parah)
and unapproachable by words and mind (aprapya vacasy
uparate manasa saha) protect us (nah avyat)!



In this verse he offers respects to the impersonal feature
of the Lord.



Theme-3: Narada’s instructions to Citraketu (17-25)

1 6.16.22 ||
yasminn idam yata$ cedam
tisthaty apyeti jayate
mrnmayesv iva mrj-jatis
tasmai te brahmane namah

We offer respects to Brahman (tasmai te brahmane
namah) from whom the universe arises (yatas ca idam
jayate), in whom it remains (yasminn idar tisthaty) and
into whom it dissolves (apyeti), just as earth is the cause
of clay pots (mrd-mayesu mrd-jatih iva).



He ofters respects to the Lord as the cause of the
universe.

The universe resides in the Lord, arises from him and
dissolves into him, just as earth is the cause of clay pots.



Theme-3: Narada’s instructions to Citraketu (17-25)

16.16.23 ||
yan na sprsanti na vidur
mano-buddhindriyasavah
antar bahis ca vitatam
vyomavat tan nato 'smy aham

[ offer respects (nato asmy aham) to the Lord who
spreads inside and outside (antar bahih ca vitatarn) like
the air (vyomavat), and whom (yad) the mind,
intelligence, senses and life airs (mano-buddhi-indriya-
asavah) cannot touch or know (na sprsanti na viduh).



He offers respects to the Lord how is beyond the senses.

He cannot be touched by the action senses or known by
the knowledge senses.

“Well, that is because he is far away.”

No, he is within all bodies.

But he is also outside.



Theme-3: Narada’s instructions to Citraketu (17-25)

1 6.16.24 ||
dehendriya-prana-mano-dhiyo 'mi
yad-amsa-viddhah pracaranti karmasu
naivanyada lauham ivaprataptam
sthanesu tad drastrapadesam eti

Only when endowed with consciousness by the Lord (yad-ams$a-
viddhah) do the body, senses, life airs and intelligence (deha-
indriya-prana-mano-dhiyo ami) move to their objects
(pracaranti karmasu), just as unheated iron cannot burn
(aprataptarn lauham iva). Without the influence of the Lord
they do not move (na eva anyada). The Lord allows (tad eti) the
jiva, who can see in waking and dream states, to see him (drastr
apadesam)--by endowing him with cit-sakti (sthanesu).



The cause of the jiva’s ignorance of the Lord is explained.

When a portion of the Lord’s consciousness enters (yad
amsa-viddhah), body, senses, life airs and intelligence
can move towards their sense objects (karmasu), when a
person is awake or dreaming, but not in other states
(anyada) such as deep sleep and fainting.

Iron which is not heated does not burn.



There is another meaning.

Just as iron which has become a burning agent by the energy
of fire does not burn fire itself, so the body and sense
activated to their sense objects by the energy of Brahman do
not touch Brahman.

They do not know Brahman.

“If the jiva is a seer why can he not know Brahman?”

The Brahman makes the jivas accomplish his seeing.



And Dby giving the jJiva a small portion oI Nnis
consciousness in order to perfect the jiva’s seeing power,
the jiva achieves the Lord.

Some persons even say that the jiva is insentient like the
mind.

There is another meaning.

The Brahman (tat) knows (eti) the jiva but the jiva does
not know Brahman.

It has been said in the Hamsa-guhvya pravers:



deho 'savo 'ksa manavo bhuta-matram
atmanam anyam ca viduh param yat
sarvam puman veda gunams ca taj-jio
na veda sarva-jiam anantam ide

The body, life airs, senses, internal senses, gross elements
and sense objects do not know themselves or other
things or the jiva. The jiva knows all of these items and
the gunas which cause them. He also knows Paramatma,
but does not know the omniscient Lord. I worship that
Lord with infinite qualities. SB 6.4.25



Theme-3: Narada’s instructions to Citraketu (17-25)

1 6.16.25 ||
om namo bhagavate maha-purusaya mahanubhavaya maha-
vibhiuiti-pataye sakala-satvata-parivrdha-nikara-kara-kamala-
kudmalopalalita-caranaravinda-yugala parama-paramesthin
namas te.

O Lord whose lotus feet (caranaravinda-yugala) are atfectionately
massaged (upalalita) by the lotus hands (kara-kamala-kudma) of
groups of excellent devotees (sakala-satvata-parivrdha-nikara)!
O supreme among supreme lords (om namo bhagavate maha-
purusaya)! We offer respects (namas te) to the great person
(mahanubhavaya), the great authority (parama-paramesthin),
the Lord of great powers (maha-vibhiiti-pataye).



Having spoken of the Lord giving knowledge, now the
mantra speaks of the Lord giving rasa.

O Lord with lotus feet which are massaged with atfection
by the bud-like lotus hands of groups of excellent
devotees!

The hint is “Please establish me also in the service of
massaging your feet!”

But you are very low.



How can I engage you in such a high service?

“But you are the supreme among supreme lords. You are
able to do what others cannot do (parama-
paramesthin)!”



Theme-4: Citraketu chants

mantra given by Narada &

attains Lord’s darshan (26-
33)



Theme-4: Citraketu chants mantra given by Narada &
attains Lord’s darshan (26-33)

16.16.26 ||
Sri-Suka uvaca
bhaktayaitam prapannaya
vidyam adiSya naradah
yayav angirasa sakam
dhama svayambhuvar prabho

Sukadeva Gosvami said: O King (prabho)! Narada
(naradah), having instructed the devotee Citraketu
(bhaktaya adisya) who was fully surrendered
(prapannaya) this knowledge (etam vidyam), then left
(yayau) with the great sage Angira (angirasa sakam) for
Brahmaloka (svavambhuvam dhama).



Narada gave one (etam) great knowledge (the mantra)
which contained many important statements.

Angira was the person who bestowed Citraketu his son.

Thus previously it was said Angira arrived with Narada
(SB 6.15.61).

Now it is said, “Narada lett with Angira.”



This indicates the importance of Narada because he gave
Citraketu the mantra.

Sukadeva addresses the King as master (prabho) to
indicate that he is very capable of understanding the
meaning of these teachings.



Theme-4: Citraketu chants mantra given by Narada &
attains Lord’s darshan (26-33)

16.16.27 |
citraketus tu tam vidyam
yatha narada-bhasitam
dharayam asa saptaham

ab-bhaksah susamahitah

Fasting and drinking only water (ab-bhaksah), Citraketu
(citraketu) for one week (saptaham) continuously
chanted with great care and attention (dharayam asa
susamahitah) the mantra given by Narada Muni (tam
vidyar yatha narada-bhasitam).



Theme-4: Citraketu chants mantra given by Narada &
attains Lord’s darshan (26-33)

16.16.28 ||
tatah sa sapta-ratrante
vidyaya dharyamanaya
vidyadharadhipatyam ca
lebhe 'pratihatam nrpa

O King Pariksit (nrpa)! After only one week (tatah sapta-
ratrante) of repeatedly practicing the mantra (vidyaya
apratihatamn ~ dharyamanaya), Citraketu  achieved
rulership of the planet of the Vidyadharas (sah
vidyadhara adhipatyam lebhe).



First the intermediate results are described.



Theme-4: Citraketu chants mantra given by Narada &
attains Lord’s darshan (26-33)

16.16.29 |
tatah katipayahobhir
vidyayeddha-mano-gatih
jagama deva-devasya
Sesasya caranantikam

Within a few days (tatah katipaya ahobhih), Citraketu,
whose mind was blazing with knowledge (vidyaya
iddha-mano-gatih), attained (jagama) the shelter at the
lotus feet (carana antikam) of Anantadeva (deva-
devasya Sesasya).



This verse describes the primary result.



Lneme-4: Cllraketu cnhants mantra given by INarada
attains Lord’s darshan (26-33)

1 6.16.30 ||
mrnala-gauram Siti-vasasarn sphurat-
kirita-keyura-katitra-kankanam
prasanna-vaktraruna-locanam vrtam
dadarsa siddhesvara-mandalaih prabhum

He saw the Lord (dadarsa prabhum), white like a water
lily (mrnala-gauram), wearing a blue cloth (Siti-
vasasam), a glittering helmet, armlets, belt and bracelets
(sphurat kirita-keyura-katitra-kankanam), with smiling
face and lotus eyes (prasanna-vaktra aruna-locanam),
surrounded by a group of pertected sages (vrtam
siddhesSvara-mandalaih).



Theme-4: Citraketu chants mantra given by Narada & attains
Lord’s darshan (26-33)

| 6.16.31 ||
tad-darsana-dhvasta-samasta-kilbisah
svasthamalantahkarano 'bhyayan munih
pravrddha-bhaktya pranayasru-locanah
prahrsta-romanamad adi-purusam

His griet from not being able to attain the Lord was destroyed
(dhvasta-samasta-kilbisah) on seeing him (tad-darsana). With
completely spotless mind (svastha amala antahkarano), he
approached the Lord silently (abhyayat munih). With tears
streaming from his eyes (asru-locanah) in great devotion
(pravrddha-bhaktya pranaya) and with hairs standing on end

(prahrsta-roma), he offered respects to the Lord (anamad adi-
purusam).



Kilbisah means Citraketu’s griet on not attaining the
Lord.

Seeing the Lord, he approached, and oftered respects.



Theme-4: Citraketu chants mantra given by Narada & attains
Lord’s darshan (26-33)

1 6.16.32 ||
sa uttamasloka-padabja-vistaram
premasru-lesair upamehayan muhuh
premoparuddhakhila-varna-nirgamo
naivasakat tam prasamiditum ciram

With tears of love and atfection (prema asru-lesaih), Citraketu
(sah) repeatedly moistened (upamehayan muhuh) the resting
place of the Supreme Lord's lotus feet (uttamasloka-padabja-
vistaram). Because his voice was choked in ecstasy (prema
uparuddha), for a considerable time (ciram) he was unable (na
eva asakat) to utter any of the letters of the alphabet (akhila-
varna-nirgamo) to offer the Lord suitable prayers (tamm
prasamiditum).



Theme-4: Citraketu chants mantra given by Narada &
attains Lord’s darshan (26-33)

1 6.16.33 ||
tatah samadhaya mano manisaya
babhasa etat pratilabdha-vag asau
niyamya sarvendriya-bahya-vartanam
jagad-gurum satvata-sastra-vigraham

By controlling his mind with his intelligence (tatah
samadhaya mano manisaya) and controlling the external
path of his senses (niyamya sarva indriya-bahya-vartanam),
he recovered his speech (pratilabdha-vag asau) and otfered
prayers to the Lord, who has a spiritual form as described in
the Vaisnava literature (babhasa satvata-$astra-vigraham)
and who is the guru of the universe (jagad-gurum).




Citraketu regained his speech by the mercy of the Lord.

The Lord had a form of eternity, knowledge and bliss
which is described in the Satvata scriptures.

This statement negates the idea that the Lord has a form
of maya as described in the jfiana scriptures.



Theme-5: Citraketu’s prayers
to the Lord (34-48)



Theme-5: Citraketu’s prayers to the Lord (34-48)

16.16.34 ||
citraketur uvaca
ajita jitah sama-matibhih
sadhubhir bhavan jitatmabhir bhavata
vijitas te 'pi ca bhajatam
akamatmanar ya atmado 'ti-karunah

Citraketu said: O unconquerable Lord (ajita)! Although you
cannot be conquered by anyone (ajitah api), you are conquered
(bhavan jitah) by devotees who have control of the mind and
senses (sama-matibhih jitatmabhih sadhubhih). The devotees
are conquered by you (te api bhavatah vijitah), who are mercitul
(ati-karunah) and give yourselt (atmadah) to those who worship
you without material desires (yah akamatmanarn bhajatam).



The Lord and the devotee both drown in an ocean ot

blisstul rasa attained by being controlled by each other
through bhakti.

In this way Citraketu praised the Lord.

O unconquered Lord!

You are not conquered by jiianis and yogis.



But you are conquered by devotees, and are made
dependent on devotees, who are equal in their happiness
and suffering (sama-matibhih), and who have controlled
the mind, controlled kama, which is the nature ot the
mind.

Thus they are without material desires in their worship.

This is a cause of conquering you.

These devotees are conquered by you, because you give
yourself to those who worship without material desires.



“If you serve me alone, and do not request liberation or
anything else from me, serving me day and night, you
make me a debtor.”

The Lord gives himself to those persons.

This means that the Lord gives them objects for the eye,
ear and nose, such as his beauty, the sound of his voice,
and his fragrance.

The cause of conquering them is that you give yourselt.



The word sadhubhih should not be taken to mean jiianis,
since the words bhajatam akamatmanam are used later in
the verse.

The jnanis worship the Lord at the stage of sidhana, but
with desire for liberation.

The word bhajatam is in the present tense.

The jnanis are not without desire since they desire to
destroy their suffering.



Theme-5: Citraketu’s prayers to the Lord (34-48)

1 6.16.35 ||
tava vibhavah khalu bhagavan
jagad-udaya-sthiti-layadini
viSva-srjas te 'msamsas
tatra mrsa spardhanti prthag abhimatya

O Lord (bhagavan)! Creation, maintenance and
destruction of the universe (jagad-udaya-sthiti-laya
adini) is your greatness (khalu tava vibhavah). The
creators of the universe (visva-srjah), portions of
portions of you (te amsa amsah), compete in vain (mrsa
spardhanti), thinking themselves separate from you
(prthag abhimatya).



Having explained the mutual control that the Lord and
the devotee have over each other, Citraketu now explains
the powers of the Lord in three verses.

Vibhavah means greatness.

Creation and destruction are your greatness.

“But we see that Brahma and others create the universe.”

Those creates are only portions of portions of you.



“But Brahma and Siva are devotees. They compete in
establishing the lordship of their masters.”

That competition is useless because they identity with a
particular body: 1 am Brahma, I am Siva, I am the sun

god.



Theme-5: Citraketu’s prayers to the Lord (34-48)

16.16.36 ||
paramanu-parama-mahatos
tvam ady-antantara-varti traya-vidhurah
adav ante 'pi ca sattvanam
yad dhruvam tad evantarale 'pi

The subtle cause and the gross effect of this universe
belong to you (paramanu-parama-mahatah tvam). You
exist in the beginning, in the middle and in the end (tvam
ady-anta-antara varti), but you are without beginning,
middle and end (traya-vidhurah), since you are fixed
(yad dhruvam) amidst the beginning, middle and end
(adav ante ca antarale api) of all products (sattvanam).



You are the creator, the real, permanent form.

You are the first cause, most subtle (paramanu) and the
final great effect (parama-mahatoh).

You exist in the beginning, in the middle and in the end.

But you are devoid of beginning, middle and end because
you are eternal.



You are steady as the cause of all effects (sattvanam) in
the beginning, end and middle, like gold in relation to
gold ornaments.

Therefore you are the cause of all things, the permanent
object, whereas everything else is a product, and
therefore a temporary object.



Theme-5: Citraketu’s prayers to the Lord (34-48)

1 6.16.37 ||
ksity-adibhir esa kilavrtah
saptabhir dasa-gunottarair anda-kosah
yatra pataty anu-kalpah
sahanda-koti-kotibhis tad anantah

The universe (anda-kosah) covered (avrtah) by seven
layers (ksity-adibhir saptabhir) each ten times thicker
than the previous layer (dasa-guna uttarair), wanders
about like an atom (pataty anu-kalpah) along with
billions of other universes (saha anda-koti-kotibhih)
inside of you (yatra). Therefore you are unlimited (tad
anantah).



The Lord has bee described as existing in all time. Now
he is described as existing in all space.

The universe is surrounded by seven layers of earth,
water, fire, ether, ahankara, mahat-tattva and prakrti,
[Note: In this list air is missing.| each ten times thicker
than the previous layer.

The universe moves about in you (yatra).

Therefore you are unlimited.



Theme-5: Citraketu’s prayers to the Lord (34-48)

16.16.38 ||
visaya-trso nara-pasavo
ya upasate vibhutir na param tvam
tesam asisa 1Sa
tad anu vinasyanti yatha raja-kulam

O Lord (isa)! The blessings given (asisah) to animal-like
men (nara-pasavo) thirsty for material pleasure (visaya-
trso), who worship devatas (ya upasate vibhiitir) and not
you (na pararh tvam), are destroyed when the devatas are
destroyed (tad anu vinasyanti), just as the blessings of a
king upon his servants disappear when the king’s dynasty
disappears (yatha raja-kulam).



After gloritying the Lord the devotee is gloritied.

But first the non-devotee is criticized.

Vibhiuitth means the devatas.

They worship devatads and not you.



After the destruction of the devatas, their blessings also
disappear.

When the tamily of a king disappears, the blessings given
by the tamily to the servants also disappears.



Theme-5: Citraketu’s prayers to the Lord (34-48)

16.16.39 ||
kama-dhiyas tvayi racita
na parama rohanti yatha karambha-bijani
jhanatmany agunamaye
guna-ganato 'sya dvandva-jalani

O Supreme Lord (parama)! Desires for material pleasure
(kama-dhiyah), directed to you (tvayi racita), who are
composed of spiritual knowledge (jhianatmany) and are
ditfferent from the material gunas (agunamaye), do not
produce further material bodies (na rohanti), just as roasted
seeds do not grow (yatha karambha-bijani). The networks of
duality causing rebirth (dvandva-jalani) arise from the
material gunas (guna-ganato).



This verse shows the excellence of the devotee by
kaimutika-nyaya.

If desires tfor kingdom or other things are placed in you,
then they will not result in getting another birth, just as
roasted seeds do not sprout.

This is because those objects take on good qualities.

But it the desires are placed elsewhere (in other objects
of worship), they sprout up. They are not like roasted
seeds.



You are pure spiritual knowledge (jianatmani) devoid ot
material objects (aguna-maye).

Just as an object which falls in a well of juice becomes
juicy, when those material desires enter you, they

J

become spiritual.

How then can they be a cause of continued samsara?

The nets of duality arising from the gunas are causes of
samsara.



Theme-5: Citraketu’s prayers to the Lord (34-48)

1 6.16.40 |
jitam ajita tada bhavata
yadaha bhagavatarmmh dharmam anavadyam
niskificana ye munaya
atmarama yam upasate 'pavargaya

O unconquered Lord (ajita)! When you spoke (yad aha)
about pure bhakti (anavadyam bhagavatarn dharmam),
the path which (yam) the devotees who meditate on you
(niskificana ye munayah) and enjoy in you (atmarama)
follow (upasate) for attaining prema (apavargaya), the
devotees were conquered by you (tada bhavata jitam).



It this is the excellence of bhakti with material desires
because of your power, then who much more bhakti
without material desires will yield!  (This is the
kaimutika.)

However, this niskama-bhakti is instigated by you.

Your victory over your devotees who are niskama
mentioned in verse 34 is caused by you, who are so
merciful, and desire to be controlled by your devotee.

That is your special victory.



That is explained in this verse.

O unconquered Lord! When you spoke about niskama
(anavadyam) dharma of the devotees, the devotees
became indebted to you.

You were conquered by devotees through that niskama-
bhakti, but that bhakti was spoken by you.

That is your good quality. Thus the devotees are
indebted to you.



Those who were pure from the beginning (niskificanah),
as well as those sages (munayah) who by association
with the pure devotees gave up their previous ideas, and
some jivanmuktas (atmaramah) who achieved their
position by austerity, follow that dharma.

Or the two words munayah and atma-ramah can modity
niskincanah.

The pure devotees who continually contemplated you,
and derived pleasure from you, follow this dharma.



Apavargaya here means “for that goal to which the four
vargas of artha, dharma, kima and moksa are inferior.”

That means prema.

Or apavarga can mean bhakti as in the prose of the Fifth
Canto:



yo 'sau bhagavati sarva-bhiitatmany anatmye 'nirukte
'nilayane paramatmani vasudeve 'manya-nimitta-bhakti-
yoga-laksano nana-gati-nimittavidya-granthi-randhana-
dvarena yada hi maha-purusa-purusa-prasangah.

Liberation (apavarga), whose essential nature is
unmotivated bhakti-yoga to the Lord full of qualities,
who attracts the minds of all beings, who is not the
object of merging, who is not described by material
words, who remains beyond destruction of the universe,
who is the most excellent atma, who is the son ot
Vasudeva, takes place by destruction of the knot of
ignorance which causes various material goals, when
there is association with devotees of the Lord. SB 5.19.20



Theme-5: Citraketu’s prayers to the Lord (34-48)

| 6.16.41 ||
visama-matir na yatra nrnam
tvam aham iti mama taveti ca yad anyatra
visama-dhiya racito yah
sa hy avisuddhah ksayisnur adharma-bahulah

In bhakti-yoga (yatra) there is no conception of
ditference (na nrnarm visama-matir) such as you and I
(tvam aham iti), yours and mine (mama tava iti). In
kamya-dharma however (yad anyatra) the conception of
ditferences is produced (visama-dhiya racitah). That
dharma is impure (sa hy avisuddhah), perishable
(ksavisnur) and full of violence (adharma-bahulah).




In bhakti-yoga there are no conceptions of you and I, I
and mine.

The next verse speaks of the mentality ot diftference
caused by hatred: this is mine, this is yours, I am this,
you are that, this is my enemy.

Other than this bhakti-yoga, in dharma for material
goals, conceptions of difference are produced, such as
the desire to kill an enemy.



Kamya-dharma is criticized.

That dharma is impure, since it is made of attraction and
hatred, and it is subject to destruction, since its results
are temporary.

It is full of adharma, since violence is prominent.

Sridhara Svami has said ubhayam iha codanayam
laksyate artho 'narthas ca: dharma and adharma are seen
in the rules for kamya-dharma.



1heme-5: Cltraketu's prayers to the Lord (54-40)

16.16.42 ||
kah ksemo nija-parayoh
kiyan varthah sva-para-druha dharmena
sva-drohat tava kopah
para-sampidaya ca tathadharmah

What is the benefit (kah ksemah) or goal (kiyan va
arthah) of thinking of oneselt and others as objects of
one’s possession (nija-parayoh)? That dharma causes
violence to oneselt and others (sva-para-druha), for by
inflicting pain on one’s own body in the form of
austerities (sva-drohat) in order to aftlict enemies (para-
sampidaya) one develops anger (tava kopah) and sin

(tatha adharmah).



The previous statement is made clear.

What is the benetit ot thinking oneselt and other objects
which are mine, such sons and wite?

There is no benetfit.

By that there is violence to oneselt and others, because by
performing austerities which intlict pain on one’s body
for committing violence to others, one becomes angry
and becomes sinful (adharmah).




Theme-5: Citraketu’s prayers to the Lord (34-48)

16.16.43 ||
na vyabhicarati taveksa
yaya hy abhihito bhagavato dharmah
sthira-cara-sattva-kadambesv
aprthag-dhiyo yam upasate tv aryah

Your judgment (tava iksa) by which bhakti is defined
(yaya hy abhihito bhagavato dharmah) does not waver
(na vyabhicarati). Cultured people (aryah) who see all
beings equally (sthira-cara-sattva-kadambesu aprthag-
dhiyah) practice this dharma (yam upasate).



“People tollow kamya-dharma even though it is
temporary and full of faults because they see results.

They have doubt to follow niskama-dharma, though it is
faultless, because they do not see results.”

Your judgment (iksa), that the jiva becomes successtul
by bhakti to you, does not waiver.

In kamya-dharma, the results sometimes are unsteady.
But in bhakti under your supervision, the results are not
unsteady.



Therefore cultured people pertorm bhakti.

Let the uncultured people have their doubts.

Such cultured persons have intelligence which does not
see happiness and distress in oneself and others as

ditferent (aprthag-dhiyah).

The meter of this verse is also called arya.



Theme-5: Citraketu’s prayers to the Lord (34-48)

1 6.16.44 |
na hi bhagavann aghatitam idam
tvad-darsanan nrnam akhila-papa-ksayah
yan-nama sakrc chravanat
pukkaso 'pi vimucyate samsarat

O Lord (bhagavann)! Nothing is impossible for you (na
hi aghatitam idam). Just from seeing you, all my sins
have been destroyed (tvad-darsanad nrnam akhila-papa-
ksayah). By hearing one of your names once (yan-nama
sakrt sravanat), even the outcaste is delivered from the
material world (pukkaso api vimucyate sarmsarat).



[ have obtained direct results of this pure bhakti.

Nrnam (men) here means Citraketu.

What to speak of destruction of sins, it gives liberation.

Just one name is sufficient to do this.

What then will happen by many names?



And just one time hearing is sufficient.

What happens when one hears many times?

Just by hearing the name this happens.

What then will happen it one chants the name?

This happens for outcastes. What then will happen for
others?



It delivers one from the material world.

Then what to speak ot destroying all sins!

And one sees the results during practice (sadhana).



Theme-5: Citraketu’s prayers to the Lord (34-48)

16.16.45 |
atha bhagavan vayam adhuna
tvad-avaloka-parimrstasaya-malah
sura-rsina yat kathitam
tavakena katham anyatha bhavati

O Lord (bhagavan)! My heart has now been completely
purified by your glance (adhuna vayam tvad-avaloka-
parimrsta asaya-malah). How can (katham) what Your
devotee Niarada told me (yat tavakena sura-rsina
kathitam) not come true (anyatha bhavati)?



I have become successful.

That is expressed in this verse.



Theme-5: Citraketu's prayers to the Lord (54-45)

1 6.16.46 ||
viditam ananta samastarm
tava jagad-atmano janair ihacaritam
vijiapyam parama-guroh
kiyad iva savitur iva khadyotaih

O unlimited Lord (ananta)! Everything done (samastam
acaritam) by the people in this world (iha janaih) is
known to you (tava viditam), the soul of the universe
(jagad-atmanah), the supreme guru (parama-guroh).
How much do we know in comparison to you (kiyad
vijiapyam)? Our knowledge, in comparison of yours, is
like a firetly’s light compared to the sun’s (savitur iva

khadvyotaih).



Though I was blind with material enjoyment, inspired by
your devotee, I was delivered from the well of sarmsara
and brought to your lotus feet.

What else can I reveal?

Everything is known to you.

What can be revealed by a firefly in front of the sun?

And what can be revealed by me in front of you?



Theme-5: Citraketu’s prayers to the Lord (34-48)

16.16.47 |
namas tubhyarm bhagavate
sakala-jagat-sthiti-layodayesaya
duravasitatma-gataye
kuyoginam bhida paramahamsaya

[ ofter respects to you, the Supreme Lord (mamas
tubhyarn bhagavate), the master of creation, maintenance
and destruction of all universes (sakala-jagat-sthiti-laya-
udaya 1Saya), the supreme swan (paramahamsaya),
whose position is hard to understand (duravasita atma-
gataye) for false yogis (kuyoginamm) who see with

ditference (bhida).



Your position is hard to understand by the false yogis
who see with difference (bhida).

In the form of the great swan you deliver the jivas.



Theme-5: Citraketu’s prayers to the Lord (34-48)

1 6.16.48 ||
yam vai $vasantam anu visva-srjah Svasanti
yam cekitanam anu cittaya uccakanti
bhii-mandalar sarsapayati yasya muardhni
tasmai namo bhagavate 'stu sahasra-mirdhne

May 1 offer respects to the Supreme Lord with a thousand
hoods (tasmai namo bhagavate astu sahasra-murdhne), after
whose actions (yam vai $vasantam ) the creators of the
universe can use their action senses (anu visva-srjah
Svasanti), after whose perception (yam cekitanam), the
knowledge senses can gather knowledge (anu cittaya
uccakanti), and on whose head (yasya murdhni) Bhi-
mandala rests like a mustard seed (bhu-mandalam
sarsapavati)!



Svasantam means actions.

After the Lord’s actions, the devatas can use their action
senses (Svasanti).

After the Lord sees, the knowledge senses can perceive
their sense objects.



Theme-6: Lord’s response to
the prayers of Citraketu

Maharaj (49-65)



Theme-6: Lord’s response to the prayers of Citraketu
Maharaj (49-65)

1 6.16.49 ||
Sri-Suka uvaca
samstuto bhagavan evam
anantas tam abhasata
vidyadhara-patim pritas
citraketum kurudvaha

Sukadeva Gosvami said: O Maharaja Pariksit
(kurtidvaha)! The Supreme Lord, Anantadeva (bhagavan
anantah), pleased with the prayers (evam sarstuto
pritah) ottered by Citraketu (citraketum), the King of the
Vidyadharas (vidyadhara-patin), replied to him as

follows (tam abhacata)



Theme-6: Lord’s response to the prayers of Citraketu
Maharaj (49-65)

16.16.50 ||
Sri-bhagavan uvaca
yan naradangirobhyam te
vyahrtarh me 'nusasanam
sarsiddho 'si taya rajan
vidyaya darsanac ca me

The Lord said: By the mantra (taya), by knowledge of
my worship (me anu$asanam) explained by Narada and
Angira (yad narada angirobhyam vyahrtan) and by
seeing me (me darsanat ca), you have become pertect
(samsiddho asi).



By the knowledge of my worship in the form of hearing
and chanting, and by the great mantra taught by Narada,

and by the result of that, seeing me, you have achieved
perfection.




Theme-6: Lord’s response to the prayers of Citraketu
Maharaj (49-65)

| 6.16.51 ||
aham vai sarva-bhutani
bhutatma bhata-bhavanah
Sabda-brahma pararm brahma
mamobhe Sasvati tant

[ am all beings (aham vai sarva-bhitani). I am the soul
of all beings (bhutatma). I am the cause of all beings
(bhuta-bhavanah). The scripture and impersonal
Brahman (Sabda-brahma param brahma) are my two
eternal forms (mama ubhe $asvati tanu).



You have understood about bhakti. Your verses of praise
are the prootf.

[ will now teach about jiana, in order that you become
indifferent to questioning.

Please listen. You should consider this.

There are two types of objects, permanent and
temporary. There are three eternal objects: Brahman,
Paramatma, and Bhagavan with his associates.



The insentient universe made of matter is the temporary
object.

There are two types of unreal objects: experienced and
unexperienced.

The experienced unreal objects consist of dreams and
magic.

The unexperienced unreal objects consist of imaginary
objects like a tflower in the sky or a rabbit with horns.



The First Canto of Bhagavatam says that the permanent
object is the best: vedyam vastavam atra vastu. (SB 1.1.2)

In order to speak about the permanent object, first the
impermanent objects are described.

[ am all beings.

[ am the universes consisting of the jivas and their
enjoyed objects, since I am non-different from my maya-
sakti and my jiva-sakti.



The jivas are called temporary objects in this case
because of their covering of ignorance.

That permanent object is then explained.

[ am the second and third purusas: the antaryami of all
the jivas in a universe, and the antaryami of the
individual jiva.

And I manifest all these beings (bhiita-bhavanah): I am
the first purusa.



And 1 bestow these jivas with various bhavas such as
dasya or sakhya (bhtita-bhavanah).

[ am the Vedas (sabda-brahma), which are my breathing.

[ am the impersonal Brahman realized by jfianis.

These two are my forms.



There may be a fear that the Vedas are not eternal since
they are a form of sound related to ether, which is
material.

There may a fear that parabrahma is unreal since it is not
detinable by words.

To remove those doubts it is said: these two are eternally
existing.



Theme-6: Lord’s response to the prayers of Citraketu
Maharaj (49-65)

1 6.16.52 ||
loke vitatam atmanam
lokam catmani santatam
ubhayar ca maya vyaptam
mayi caivobhayam krtam

The jiva takes the position of an enjoyer in this world
(loke vitatam atmanam) and the world is situated as the
object of enjoyment for the jiva (lokam ca atmani
santatam). Both are pervaded by me, since 1 am their
cause (ubhayam ca maya vyaptarn), and both are
produced within me (mayi ca eva ubhayarn krtam).




“If you are everything, then the devotees should meditate
on all living entities as the object of worship and they
would be the antaryami.”

In the material world, the jiva has the status of the
enjoyer (vitatam).

The world is situated as the object of enjoyment for the
jiva (atmani).

Both the jiva and the world are pervaded by me, the
cause.



Both exist as products in me, the adhisthana-karana
(cause by being the support).

The verb of the sentence smaret is in verse 54.

All beings, are products of my Saktis, are temporary and
do not arise from my svartpa.

Theretore they should not be the object of meditation in
worship.



Theme-6: Lord’s response to the prayers of Citraketu Maharaj (49-65)

1 6.16.53-54 ||
yatha susuptah puruso
viSvam pasyati catmani

atmanam eka-desa-stham
manyate svapna utthitah

evar jagaranadini
jiva-sthanani catmanah
maya-matrani vijhaya
tad-drastarar pararn smaret

A sleeping person in a dream (yatha susuptah puruso) sees many objects of a
dream world within himself (visvam pasyati catmani), but on waking up (svapna
utthitah) realizes (manyate) his body is in one particular place (atmanam eka-desa-
stharn), and the dream experience was unreal (implied). Similarly (evam), the
states of waking, sleeping and dreaming (jagaranadini), conditions of the jiva (jiva-
sthanani), are caused by a covering of material intelligence (ca atmanah) and
should be realized to be only maya (maya-matrani vijiiaya). One should therefore
meditate only on the supreme seer of all these states, the Paramatma (tad-drastaram
pararm smaret).



Rejecting impermanent objects and unreal objects one
should worship my form as antaryami.

This is explained in two verses.

Within a dream, a person comfortably sleeping sees a
dream.

By illusion he sees mountains or forests of the universe
within himsellf.



Awaking from the dream, he considers that he is in one
place, on his bed.

In the waking state, he considers the dream mountain
and torest ditferent from himself.

Just as the dream objects are considered unreal on
waking, so the real objects of this world in waking state
should be considered unreal since they are temporary.



Having understood that these conditions of the jiva, the
conditions of the intelligence covering the jiva, are only
maya of the Lord (atmanah), since they are the products
of his maya-sakti, one should meditate on the superior
seer of these conditions, the antaryami.

The jiva is not indicated here.

The states of waking, dreaming and deep sleep in a
dreaming person are all ignorance, since they are created
by the jiva in ignorance.



Thus they are actually unreal.

Similarly the states of waking and sleeping and dreaming,
created by the Lord’s maya-sakti, are simply maya and
therefore “unreal.”

However, mountains, forests, snakes, tigers, elephants
and horses in a dream are created by the jiva through
ignorance, and are therefore factually unreal objects.




Theme-6: Lord’s response to the prayers of Citraketu
Maharaj (49-65)

I 6.16.55 ||
yena prasuptah purusah
svaparm vedatmanas tada
sukham ca nirgunar brahma
tam atmanam avehi mam

Know the Paramiatma (tam atmanam avehi), by whom

t!
S
sl

ne sleeping person (yena prasuptah purusah) knows his
eeping condition (veda atmanah svaparn) and in deep

eep is able to know the happiness of Brahman without

objects or qualities (tada sukham ca nirgunar brahma).



“How then do I know the antaryami?”

Know the antaryami (atmanam) by whom the jiva, like a
sleeping person, knows his sleeping state, and in a deep
sleep state knows happiness of the Lord with no object
(nirgunam).

[t should be clearly understood that it is the antaryami
who daily dissolves the gunas during deep sleep by his
mercy and gives the jiva, whose knowledge and bliss are
covered by firm bondage of the gunas, an experience of
his nirguna happiness.



The jiva cannot independently get free from his bondage
and then experience that happiness by his own strength.

Understand that antaryami is Brahman, with no qualities.

Also understand Brahman as me, Bhagavan with
qualities.

[, one person, exist as Brahman, Paramatma and
Bhagavan.



These are not my first, second and third forms. (I have
only one form.)

[t is said artho durghata iva bhavati svariipa-dvayabhavat:

nothing is impossible for you because you have only one
form. (SB 6.9.36)



Theme-6: Lord’s response to the prayers of Citraketu
Maharaj (49-65)

16.16.56 ||
ubhayarn smaratah pumsah
prasvapa-pratibodhayoh
anvetl vyatiricyeta
taj jianam brahma tat param

That which remains during the waking and deep sleep
states (prasvapa-pratibodhayoh anveti) of the person
observing those states (ubhayam smaratah pumsah), and
which is diftferent from them (vyatiricyeta), is the jiva
(tad jhanam). Superior to the jiva is Brahman (brahma
tat param).



“How does the person in waking state remember what
was observed by the witness during sleep, and thus say ‘I
slept happily.’” One person cannot remember what was
experienced by another person.”

That which is present during the deep sleep and waking
states of the man who investigates those states, and
which is diftferent from them, which continues while
these states appear and disappear, is the jiva (jidnam).

Just as one remembers during youth what was seen
during childhood, even though the conditions are
ditferent, one remembers the bliss of deep sleep on
waking.



Superior to the jiva is Brahman.

The jiva is not Brahman.

Though the jiva is also the Lord because of being his
tatastha-sakti, the jiva does not belong to the Lord’s
svartipa-Sakti.

Thus it is different from Brahman.



Theme-6: Lord’s response to the prayers of Citraketu
Maharaj (49-65)

1 6.16.57 ||
yad etad vismrtam pumso
mad-bhavam bhinnam atmanah
tatah samsara etasya
dehad deho mrter mrtih

A person who forgets (pumsah vismrtam) that my
svariipa is difterent from the jiva (yad mad-bhavam
bhinnam atmanah) continues in sarsara (tatah samsara
etasya), taking body after body, death after death (dehad
deho mrter mrtih).



To think that the Brahman and jiva are one is an offense
and the cause of obstacles.

That is expressed in this verse.

My svaripa (mad-bhavam) is ditterent from the jiva
(atmanah).

If the jiva forgets this, and thinks he is identical with me,
then because of this, such a person will end up in
samsara.



Samsara is described: it is getting one body after another,
one death after another.

Thus, one can think of oneness of the jiva and Brahman
like the oneness of the sun and its rays, since jiva is the
same by being the Lord’s tatastha-sakti.

That is the meaning of tat tvam asi: you are the
Brahman.

As well, temporary objects of the universe are also one
with the Brahman since they are products of the Lord’s
material sakti.



Though the material world is one with the Lord, it is

ditferent because it does not arise from the svartipa ot the
Lord.

This causes it to be destructible.

Since the pure jiva is included among the permanent real
objects because that jiva is not destructible, it is also one
with the Lord since it the Lord’s tatastha-Sakti, but it
does not arise from the Lord’s svartpa.

The permanent objects Brahman, Paramatma and
Bhasavan however are one because thev are one svaripa.



Because the forms of the associates of Bhagavan arise
from the actions of the cit-sakti (the Lord’s svarapa),
those associates who are nitya-siddha are also permanent
objects which are the Lord’s svariipa.

And some jivas with desires for dasya and other
relationships, who have perfected themselves by pure
bhakti or by mercy of nitya-mukta bhaktas, are included
among the eternal associates as dasas.

They are also considered to be non-ditferent from the
svaripa of the Lord, since they are empowered by the
svartipa-sakti.



Those jivas who have pertected themselves by mixed
bhakti become $anta-bhaktas and are not empowered by
the Lord’s svartipa-Sakti since they not included among
the dasas or other associates.

They are also eternal objects, but not part of the Lord’s
svarupa.

Thus there is non-difference from the Lord because of
the many $Saktis of the Lord. Incidentally, the Vaisnava
conclusions have been stated.



Theme-6: Lord’s response to the prayers of Citraketu Maharaj
(49-65)

16.16.58 ||
labdhveha manusim yonim
jiana-vijidna-sambhavam
atmanam yo na buddhyeta
na kvacit ksemam apnuyat

Having achieved human birth (labdhva iha manusim yonim) in
which scriptural knowledge and direct perception ot the Lord are
possible (jhana-vijiana-sambhavam), a person who does not
understand about the jiva and the Supreme Lord (atmanam yo na
buddhyeta) does not attain any benefit at all from that birth (na
kvacit ksemam apnuyat).



One must strive for such knowledge.

Jiianam here refers to knowledge arising from scriptures.

Vijianam means direct realization of the Lord.

Both jAdana and vijfiana are possible in human birth.

Atmanam here means the jiva and the Supreme Lord.



Theme-6: Lord’s response to the prayers of Citraketu
Maharaj (49-65)

16.16.59 ||
smrtvehayam pariklesam
tatah phala-viparyayam
abhayam capy anihayarm
sankalpad viramet kavih

Remembering the misery produced from action caused by
material desire (smrtva ihayam pariklesam), which
brings an opposite result (tatah phala-viparyayam), and
remembering a condition without fear from action
without material desire (abhayarn capy anihayam), the
wise man should give up determination to enjoy in this
world (sankalvad viramet kavih)



A person desiring this knowledge, understanding that
karma brings results now and in the future, should give
up faith in karma.

Thayam means “endeavoring with desire for enjoyment.”

Anihayam means "acting without material desires.”

Abhayam means “no fear in any circumstance.”



Instead of abhayam some versions have nobhayam.

The meaning is then “remembering action without desire
which does not produce material suffering or
enjoyment.”



Theme-6: Lord’s response to the prayers of Citraketu
Maharaj (49-65)

1 6.16.60 ||
sukhaya duhkha-moksaya
kurvate dampati kriyah
tato 'mivrttir apraptir
duhkhasya ca sukhasya ca

Husband and wife perform actions (dampati kriyah
kurvate) to produce happiness and to destroy misery
(sukhaya duhkha-moksaya). But there is no cessation ot
suffering (tato duhkhasya anivrttih) and no attainment
of happiness (sukhasya apraptih).



This is further described in three verses.

There is no destruction of suftering and no attainment of
happiness.



Theme-6: Lord’s response to the prayers of Citraketu Maharaj (49-65)

| 6.16.61-62 ||
evarh viparyayam buddhva
nrnam vijiabhimaninam
atmana$ ca gatimh sitksmam
sthana-traya-vilaksanam

drsta-srutabhir matrabhir
nirmuktah svena tejasa
jhana-vijiana-santrpto
mad-bhaktah puruso bhavet

Understanding the attainment of opposite results (evam viparyayam
buddhva) for persons doing karma (vijaiabhimaninam nrnam), and
understanding the subtle state of spiritual realization (stiksmam gatir)
beyond the states of waking, sleeping and deep sleep (sthana-traya-
vilaksanam), freeing oneself from all sense objects seen and heard (drsta-
Srutabhir matrabhir nirmuktah), and being satistied with scriptural
knowledge and realization (jiiana-vijiana-santrpto) by one’s sadhana (svena
teiasa). one should become mv devotee (purusah mad-bhaktah bhavet).



Sthana-traya-vilaksanam means the fourth state of
spiritual realization.

Matrabhih means “from sense objects.”

Sva-tejasa means “by ones sadhana.”



Theme-6: Lord’s response to the prayers of Citraketu
Maharaj (49-65)

16.16.63 ||
etavan eva manujair
yoga-naipunya-buddhibhih
svarthah sarvatmana jieyo
yat paratmaika-darsanam

Humans (manujaih) whose intelligence is fixed in skiltul
practice of yoga (yoga-naipunya-buddhibhih) should
understand by all efforts (sarvatmana jheyo) this goal

(svarthah) consisting only of realization of Paramatma
(yat paratma eka-dar$anam).




Paratmaika-darSanam means realization of the supreme
soul, Paramatma and nothing else.



Theme-6: Lord’s response to the prayers of Citraketu
Maharaj (49-65)

1 6.16.64 ||
tvam etac chraddhaya rajann
apramatto vaco mama
jhana-vijhiana-sampanno
dharayann asu sidhyasi

O King (rajann)! Accepting my words (mama vacah
dharayann) with faith (sraddhaya), being attentive
(apramatto), and being endowed with scriptural
knowledge and realization (jhana-vijidna-sampannah),
you will quickly attain pertection (tvam asu sidhyasi).



1heme-0: Lord's response to the prayers ol Cltraketu
Maharaj (49-65)

1 6.16.65 ||
Sri-suka uvaca
asvasya bhagavan ittham
citraketurh jagad-guruh
pasyatas tasya visvatma
tatas cantardadhe harih

Sukadeva Gosvami said: After thus instructing Citraketu
and assuring him of perfection in this way (ittham
citraketurn asvasya), the Supreme Lord, who is the
supreme guru (bhagavan jagad-guruh), the soul of the
universe (visvatma), disappeared (antardadhe) as
Citraketu watched (tasya pasyatah).



