
Canto Six - Chapter Eighteen

Diti Vows to Kill King Indra
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Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.1 ||
çré-çuka uväca

påçnis tu patné savituù
sävitréà vyähåtià trayém

agnihotraà paçuà somaà
cäturmäsyaà mahä-makhän

Çukadeva Gosvämé said: Påçni, who was the wife of
Savitä, the fifth of the twelve sons of Aditi (påçnih tu
patné savituù), gave birth to three daughters—Sävitré,
Vyähåti and Trayé (sävitréà vyähåtià trayém)—and the
sons named Agnihotra, Paçu, Soma (agnihotraà paçuà
somaà), Cäturmäsya and the five Mahäyajïas
(cäturmäsyaà mahä-makhän).



The Eighteenth Chapter describes how Diti, whose sons
had been killed by Viñëu, performed austerities for a son
to kill Indra, and how, after Indra cut the child in Diti’s
womb to pieces, the embryo became the Maruts.

In relating the descendents of Aditi’s sons, the fourth son
was mentioned as Tvañöä.

In relation to him, the story of Viçvarüpa’s murder and
the curse of Citraketu were described.



Now the description of Aditi’s descendents from the fifth
and other sons is given.

Paçum means animal sacrifice.

Mahämakhän means five sacrifices.

The verb is in the following verse.



Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.2 ||
siddhir bhagasya bhäryäìga

mahimänaà vibhuà prabhum
äçiñaà ca varärohäà

kanyäà präsüta suvratäm

O King (aìga), Siddhi, who was the wife of Bhaga, the
sixth son of Aditi (siddhir bhagasya bhäryä), bore three
sons, named Mahimä, Vibhu and Prabhu (präsüta
mahimänaà vibhuà prabhum), and one extremely
beautiful daughter (varärohäà suvratäm kanyäà),
whose name was Äçé (äçiñaà).



|| 6.18.3-4 ||
dhätuù kuhüù sinévälé
räkä cänumatis tathä

säyaà darçam atha prätaù
pürëamäsam anukramät

agnén puréñyän ädhatta
kriyäyäà samanantaraù

carñaëé varuëasyäséd
yasyäà jäto bhåguù punaù

Dhätä, the seventh son of Aditi (dhätuù), had four wives, named Kuhü,
Sinévälé, Räkä and Anumati (kuhüù sinévälé räkä ca anumatih tathä). These
wives begot four sons, named Säyam, Darça, Prätaù and Pürëamäsa
respectively (säyaà darçam atha prätaù pürëamäsam anukramät). The wife
of Vidhätä, the eighth son of Aditi, was named Kriyä (Implied). In her
Vidhätä begot the five fire-gods named the Puréñyas (kriyäyäà agnén
puréñyän ädhatta). The wife of Varuëa, the ninth son of Aditi, was named
Carñaëé (carñaëé varuëasya äséd). Bhågu, the son of Brahmä, took birth
again in her womb (yasyäà jäto bhåguù punaù).



Samanantaraù refers to Vidhätä, the eighth son.

In his wife Kriyä he bore the fires called Puréñyas.

Çruti says païcacitéù puréñyäso ’gnaya: the five fires are
called Puréñya.

Carñaëé was the wife of Varuëa. Previously Bhågu was
born as the son of Brahmä, but was again born as
Varuëa’s son.



[Note: Varuëa wsa the ninth son of Aditi. The list is
given in SB 6.6.39.]

Bhågu and Välméké were the sons of Varuëa alone
whereas Agastya and Vaçiñöha were sons of both Varuëa
and Mitra.



Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.5 ||
välmékiç ca mahä-yogé
valmékäd abhavat kila

agastyaç ca vasiñöhaç ca
miträ-varuëayor åñé

Välméki took birth from an anthill (välmékiç ca mahä-
yogé valmékäd abhavat kila). Agastya and Vaçiñöha
(agastyaç ca vasiñöhaç ca) were the sons of both Varuëa,
the ninth son, and Mitra, the tenth son of Aditi (miträ-
varuëayor åñé).



The normal sons of Mitra will be explained in the next
verse.

Sons of common birth from both Mitra and Varuëa were
the sages Agastya and Vaçiñöha.



Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.6 ||
retaù siñicatuù kumbhe

urvaçyäù sannidhau drutam
revatyäà mitra utsargam
ariñöaà pippalaà vyadhät

Because of the presence of Urvaçé (urvaçyäù sannidhau),
Mitra and Varuëa discharged semen in a pot (retaù
siñicatuù kumbhe) (from which Agastya and Vaçiñöha
were born.) Mitra begot three sons in the womb of his
wife, whose name was Revaté (revatyäà mitra vyadhät).
Their names were Utsarga, Ariñöa and Pippala (utsargam
ariñöaà pippalaà).



Agastya and Vaçiñöha were the sons of both Varuëa and
Mitra because they discharged semen in a pot.

The çruti says kumbhe retaù siñicatuù samänam: they
discharged semen together in a pot.

Drutam means flowed.



Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.7 ||
paulomyäm indra ädhatta
trén puträn iti naù çrutam

jayantam åñabhaà täta
tåtéyaà méòhuñaà prabhuù

O King Parékñit (täta), Indra, the eleventh son of Aditi,
begot (indra ädhatta) three sons (trén puträn), named
Jayanta, Åñabha and Méòhuña (jayantam åñabhaà
tåtéyaà méòhuñaà), in the womb of his wife, Paulomé
(paulomyäm). Thus we have heard (iti naù çrutam).



Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.8 ||
urukramasya devasya
mäyä-vämana-rüpiëaù

kértau patnyäà båhacchlokas
tasyäsan saubhagädayaù

Urukrama, or Vämana, the twelfth son of Aditi
(urukramasya devasya), who appeared through the
Lord’s spiritual potency (mäyä-vämana-rüpiëaù), begot
one son, named Båhatçloka, in the womb of his wife Kérti
(kértau patnyäà båhat çlokah). Båhatçloka had many
sons, headed by Saubhaga (tasya äsan saubhaga
ädayaù).



Mäyä here refers to the eternal svarüpa-çakti of the Lord,
which is also called mäyä.

Madhva gives the following scriptural evidence for this
meaning.

Ato mäyämayaà viñëuà pravadanti manéñiëaù: the wise
called Viñëu the person made of mäyä.



Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.9 ||
tat-karma-guëa-véryäëi

käçyapasya mahätmanaù
paçcäd vakñyämahe 'dityäà

yathaivävatatära ha

Later I shall describe (paçcäd vakñyämahe) how (yathä
eva) Urukrama, Vämanadeva, the son of the great sage
Kaçyapa (käçyapasya mahätmanaù), appeared from Aditi
(adityäà avatatära ha), and about His pastimes, qualities
and prowess (tat-karma-guëa-véryäëi) .



Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.10 ||
atha kaçyapa-däyädän
daiteyän kértayämi te

yatra bhägavataù çrémän
prahrädo balir eva ca

I will now describe (atha kértayämi te) the demon sons
of Diti (daiteyän), who were begotten by Kaçyapa
(kaçyapa-däyädän). In this demoniac family the great
devotee Prahläda Mahäräja and Bali Mahäräja also
appeared (yatra bhägavataù çrémän prahrädo balir eva
ca).



Here a new subject begins.

Däyadän means sons.

Daiteyän means the sons of Diti.



Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.11 ||
diter dväv eva däyädau
daitya-dänava-vanditau
hiraëyakaçipur näma

hiraëyäkñaç ca kértitau

Two sons (dväv eva däyädau) named Hiraëyakaçipu and
Hiraëyäkña (hiraëyakaçipur hiraëyäkñaç ca näma
kértitau), worshiped by the Daityas and Dänavas (daitya-
dänava-vanditau), took birth from Diti's womb (diteh).



Theme-1: Further Decedents of the Daughters of Daksa (1-19)

|| 6.18.12-13 ||
hiraëyakaçipor bhäryä
kayädhur näma dänavé
jambhasya tanayä sä tu
suñuve caturaù sutän

saàhrädaà präg anuhrädaà
hrädaà prahrädam eva ca

tat-svasä siàhikä näma
rähuà vipracito 'grahét

The wife of Hiraëyakaçipu (hiraëyakaçipor bhäryä) known as Kayädhu
(kayädhur näma), the daughter of Jambha and a descendant of Danu
(jambhasya tanayä dänavé), gave birth to four consecutive sons (sä tu
suñuve caturaù sutän), known as Saàhläda, Anuhläda, Hläda and Prahläda
(saàhrädaà präg anuhrädaà hrädaà prahrädam eva ca), and a sister
known as Siàhikä (tat-svasä siàhikä näma). Siàhikä married the demon
named Vipracit (vipracito agrahét) and gave birth to Rähu (rähuà).



Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.14 ||
çiro 'harad yasya hariç
cakreëa pibato 'måtam

saàhrädasya kåtir bhäryä-
süta païcajanaà tataù

When Rähu drank nectar among the devatäs (pibato
amåtam), the Supreme Lord (harih) severed his head
(cakreëa yasya çiro aharad). The wife of Saàhläda was
named Kåti (saàhrädasya kåtir bhäryä). By union with
Saàhläda, Kåti gave birth to a son named Païcajana (süta
païcajanaà tataù).



Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.15 ||
hrädasya dhamanir bhäryä-

süta vätäpim ilvalam
yo 'gastyäya tv atithaye

pece vätäpim ilvalaù

The wife of Hläda, Dhamani (hrädasya dhamanir
bhäryä), gave birth to two sons, named Vätäpi and Ilvala
(süta vätäpim ilvalam). When Agastya became Ilvala's
guest (agastyäya tv atithaye), Ilvala (ilvalaù) served him
a feast by cooking Vätäpi, who was in the shape of a ram
(pece vätäpim).



Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.16 ||
anuhrädasya süryäyäà
bäñkalo mahiñas tathä
virocanas tu prährädir

devyäà tasyäbhavad baliù

The wife of Anuhläda named Süryä (anuhrädasya
süryäyäà) gave birth to two sons, named Bäñkala and
Mahiña (bäñkalo mahiñas tathä). Prahläda had one son,
Virocana (virocanas tu prährädir), whose wife gave birth
to Bali Mahäräja (devyäà tasyäbhavad baliù).



Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.17 ||
bäëa-jyeñöhaà putra-çatam

açanäyäà tato 'bhavat
tasyänubhävaà suçlokyaà

paçcäd eväbhidhäsyate

Thereafter, Bali Mahäräja begot one hundred sons in the
womb of Açanä (tato abhavat açanäyäà putra-çatam), of
whom Bäëa was the eldest (bäëa-jyeñöhaà). The
activities of Bali Mahäräja, which are very laudable (tasya
anubhävaà suçlokyaà), will be described later [in the
Eighth Canto] (paçcäd eva abhidhäsyate).



Theme-1: Further Decedents of the Daughters of 
Daksa (1-19)

|| 6.18.18 ||
bäëa ärädhya giriçaà

lebhe tad-gaëa-mukhyatäm
yat-pärçve bhagavän äste
hy adyäpi pura-pälakaù

Since King Bäëa was a great worshiper of Lord Çiva (bäëa
ärädhya giriçaà), he became one of Lord Çiva's most
celebrated associates (lebhe tad-gaëa-mukhyatäm). Even
now (adya api), Lord Çiva, standing by his side
(bhagavän yat-pärçve), protects King Bäëa's capital
(pura-pälakaù äste).



Theme-1: Further Decedents of the Daughters of Daksa 
(1-19)

|| 6.18.19 ||
marutaç ca diteù puträç
catväriàçan navädhikäù
ta äsann aprajäù sarve
nétä indreëa sätmatäm

The forty-nine Maruts, also born from the womb of Diti
(catväriàçad navädhikäù marutaç ca diteù puträ), did
not have sons (ta sarve aprajäù äsann). Although they
were born of Diti, King Indra gave them a position as
devatäs (nétä indreëa sätmatäm).



Theme-2: King Parékñit’s 
Question and Diti’s faithful 
service to Kasyapa (20-31)



Theme-2: King Parékñit’s Question and Diti’s faithful 
service to Kasyapa (20-31)

|| 6.18.20 ||
çré-räjoväca

kathaà ta äsuraà bhävam
apohyautpattikaà guro

indreëa präpitäù sätmyaà
kià tat sädhu kåtaà hi taiù

King Parékñit said: O guru (guroh)! Why did Indra
convert (kathaà indreëa präpitäù) person born with
demonic mentality (te äsuraà bhävam autpattikaà) into
devatäs (sa ätmyaà)? Did they perform any pious
activities (kià tat sädhu kåtaà hi taiù)?



Theme-2: King Parékñit’s Question and Diti’s faithful 
service to Kasyapa (20-31)

|| 6.18.21 ||
ime çraddadhate brahmann

åñayo hi mayä saha
parijïänäya bhagavaàs

tan no vyäkhyätum arhasi

My dear brähmaëa (brahmann)! All the sages present
along with me (åñayo hi mayä saha) are eager to know
about this (ime parijïänäya çraddadhate). Therefore
(tad), O great soul (bhagavan), kindly explain to us the
reason (tad nah vyäkhyätum arhasi).



Parékñit puts his faith in the sages.

They have faith that you will make known to them the
secret reason.



Theme-2: King Parékñit’s Question and Diti’s faithful service to 
Kasyapa (20-31)

|| 6.18.22 ||
çré-süta uväca

tad viñëurätasya sa bädaräyaëir
vaco niçamyädåtam alpam arthavat

sabhäjayan san nibhåtena cetasä
jagäda saträyaëa sarva-darçanaù

Süta Gosvämé said: O sage Çaunaka (saträyaëa)! After hearing
(niçamya) Mahäräja Parékñit speak respectful, precise words
(viñëurätasya ädåtam alpam vacah) holding many meanings
(arthavat), omniscient Çukadeva Gosvämé (bädaräyaëih sarva-
darçanaù) praised him (sabhäjayan) and, with perfectly
concentrated mind (sad nibhåtena cetasä), replied (jagäda).



Arthavat means “with many meanings.” One meaning is
obtained from the story.

Performing tamasic bhakti to the Lord with the goal of
harming others, one becomes purified in heart, and along
with developing bhakti without tamas, one gains
liberation from saàsära and gives up the tendency for
violence to others.

Diti is the proof of this.

That is the first meaning of the story.



Those with crooked hearts, who see faults in others,
though they are intelligent, do not see those same faults
in themselves.

Diti is also an example of this, with her words starting in
verse 24. This is the second meaning.

A learned person can be cheated by the attraction of a
woman.

Kaçyapa is an example of this. That is the third meaning.



Theme-2: King Parékñit’s Question and Diti’s faithful 
service to Kasyapa (20-31)

|| 6.18.23 ||
çré-çuka uväca

hata-puträ ditiù çakra-
pärñëi-gräheëa viñëunä
manyunä çoka-déptena
jvalanté paryacintayat

Çukadeva Gosvämé said: Diti (ditiù), whose two sons
Hiraëyäkña and Hiraëyakaçipu had been killed by Viñëu
(viñëunä hata-puträ) with Indra’s help (çakra- pärñëi-
gräheëa), burning (jvalanté) with anger intensified by
lamentation (çoka-déptena manyunä), contemplated as
follows (paryacintayat).



Çakra-pärñëi-grahena means “with Indra helping from
the back, or supporting indirectly.”



Theme-2: King Parékñit’s Question and Diti’s faithful 
service to Kasyapa (20-31)

|| 6.18.24 ||
kadä nu bhrätå-hantäram
indriyärämam ulbaëam
aklinna-hådayaà päpaà
ghätayitvä çaye sukham

I will rest in peace (çaye sukham) after having killed
(kadä nu ghätayitvä) the sinful, cruel, hard-hearted
Indra (päpaà ulbaëam aklinna-hådayaà), a sense
enjoyer (indriyärämam), and a killer of two brothers
(bhrätå-hantäram).



Theme-2: King Parékñit’s Question and Diti’s faithful 
service to Kasyapa (20-31)

|| 6.18.25 ||
kåmi-viò-bhasma-saàjïäséd

yasyeçäbhihitasya ca
bhüta-dhruk tat-kåte svärthaà

kià veda nirayo yataù

For maintaining his body (yasya) which has been defined
as worms, stool and ashes (kåmi-viò-bhasma-saàjïa
äséd), the king (éça abhihitasya), in committing violence
(bhüta-dhruk), does not know (kià veda) his own
benefit (svärthaà), since he will go to hell as a result
(tat-kåte nirayo yataù).



After death the body of he who is called a king, if
remaining for two or three days becomes worms.

If eaten by dogs, it becomes stool.

If it is burned by sons, it becomes ashes.

That has been the definition of the body of a king, since
this has been seen from examples of previous kings.

Past tense is used.



Does one who commits violence to other beings, for
maintaining his body, know his own benefit?

He does not, because he goes to hell.

This implies that Indra is without intelligence.

She also is without intelligence because she wants to kill
Indra.



One can see that both she and Indra commit violence,
both are hard-hearted, and both do not know their own
benefit.

In this way a person with real intelligence can determine
the lack of discernment of unintelligent people.



Theme-2: King Parékñit’s Question and Diti’s faithful 
service to Kasyapa (20-31)

|| 6.18.26 ||
äçäsänasya tasyedaà

dhruvam unnaddha-cetasaù
mada-çoñaka indrasya

bhüyäd yena suto hi me

Because of his evil actions (yena), may I have a son
(bhüyäd suto hi me) who can destroy the pride (mada-
çoñaka) of uncontrolled Indra (unnaddha-cetasaù
indrasya), who thinks he is eternal (dhruvam
äçäsänasya)!



May I have a son to destroy Indra’s pride, because of his
evil actions (yena)!

This is my prayer.

Indra thinks his body is eternal, and has an uncurbed
mind.



Theme-2: King Parékñit’s Question and Diti’s faithful service to Kasyapa 
(20-31)

|| 6.18.27-28 ||
iti bhävena sä bhartur
äcacäräsakåt priyam
çuçrüñayänurägeëa

praçrayeëa damena ca

bhaktyä paramayä räjan
manojïair valgu-bhäñitaiù
mano jagräha bhäva-jïä
sasmitäpäìga-vékñaëaiù

Thinking in this way (iti bhävena), Diti began constantly acting to satisfy
Kaçyapa (sä bhartur priyam asakåt äcacära). Knowing his mind
(manojïaih), she gained control of his mind (mano jagräha) with her great
devotion (bhaktyä paramayä), self-control (damena), humility (praçrayeëa),
with affectionate service (anurägeëa çuçrüñayä), sweet, charming words
(valgu-bhäñitaiù) and glances (sasmita äpäìga-vékñaëaiù).



When a woman satisfies her husband, her desires are
fulfilled.

Therefore I will satisfy my husband by service.

This was her thought.



Theme-2: King Parékñit’s Question and Diti’s faithful 
service to Kasyapa (20-31)

|| 6.18.29 ||
evaà striyä jaòébhüto
vidvän api manojïayä
bäòham ity äha vivaço
na tac citraà hi yoñiti

Though learned (vidvän api), Kaçyapa was bewildered
by his attractive wife (evaà manojïayä striyä
jaòébhüto). He helplessly agreed to satisfy her (bäòham
ity äha vivaço). That was not an astonishing behavior
towards his wife (na tat citraà hi yoñiti).



He said, “Yes, I will satisfy your desire.”

That is not astonishing.



Theme-2: King Parékñit’s Question and Diti’s faithful 
service to Kasyapa (20-31)

|| 6.18.30 ||
vilokyaikänta-bhütäni

bhütäny ädau prajäpatiù
striyaà cakre sva-dehärdhaà

yayä puàsäà matir håtä

In the beginning of creation, Lord Brahmä (bhütäny
ädau prajäpatiù), seeing that all the living entities were
single (vilokya ekänta-bhütäni), created woman
(striyaà cakre) from the better half of man's body (sva-
deha ardhaà), by whom the men’s minds are captivated
(yayä puàsäà matir håtä).



Ekänta-bhütäni means the men were without association.

By woman, men’s minds became captivated.

They entered the continuous river of saàsära.



Theme-2: King Parékñit’s Question and Diti’s faithful 
service to Kasyapa (20-31)

|| 6.18.31 ||
evaà çuçrüñitas täta

bhagavän kaçyapaù striyä
prahasya parama-préto
ditim ähäbhinandya ca

O dear one (täta)! Powerful Kaçyapa (bhagavän
kaçyapaù), being extremely pleased (parama-préto) after
being served by his wife (evaà çuçrüñitah), smiled, and,
welcoming her (prahasya abhinandya), spoke as follows
(ditim äha).



Theme-3: Kasyapa muni’s 
reflections on nature of 

women (32-43)



Theme-3: Kasyapa muni’s reflections on nature of women 
(32-43)

|| 6.18.32 ||
çré-kaçyapa uväca

varaà varaya vämoru
prétas te 'ham anindite
striyä bhartari supréte
kaù käma iha cägamaù

Kaçyapa Muni said: O beautiful woman (vämoru), O
irreproachable lady (anindite)! I am pleased by your
behavior (prétah te aham). Please ask me for any benediction
(varaà varaya). If a husband is pleased (striyä bhartari
supréte), what desires cannot be fulfilled, either in this world
or in the next (kaù käma iha ca ägamaù)?



Theme-3: Kasyapa muni’s reflections on nature of women (32-43)

|| 6.18.33-34 ||
patir eva hi näréëäà

daivataà paramaà småtam
mänasaù sarva-bhütänäà
väsudevaù çriyaù patiù

sa eva devatä-liìgair
näma-rüpa-vikalpitaiù

ijyate bhagavän pumbhiù
strébhiç ca pati-rüpa-dhåk

A husband is the supreme object of worship for a woman (patir eva hi
näréëäà daivataà paramaà småtam). Väsudeva, the husband of the goddess
of fortune (väsudevaù çriyaù patiù) and presiding deity of citta within all
beings (mänasaù sarva-bhütänäà), is worshiped through the various names
and forms (ijyate näma-rüpa-vikalpitaiù) representing devatäs (devatä-
liìgaih) by fruitive workers (pumbhiù). Similarly, a husband, the
representative of the Lord, is worshipped by a woman (strébhiç ca pati-rüpa-
dhåk).



How can he be the Lord (daivatam)?

The Supreme Lord Väsudeva, who is the presiding deity
of the citta (manasaù), is worshipped by karma-yogés by
indications of the devatäs, such as names like Indra and
forms like his form holding a thunderbolt, variously
combined.

Thus the Lord is addressed by various names and forms
with words like “indräya svähä” and “agnaye svähä.”

Similarly the Lord in the form of a husband is



The husband is a jéva.

How can he be the Lord (daivatam)?

The Supreme Lord Väsudeva, who is the presiding deity
of the citta (manasaù), is worshipped by karma-yogés by
indications of the devatäs, such as names like Indra and
forms like his form holding a thunderbolt, variously
combined.



Thus the Lord is addressed by various names and forms
with words like “indräya svähä” and “agnaye svähä.”

Similarly the Lord in the form of a husband is
worshipped by his wife.



Theme-3: Kasyapa muni’s reflections on nature of 
women (32-43)

|| 6.18.35 ||
tasmät pati-vratä näryaù

çreyas-kämäù sumadhyame
yajante 'nanya-bhävena
patim ätmänam éçvaram

O beautiful wife (sumadhyame)! A wife devoted to her
husband (tasmät pati-vratä näryaù), desiring the highest
benefit (çreyas-kämäù), should very devoutly worship
her husband (yajante ananya-bhävena patim) as a
representative of Väsudeva (ätmänam éçvaram).



Theme-3: Kasyapa muni’s reflections on nature of 
women (32-43)

|| 6.18.36 ||
so 'haà tvayärcito bhadre

édåg-bhävena bhaktitaù
taà te sampädaye kämam

asaténäà sudurlabham

O auspicious wife (bhadre)! Because you have
worshiped me (so ahaà tvayä arcitah) with great
devotion (édåg-bhävena bhaktitaù), I shall reward you by
fulfilling your desires (taà te sampädaye kämam), which
are unobtainable for an unchaste wife (asaténäà
sudurlabham).



Theme-3: Kasyapa muni’s reflections on nature of 
women (32-43)

|| 6.18.37 ||
ditir uväca

varado yadi me brahman
putram indra-haëaà våëe
amåtyuà måta-puträhaà
yena me ghätitau sutau

Diti said: O great soul (brahman)! If you are a giver of
benedictions (yadi varadah), I ask for an immortal son
who can kill Indra (amåtyuà putram indra-haëaà ahaà
våëe), who killed my two sons (yena me måta-putra
ghätitau sutau).



Indra-haëam means “killer of Indra.”

But it can also mean a follower of Indra since han can
mean “to go.”

Amåtum means “not to be killed by anyone.”

It also means that he will be a devatä, immortal.

One devatä Märuta would be divided into forty-nine
parts. Thus the word putram is in the singular.



Theme-3: Kasyapa muni’s reflections on nature of 
women (32-43)

|| 6.18.38 ||
niçamya tad-vaco vipro
vimanäù paryatapyata

aho adharmaù sumahän
adya me samupasthitaù

Upon hearing Diti's request (niçamya tad-vacah),
sorrowful Kaçyapa (vimanäù viprah) experienced great
pained (paryatapyata). "Great sin has come to me today
(aho adharmaù sumahän adya me samupasthitaù)."



Kaçypa was full of sorrow because granting her wish
meant the death of Indra.



Theme-3: Kasyapa muni’s reflections on nature of 
women (32-43)

|| 6.18.39 ||
aho arthendriyärämo

yoñin-mayyeha mäyayä
gåhéta-cetäù kåpaëaù

patiñye narake dhruvam

Attached to material enjoyment (aho artha indriya
ärämo) and captivated by mäyä in the form of my wife
(yoñid-mayyä iha mäyayä gåhéta-cetäù), being in a
miserable position (kåpaëaù), I will certainly fall to hell
(patiñye narake dhruvam).



Theme-3: Kasyapa muni’s reflections on nature of 
women (32-43)

|| 6.18.40 ||
ko 'tikramo 'nuvartantyäù

svabhävam iha yoñitaù
dhiì mäà batäbudhaà svärthe

yad ahaà tv ajitendriyaù

What offense is there (kah atikramah) if a woman
follows her cruel nature (svabhävam anuvartantyäù iha
yoñitaù)? But what misfortune for me (dhig mäà bata
abudhaà), ignorant of my own benefit (svärthe), since I
have uncontrolled senses (yad ahaà tv ajitendriyaù)!



What offense is there for woman who simply follows her
nature of cruelty?



Theme-3: Kasyapa muni’s reflections on nature of 
women (32-43)

|| 6.18.41 ||
çarat-padmotsavaà vaktraà

vacaç ca çravaëämåtam
hådayaà kñura-dhäräbhaà
stréëäà ko veda ceñöitam

Who knows the dealings of women (kah veda stréëäà
ceñöitam), who have faces like lotuses blooming in
autumn (çarat-padma utsavaà vaktraà), words sweet to
the ears (vacah ca çravaëämåtam), and hearts sharp like a
razor blade (hådayaà kñura-dhäräbhaà)?



He explains the nature of women.



Theme-3: Kasyapa muni’s reflections on nature of 
women (32-43)

|| 6.18.42 ||
na hi kaçcit priyaù stréëäm

aïjasä sväçiñätmanäm
patià putraà bhrätaraà vä
ghnanty arthe ghätayanti ca

No one is dear to women (na hi kaçcit priyaù stréëäm).
For their own interests (sväçiñä), by their own will
(ätmanäm), they will themselves kill or have others kill
(ghnanty ghätayanti ca) their husband, son, or brother
(patià putraà bhrätaraà vä).



Theme-3: Kasyapa muni’s reflections on nature of 
women (32-43)

|| 6.18.43 ||
pratiçrutaà dadäméti

vacas tan na måñä bhavet
vadhaà närhati cendro 'pi

tatredam upakalpate

I made a promise to her (pratiçrutaà dadämi iti), and
this promise cannot be violated (vacah tad na måñä
bhavet), but also, Indra should not to be killed (vadhaà
na arhati indrah api). In these circumstances, the
solution I have is suitable (tatra idam upakalpate).



Tatredam upakalpate means “this is suitable.”

The meaning is this.

I will teach her a Vaiñëava austerity.

When her heart becomes purified by that austerity, she
will no longer have anger at Indra.

Thus she will not want to kill him.



She will not kill Indra because the Vaiñëava vow she
undertakes will not bestow evil results even if desired.

However, then the words of request in her prayer will be
nullified.

Since han can mean “go” as well as “kill,” she will have a
son who will follow Indra instead of killing him, who
will be a devatä, not a demon.

Because of the length of the vow, there will certainly be
some irregularity in her performance.



But by that vow, her mind will concentrate while she is
unaware of it.

Though there may be irregularity in a Vaiñëava vow, the
result will still be given.

Her efforts will thus be successful.



Theme-4: Kaçyapa instruct 
Diti in Vow (44-54)



Theme-4: Kaçyapa instruct Diti in Vow (44-54)

|| 6.18.44 ||
iti saïcintya bhagavän
märécaù kurunandana

uväca kiïcit kupita
ätmänaà ca vigarhayan

O Parékñit (kurunandana)! Kaçyapa, thinking in this way
(iti saïcintya bhagavän märécaù) and somewhat angry
(kiïcit kupita), while condemning himself (ätmänaà ca
vigarhayan), spoke to Diti as follows (uväca).



Theme-4: Kaçyapa instruct Diti in Vow (44-54)

|| 6.18.45 ||
çré-kaçyapa uväca

putras te bhavitä bhadre
indra-hädeva-bändhavaù

saàvatsaraà vratam idaà
yady aïjo dhärayiñyasi

Kaçyapa Muni said: My gentle wife (bhadre)! If you
execute (yady dhärayiñyasi) this vow (vratam idaà)
properly (aïjah) for one year (saàvatsaraà), you will
get a son (putras te bhavitä) who will kill Indra (indra-
hä) and will be a friend of the demons (deva-bändhavaù).



The meaning desired by Diti was that she would get a
son who would kill Indra and be a friend of the demons.

Kaçyapa’s meaning however was that she would get a son
who would follow Indra and be a friend of the devatäs.



Theme-4: Kaçyapa instruct Diti in Vow (44-54)

|| 6.18.46 ||
ditir uväca

dhärayiñye vrataà brahman
brühi käryäëi yäni me
yäni ceha niñiddhäni

na vrataà ghnanti yäny uta

Diti said: O brähmaëa (brahman)! I will follow the vow
(dhärayiñye vrataà). Please tell me (brühi me) what
should be done (käryäëi yäni) and what is forbidden for
me (yäni ca iha niñiddhäni), and what will not break the
vow (yäny uta na vrataà ghnanti).



Theme-4: Kaçyapa instruct Diti in Vow (44-54)

|| 6.18.47 ||
çré-kaçyapa uväca

na hiàsyäd bhüta-jätäni
na çapen nänåtaà vadet

na chindyän nakha-romäëi
na spåçed yad amaìgalam

Kaçyapa Muni said: Do harm to anyone (na hiàsyäd
bhüta-jätäni). Do not curse anyone (na çapet), and do
not speak lies (na anåtaà vadet). Do not cut your nails
and hair (na chindyäd nakha-romäëi), and do not touch
impure things (na spåçed yad amaìgalam).



The first rule forbids her from desiring to kill Indra.



Theme-4: Kaçyapa instruct Diti in Vow (44-54)

|| 6.18.48 ||
näpsu snäyän na kupyeta
na sambhäñeta durjanaiù

na vasétädhauta-väsaù
srajaà ca vidhåtäà kvacit

Do not enter the water while bathing (na apsu snäyäd),
never become angry (na kupyeta), and do not even speak
with sinful people (na sambhäñeta durjanaiù). Never
wear clothes that have not been properly washed (na
vaséta adhauta-väsaù), and do not put on a garland that
has already been worn (srajaà ca vidhåtäà kvacit).



Do not bath by entering water.

Do not wear unwashed cloth.

One should not wear a garland already worn by someone
else (vidhåtam).



Theme-4: Kaçyapa instruct Diti in Vow (44-54)

|| 6.18.49 ||
nocchiñöaà caëòikännaà ca

sämiñaà våñalähåtam
bhuïjétodakyayä dåñöaà
piben näïjalinä tv apaù

Never eat leftover food (na bhuïjéta ucchiñöaà), never
eat food offered to the goddess Kälé (na caëòikä annaà
ca), and do not eat anything contaminated by flesh or fish
(sämiñaà), brought by a çüdra (våñala ähåtam), or seen
by a woman in her menstrual period (udakyayä dåñöaà).
Do not drink water by joining your palms (na aïjalinä tv
apaù pibet).



There are five restrictions in eating.

Caëòikännam means food offered to Durgä.

If food is touched by ants it also caëòikännam, and
therefore forbidden.

Caëòika means an ant according to the dictionary.

Udakyayä means “by a women in her menstrual period.”



Theme-4: Kaçyapa instruct Diti in Vow (44-54)

|| 6.18.50 ||
nocchiñöäspåñöa-salilä

sandhyäyäà mukta-mürdhajä
anarcitäsaàyata-väk

näsaàvétä bahiç caret

You should not go out on the street (na bahih caret) with
food in you mouth or on the hands (ucchiñöä). You
should not go outside without first having washed your
mouth (aspåñöa-salilä). You should not go outside in the
evening, without binding your hair (sandhyäyäà mukta-
mürdhajä), without ornaments (anarcitä), without
controlled speaking (asaàyata-väk), and without being
covered (asaàvétä).



For going out of the house, there are seven forbidden
items.

Aspåñta-salilä means without doing äcamana.

Anarcitä means “without ornaments.”

Asamvétä means without covering the whole body.”



Theme-4: Kaçyapa instruct Diti in Vow (44-54)

|| 6.18.51 ||
nädhauta-pädäprayatä
närdra-pädä udak-çiräù
çayéta näparäì nänyair

na nagnä na ca sandhyayoù

You should not lie down (na çayéta) without having first
washed your feet (adhauta-pädä), without being purified
(aprayatä), and you should not lie down with wet feet
(na ärdra-pädä), with your head pointed west (udak-
çiräù), with head pointed north (näparäì), naked
(nagnä), in the company of others (anyaih), or during the
sunrise or sunset (sandhyayoù).



There are eight items forbidden for sleeping.

Aprayatä means impure.

Amara-koña says pavitraù and prayataù are synonyms for
“pure.”

The head should not point west (na aparäë).



Theme-4: Kaçyapa instruct Diti in Vow (44-54)

|| 6.18.52 ||
dhauta-väsä çucir nityaà
sarva-maìgala-saàyutä
püjayet prätaräçät präg

go-vipräï çriyam acyutam

Wearing washed clothing, being always pure (dhauta-
väsä çucir nityaà), adorned with turmeric, sandalwood
pulp and other auspicious items (sarva-maìgala-
saàyutä), before breakfast (prätaräçät präg) in the
morning one should worship (püjayet) the cows, the
brähmaëas, the goddess of fortune and the Supreme Lord
(go-vipräï çriyam acyutam).



Now the positive rules are described.

Prätar äçät means “in the morning before eating.”



Theme-4: Kaçyapa instruct Diti in Vow (44-54)

|| 6.18.53 ||
striyo véravatéç cärcet

srag-gandha-bali-maëòanaiù
patià cärcyopatiñöheta

dhyäyet koñöha-gataà ca tam

With flower garlands, sandalwood pulp, ornaments and
other paraphernalia (srag-gandha-bali-maëòanaiù), a
woman following this vow should worship women whose
husbands are living (striyah véravatéh ca arcet). She
should worship her husband and offer him prayers
(patià ca arcyä upatiñöheta). She should meditate upon
him (tam dhyäyet), thinking that he is situated in her
womb (koñöha-gataà).



Theme-4: Kaçyapa instruct Diti in Vow (44-54)

|| 6.18.54 ||
säàvatsaraà puàsavanaà

vratam etad aviplutam
dhärayiñyasi cet tubhyaà

çakra-hä bhavitä sutaù

If you perform (dhärayiñyasi cet tubhyaà) this
ceremony called puàsavana (etad säàvatsaraà
puàsavanaà vratam) without violations (aviplutam),
you will give birth to a son who is çakra-hä (either the
killer of Indra, or follower of Indra) (çakra-hä bhavitä
sutaù).



Puàsavanam means “giving a son.”



Theme-5: Birth of Maruts 
(55-64)



Theme-5: Birth of Maruts (55-64)

|| 6.18.55 ||
bäòham ity abhyupetyätha

dité räjan mahä-manäù
kaçyapäd garbham ädhatta
vrataà cäïjo dadhära sä

O King (räjan)! Diti (dité) agreed to undergo this vow
(bäòham ity abhyupetya). With great jubilation (mahä-
manäù), taking semen from Kaçyapa (kaçyapäd garbham
ädhatta), she followed the vow properly (vrataà ca aïjo
dadhära sä).



Theme-5: Birth of Maruts (55-64)

|| 6.18.56 ||
mätå-ñvasur abhipräyam

indra äjïäya mänada
çuçrüñaëenäçrama-sthäà

ditià paryacarat kaviù

O respectful King (mänada)! Intelligent Indra (indra
kaviù), understanding Diti's purpose (mätå-ñvasur
abhipräyam äjïäya), engaged himself in the service of
Diti (ditià çuçrüñaëena paryacarat), who was at that
time residing in a hermitage (äçrama-sthäà).



Theme-5: Birth of Maruts (55-64)

|| 6.18.57 ||
nityaà vanät sumanasaù
phala-müla-samit-kuçän
paträìkura-mådo 'paç ca

käle käla upäharat

Indra daily brought flowers (nityaà vanät upäharat
sumanasaù), fruits, roots, wood, kuça grass (phala-müla-
samit-kuçän), leaves, sprouts, earth and water (patra-
aìkura-mådo apah ca) at the proper time (käle käla).



Theme-5: Birth of Maruts (55-64)

|| 6.18.58 ||
evaà tasyä vrata-sthäyä

vrata-cchidraà harir nåpa
prepsuù paryacaraj jihmo

måga-heva mågäkåtiù

O King Parékñit (nåpa)! Just as a hunter becomes like a
deer to kill the deer (måga-hä iva måga äkåtiù), so Indra
served Diti with deceit (harih jihmo paryacarad), in
order to find a fault in the vow of Diti (tasyä vrata-
cchidraà prepsuù) who was fixed in her vow (vrata-
sthäyä).



Indra desired to find some fault in her vow.

This however was his misconception.

Since whatever faults exist are nullified by remembering and
glorifying Viñëu, her vow should also become faultless, even if
there was a fault. It is said:

yasya småtyä ca nämoktyä  tapo-yajïa-kriyädéñu
nünaà sampürëatäm eti  sadyo vande tam acyutam

I offer my obeisances unto the infallible Lord, because simply by
either remembering him or chanting his name all penances,
sacrifices or fruitive activities become perfect. Skanda Puräëa



mantratas tantrataç chidraà  deça-kälärha-vastutaù
sarvaà karoti niçchidram  anusaìkértanaà tava

There may be discrepancies in pronouncing the mantras
and observing the regulative principles, because of
discrepancies in regard to time, place, person and
paraphernalia. But when your name is chanted,
everything becomes faultless. SB 8.23.16

It will be said later that Indra would not find any fault in
her performance of vows.



Mahäpuruña-püjäyäù siddhiù käpy änuñaìgiëé: liberation
is a secondary result of worship of the Lord. (SB 6.18.73)

Jihmaù means deception.

The hunter disguises himself as a deer to cheat the deer.

Similarly Indra disguised himself as a devoted servant to
cheat Diti.



Theme-5: Birth of Maruts (55-64)

|| 6.18.59 ||
nädhyagacchad vrata-cchidraà

tat-paro 'tha mahé-pate
cintäà tévräà gataù çakraù
kena me syäc chivaà tv iha

O master of the entire world (mahé-pate)! When Indra
could find no faults (çakraù nädhyagacchad vrata-
cchidraà), he became intensely worried (tat-paro atha
cintäà tévräà gataù). He thought, "How will there be
good fortune for me (kena me syät çivaà tu iha)?"



Theme-5: Birth of Maruts (55-64)

|| 6.18.60 ||
ekadä sä tu sandhyäyäm

ucchiñöä vrata-karçitä
aspåñöa-väry-adhautäìghriù

suñväpa vidhi-mohitä

Having grown thin because of strictly following the vow
(vrata-karçitä), Diti (sä), forgetting the rules (vidhi-
mohitä), once went to sleep (ekadä suñväpa) after eating
(ucchiñöä), without performing äcamana (aspåñöa-väry)
and without washing her feet (adhauta aìghriù), during
the twilight (sandhyäyäm).



Theme-5: Birth of Maruts (55-64)

|| 6.18.61 ||
labdhvä tad-antaraà çakro

nidräpahåta-cetasaù
diteù praviñöa udaraà
yogeço yoga-mäyayä

Finding this fault (labdhvä tad-antaraà), Indra, who is
the master of yoga (çakrah yogeçah), entered Diti's womb
(diteù udaraà praviñöah) while she was unconscious
during sleep (nidrä apahåta-cetasaù) by his power of
yoga (yoga-mäyayä).



Theme-5: Birth of Maruts (55-64)

|| 6.18.62 ||
cakarta saptadhä garbhaà
vajreëa kanaka-prabham

rudantaà saptadhaikaikaà
mä rodér iti tän punaù

Indra, with the help of his thunderbolt (vajreëa), cut into
seven pieces her embryo (cakarta saptadhä garbhaà),
which glowed like gold (kanaka-prabham), and which
began to cry (rudantaà). Indra told them, "Do not
cry,”(mä rodér iti) and then he cut each of them into
seven pieces again (tän punaù saptadhä eka ekaà).



He said, “Do not cry” to comfort them. But then he cut
them into seven more parts each.

Some say that a single jéva can expand his body into
forty-nine forms for a short time like a yogé or like
someone else enjoying a lot of both piety and sin.

Others say that knowing the future event, forty-nine jévas
entered into one body, and then entered each of the
forty-nine parts when cut by Indra.



Others say that forty-eight more jévas entered each of the
other parts the moment that Indra cut up the one fetus,
just as separate jévas enter each branch when a person
cuts branches off a creeper or bush and plants them in
the ground.



Theme-5: Birth of Maruts (55-64)

|| 6.18.63 ||
tam ücuù päöyamänäs te

sarve präïjalayo nåpa
kià na indra jighäàsasi
bhrätaro marutas tava

O King (nåpa)! The cut pieces (päöyamänäh te) pleaded
to Indra (tam ücuù) with folded hands (präïjalayah). "O
Indra! Why are you are killing your brothers (kià na
indra tava bhrätaro jighäàsasi), the Maruts (marutah)?"



Theme-5: Birth of Maruts (55-64)

|| 6.18.64 ||
mä bhaiñöa bhrätaro mahyaà

yüyam ity äha kauçikaù
ananya-bhävän pärñadän
ätmano marutäà gaëän

Indra spoke to the group of Maruts (kauçikaù äha
marutäà gaëän), his devoted followers (ätmano ananya-
bhävän pärñadän). “You are my brothers (yüyam
bhrätaro mahyaà). Do not fear (mä bhaiñöa ity).”



Theme-6: Glorification of the 
worship to the 

Transcendental Lord (65-78)



Theme-6: Glorification of the worship to the 
Transcendental Lord (65-78)

|| 6.18.65 ||
na mamära diter garbhaù

çréniväsänukampayä
bahudhä kuliça-kñuëëo

drauëy-astreëa yathä bhavän

Just as you, Parékñit, were burned by the brahmästra of
Açvatthämä but did not die (drauëy-astreëa yathä
bhavän), that one embryo (diter garbhaù) which was cut
into forty-nine pieces (bahudhä kuliça-kñuëëo) did not
die (na mamära) by the mercy of the Lord (çréniväsa
anukampayä).



Theme-6: Glorification of the worship to the Transcendental Lord (65-78)

|| 6.18.66-67 ||
sakåd iñövädi-puruñaà
puruño yäti sämyatäm

saàvatsaraà kiïcid ünaà
dityä yad dharir arcitaù

sajür indreëa païcäçad
deväs te maruto 'bhavan
vyapohya mätå-doñaà te
hariëä soma-päù kåtäù

If one worships the Supreme Lord even once (sakåd iñövä ädi-puruñaà), he
attains the same bodily features as Viñëu (puruño yäti sämyatäm). Because
Diti worshiped Lord Viñëu (dityä yad harir arcitaù) for almost one year
(saàvatsaraà kiïcid ünaà), the forty-nine Maruts (te marutah) became
fifty devatäs (païcäçad deväh abhavan) along with Indra (sajür indreëa).
Viñëu removed the fault of their mother (hariëä vyapohya te mätå-doñaà),
and they became drinkers of soma (soma-päù kåtäù).



Theme-6: Glorification of the worship to the 
Transcendental Lord (65-78)

|| 6.18.68 ||
ditir utthäya dadåçe

kumärän anala-prabhän
indreëa sahitän devé
paryatuñyad aninditä

When she got up from bed (utthäya), Diti (ditih),
purified (aninditä), saw her forty-nine sons (dadåçe
kumärän), brilliant as fire (anala-prabhän), along with
Indra (indreëa sahitän). She was pleased (devé
paryatuñyad).



Theme-6: Glorification of the worship to the 
Transcendental Lord (65-78)

|| 6.18.69 ||
athendram äha tätäham
ädityänäà bhayävaham

apatyam icchanty acaraà
vratam etat suduñkaram

Thereafter (atha), Diti said to Indra (indram äha): My
dear son (täta), I adhered to this difficult vow (aham etat
suduñkaram vratam acaraà) with the desire for a son
(apatyam icchanty) to be feared by you twelve Ädityas
(ädityänäà bhayävaham).



Theme-6: Glorification of the worship to the 
Transcendental Lord (65-78)

|| 6.18.70 ||
ekaù saìkalpitaù putraù

sapta saptäbhavan katham
yadi te viditaà putra

satyaà kathaya mä måñä

I prayed for only one son (ekaù saìkalpitaù putraù),
who has become forty-nine sons. How has this happened
(sapta saptäbhavan katham)? O my son Indra (putra)! If
you know how this has happened (yadi te viditaà),
please tell me (satyaà kathaya). Do not speak lies (mä
måñä).



Theme-6: Glorification of the worship to the 
Transcendental Lord (65-78)

|| 6.18.71 ||
indra uväca

amba te 'haà vyavasitam
upadhäryägato 'ntikam

labdhäntaro 'cchidaà garbham
artha-buddhir na dharma-dåk

Indra said: O mother (amba)! Understanding your vow
(ahaà te vyavasitam upadhärya), in my own interests
(artha-buddhih), I was situated nearby (antikam), and,
finding a fault (labdha antarah), I cut the embryo up
(acchidaà garbham), not thinking of what was proper
conduct (na dharma-dåk).



When Diti spoke truthfully, Indra also spoke truthfully.



Theme-6: Glorification of the worship to the 
Transcendental Lord (65-78)

|| 6.18.72 ||
kåtto me saptadhä garbha

äsan sapta kumärakäù
te 'pi caikaikaço våkëäù
saptadhä näpi mamrire

First I cut the child in the womb into seven pieces (kåtto
me saptadhä garbha), which became seven children
(äsan sapta kumärakäù). Then I cut each of the children
into seven pieces again (te api ca ekaikaço saptadhä
våkëäù), but they did not die (na api mamrire).



Theme-6: Glorification of the worship to the 
Transcendental Lord (65-78)

|| 6.18.73 ||
tatas tat paramäçcaryaà
vékñya vyavasitaà mayä

mahäpuruña-püjäyäù
siddhiù käpy änuñaìgiëé

Seeing that great wonder (tatas tat paramäçcaryaà
vékñya), I discerned the truth (vyavasitaà mayä). Even
liberation (siddhiù) is a mere secondary result of worship
of Lord Viñëu (käpy mahäpuruña-püjäyäù änuñaìgiëé).



Vyavastiam means “I determined.”

Two and half verses explain about Viñëu worship.

Liberation (siddhiù) is a secondary result of the worship.



Theme-6: Glorification of the worship to the 
Transcendental Lord (65-78)

|| 6.18.74 ||
ärädhanaà bhagavata

éhamänä niräçiñaù
ye tu necchanty api paraà
te svärtha-kuçaläù småtäù

Those who, desiring only worship of the Supreme Lord
(ye bhagavata ärädhanaà éhamänä) and being without
material desires (niräçiñaù), do not even want liberation
(na icchanty api paraà), are considered expert in
understanding their highest benefit (te svärtha-kuçaläù
småtäù).



Param means liberation.

Those who desire liberation are ignorant of their own
interests, desiring grass instead of the great treasure
available.

Because of the presence of the six great qualities in the
Lord present before them, those who desire worship of
the Lord are considered successful.

It is said:



satyaà diçaty arthitam arthito nåëäà
naivärthado yat punar arthitä yataù

svayaà vidhatte bhajatäm anicchatäm
icchäpidhänaà nija-päda-pallavam

The Lord certainly gives desired objects to devotees who
request them, but he does not give in such a way that the
devotee will ask again after finishing his enjoyment. He
gives his lotus feet, which include all desirables, to those
worshippers who do not desire material benefits. SB
5.19.27



Theme-6: Glorification of the worship to the Transcendental 
Lord (65-78)

|| 6.18.75 ||
ärädhyätma-pradaà devaà
svätmänaà jagad-éçvaram
ko våëéta guëa-sparçaà

budhaù syän narake 'pi yat

What intelligent person (kah budhah), having worshipped the
Lord of the universe (ärädhya jagad-éçvaram), who is the
performer of pastimes (devaà), having worshipped the Lord with
a beautiful form (su-ätmänaà) who gives himself to the devotee
(ätma-pradaà), would accept material happiness (våëéta guëa-
sparçaà), which is available in hell (yat narake api syät)?



Devam here means “the Lord who is absorbed in
pastimes.”

Svätmänam (su ätmänam) means “beautiful form.”



Theme-6: Glorification of the worship to the 
Transcendental Lord (65-78)

|| 6.18.76 ||
tad idaà mama daurjanyaà

bäliçasya mahéyasi
kñantum arhasi mätas tvaà
diñöyä garbho måtotthitaù

O mother (mätah)! O best of all women (mahéyasi)! I
am a fool. Kindly excuse me for my sinful deed (tad idaà
mama bäliçasya daurjanyaà kñantum arhasi). The dead
embryo has become alive by good fortune (diñöyä garbho
måta utthitaù).



Theme-6: Glorification of the worship to the 
Transcendental Lord (65-78)

|| 6.18.77 ||
çré-çuka uväca

indras tayäbhyanujïätaù
çuddha-bhävena tuñöayä

marudbhiù saha täà natvä
jagäma tri-divaà prabhuù

Çukadeva Gosvämé said: Taking permission of Diti (tayä
abhyanujïätaù), who was satisfied by his good behavior
(çuddha-bhävena tuñöayä), Indra offered his respects to
her (indrah prabhuù täà natvä) and left for the heavenly
planets (jagäma tri-divaà) with his brothers the Maruts
(marudbhiù saha).



Theme-6: Glorification of the worship to the 
Transcendental Lord (65-78)

|| 6.18.78 ||
evaà te sarvam äkhyätaà

yan mäà tvaà paripåcchasi
maìgalaà marutäà janma
kià bhüyaù kathayämi te

I have replied to the questions (evaà te sarvam
äkhyätaà) you have asked me (yan mäà tvaà
paripåcchasi), in regard to the auspicious birth of the
Maruts (maìgalaà marutäà janma). What else should I
explain (kià bhüyaù kathayämi te)?


