Canto Six - Chapter Eighteen

Diti Vows to Kill King Indra



Theme-1: Further Decedents
of the Daughters of Daksa (1-
19)



1heme-1: rurther Decedents o1 the Daughters ol Daksa
(1-19)

16.18.1 ||
Sri-Suka uvaca
prsnis tu patni savituh
savitrim vyahrtim trayim
agnihotrarh pasurh somarn
caturmasyam maha-makhan

—

Sukadeva Gosvami said: Prsni, who was the wife of
Savita, the fifth of the twelve sons of Aditi (prénih tu
patni savituh), gave birth to three daughters—Savitri,
Vyahrti and Trayl (savitrith vyahrtim trayim)—and the
sons named Agnihotra, Pasu, Soma (agnihotram pasum
somarn), Caturmasya and the five Mahayajias
(caturmasvam maha-makhan)



The Eighteenth Chapter describes how Diti, whose sons
had been killed by Visnu, performed austerities for a son
to kill Indra, and how, after Indra cut the child in Diti’s
womb to pieces, the embryo became the Maruts. N

In relating the descendents of Aditi’s sons, the fourth son
was mentioned as Tvasta.

In relation to him, the story of Visvariipa’s murder and
the curse of Citraketu were described.




Now the description of Aditi’s descendents from the fifth
and other sons is given.

Pasum means animal sacrifice.

Mahamakhan means five sacrifices.

—

The verb is in the following verse.
\ gy




Theme-1: Further Decedents of the Daughters of Daksa
(1-19)

1 6.18.2 ||
siddhir bhagasya bharyanga
mahimanarh vibhurh prabhum
asisam ca vararoham
kanyam prasuta suvratam

O King (anga), Siddhi, who was the wite of Bhaga, the
sixth son of Aditi (siddhir bhagasya bharya); bore three
sons, named Mahima, Vibhu and Prabhu (prasuta
mahimanam vibhum prabhum), and one extremely
beautiful daughter (vararoham suvratam kanyam),
whose name was As1 (asisam).




1 6.18.3-4 ||
dhatuh kuhuh sinivali
raka canumatis tatha
sayarh darsam atha pratah
purnamasam anukramat

agnin purisyan adhatta
kriyayam samanantarah
carsani varunasyasid
yasyam jato bhrguh punah

Dhata, the seventh son of Aditi (dhatuh), had four wives, named Kuhu,
Sinivali, Raka and Anumati (kuhih sinivali raka ca anumatih tatha). These
wives begot four sons, named Sayam, Darsa, Pratah and Puarnamasa
respectively (sayam darsam atha pratah parnamasam anukramat). The wife
of Vidhata, the eighth son of Aditi, was named Kriya (Implied). In her
Vidhata begot the five fire-gods named the Purisyas (kriyayarm agnin
purisyan adhatta). The wite of Varuna, the ninth son ot Aditi, was named
Carsani (carsani varunasya asid). Bhrgu, the son of Brahma, took birth
again in her womb (yasyam jato bhrguh punah).



Samanantarah reters to Vidhata, the eighth son.

In his wite Kriya he bore the fires called Purisyas.

Sruti says pafcacitth purisyaso ’gnaya: the five fires are
called Purisya.

Carsani was the wife of Varuna. Previously Bhrgu was
born as the son of Brahma, but was again born as
Varuna’s son.



|[Note: Varuna wsa the ninth son of Aditi. The list is
given in SB 6.6.39.]

Bhrgu and Valmiki were the sons of Varuna alone
whereas Agastya and Vasistha were sons of both Varuna
and Mitra.



Theme-1: Further Decedents of the Daughters of Daksa
(1-19)

I 6.18.5 ||
valmikis ca maha-yogi
valmikad abhavat kila

agastyas ca vasisthas ca
mitra-varunayor rsi

Valmiki took birth from an anthill (valmikis ca maha-
yogi valmikad abhavat kila). Agastya and Vasistha
(agastyas ca vasisthas ca) were the sons of both Varuna,
the ninth son, and Mitra, the tenth son ot Aditi (mitra-
varunayor rsi).



The normal sons of Mitra will be explained in the next
verse.

Sons of common birth from both Mitra and Varuna were
the sages Agastya and VaSistha.



Theme-1: Further Decedents of the Daughters of Daksa
(1-19)

1 6.18.6 ||
retah sisicatuh kumbhe
urvasyah sannidhau drutam
revatyam mitra utsargam
aristam pippalam vyadhat

Because of the presence of Urvasi (urvasyah sannidhau),
Mitra and Varuna discharged semen in a pot (retah
sisicatuh kumbhe) (from which Agastya and Vasistha
were born.) Mitra begot three sons in the womb of his
wite, whose name was Revati (revatyam mitra vyadhat).
Their names were Utsarga, Arista and Pippala (utsargam
aristam pippalam).



Agastya and Vasistha were the sons of both Varuna and
Mitra because they discharged semen in a pot.

The sruti says kumbhe retah sisicatuh samanam: they
discharged semen together in a pot.

Drutam means flowed.



Theme-1: Further Decedents of the Daughters of Daksa
(1-19)

I 6.18.7 ||
paulomyam indra adhatta
trin putran iti nah srutam

jayantam rSabham tata
trtiyarh midhusam prabhuh

O King Pariksit (tata), Indra, the eleventh son of Aditi,
begot (indra adhatta) three sons (trin putran), named
Jayanta, Rsabha and Midhusa (jayantam rsabhar
trtiyarh midhusam), in the womb of his wite, Paulomi
(paulomyam). Thus we have heard (iti nah srutam).



Theme-1: Further Decedents of the Daughters of Daksa
(1-19)

1 6.18.8 ||
urukramasya devasya
maya-vamana-rapinah

kirtau patnyarn brhacchlokas
tasyasan saubhagadayah

Urukrama, or Vamana, the twelith son of Adit
(urukramasya devasya), who appeared through the
Lord’s spiritual potency (maya-vamana-rapinah), begot
one son, named Brhatsloka, in the womb ot his wite Kirti
(kirtau patnyam brhat Slokah). Brhatsloka had many
sons, headed by Saubhaga (tasya asan saubhaga
adavah).



Aya here refers to the eternal svartipa-sakti of the Lord,
which is also called maya.

Madhva gives the following scriptural evidence for this
meaning.

Méyémayam visnum pravadanti manisinah: the wise
called Visnu the person made of maya.




Theme-1: Further Decedents of the Daughters of Daksa
(1-19)

16.18.9 ||
tat-karma-guna-viryani
kasyapasya mahatmanah
pascad vaksyamahe 'dityarm

~ yathaivavatatara ha

Later I shall describe (pascad vaksyamahe) how (yatha
eva) Urukrama, Vamanadeva, the son of the great sage
Kasyapa (kasyapasya mahatmanah), appeared trom Aditi
(adityam avatatara ha), and about His pastimes, qualities
and prowess (tat-karma-guna-viryani) .




Theme-1: Further Decedents of the Daughters of Daksa
(1-19)

1 6.18.10 |
atha kasyapa-dayadan_
daiteyan kirtayami te
yatra bhagavatah Sriman
“prahrado balir eva ca

I will now describe (atha kirtayami te) the demon sons
of Diti (daiteyan), who were begotten by Kasyapa
(kasyapa-dayadan). In this demoniac family the great
devotee Prahlada Maharaja and Bali Maharaja also
appeared (yatra bhagavatah $riman prahrado balir eva
ca).




Here a new subject begins.

Dayadan means sons.

Daiteyan means the sons of Diti.



Theme-1: Further Decedents of the Daughters of Daksa
(1-19)

1 6.18.11 ||
diter dvav eva dayadau
daitya-danava-vanditau
hiranyakasipur nama
hiranyaksas ca kirtitau

Two sons (dvav eva dayadau) named Hiranyakasipu and
Hiranydksa (hiranyakasipur hiranyaksas ca mnama
kirtitau), worshiped by the Daityas and Danavas (daitya-
danava-vanditau), took birth trom Diti's womb (diteh).



Theme-1: Further Decedents of the Daughters of Daksa (1-19)

I 6.18.12-13 ||
hiranyakasipor bharya
kayadhur nama danavi
jambhasya tanaya sa tu

susuve caturah sutan

sarnhradam prag anuhradam
hradam prahradam eva ca
tat-svasa simhika nama
rahum vipracito 'grahit

The wite of Hiranyakasipu (hiranyakasipor bharya) known as Kayadhu
(kayadhur nama), the daughter of Jambha and a descendant of Danu
(jambhasya tanaya danavi), gave birth to four consecutive sons (sa tu
susuve caturah sutan), known as Samhlada, Anuhlada, Hlada and Prahlada
(samhradam prag anuhradam hradam prahradam eva ca), and a sister
known as Simhika (tat-svasa simhika nama). Simhika married the demon
named Vipracit (vipracito agrahit) and gave birth to Rahu (rahum).



Theme-1: Further Decedents of the Daughters of Daksa
(1-19)

1 6.18.14 ||
Siro 'harad yasya haris
cakrena pibato 'mrtam
sarmhhradasya krtir bharya-
siita pafncajanar tatah

When Rahu drank nectar among the devatas (pibato
amrtam), the Supreme Lord (harih) severed his head
(cakrena yasya Siro aharad). The wite of Sarmhlada was
named Krti (samhradasya krtir bharya). By union with
Samhlada, Krti gave birth to a son named Pafcajana (siita
pafncajanam tatah).



Theme-1: Further Decedents of the Daughters of Daksa
(1-19)

1 6.18.15 ||
hradasya dhamanir bharya-
stita vatapim ilvalam
yo 'gastyaya tv atithaye
pece vatapim ilvalah

The wite of Hlada, Dhamani (hradasya dhamanir
bharya), gave birth to two sons, named Vatapi and Ilvala
(siita vatapim ilvalam). When Agastya became Ilvala's
guest (agastyaya tv atithaye), Ilvala (ilvalah) served him
a feast by cooking Vatapi, who was in the shape of a ram
(pece vatapim).



Theme-1: Further Decedents of the Daughters of Daksa
(1-19)

1 6.18.16 ||
anuhradasya suryayam
baskalo mahisas tatha
virocanas tu prahradir

devyam tasyabhavad balih

The wite of Anuhlada named Sarya (anuhradasya
siiryayam) gave birth to two sons, named Baskala and
Mahisa (baskalo mahisas tatha). Prahlada had one son,
Virocana (virocanas tu prahradir), whose wite gave birth
to Bali Maharaja (devyam tasyabhavad balih).



Theme-1: Further Decedents of the Daughters of Daksa
(1-19)

16.18.17 |
bana-jyestham putra-satam
asanayam tato 'bhavat
tasyanubhavar suslokyam
pascad evabhidhasyate

Thereatter, Bali Maharaja begot one hundred sons in the
womb of Asana (tato abhavat asanayam putra-Satam), of
whom Bana was the eldest (bana-jyestharn). The
activities of Bali Maharaja, which are very laudable (tasya
anubhavam suslokyam), will be described later [in the
Fighth Canto] (pascad eva abhidhasyate).




Theme-1: Further Decedents of the Daughters of
Daksa (1-19)

16.18.18 ||
bana aradhya girisam
lebhe tad-gana-mukhyatam
yat-parsve bhagavan aste
hy adyapi pura-palakah

Since King Bana was a great worshiper of Lord Siva (bana
aradhya girisam), he became one of Lord Siva's most
celebrated associates (lebhe tad-gana-mukhyatam). Even
now (adya api), Lord Siva, standing by his side
(bhagavan vyat-parsve), protects King Bana's capital
(pura-palakah aste).



Theme-1: Further Decedents of the Daughters of Daksa
(1-19)

1 6.18.19 ||
marutas ca diteh putras
catvarims$an navadhikah

ta asann aprajah sarve
nita indrena satmatam

The forty-nine Maruts, also born from the womb of Diti
(catvarim$ad navadhikah marutas ca diteh putra), did
not have sons (ta sarve aprajah asann). Although they
were born of Diti, King Indra gave them a position as
devatas (nita indrena satmatam).



Theme-2: King Pariksit’s
Question and Diti’s taithtul
service to Kasyapa (20-31)



Theme-2: King Pariksit’s Question and Diti’s faithtul
service to Kasyapa (20-31)

1 6.18.20 ||
Sri-rajovaca
katham ta asuram bhavam
apohyautpattikarh guro
indrena prapitah satmyar
kim tat sadhu krtam hi taih

King Pariksit said: O guru (g&oh)! Why did Indra
convert (katham indrena prapitah) person born with
demonic mentality (te fsuram bhavam| autpattikam) into
devatas (sa_atmyam)? Did they perform any pious

activities (kim tat sadhu krtari hi taih)?




Theme-2: King Pariksit’s Question and Diti’s faithtul
service to Kasyapa (20-31)

I 6.18.21 ||
ime Sraddadhate brahmann
 rsayo hi maya saha
parijhanaya bhagavams_
tan no vyakhyatum arhasi

My dear brahmana (brahmann)! All the sages present
along with me (rsayo hi maya saha) are eager to know
about this (ime parijhanaya sraddadhate). Therefore
(tad), O great soul (bhagavan), kindly explain to us the
reason (tad nah vyakhyatum arhasi).



Pariksit puts his faith in the sages.

They have faith that you will make known to them the
secret reason.




Theme-2: King Pariksit’s Question and Diti’s faithful service to
Kasyapa (20-31)

I 6.18.22 ||
SI1-SU 2
tad visnuratasya sa badarayanir
vaco m.samyadrtan.l mrthgv/ag
sabhajayan san nibhrtena cetasa

jagada satrayana sarva-darsanah
— e

Suta Gosvami said: O sage Saunaka (satrayana)! After hearing
(niSamya) Maharaja Pariksit speak respecttul, precise words
(visnuratasya adrtam alpam vacah) holding many meanings
(arthavat), omniscient Sukadeva Gosvami (bi'ldara_vanih sarva-
darsanah) praised him (sabhajayan) and, with pertectly
concentrated mind (sad nibhrtena cetasa), replied (jagada).




Arthavat means §with many meanings)” One meaning is

obtained from the story:.

XN
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tamasic bhakif to the Lord with the goal of
Ydrming others, one (Becoﬁ‘les purified in heaﬁ and along
with developing bhakti without tamas, —one gains

liberation from sarhsara and gives up the tendency for

violence to others. U ¢ U
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iDiti is the proof of this.\ N ]

=

That is the first meaning of the story.



PR Moy .
Thosé with crooked hearts, who see faults in others,

though they are intelligent, do not see those same faults
in themselves.

Diti is also an example of this, with her words starting in
verse 24. This is the second meaning.

AR M9
@élear/ned person can be cheated by the attraction of a

woInarl.

Kasyapa is an example of this. That is the third meaning.




Theme-2: King Pariksit’s Question and Diti’s faithful
service to Kasyapa (20-31)

1 6.18.23 ||
Sri-Suka uvaca_
hata-putra ditih Sakra-
parsni-grahena visnuna
manyuna soka-diptena
jvalanti paryacintayat

Sukadeva Gosvami said: [ﬁt_i_(ditih), whose two sons
Hiranyaksa and Hiranyakasipu had been killed by Visnu
(visnuna hata-putra) with Indra’s help ((éakll\,— parsni-
grahena), burning (jvalanti) with anger intensified by
lamentation (é_q_lgg—di]g' tena manyuna), contemplated as
follows (narvacintavat)




Sakra-parsni-grahena means “with Indra helping from
the back, or supporting indirectly.”



Theme-2: King Pariksit’s Question and Diti’s faithful
service to Kasyapa (20-31)

| 6.18.24 ||
kada nu bhratr-hantaram
indriyaramam ulbanam
aklinna-hrdayam papam
ghatayitva saye sukham

I will rest in peace (saye sukham) after having killed
(kada nu ghatayitva) the sinful, cruel, hard-hearted
Indra (papam ulbanam aklinna-hrdayam), a sense

enjoyer (indriyaramam), and a killer of two brothers
(bhratr-hantaram). |




Theme-2: King Pariksit’s Question and Diti’s faithtul
service to Kasyapa (20-31)

I 6.18.25 ||
krmi-vid-bhasma-samjnasid
yasyesabhihitasya ca
bhuta-dhruk tat-krte svartham

- ki veda nirayo yatah

For maintaining his body (yasya) which has been defined
as (Worms) (stool) an‘d—’é—;hes) (krm1-v1d-bhasma-samjna
asid), the king (isa abhihitasya), in committing violence
(bhuta-dhruk), does not know (kim veda) his own

benefit (svartham), since he will go to hell as a result

(tat-krte nirayo yatah) -




After death the body of he who is called a king, if
remaining for two or three days becomes worms.

A

Men by dogs, it becomes stool.

J«Kis burned by sons, it becomes ashes.

l cml

That has been the definition of the body of a king, since
this has been seen from examples of previous kings.

Past tense is used.



Does one who commits violence to other beings, for
maintaining his body, know his own benefit?

—
—

He does not, because he goes to hell.

o

This implies that Indra is without intelligence.

She also is without intelligence because she wants to kill

Indra.
e




One can see that both she and Indra commit violence,
both are hard-hearted, and both do not know their own
benetit.

In this way a person with real intelligence can determine
the lack of discernment of unintelligent people.




Theme-2: King Pariksit’s Question and Diti’s faithtul
service to Kasyapa (20-31)

| 6.18.26 ||
asasanasya tasyedam
dhruvam unnaddha-cetasah
mada-Sosaka indrasya
bhuyad yena suto hi me

Because of his evil actions (yena), may I have a son
(bhityad suto hi me) who can destroy the pride (mada-
sosaka) of wuncontrolled Indra <@nnaﬂﬁﬁa—cita§gh
indrasya), who thinks he is eternal  (dhruvam

asasanasya)!




May I have a son to destroy Indra’s pride, because of his
evil actions (yena)!

o=

This is my prayer.

Indra thinks his body is eternal, and has an uncurbed

mind.




Theme-2: King Pariksit’s Question and Diti’s faithful service to Kasyapa
(20-31)

I 6.18.27-28 ||
iti bhavena sa bhartur
acacarasakrt priyam
susrusayanuragena
prasrayena damena ca

—

bhaktya paramaya rajan
manojinair valgu-bhasitaih

mano jagraha bhava-jna

sasmitapanga-viksanaih

Thinking in this way (iti bhavena), Diti began constantly acting to satisty
Kasyapa (sa bhartur priyam asakrt acacara). Knowing his mind
(manojiiaih), she gained control of his mind (mano jagraha) with her great
devotion (bhaktya paramaya), selt-control (damena), humility (prasrayena),
with affectionate service (anuragena $usriisaya), sweet, charming words
(valgu-bhasitaih) and glances (sasmita apanga-viksanaih).




\\iﬁ&(ﬁ a_woman satisties her husband, her desires are
ulfilled.

—

Iherefore I will satisly my husband by service.

\Z{)ims_hﬂ;-t-hough.



Theme-2: King Pariksit’s Question and Diti’s faithtul
service to Kasyapa (20-31)

1 6.18.29 ||
evam striya jadibhiito
vidvan api manojnaya
badham ity aha vivaso
na tac citram hi yositi

1

Though learned @Vﬁn apv Kasyapa was bewildered

by his attractive wile (evam manojhaya striya
jadibhato). He helplessly agreed to satisfy her (badham

ity aha Yivaso). That was not an astonishing behavior
towards his wife (ha tat citrarn hi yositi).)




He said, “Yes, I will satisty your desire.”

S

That is not astonishing.

|-




Theme-2: King Pariksit’s Question and Diti’s faithtul
service to Kasyapa (20-31)

I 6.18.30 ||
vilokyaikanta-bhutani
bhutany adau prajapatih
striyam cakre sva-dehardham
yaya purnsarh matir hrta

In the beginning of creation, Lord Brahma (bhitany
adau prajapatih), seeing that all the living entities were
single (vilokya ekanta-bhatani), created woman
(striyarn cakre) from the better half of man's body (sva-
deha ardham), by whom the men’s minds are captivated

(yaya pumsam matir ira)~




Ekanta-bhutani means the men were without association.

By woman, men’s minds became captivated.

m— —

They entered the continuous river of sarsara.

\,




Theme-2: King Pariksit’s Question and Diti’s faithful
service to Kasyapa (20-31)

1 6.18.31 ||
evam susrusitas tata
bhagavan kaSyapah striya
prahasya parama-prito
ditim ahabhinandya ca
\-—> S o T8

O dear one Ktﬁta) Powertul Kasyapa (bhagavan
kasyapah), being extremely pleased (parama-prito) after
being served by his wife (evarh susriisitah), smiled, and,

welcoming her (prahasya abhinandya), spoke as tollows
(ditim aha).




Theme-3: Kasyapa muni’s
reflections on nature of

women (32-43)



Theme-3: Kasyapa muni’s reflections on nature of women
(32-43)

1 6.18.32 ||
Sri-kaSyapa uvaca
VBI‘aIil varaya vamoru
pritas te 'ham anindite
striya bhartari suprite
kah kama iha cagamah

Kasyapa Muni said: O beautiful woman (vamoru), O
irreproachable lady (anindite)! 1 am pleased by your
behavior (pritah te aham). Please ask me for any benediction
(varam varaya). If a husband is pleased (striya bhartari
sﬂprite), what desires cannot be fultilled, either in this world

’/‘

or in the next (kah kama iha ca agamah)?




Theme-3: Kasyapa muni’s reflections on nature of women (32-43)

| 6.18.33-34 ||
patir eva hi narinam
daivatarh paramarm smrtam
manasah sarva-bhiitanam
vasudevah sriyah patih

sa eva devata-lingair
nama-rupa-vikalpitaih
ijyate bhagavan pumbhih
stribhis ca pati-rupa-dhrk

A husband is the supreme object of worship for a woman (patir eva hi
narinam daivatam paramam smrtam). Vasudeva, the husband of the goddess
of fortune (vasudevah sriyah patih) and presiding deity of citta within all
beings (manasah sarva-bhutanam), is worshiped through the various names
and forms (ijyate nama-rupa-vikalpitaih) representing devatas (devata-
lingaih) by fruitive workers (pumbhih). Similarly, a husband, the
representative of the Lord, is worshipped by a woman (stribhi$ ca pati-rapa-

dhrk).




How can he be the Lord (daivatam)?

CE—

The Supreme Lord Vasudeva, who is the presiding deity
of the citta (manasah), is worshipped by karma-yogis by
indications of the devatas, such as names like Indra and
forms like his Torm holding a thunderbolt, variously

combined.

Thus the Lord is addressed by various names and forms

with words like “indraya svaha” and “agnaye svaha.”

b




The husband is a jiva.

N\

How can he be the Lord (daivatam)?

The Supreme Lord Vasudeva, who is the presiding deity
of the citta (manasah), is worshipped by karma-yogis by
indications of the devatas, such as names like Indra and
forms like his form holding a thunderbolt, variously
combined.




Thus the Lord is addressed by various names and forms
with words like “indraya svaha” and “agnaye svaha.”

Similarly the Lord in the form of a husband is
worshipped by his wile.




Theme-3: Kasyapa muni’s reflections on nature of
women (32-43)

16.18.35 ||
tasmat pati-vrata naryah
Sreyas-kamah sumadhyame
yajante 'manya-bhavena
patim atmanam iSvaram

O beautiful wite (sumadhyame)! A wife devoted to her
husband (tasmat pati-vrata naryah), desiring the highest
benefit (Sreyas-kamah), should very devoutly worship
her husband (yajante ananya-bhavena patim) as a
representative of Vasudeva (atmanam i$varam).




Theme-3: Kasyapa muni’s retlections on nature of
women (32-43)

1 6.18.36 ||
so 'ham tvayarcito bhadre
idrg-bhavena bhaktitah
tarh te sampadaye kamam
asatinarh sudurlabham

O auspicious wite (bhadre)! Because you have
worshiped me (so aham tvaya arcitah) with great
devotion (idrg-bhavena bhaktitah), I shall reward you by
fultilling your desires (tam te sampadaye kamam), which
are unobtainable for an unchaste wife (asatinam

sudurlabham)-




Theme-3: Kasyapa muni’s retlections on nature of
women (32-43)

1 6.18.37 ||

ditir uvaca
varado yadi me brahman
putram indra-hanam vrne
amrtyurh mrta-putraham

yena me ghatitau sutau

e ——

Diti said: O great soul (brahman)! If you are a giver of
benedictions (yadi varadah), I ask for an immortal son
who can kill Indra (amrtyur putram indra-hanam aharm

vrne), who killed my two sons (yena me mrta—put?a
ghatitau sutau). I




Indra-hanam means “killer ot Indra.”

But it can also mean a follower of Indra since han can
mean to go.”

Apirtum means “not to be killed by anyone.”
=

@ means that he will be a devata, immort@

B

One devata—Maruta would be divided into—{orty-nine

parts. Thus the word putram is in the singular.

.




Theme-3: Kasyapa muni’s reflections on nature of
women (32-43)

1 6.18.38 |
nisSamya tad-vaco vipro
vimanah paryatapyata

aho adharmah sumahan
adya me samupasthitah

Upon hearing Diti's request (niSamya tad-vacah),
sorrowful Kasyapa (vimanah viprah) experienced great
pained (paryatapyata). "Great sin has come to me today
(aho adharmah sumahan adya me samupasthitah)."




Kasypa was full of sorrow because granting her wish
meant the death of Indra.



Theme-3: Kasyapa muni’s reflections on nature of
women (32-43)

16.18.39 ||
aho arthendriyaramo
yosin-mayyeha mayaya
grhita-cetah krpanah
patisye narake dhruvam

Attached to material enjoyment (ahoﬁartha indriya

aramo) and captivated by maya in the form of my wite
(yosid-mayya iha mayaya (grhita—cetﬁh), being in a
miserable position (krpanah), I will certainly fall to hell

(patisye narake dhruvam)




Theme-3: Kasyapa muni’s retlections on nature of
women (32-43)

16.18.40 ||
ko 'tikramo 'muvartantyah
svabhavam iha yositah
dhin mam batabudhar svarthe
yad aham tv ajitendriyah

What oftense is there (kah atikramah) if a woman
follows her cruel nature (svabhavam anuvartantyah iha
yositah)? But what misfortune for me (dhig mam bata
abudham), ignorant of my own benefit (svarthe), since I
have uncontrolled senses (yad aham tv ajitendriyah)!




What oftense is there for woman who simply follows her
nature of cruetty?




Theme-3: Kasyapa muni’s reflections on nature of
women (32-43)

| 6.18.41 ||
Sarat-padmotsavam vaktram
~ vacas ca Sravanamrtam
hrdayam ksura-dharabham
strinam ko veda cestitam

Who knows the dealings of women (kah veda strinarm
ce§titam), who have faces like lotuses blooming in
autumn (Sarat-padma utsavar vaktram), words sweet to

N

the ears (vacah ca sravanamrtam), and hearts sharp like a

razor blade (hrdayam ksura-dharabhari)?




He explains the nature of women.



Theme-3: Kasyapa muni’s reflections on nature of
women (32-43)

1 6.18.42 ||
na hi kascit priyah strinam
anjasa svasisatmanam
patim putrarm bhratararm va
ghnanty arthe ghatayanti ca

No one is dear to women (na hi kascit priyah strinam).
For their own interests (svasisa), by their own will
(atmanam), they will themselves kill or have others kill

(ghnanty ghatayanti ca) their husband, son, or brother
(patim putram bhratararm va).

CT———————




Theme-3: Kasyapa muni’s reflections on nature of
women (32-43)

1 6.18.43 ||
pratiSrutam dadamiti
vacas tan na mrsa bhavet
vadham narhati cendro 'pi
tatredam upakalpate

I made a promise to her (pratiSrutartn dadami iti), and
this promise cannot be violated (vacah tad na mrsa
bhavet) but also, Indra should not to be killed (Vadham
na arhati indrah api). In these circumstances, the
solution I have is suitable (tatra idam upakalpate).




Tatredam upakalpate means “this is suitable.”

The meaning is this.

5\

[ #1ll teach her a Vaisnava austerity.

WHen her heart becomes purified by that austerity, she
will no longer have anger at Indra.

\'D(us’ she will not want to kill him.




She /will not kill Indra because the Vaisnava vow she
wlertakes will not bestow evil results even if desired.

However, then the words of request in her prayer will be

nllllified.

v’
N
AT

Since han can mean ~go” as well as “kill,” she will have a
son who will follow Indra instead of killing him, who

will be a devata, not a demon.

\Bguse of the length of the vow, there will certainly be

some irregularity in her performance.




But by that vow, her mind will concentrate while she is
unaware of it.

-

Though there may be irregularity in a Vaisnava vow, the
ult will sl be given.

1 etforts will thus be successtul.

-
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Theme-4: Kasyapa instruct Diti in Vow (44-54)

I 6.18.44 ||
iti saficintya bhagavan
maricah kurunandana
uvaca kinicit kupita

Tz'Ttménam ca VigarhaZan ) K

O Pariksit (kurunandana)! Kasyapa, thinking in this way
(iti sancintya bhagavan maricah) and somewhat angry
(kificit kupita), while condemning himself (atmanam ca
Vi_ggrhayan), spoke to Diti as follows (uvaca).




Theme-4: Kasyapa instruct Diti in Vow (44-54)

1 6.18.45 ||
Sri-kasSyapa uvaca
putras te bhavita bhadre
indra-hadeva-bandhavah
samvatsaram vratam idam
yady anjo dharayisyasi

KaSyapa Muni said: My gentle wile (bhadre)! Ii you
execute (yady dharayisyasi) this vow (vratam idam)
properly (anjah) for one year (sarhvatsaram), you will
get a son (putras te bhavita) who will kill Indra (indra-
_1_1@_) and will be a tfriend of the demons (deva-bandhavah).




The“meaning desired by Diti was that she would get a
on who would kill Indra and be a triend of the demons.

pe—

%f@’s meaning however was that she would get a son
who would follow Indra and be a Iriend of the devatas.




Theme-4: Kasyapa instruct Diti in Vow (44-54)

1 6.18.46 |
ditir uvaca
dharayisye vratamn brahman
bruhi karyani yani me
yani ceha nisiddhani
na vratam ghnanti yany uta

Diti said: O brahmana (brahman)! I will follow the vow
(dharayisye vratam). Please tell me (brihi me) what
should be done (karyani yani) and what is forbidden for
me (yani ca iha nisiddhani), and what will not break the
vow (yany uta na vratam ghnanti).




Theme-4: Kasyapa instruct Diti in Vow (44-54)

1 6.18.47 |
Sri-kasyapa uvaca
na hirmhsyad bhuta-jatani
na s$apen nanrtarm vadet
na chindyan nakha-romani
na sprsed yad amangalam

Kasyapa Muni said: Do harm to anyone (na hirsyad
bhuta-jatani). Do not curse anyone (na Sapet), and do

not speak lies (na anrtam vadet). Do not cut your nails

and hair (na chindyad nakha-remani), and do not touch

impure things (na spréed yad amangalam).
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Theme-4: Kasyapa instruct Diti in Vow (44-54)

1 6.18.48 ||
napsu snayan na kupyeta
na sambhaseta durjanaih
na Vasitﬁdhauta-vaszflz—
srajamn ca vidhrtam kvacit

Do not enter the water while bathing (na apsu snayad),
never become angry (na kupyeta), and do not even speak
with sinful people (na sambhaseta durjanaih). Never
wear clothes that have not been properly washed (na
vasita adhauta-vasah), and do not put on a garland that
has already been worn (srajam ca vidhrtarh kvacit).




Do not bath by entering water.

Do not wear unwashed cloth.

One should not wear a garland already worn by someone
else (vidhrtam).




Theme-4: Kasyapa instruct Diti in Vow (44-54)

| 6.18.49 ||
nocchistam candikannam ca
~ samisam vrsalahrtam
bhunjitodakyaya drstam
piben nanjalina tv apah

Never eat leftover food (na bhuijita ucchistarn), never
eat food offered to the goddess Kali (na candika annar
ca), and do not eat anything contaminated by flesh or fish
(samisar), brought by a sudra (vrsala ahrtam), or seen
by a woman in her menstrual period (udakyaya drstam).
Do not drink water by joining your palms (na afijalina tv

apah pibet).




There are live restrictions in eating.

Carrdikannam means food offered to Durga.

>

—

It food is touched by ants it also candikannam, and
therefore torbiddemn: ~

Candika means an ant according to the dictionary.

-

Udakyaya means “by a women in her menstrual period.”




Theme-4: Kasyapa instruct Diti in Vow (44-54)

1 6.18.50 ||
nocchistasprsta-salila
sandhyayarh mukta-murdhaja
anarcitasamyata-vak
nasamvita bahis caret

You should not go out on the street (na bahih caret) with
food in you mouth or on the hands (ucchista). You
should not go outside without first having washed your
mouth (asprsta-salila). You should not go outside in the
evening, without binding your hair (sandhyayam mukta-
murdhaja), without ornaments (anarcita), without
controlled speaking (asamyata-vak), and without being
covered (asamvita)




For going out of the house, there are seven forbidden
items.

Asprsta-salila means without doing acamana.

Anarcita means “without ornaments.”

Asamvita means without covering the whole body.”



Theme-4: Kasyapa instruct Diti in Vow (44-54)

16.18.51 ||
nadhauta-padaprayata
nardra-pada udak-sirah
Sayita naparan nanyair
na nagna na ca sandhyayoh

You should not lie down (na $ayita) without having first
washed your feet (adhauta-pada), without being puritied
(aprayata), and you should not lie down with wet feet
(na ardra-pada), with your head pointed west (udak-
sirah), with head pointed north (naparan), naked
(nagna), in the company of others (anyaih), or during the
sunrise or sunset (sandhyayoh).



There are eight items forbidden for sleeping.

Aprayata means impure.

Amara-kosa says pavitrah and prayatah are synonyms for

CCpure. 29
/

The head should not point west (na aparan).




Theme-4: Kasyapa instruct Diti in Vow (44-54)

1 6.18.52 ||
dhauta-vasa sucir nityam
sarva-mangala-samyuta
pujayet pratarasat prag
go-vipran Sriyam acyutam

Wearing washed clothing, being always pure (dhauta-
vasa sucir nityam), adom“ci—mtl'f—tcrrﬁlerlc sandalwood
pulp and other auspicious items (sarva-mangala-
samhyuta), before breakfast (pratarasat prag) in the
morning one should worship (pujayet) the cows, the
brahmanas, the goddess of fortune and the Supreme Lord
(go-vipran Sriyam acyutam).




Now the positive rules are described.

Pratar asat means “in the morning betore eating.”




Theme-4: Kasyapa instruct Dit1 in Vow (44-54)

| 6.18.53 ||
striyo viravatis carcet
srag-gandha-bali-mandanaih
patim carcyopatistheta
dhyayet kostha-gatam ca tam

With tlower garlands, sandalwood pulp, ornaments and
other paraphernalia (srag-gandha-bali-mandanaih), a
woman following this vow should worship women whose
husbands are living (striyah viravatih ca arcet). She
should worship her husband and ofter him prayers
(patim ca arcya upatistheta). She should meditate upon
him (tam dhyayet), thinking that he is situated in her
womb (kostha-gatam).




Theme-4: Kasyapa instruct Diti in Vow (44-54)

| 6.18.54 ||
samvatsaram pumsavanam
vratam etad aviplutam
dharayisyasi cet tubhyar
Sakra-ha bhavita sutah

[t you periorm (dharayisyasi cet tubhyam) this
ceremony _ called purhsavana (etad samvatsaram
purnsavanam vratam) without violations (aviplutam),
you will give birth to_a son who is §akra-ha (either the
killer ol Indra, or follower of Indra) (Sakra-ha bhavita
sutah).




Pumsavanam means “giving a son.”



Theme-5: Birth of Maruts
(55-64)



Theme-5: Birth of Maruts (55-64)

I 6.18.55 ||
badham ity abhyupetyatha
diti raijan maha-manah
kasSyapad garbham adhatta
vratamh canjo dadhara sa

O King (rajan)! Diti (d1t1) agreed to undergo this vow
(badham ity abhyupetya). With great jubilation (maha-

manah), taking semen from Kasyapa (k_aiy_@pagiga]:bham

acihatta) she followed the vow properly (vratam ca anjo

dadhara sa)’




Theme-5: Birth of Maruts (55-64)

| 6.18.56 ||
matr-svasur abhiprayam
indra ajiaya manada
Susrusanenasrama-stham
ditirh paryacarat kavih
36T Y |
O respecttul King (manada)! Intelligent Indra (indra
kavih), understaﬂaing Diti's purgoge (matr-svasur
abhiprayam ajiiaya), engaged himself in the service of
Im_(dﬁtim Suérﬁsanen;jparyacarat), who was at that
time residing in a hermitage (asrama-stham).

~




Theme-5: Birth of Maruts (55-64)

1 6.18.57 ||
nityar vanat sumanasah
phala-miula-samit-kusan
patrankura-mrdo 'pas ca

kale kala upaharat

Indra daily brought ilowers (nityarmm vanat upaharat
sumanasah), fruits, roots, wood, kusa grass (phala-mila-
samit-kusan). feqves, sprouts, earth and water (patra-
ankura-mrdo apah ca) at the proper time (kale kala).




Theme-5: Birth of Maruts (55-64)

1 6.18.58 ||
evam tasya vrata-sthaya
vrata-cchidrarh harir nrpa
prepsuh paryacaraj ]1hm0
- mrga-heva mrgakrtih

O King Pariksit (nrpa)! Just as a hunter becomes like a
deer to kill the deer (mrga-ha iva mrga akrtih), so Indra
served Diti with deceit (harih jihmo paryacarad), in
order to find a fault in the vow of Diti (tasya vrata-
cchidram prepsuh) Who was lixed in her VoW (vrata-
sthaya).




Indra desired to find some fault in her vow.

This however was his misconception.

Since whatever faults exist are nullified by remembering and
glorifying Visnu, her vow should also become faultless, even if
there was a fault. It is said:

yasya smrtya ca namoktya tapo-yajia-kriyadisu
nanam sampurnatam eti sadyo vande tam acyutam

[ offer my obeisances unto the intallible Lord, because simply by
either remembering him or chanting his name all penances,
sacrifices or fruitive activities become perfect. Skanda Purana




mantratas tantratas chidram desa-kalarha-vastutah
sarvam karoti niSchidram anusankirtanam tava

There may be discrepancies in pronouncing the mantras
and observing the regulative principles, because of
discrepancies in regard (0 time, ﬂace, person and
paraphernalia. But when your name is chanted,
everything becomes faultless. SB8.23.16

[t will be said later that Indra would not find any fault in
her performance ot vows.

o




Mahapurusa-ptjayah siddhih kapy anusangini: liberation

is a secondary result of worship of the Lord. [(SB 6.18.73 )|

Jihmah means @eception.)

|

The hunter disguises himself as a deer to cheat the deer.

Tt A“%";&}» ?
Similarly Indra \disguisedl himself as a [devoted servant/to
cheat Diti.




Theme-5: Birth of Maruts (55-64)

1 6.18.59 ||
nadhyagacchad vrata-cchidram
tat-paro 'tha mahi-pate
cintam tivram gatah sakrah
kena me syac chivam tv iha
D Pty

O master of the entire world (mahiqgateﬁ When Indra
could find no {faults (Sakrah nadhyagacchad vrata-
cchidram), he became intensely worried (tat-paro atha
cintam tivram gatah). He thought, "How will there be
good fortune for me (kena me syat $ivarn tu iha)?"




Theme-5: Birth of Maruts (55-64)

1 6.18.60 ||
ekada sa tu sandhyayam
ucchista vrata-karsita
asprsta-vary-adhautanghrih
susvapa vidhi-mohita

Having grown thin because of strictly tollowing the vow
(vrata-karsita), Diti (sa), forgetting the rules (vidhi-
mohita), once went to sleep (ekada susvapa) alter eating
(ucchista), without performmg acamana (asprsta-vary)
and without washing her feet (adhauta anghrih), during
the twilight (sandhyayam). ”




Theme-5: Birth of Maruts (55-64)

| 6.18.61 ||
labdhva tad-antaram sakro

nidrapahrta-cetasah
diteh pravista udararm
yogeso yoga-mayaya

Finding this fault (labdhva tad-antaram), Indra, who is
the master of yoga (Sakrab@ entered Diti's womb
(diteh udaram pravistah) while she was unconscious
during s@d (ﬁ:lidrﬁ apahrta-cetasal)) by his power of

yoga (yoga-mayaya).




Theme-5: Birth of Maruts (55-64)

1 6.18.62 |
cakarta saptadha garbham
vajrena kanaka-prabham
rudantam saptadhaikaikarm

ma rodir iti tan punah

Indra, with the help ot his thunderbolt (vajrena), cut into
seven pieces her embryo (cakarta saptaﬂ]ﬁj@gﬁha@),
which glowed like gold (kanaka-prabham), and which
began to cry (r}_l_d\antam). Indra told them, "Do not
cry,”(ma rodir iti) and then he cut each of them into

'_——/\_J

seven pieces again (tan punah saptadha eka ekam).

_/h




He said, “Do not cry” to comfort them. But then he cut
them into seven more parts each.

L

Some say that a single jiva can expand his body into
rty-nine forms for a short time like a yogi or like

someone else enjoying a lot of both piety and sin.

pe—

Ogfiers say that knowing the future event, forty-nine jivas
“entered into_one body. and then entered each of the
forty-nine parts when cut by Indra.




O/érs say that forty-eight more jivas entered each of the

“other parts the moment that Indra cut up the one fetus,
just as separate jivas enter each branch when a person
cuts branches off a creeper or bush and plants them in
the ground. -




Theme-5: Birth of Maruts (55-64)

1 6.18.63 |l
tam acuh patyamanas te
sarve pranjalayo nrpa
kimh na indra jighamsasi

bhrataro marutas tava

—

O King (nrpa)! The cut pieces (patyamanah te) pleaded
to Indra (tam ticuh) With folded hands (prafjalayah). "O
Indra! Why are you are killing your brothers (kir na
indra tava bhrataro jigharmsasi), the Maruts (marutah)?"




Theme-5: Birth of Maruts (55-64)

1 6.18.64 ||
ma bhaista bhrataro mahyam
yuyam ity aha kausikah
ananya-bhavan parsadan
atmano marutam ganz‘ni

spoke to the group of Maruts (kausikah aha

marutam ganan) his devoted followers (atmano ana nya-
bhavan parsadan). “You are my brothers (yiyam
bhrataro mahyarh). Do not fear (ma bhaista ity).”




Theme-6: Glorification of the

worship to the
Transcendental Lord (65-78)



Theme-6: Glorification of the worship to the
Transcendental Lord (65-78)

| 6.18.65 ||
na mamara diter garbhah
- $rinivasanukampaya
bahudha kulisa-ksunno
drauny-astrena yatha bhavan _

Just as you, Pariksit, were burned by the brahmastra of
Asvatthama but did not die (drauny-astrena yatha
bhavan). that‘one embryo (diter garbll_ah) which was cut
into forty-nine pieces (bahudha kulisa-ksunno) did not
die (na mamara) by the mercy of the Lord ($rinivasa




Theme-6: Glorification of the worship to the Transcendental Lord (65-78)

| 6.18.66-67 ||
sakrd istvadi-purusarm
puruso yati samyatam
samvatsaram Kincid unari
ditya yad dharir arcitah

sajur indrena pancasad
devas te maruto 'bhavan
vyapohya matr-dosam te
harina soma-pah krtah

If one worships the Supreme Lord even once (sakrd istva adi-purusarm), he
attains the same bodily features as Visnu (puruso yati samyatam). Because
Diti worshiped Lord Visnu (ditya yad harir arcitah) for almost one year

(samvatsaram kificid tnam), the forty-nine Maruts (te”marutah) became
fiffy devatas (pancasad _devah abhavan) along with Indra (sajar indrena).
Visnu removed the fault of their mother (harina vyapohya te matr-dosam),
and t they became drinkers of soma (soma-pah krtah).




Theme-6: Glorification of the worship to the
Transcendental Lord (65-78)

1 6.18.68 ||
ditir utthaya dadrse
kumaran anala-prabhan
indrena sahitan devi
paryatusyad anindita

When she got up from bed (utthaya), Diti (ditih),
purified (anindita), saw her forty-nine sons (dadrse
kumaran), brilliant as fire (anala-prabhan), along with
Indra (indrena sahitan). She was pleased (devi
paryatusyad). -




Theme-6: Glorification of the worship to the
Transcendental Lord (65-78)

| 6.18.69 ||
athendram aha tataham
adityanam bhayavaham
apatyam icchanty acararm
vratam etat suduskaranj

e

B

Thereafter (atha), Diti said to Indra (indram aha): My
dear son (tata), I adhered to this difficult vow (aham etat
suduskaram vratam acararh) with the desire for a son
(apatyam_icchanty) to be feared by you twelve Adityas
(adityanam bhayavaham).




Theme-6: Glorification of the worship to the
Transcendental Lord (65-78)

1 6.18.70 ||
ekah sankalpitah putrah
sapta saptabhavan katham
“yadi te viditam putra
satyarh kathaya ma mrsa

[ prayed for only one son (el‘ga_h_sankalpltah putrah),
who has become forty-nine sons. How has this happened
(sapta saptabhavan katham)? O my son Indra (putra)! 1f
you know how this has happened (yadi te viditarn),
please tell me (satyarh kathaya). Do not speak lies (ma

rsa




Theme-6: Gloritication ot the worship to the
Transcendental Lord (65-78)

| 6.18.71 ||
indra uvaca
amba te 'ham vyavasitam
upadharyagato 'ntikam
labdhantaro 'cchidam 1 garbham
artha-buddhir na dharma-drk

Indra said: O mother (amba)! Understanding your vow
(aharm_te vyavasitam upadharya), in my own interests
(artha-buddhih), I was situated nearby (antikam), and,
linding a fault (labdha antarah), I cut the embryo up
(acchidam garbham), not thinking of what was proper

conduct (na dharma-drk)—




When Diti spoke truthiully, Indra also spoke truthiully,




Theme-6: Glorification of the worship to the
Transcendental Lord (65-78)

I 6.18.72 ||
krtto me saptadha garbha
asan sapta kumarakah
te 'pi caikaikaso vrknah
§@tadhﬁ napl mamrire

First I cut the child in the womb into seven pieces (krtto
me saptadha garbha), which became seven children
(asan sapta kumarakah). Then I cut each of the children
into seven pieces again (te api ca ekaikaso saptadha
vrknah), but they did not die (na api mamrire).




Theme-6: Glorification of the worship to the
Transcendental Lord (65-78)

| 6.18.73 ||
tatas tat paramascaryam
viksya vyavasitam maya
mahapurusa-pujayah
siddhih kapy anusangini

Seeing that great wonder (tatas _tat paramascaryarm
viksya), I discerned the truth (Vyava51tam maya). Even
liberation (siddhih) is a mere secondary result of worshlp
of Lord Visnu (kapy mahapurusa-pajayah anusangini).

O




Vyavastiam means “I determined.”

E[WO and half verses explain about Visnu worship. >

%iberation (siddhih) is a secondary result of the WOI"ShiD



Theme-6: Glorification of the worship to the
Transcendental Lord (65-78)

1 6.18.74 ||
aradhanam bhagavata
thamana nirasisah
ye tu necchanty api param
te svartha-kusalah smrtah

Those who, desiring only worship of the Supreme Lord

(ye bhagavata aradhanam 1hamana) and being without
material desires (nirasisah), do not even want liberation
(na_icchanty api [param), are considered expert in

understanding their highest benefit (te |svartha-kusalah

smrtah) -




Param means liberation.

Those who desire liberation are ignorant of their own
interests, desiring grass instead of the great treasure
available.

Because of the presence of the six great qualities in the
Lord present before them, those who desire worship of
the Lord are considered successtul.

It is said:




satyam disaty arthitam arthito nrnam
naivarthado yat punar arthita yatah

svayarn vidhatte bhajatam EITczhatﬁn;)
icchapidhanar nija-pada-palfavam

The Lord certainly gives desired objects to devotees who
request them, but he does not give in such a way that the
devotee will ask again alter finishing his enjoyment. He
gives his lotus feet, which include all desirables, to those

worshippers who B not desire material benefltsj SB
5.19.27




Theme-6: Glorification of the worship to the Transcendental
Lord (65-78)

16.18.75 ||
aradhyatma-pradarh devam
syatmanari jagad-isvaram
ko vrnita guna-sparsam
budhah syan narake 'pi yat

What intelligent person (kah budhah), having worshipped the
Lord of the universe (aradhya jagad-iSvaram), who is the
performer of pasitimes (dﬂn), having worshipped the Lord with
a beautiful form (su-atmanam) who gives himself to the devotee
(atma-pradarm), would accept material happiness (vrnita guna-
spars$am), Wh1ch is available in hell (yat narake api syat)?

[ ———— a—




Devam here means “the Lord who is absorbed in
pastimes.”

‘Svétménam (su atmanam) means “beautiftul form.@




Theme-6: Glorification of the worship to the
Transcendental Lord (65-78)

| 6.18.76 ||
tad idarmh mama daurjanyam
balisSasya mahiyasi
ksantum arhasi matas tvam
distya garbho mrtotthitah

O mother (matah)! O best of all women (mahiyasi)! 1
am a fool. Kindly excuse me for my sinful deed (tad idar
mama balisasya daurjanyam ksantum arhasi). The dead
embryo has become alive by good fortune (distya garbho
mrta utthitah). B

a—




Theme-6: Gloritication ot the worship to the
Transcendental Lord (65-78)

| 6.18.77 ||
Sri-Suka uvac
indras tayabhyanujnatah
Suddha-bhavena tustaya
marudbhih saha tam natva

jagama tri-divam prabhuh

Sukadeva Gosvami said: Taking permission of Diti (taya
abhyanujnatah), who was satistied by his good behavior
(Suddha-bhavena tustaya), Indra offered his respects to
her (indrah prabhuh tam natva) and left for the heavenly

planets (jagama tri-divam) with his brothers the Maruts
(marudbhih saha).




Theme-6: Glorification of the worship to the
Transcendental Lord (65-78)

16.18.78 ||
evam te sarvam akhyatam
yan mar tvam pariprcchasi
mangalarm marutarm janma
kirh bhityah kathayami te

I have replied to the questions (evarn te sarvam
akhyatamn) you have asked me (yan mam tvam
pariprcchasi), in regard to the auspicious birth of the
Maruts (mangalam marutam janma). What else should 1
explain (kirm bhityah kathayami te)?




