Canto Seven - Chapter One

The Supreme Lord Is Equal
to Everyone



Introduction to the Canto - SVCT

Two types of uti, inclination, are described in the Seventh
Canto:

a. Inauspicious, arisi f anger of the demons

b. Auspicious, arising from the mercy of the devotees.

This Canto also glorifies devotees of three types:
a_~suddha-bhaktas

Wrma-miéra-bhaktas, jiiana-misra-bhaktas —3 Po 8t ‘v‘:";’“
&~ Bhakti-misra-karmis and Bhakti-misra-jfianis —9unt kW97

* The inclinations of Hiranyakasipu —which were inauspicious,
were inborn. The cause was the ancient anger of the




Introduction to the Canto - SVCT

The inclination for pure bhakti of Prahlada, his son, which was
very auSpicions, arose from accepting mercyTom Narada’s
feet.

That bhakti, which appears within the devotees, gave rise to
the Lord’s mercy upon him and protected him from the king.

That creeper of bhakti, growing in a great field composed of
humility, Tespect amd other qualities, is nouristred—by the

devotee by watering it through hearing ancrchantmg
T




Introduction to the Canto - SVCT

The topic of ten chapters is pure bhakti, —) fivS ¥ |° Clet S
L Cuve bla\ch

Five chapters show how bhakti, attained through a guru of
similar_bhakti, is a minor element of karma or jhana, or a

major element with a mixture of karma or jiana in order to

attain one’s respective goals. — PM’ c Q\w?@

These processes gradually become the states of prema (from
pure bhakti), santa-bhakti from mixed bhakti) and liberation
Gﬁéna with a little bhakti). P.D-S "‘“‘:’h‘:‘* S Pl .
TG — dawie Yo kM ) Séleleya myved
These are the topics of the chapters ot the Seventh Canto.
W =Ty TN — Cavdidw mureh

In the First Chapter Sukadeva dispels doubt about partiality in
Visnu and briefly relates the story of the three births of Jaya

and Vijaya
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Section-1 — Pariksit Maharaj questions about the apparent

partiality of the Supreme Lord (1-3)

1 7.1.1|
Sri-rajovaca
samah priyah suhrd brahman
bhiitanam bhagavan svayam
indrasyarthe katharh daityan
avadhid visamo yatha

The King said: (O _brahmana (brahmanﬂ How did the Lord

(kathamn bhagavan svayam), the best friend of all

beings

(bhatanam suhrd), who is equal and affectionate to all |

DEINgGSs

(samah priyah), kill the demons (avadhid daityan) for

(indrasya arthe) las it parti@ﬂvisamo E‘a;zap? B
> AS o€ (XN TT-\

Indra

Verse Summary: How did the Lord kill the demons as if partial to

Indra?



SVCT Commentary — Verse 1

¢ /In the previous canto it was said that Diti, whose two sons had
been killed by Visnu alter he was instigated by Indra, burned
with anger inflamed by lamentation. {(SB 6.18.23)

Ol ,
e Pariksit, (as_if not tolerating partialit Visnu)in favoring

Indra, |Put.#ctually_understanding the truth] Hesired to velish

the nectar of the conclusion from the mouth of S'ukadeva.‘

-« Therefore he asks this question in three verses.

«1f the Lord is equal, how can he show partiality?

c/ﬁ he is affectionate to all beings, why is the Lord not
alfectionate to the GeTons? -

BE—-Y

o 1f he is the friend of all beings, why is he not friendly to the

demons? _




Section-1 — Pariksit Maharaj questions about the apparent
partiality of the Supreme Lord (1-3)

I17.1.2 |
na hy asyarthah sura-ganaih
saksan nihsreyasatmanah
naivasurebhyo vidveso
nodvegas cagunasya hi

The Lord who has a form of pure bliss (saksad nihsreyasa
atmanah) has nothing to gain (na hy asya arthah) from___’s_1_clmg
with the devatas (sura-ganalh) "And the Lord, because he is
without material qualities (agunasya), cannot have hatred (nma
vidvesah) or fear of the demons (na asurebhyo udvegah).

Verse Summary: Being spiritually situated, how can the Lord
show hatred or partiality?



SVCT Commentary — Verse 2

:/Qne cannot say that the Lord will derive happiness from the
devatas and thus side with them. >< JEY

& Tarse o .

ﬁe has a svariipa (atma) of the highest bliss (mhsreyasa)
othmg else can produce happiness in him.

/ And one cannot say that the dlsturbances of the demons make
him sufter, and that thus he hates them

1e has no anxiety from demons and no hatred of them because
he is beyond the gunas.




Section-1 — Pariksit Maharaj questions about the apparent
partiality of the Supreme Lord (1-3)

17.1.3
iti nah sumaha-bhaga
Iﬁrayana-guna&mﬁ_
sams$ayah sumahan jatas

tad bhavams chettum arhati

O greatly fortunate sage @nahé-bhaga)! You should dispel
(bhavan chettum arhati) this great doubt I have (n_q_ll_ sumahan
sarhsayah) concerning the favoritism and ill-will of Narayana

(ﬁ ata E\ narayana-gunan prati) .
— = -

Verse Summary: Please clear my doubt.




Section-II — Sukadeva Goswami describes the transcendental nature of Lord’s activities to
establish the fact that the Lord is not partial (4-15)

Il 7.1.4-5 ||
Sri-rsir_uvaca
sadhu prstarh maharaja
hare$ caritam adbhutam
yad bhagavata-mahatmyam
bhagavad-bhakti-vardhanam

glyate paramar punyam
r51bh1r naradadibhih

" —
natva krsnaya munaye

kathayisye hareh katham

Sukadeva said: O great Kingqmahér@! You have asked the correct question (sadhu
prstam), because in answer to that question @ the astonishing activities of the Lord
(hareh adbhutam caritam), which increase bhagavad-bhakti-vardhanam) and
glorify orify devotees (bha gavata—mahatmyam) are sung by sages like Narada (paramarn
punyam naradadibhih rsibhih). Offering respects to Vyasadeva (natva(krsnaya)munaye ), 1
will spea speak about the Lord'TR‘t'haylsye hareh katham).

Verse Summary: Its a great question,as the answer to this will give rise to Krsna Katha.



Section-II — Sukadeva Goswami describes the transcendental
nature of Lord’s activities to establish Lord’s impartiality (4-15)

1 7.1.6 ||
nirguno 'pi hy ajo 'vyakto
bhagavan prakrteh palfh

Sva-maya-gunam avisya

badhya-badhakatam gatah

Though the Lord is without material qualities (bhagavan
nirgunah api), unborn (ajah), unmanifest (avyaktah), and
superior to matter (prakrteh pargh), he enters into matter (sva-

maya-gunam avisya) and appears to be cause of subardination or
prominence of a guna (badhya-badhakatarm gatah).

Verse Summary: Trancendental Lord enters into matter and
appears to create subordination or prominence of a guna.



SVCT Commentary — Verse 6

* Situated (adhisthaya) in the gunas, he seems to be the
cause of weakness or strength of a guna.

g

* The quality of unequal vision is imposed on the Lord,
the controller of the gunas.




Section-II — Sukadeva Goswami describes the transcendental
nature of Lord’s activities to establish Lord’s impartiality (4-15)
|1 7.1.7 ||
sattvarn rajas tama iti
prakrter natmano gunah
na tesam yugapad rajan
hrasa ullasa eva va

Sattva, rajas and tamas (sattvam rajah tamah) belong to prakrti
(pf_akrteh gunah) and @) not intluence the fo@)(na atmano). O
King (rglj_an.)! They do not (na tesam) increase or decrease (hrasa
ullasa eva va) simultaneously (yugapad).

a—

Verse Summary: The gunas, though belonging to prakrti, his
sakti, does not arise from his svartipa. Therefore, they do not
influence the Lord. These gunas do not increase or decrease
simultaneously.



SVCT Commentary — Verse 7

In his svartipa, the Lord is atall times equal.

The gunas belong to prakrti, and do not influence the
Lord (atmanah).

e \c. L¥\
~ _— ¥ ol b aperette BT
/
This means that, though prakrti is his sakti_] s not

arise from his svarapa.



Section-II — Sukadeva Goswami describes the transcendental nature of
Lord’s activities to establish Lord’s impartiality (4-15)

Il 7.1.8 ||
jaya-kale tu sattvasya
devarsin rajaso 'suran
tamaso yaksa-raksamsi

(at-Katanuguo-"bhajat

When sattva becomes prominent (sattvasya \tu iaya-kél_eb the Lord favors
the devatas and sages (fleva rsin). When rajas becomes prominent (rajasah
tu_jaya-kale) he favors the demons (hsuran)) When tamas becomes
prominent (tamasah tu jaya-kale) he favors the Yaksas and Raksasas (yaksa-

raksamsj). The Lord acts (abhajat) according to the dictates of time (tat-
kala anugunah).

CE—

Verse Summary: The perceived inequality of the Lord is due to the
inequality of the gunas. This inequality is caused by time.



SVCT Commentary — Verse 8

The _inequality of the Lord seen everywhere is based on the
inequality of the gunas, according to their increase or

diminution. e

< 7 /y VA4
Diminution and increase do not occur for one guna at the
same time, but 1In sequence.

Decrease is caused by oppression by other gunas and increase

is caused by oppressing other gunas.

By decrease or increase of the gunas onecan infer the decrease

OT increase otzry—s’ dem (m‘fs andWs

Since the gunas themselves are insentient, th nnot increase

or decrease by themselves. The Lord must enter as their
controller. B




SVCT Commentary — Verse 8
When sattva becomes prominent, he favors devatas and sages.

As much as sattva becomes prominent, the bodies suitable fqr
sattva become prominent.

Entering into their bodies, the Lord increases their strength,
and restricts t the demons and Raksasas

When rajas becomes prominent, he favors the demons.

When tamas becomes prominent he favors the Yaksas and
Raksasas.

He acts in accordance with time. The cause of the increase of a
guna is time, not the Lord himseli.

—



Section-II — Sukadeva Goswami describes the transcendental nature of
Lord’s activities to establish Lord’s impartiality (4-15)

1 7.1.9 ||
jyotir-adir ivabhati
sanghatan na vivicyate
vidanty atmanam atma-stharm
mathitva kavayo 'ntatah

e

The Lord resides in all beings just as fire resides ] in a cup or
ether in a pot (jyotih-adih iva abhati), but he is not percgived (na vivicyate)

When—ome—sees _material bodies) (sanghatar). The [wisel know (kavayo

vidanty) the Paramatma situated in all beings (atmanam atma-stham) by
Cmferrm@him?ﬁrough the @ttectS)(mathitva), after discarding false doctrines

E{ AN \Mu:?‘_ XL ;:\,;‘4 Ya¥Sal __—?—LQ“\:':;:'?QA‘;?

LSVa .
Verse Summary: The Lord exists equally as the Paramatma in everything,

but is not perceived. But, wise people can perceive His presence through
inference.




SVCT Commentary — Verse 9

An example is given to show how, with the increase or
decrease of a guna, the bodies suitable to the guna increase or

decrease. e & Q) ) b9 weed @ kv e
-\

\ Swatl Wil vl £ice.
Fire is latent in wood| zmter is in a cup _and ether is in a pot.

When there i e wood t is more fire and when there.is
less wood there is less fire. One does not call this inequality.

Similarly, when there is more sattva, encouraging to devatas,

there are more forms of devatél_g.

At that time, rajas favoring demons decreases an re less
demons.

—

If the demons are suppressed and the devatds are the
suppressors, one can say that the I ord favors the devatas and
distavors the demons.




SVCT Commentary — Verse 9

When rajas increases, then one can say the Lord favors the
demons and disfavors the devatas.

— 5 Predgexs o a3l QIWUPala
From the common viewpoint this may seem like favoritism but
it is not, for when sattva becomes prominent the Lord favors
the devatas and when sattva is not prominent, he does not

favor them. —> 7 Vo s {3 fovsvitisu.
“In the example, we can understand by our intelligence that

fire resides in wood. Do we perceive the Lord in the bodies of
the devatas, demons and Raksasas?”

By seeing the hodies of the devatds and others one cannot

conclude the Lord’s existence.

The Lord is not perceived like others. “Then how do we know
that he tavors some?”
™




SVCT Commentary — Verse 9

The&skilful people (l)avayah)ﬁnow the Paramatmal (atma-
stham) by inferrg through the effects (mathitva). l

They know at the end (antantah), alter rejecting theories like
svabhava-vada or karma-vada.

“The Lord favoring Indra, sometimes kills the demons in sight

of everyone. When rajas and tamas increase,sometimes the
Lord favors the demons and rejects the devatas. If that were
so, it would make his equality pertect.”

The answer to this is found in another meaning of the verse.
Jyotiradih_iva means “just like elements such as fire, which
have the sense objects of form, taste, smell and touch existing
within them.” -

‘;-

)



SVCT Commentary — Verse 9

* These are visible in objects, but because of the combination
they are not clearly visible, though they are still present
within.

e

* The Lord is visible to various degrees in this world in the
devatas and asuras. And he resides intemallx. I

@Cause of a predomi of s nd ' y

it, the sense object called form (or color) is perceived in the
light.

{ﬂ(tasli ’ ! ' ilk. At a distance of
200,000 yojanas we see the [white moon.| This is clearly

perceived by the eye.

e




SVCT Commentary — Verse 9

'\Nc.\éé‘gﬂw -
* Because of(the prominence of %iia in the devatas, and not

being covered by sattva, upreme Lord within them
manifests as the form of Upendralclearly.

* Because of the prominence of Eamas and rajas| in water and

other elements, and being covered by those gunas. sound,

touch, smell and taste arefiot clearly visible in them.)

* Because of the existence of some SattV;l\ With\z‘ajas and tama}u
and thus the impossibility of being completely covered over,
there is perceptiom of the sense object when the object comes
in contact with the gross sense organ (but not at a great
distance.)




SVCT Commentary — Verse 9

Thus an object with taste in contact with the tongue gives
experience of taste. An object with sound in ether, in contact
with the ear, gives experience ot sound. An object with
coolness in contact with the skin gives the sensation oI touch.
A fragrant object in the air in contact with the nose gives the
experience of smell.

— yvx‘“"' e apvbvzslo

Similarly because the predominance of rajas and tdmas in the
demons and Raksasas, and being covered by those gunas, the
Lord within them is not clearly keen as favoring them,

Ni23 £ Yemod- Sadt™™
If the sun is covered by |clouds and not by sunéhine/ then it is
not very visible. If it is not covered by clouds and is covered
with sunshine, it is very visible.

__y Cedtion




SVCT Commentary — Verse 9

Similarly if the Lord is covered by tamasw,

and if covered by sattva, he is visible.

“Well, with \Elck of clear perception of the Lord’s partialiti to |

the demons,|how can we know it exists?”

Therv;f;c\understand its Iémgtenﬂby seeing the effects--such

as the devatas being defeated.

[ —




Section-II — Sukadeva Goswami describes the transcendental nature
of Lord’s activities to establish Lord’s impartiality (4-15)

Y yo
So\ng‘"‘“m
ot % g \ | 7.1.10 ||
Wadé sisrksuh pura atmanah paro
rajah srjaty esa prthak sva-mayaya A
sattvam vicitrasu riramsur 1Svarah Aby:
Sayisyamanas tama irayaty asau ,,(:X
\.\“" boosies, Le3iNeS o k<. RN

Whien the ord (y arah) desires to create bogdies of the jiva
(atmanah purah ) he manifests rajas (prthaksrjaty rajah) by
his energy((sva-mayaya). When he desires to have pastimes (isvarah
rarnsul)vicitrasu) he manifests sattva [(sattvarin). When he desires to

destroy (asau gsaylsyamang, he inspires tamas (tamah irayaty).

e ——

Verse Summary: The Lord, according to His free will, manifests
various gunas for ditferent purposes. Thus one should not think that
He is dependent on the gunas.



SVCT Commentary — Verse 10

One should not worry that the lLord is dependent on the

gunas, even though, according to the gunas, he is visible to
various degrees.

His creation of the gunas takes place without effort.

When the Lord desires to create bodies for enjoyment of the
jiva_(atmanah), he manifests rajas separately, which was
previously situated in equilibrium. /_} Ponamatms

When he_desires to \enjoy in various bg_d_]ﬁ:leLth_hy_mg

entities—to protect the righteous, he manifests sattva

separately.

When he desires to destroy, he inspires tamas separately.

g—




Section-II — Sukadeva Goswami describes the transcendental
nature of Lord’s activities to establish Lord’s impartiality (4-15)
Bd*, ¥le Us«l 2 nof Cobtvelie!l Ly 4=
M/7.1.11
kalam carantam srjatiSa asrayam
pradhana-pumbhyam nara-deva (satya-krt
Maw.Ce3¥-S

O King (nara-deva)! The Supreme rd, reator of afeal universg)

(satya-krt), creates time (kalam [srjati)) which acts as a cause

(carantam), which is an assistant to the Lord, (iga asrayam) and
which exists along with prakrti and jiva (pradhana-pumbhyam).

Verse Summary: Even though the Lord desires to create,
maintain and destroy at specific times, He is not controlled by
time, rather He creates time.



SVCT Commentary — Verse 11

* The previous verse mentioned that when the Lord desires to
create he manitested rajas.

oo, e ¥ MeF wursallel iy e

{/@s would fmply that the Lord is controlled by time. This
verse rejects that idea. B

* O King! The Lord creates time, which acts as the cause
assisting the Tord, since time is a form ot hisaction.

[—




SVCT Commentary — Verse 11

The meaning is this. When the Lord desires to create, by his
own will, the time for creation with increase of rajas appears.

ca— o

When the Lord desires to maintain_the time for protection
with increase of sattva appears.

When he desires to destroy, the time of destruction with
increase of famas Appears. These particular times are created
by the Lord.

Thus the meaning should be “When the time of creation
appears, then creation takes place.”

___

“When” should mean “special time.” This is created by the
Lord. D




SVCT Commentary — Verse 11

It was also said that at the time of prominence of sattva, the
devatas are favored. This again may indicate the Lord’s
dependence on time.

But this verse refutes that conception.

Time exists along with maya-sakti (pradhiana) and his
expansions (pumbhyam).  Because he is their cause, he is
independent.

Because matter is the product, the whole universe is dependent
on him.

- ?JYV‘-A ~Q0aleS ¢ YR
“But_the universe, the product, is illusory. Some say that it is

futile to argue about dependence or independence of illusory
objects.”




SVCT Commentary — Verse 11

 The Lord is the creator of real obiectsﬁatya krt)‘\ Therefore
one should not say that the universe, the product of his real
sakti, is illusory.

 This false philosophy implies that if the effects are all illusory,
the Supreme Lord to be inferred from the effects cannot be
proved.

* Madhva quotes sruti to prove the point. Satyarh hy evedam

visvam asrjata: Sthe Lord created the real Univers €.)




Section-II — Sukadeva Goswami describes the transcendental nature of
Lord’s activities to establish Lord’s impartiality (4-15)

v 18 e Gwe 0’\" Pveleiunte (V)  qnversen %R
_|.| [.1.1%.” ] I ?——‘M ?(M 3\”:'0‘\_5

a_es — T

sattvam suranikam ivaidhayaty atah no§ e LoV
tat-pratyanikan asuran sura-priyo
rajas-tamaskan praminoty urusravah

O King ! The Lord (yah esa uruéravéh> as time (kala), friend of the

devatas (sura—prlyah) increases the devat T sattva (sura anikam sattvarm
edhayaty) by the Lord’s influence (isita eva), and destroys the demons
(praminoty asuran) inimical to them (tat-pratyanikan), who are covered by

rajas and tamzrs_(rajas-falmaglzan). B — —
e ——

Verse Summary: Time is the cause of predominance or suppression of
particular gunas, and not the Lord. Since time 15 the product of the Lord, the
nature of the product is applied to the Lord as well.




SVCT Commentary — Verse 12

Since time is the product of the Lord, the nature of the product

is applied to the Tord as well Thus ' cribed
time.

The Lord increases the devatas with Eedommance of sattva.
He destroys the demons who are enemies of the devatas. But
fime is the cause ot disturbance of the gunas, and not the Lord.

(Wiaavel Cuendy —> Loly  Pomon — (ed.
1(&\& S'c.t#l — Hoh @

Though a person makes a house, controls it and lives in it, the
height or coolness of the house is not the height and coolness

of that person. 14 o -
- Toule — T2

Porron — Loxd




SVCT Commentary — Verse 12

[
‘\/66 Lord is affectionate to the devatas (sura-priyah)] Though

this is favoritism, it is his ornament, not a tault. This has been
explained in BG — “samo 'ham sarva-bhiutesu...... @

* Sometimes the devatas are defeated. This is arranged by the
Lord to rid the devatas ot their pride.

* “How can you say that the Lord is affectionate to all beingsand
is friend of everyone?”

*/ He is urusravah, most famous. His fame is proclaimed as the
friend of all and most affectionate to all when he gives Patana
aﬁjothers a place in the spiritual world even though they
committed the greatest sins. (“aho baki yarh stana-kala-

kiatam”)~




Section-II — Sukadeva Goswami describes the transcendental nature of
Lord’s activities to establish Lord’s impartiality (4-15)

1 7.1.13 ||
atraivodahrtah parvam
itihasah surarsina
pritya maha-kratau rajan
prcchate 'jata-satrave

Formerly (purvam), when Maharaja Yudhisthira (ajata-satrave) was

performing the @éjasuya sacrilic®) (mahakraau), Narada (sura rsip),
responding to his inquiry (PYcchate), recited a story (itihasah udahrtah) in

this connection (atra eva).
b e —

Verse Summary: Previously, Narada told the following story to King
Yudhisthira to establish the impartial nature ot the Lord.

e To Clarify the meaning of his statements, Sukadeva tells a story
concerning the Lord’s equal friendship with all beings.

—




Section-II — Sukadeva Goswami describes the transcendental nature of Lord’s
activities to establish Lord’s impartiality (4-15)
] 7.1.14-15 ||
drstva mahadbhutam raja

rajasilyc mana-Rratauw

asudeve bhagavati
6 sﬁyujyaa cedibhu-bhujah

tatrasinam sura-rsim
raja pﬁndu-sut‘zfﬁ_lzrzﬁau
papraccha vismita-mana
o muninam srnvatam idam

O King (1;41\_4)! At the Rajastiya sacrifice (rajasiiye maha-kratau), Maharaja
Yudhisthira saw (pandu-sutah raja drstva) Sisupala (cedi bhti-bhujah) merge into
the body of Krsna (vasudeve bhagavati sayujyarn). Therelore, struck with wonder
(mahadbhutarh vismita-mana), in the presence of the sages (muninam idam
Srnvatam) he inquired (paEréccha) about the reason for this (idam) from Narada,
who was seated there (sura-rsim tatra asinarh). -

Verse Summary: Seeing Sisupala merge into Krsna at the rajasuya sacrifice,
wonderstruck Yudhisthira asked the following question to Narada.



Section-1III — King Yudhisthira questions about the liberation of
Sisupala to Narada muni (16-21)

| 7.1.16 ||
sri-yudhisthira uvaca
aho aty-adbhutam hy etad
durlabhaikantinam api
vasudeve pare tattve
praptis caidyasya vidvisah

Yudhisthira said: It is astonishing (aho aty-adbhutam) that the
envious Sisupala (caidyasya vidvisah) attained Vasudeva (praptih
vasudeve pare tattve). This attainment (etad) is difficult
(durlabhah) for even unattached persons (ekantinam api).

Verse Summary: How is it that ' jsupala_attained that

liberation which is rare even for unattached people?

P—




Section-III — King Yudhisthira questions about the liberation of
Sisupala to Narada muni (16-21)

| 7.1.17 ||
etad veditum icchamah
sarva eva vayam mune
bhagavan-nindaya veno
dvijais tamasi patitah

O sage (mune)! We all (sarva eva vayarh) desire to know (etad
veditum icchamah). King Vena fell to hell (venah patitah tamasi)
through the brahmanas (dvijaih) for Cl’itiCiZiI.lfg the Lord
(bhaggvaﬁﬁninjm) . B

Verse Summary: It is astonishing that Vena went to hell for the
same offense. Please clarity this doubt.



Section-III — King Yudhisthira questions about the liberation of
Sisupala to Narada muni (16-21)

| 7.1.18 ||
damaghosa-sutah papa
arabhya kala-bhasanat
sampraty amarsi govinde
dantavakras ca durmatih

\‘*

From his childhood (arabhya), when he could not even speak properly
(kala-bhasanat), up until now (sampraty), evil Sisupala, the son of
Damaghosa (damaghosa-sutah papah), was envious of Krsna (govinde
amarsi). I

SP - Similarly, his brother Dantavakra continued the same habits.

(dalltavakrah ca durmatil;)

Verse Summary: Sisupala and Dantavakra were envious of Krsna right
from their childhood.



Section-1II — King Yudhisthira questions about the liberation of
Sisupala to Narada muni (16-21)
Il 7.1.19 ||
Sapator asakrd visnum
yad brahma param avyayam
~ §vitro na jato jihvayam
nandharh vivisatus tamah

Although these two men-—Siéupila and Dantavakra —repeatedly
blasphemed (sapatoh asakrd) the__indestructible—Supreme

Brahman (avyayam brahma param) called Krsna (yad visnum),
their tongues were not attacked by white leprosy (jihvayarh na
svitro jatah), nor did they enter the darkest region of hell (na
andharm tamah vividatuh).

Verse Summary: In spite of repeatedly blaspheming Krsna, their
tongues were not attacked by leprosy and they did not go to hell.



Section-III — King Yudhisthira questions about the liberation of
Sisupala to Narada muni (16-21)

I 7.1.20 |
katham tasmin bﬂ.nagavatl
duravagrahya-dhamani
pasyatam sarva-lokanam
layam iyatur anjasa_

How was it possible for Sisupila and Dantavakra (katham
tasmin), in the presence of all persons (pasyatim sarva-
1912-2_1—112_1m), to easily (anjasa) enter into the body of Krsna
(bhagavati layam‘ iyatuh), whose body is ditficult to attain

(duravagrahya-dhamani)?

Verse Summary: How was it possible for the two of them to easily
enter the body of Krsna?



SVCT Commentary — Verse 20

Temporarily they merged into the Lord in the vision of those

watching.

Sayujya (verse 14) means that they joined the Lord. For some
time they remained with him, and then they attained sarapypa.

Yudhisthira would hear of Dantavakra’s liberation from Narada
later, but it is expressed in the past tense because he
understood Dantavakra would die.

“While others watched” indicates that the impossible was
proven by the witnesses.




Section-1III — King Yudhisthira questions about the liberation of
Sisupala to Narada muni (16-21)

| 7.1.21 ||
etad bhramyati me buddhir
diparcir iva vayuna
brﬁh'xz etad adbhutatamam
bhagavan hy atra karanam

My intelligence (me buddhih) waivers (bhramyati) because of
this, (etad) like a tlame in the wind (dlparcu iva Vayuna)
omniscient sage (bhagavan)! Please tell me (brihy) the most
astonishing cause of this event (etad adbhutatamam karanam).

Verse Summary: [ am confused. Please explain the reason.



Section-1V — Narada Muni describes the philosophical basis of
Sisupala’s liberation (22-33)

| 7.1.22 ||
Sri-badarayanir uvaca
rajias tad vaca akarnya
ngr_ad“o bhagavan rsih
tustah praha tam abhasya
$rnvatyas tat-sadah kathah

#

Sukadeva Gosvami said: After hearing the request of Maharaja
Yudhisthira (ra]nah tad Vacah akarnya), Narada Muni, the most
powerful sage (bhagavan narado 1sih), being pleased (ustah)_

addressing the King (Gam abhasya), then replied @raha Nwhile the
assembly (6adah)listenéd To the discussion (Srnvatyah tat-kathah).

Verse Summary: Pleased with the request, Narada muni answered.




Section-IV — Narada Muni describes the philosophical basis of
Sisupala’s liberation (22-33)
o=y )

A ¥ R
""*W 17.1.23 |
(_;(\\‘“ 5(39.\"‘( %sri-narada uvaca
<

;o@' o nindana-stava-satkara-
W =~ nyakkararthar kalevaram
f)\\r

LS pradhana-parayo rajan
3 e -
Py avivekena kaﬁlpitam

A body (kalevaram) subject to criticism and praise, honor and
dishonor andana—stavzb eatkara-nyakkahqls created by
lack of discrimination (avwekena k@tam) between the self and
non-self (p}‘adhana-parayoh)_ -

Verse Summary: Only people who identity with the body as the
selt are atfected by criticism, praise, honour, dishonour etc.



SVCT Commentary — Verse 23 e TREWS ohe

x X G 6 < (Nd even h
Uler gofe Q£ YNy A wek  Releel I ;‘.‘.féa&\m
* In order to explain that the Lord was not pained by the

criticism ol Sisupala, first he explains that the jAanis do not
teel happiness or distress by praise or criticism.

* Only persons attached to the body react with happiness and
distress.

* The body which is a cause of verbal criticism and praise,
bodily and mental respect and disrespect, is produced by lack
ot distinction of atma and non-atma.




Section-1V — Narada Muni describes the philosophical basis of
Sisupala’s liberation (22-33)

yie\ew(e

Yoé

PR o -
WW;‘" e || 7.1.24
Q\;‘,ssw“'“ \ rmsa tad—abhimz‘menaL

UN danda-parusyayor yvatha

R ' iha bhutanan
SRR S sy tha Dhnianan

mamaham iti parthiva

O King (Earthival Ideas of violence

(himsa) arise by identification

—

with the body (tad-abhimanena). When ideas of punishment and

threats arise (yatha danda-parusyayol

), There 1S unequal treatment

(vaisamyam) for all beings in this worl

d (iha bhatanam). One thinks,

“These are my enemies. These are my friends. I will kill these enemies

and protect thesefriends.” (mama aham iti)

Verse Summary: People act partially because of perceptions of
violence, punishment etc. arising out ot bodily identification.



SVCT Commentary — Verse 24

Happiness and distress arise by thinking “He criticizes or
praises me” because of identification with the body.

o«

“He attacks me” arises in the same way when there is beati_r'lg
and threatening (parusyam), such as “I will beat you.”

[

This unevenness (vaisamyam) is accomplished for all beings in-
this world.

“These are my enemies. These are my friends. I will kill these
enemies and protect these friends.”




Section-1V — Narada Muni describes the philosophical basis of Sisupala’s
liberation (22-33)

17.1.25 |
yan-nibaddho 'bhimano 'yam
tad-vadhat praninam vadhah
~ tatha na yasya kaivalyad

abhimano 'Khilatmanah
parasya dama-kartur hi
himsa kenasya kalpyate

Because of the bodily conception of life (yad-nibaddho abhimanah), the
conditioned soul thinks that when the body is annihilated (tad-vadhat) the
living being is annintiated ('yamt praninam vadhalr) because of having no
false identity (na yasya abhimano), the supreme controller, identitying
himself as Paramatma (kaivalyad akhilatmanah), different from matter and
the jiva (parasya hi), @ougﬁ he is a‘p'{lnisheﬂgama-kart@), does not have
a concept of being a killer or being killed (hirhsa kena asya kalpyate).

Verse Summary: BUT The Supreme Lord has no Sucirfatse—deTtilication.
Theretore, He does not have the concept of being a killer or being killed.




SVCT Commentary — Verse 25

Though an ignorant person bound in the body thinks he has
been killed when the body is killed, the Supreme Lord with no
material body, 1dent1fy1ng himself as Krsna, cannot think of
violence, since he has no false identity, since he is 51mply
Paramatma (kaivalyat).

©
The meaning is this. For all jivas there is a which is not

atma, an
@ A R
1 K

If Krsna were to have a body and atma, then he would also
have false identity like the jivas.

e—




SVCT Commentary — Verse 25

But Krsna’s body is not ditterent from Krsna.

[—

Paramatma, arising from Krsna’s svariipa, identifies himself as

Krsna, and is made completely of Krsna.

He also identifies as the antaryami (akhilatmanah), a portign

af the Tord but does not identify himself as the jiva’s body or

the jiva, which do not arise from the svaraipa of the Lord.

—

He is different (parasya) from the jiva and anything made of
maya.

GEEREE———



SVCT Commentary — Verse 25

Because of not identitying with things not arising from the

Lord’s svariipa, how can he hate anything, and who will hate
him?

————

Identilying himself as Paramatma in the body which is also
Paramatma, whom will he hate and who, knowing him as
Paramatma, will hate him? —

[ -

Does the Lord harm persons like Sisupala who hate him?

He puniﬁlles them for their own benetfit (dama-kartuh), since
__he is the friend of all beings.




Section-IV — Narada Muni describes the philosophical basis of Sisupala’s
liberation (22-33)

ot MR g e coety
> M '

{8\ O&Q"“c Smad Valranubandhena

= nirvairena bhayena va_
snehat kamena va yunjyat
kathancin neksate prthak

By continuous enmity ( Valranubandhena) by favorable relationships

(nirvairena), or by Con]ugal feehngs arising from strong spiritual atfection
(snehat kamena va) OI;LQﬁiQ@r of transgressing mo.rahty as an unmarried
lover, or even as a married lover ayena va), the mind should concentrate_
on the Lord (kathaficid yufnjyat). One will reahze a relationship with the
Lord only according to the mode of practice (na iksate prthak).

)

Verse Summary: Therefore, one should concentrate one’s mind on the Lord
through some relationship, and accordingly one will realize his relationship

with Him.



SVCT Commentary — Verse 26

. “\yhat is wrong with criticizing the Lord, since it does not
affect the Lord in any way?®

° E.h_e criticizer will generate bad karma for himse@ This stated
throughfaimutya.,_~

e ———

indarm bhagavatah Srnvarms tat-parasya janasya va
tato napaiti yah so 'pi yaty adhah sukrtac cyutah

One who hears blasphemy of the Supreme Lord (nindam
bhagavatah srovarm—or—is devotees (tat-parasya janasya va)
should immediately take action or_should leave (yah tato na
apaiti). Otherwise he will be put into hellish life (sah yaty adhah
sukrtat cyutah).




SVCT Commentary — Verse 26

* This is true. There are two types of criticism: favorable and unfavorable.
The favorable type of criticism is a transtormation of prema. ~

mrgayur iva kapindram vivyadhe lubdha-dharma

striyam akrta virapam stri-jitah kama-yanam
balim api balim attvavestayad dhvanksa-vad yas
tad alam asita-sakhyair dustyajas tat—katharthah

Like a hunter (imrgayuh iva), he cruelly (lubdha-dharma) shot the king of
the monkeys with arrows (kapindram vivyadhe). Because he was conquered
by a woman (strijitah), he_disfigured another woman (striyam akrta
virupam) who came to him with lusty desires (kama-yanam). And even after
consuming the gifts of Bali Maharaja (balim api balim attva), he bound h1m
up with ropes (avestayad) as if he were a crow (dhvanksa-vad). So let us
give up all friendship with this dark-complexioned boy (tad alam asita-
sakhyaih), even if we can't give up talking about him (dustyajah tat-
katharthah). SB10.47.17 B




SVCT Commentary — Verse 26

This is a spurt of light from the crest jewel of prema mnot
attained by anyone except the gopis.

SfiSyPe\&
Unfavorable Criticigxh/aszwo types: that arising from
absorption in the Iford, and that which does not arise from

absorption in the Lord. U pen &

-

The first type takes place in Sisupala. The bad karma created
by his criticism was destroyed immediately by his absorption

in the Lord.

By bhakti-yoga, he attained a meutral condition, and then

attained qualification for vaidhi-bhakti.

That is now described in seven verses.




SVCT Commentary — Verse 26

* The meaning of the first statement in this verse therefore is:
since the Lord is not pained by criticism and the sins of the
criticizer are destroyed by that absorption, the mind should
concentrate on the Lord with absolgion as an enemy.

\rg&\’,\(\]
* Nirvairena means “without enmity, with bhakti-ygga.” It refers

to parental or other relationships mentioned as sambandha in
verse 31.

ﬂ

RO S

* Kama means kima generated by prema (snehat).




SVCT Commentary — Verse 26

The result is described. (- na 1ksate prthak)

One should not see the Lord difterently at all, but should
directly see him according to one’s own emotions.

However, in the case of those who have enmity or fear, the
words mean “Either of these persons having hatred or fear,

does not see himself different from the Lord.”

By attaining sayujya, they realize themselves non-ditferent
from him.

One statement can have a different meaning according to a
ditferent person in question.




SVCT Commentary — Verse 26

SRR B W LI RER A §
The word yunjyat is in the ﬁ;)otentlal‘éﬂnood The mind should
become absorbed in the Lord by continuous enmity, bhakti or
conjugal feelings. This is a command.

P

This however cannot apply to Sisupala and others, since they
have no attraction for the Lord.

One cannot also explain it as an order for other persons to
have enmity towards the Lord seeing the example of Sisupala
and others, since it is impossible to make a command to a
devotee to do something unfavorable for the LCord.

[t is said @mukﬁlyasya grahanam pratikalyasya varjanam”:
those who surrender to the Lord accept what 1s favorable and
reject what is unfavorable for the Lord.




SVCT Commentary — Verse 26
é§g9$% LAt

Nor does continuous enmity directed to other people by
Sisupala generate absorption in_the Lord, for this is contrary to
thousands of contrary statements: - “tan aham dvisatah
kraran” i

ol\ee f\erstitn W S( fs_ W CATEIE, SN (&%’_
One should also not say that continuous enmity for the Lord,
after producing genuine attraction for the Lord, will not
produce hell, since such genuine attraction did not actuﬁﬁy
occur in Sisupala.

One should also not say that this is an arrangement for persons

other than Sisupala, since one cannot find actions directed
with enmity to the Lord in all the rules of scripture.




SVCT Commentary — Verse 26

His enmity certainly created absorption in the Lord.

By understanding that the Lord would kill him, he heard, saw
and respected the Lord, just as a person, understanding that a
tiger or snake will kill him, becomes absorbed in that animal

with fear, and not in any other object.

Theretore some persons explain the verse as follows.

Since the Lord gives henefit even to thesewith animosity, the

mind should become absorbed in the lord with a mood
opposite to animosity, since that animosity is not proper.

The word “therefore” at the beginning of the verse thus has a
negative implied in it, though not written explicitly.




SVCT Commentary — Verse 26

The meaning would be “Therefore, those with animosity,
giving it up, with a mood other than enmity, should engage
the mind in the Lord as friend, or parent etc.”

(_W_ hat type of enmity is necessary@

Continuous enmity Tanubandhena) should be there, and this
produces complete absorption in the Lord: 0 has

continuous enmity has absorption in the Lord. Weak enmity
is excluded. B

———

Snehat kamena means “by lust caused only by affection.” This
is further described by the word bhayena: by Tust following
after the young womten of Vraja who had fear arising from
rejecting the moral path of their elders. B




SVCT Commentary — Verse 26

 Bhayena va indicates that there is also lust without fear. This indicates
persons following after devotees like Rukmini who had conjugal feehngs

in marriage without fear.

* Scriptures indicate@oth unmarried and married conjugal relationships)

\oJe
QV\O’Q‘&}" jarabhavena susneham sudrtam sarvato ’"dhikam

o—

Strong affection greater than anything else arises by thinking of the Lord as
one’s unmarried [over. Brhad-vamana Purana

N&
UC_}V“; \ ag_ry_—_pu_ﬂ;a_m.aLtmanas tapasa stritvam aplre

bhartaran ca jagad-yonirh vasudevam ajam \Tghum

The great sons of Agni by austerities became women. Their husband was the
unborn Lord Krsna, cause of the universe. Kurma Purana

[ —




Section-IV — Narada Muni describes the philosophical basis of
Sisupala’s liberation (22-33)
1 AK€t O L oy -y
OR §5 guedca™ 71271

- yatha vairanubandhena
martyas tan-mayatam iyat

"na tatha bhakti-yogena
iti me niscita matih

One cannot achieve (mapfyah na tatha iyat) such intense
absorption in thought of fthe Supreme Lord (tzllkmzl@m) )%
devotional service (bhaktityogena) as one can through enmity
toward him (mﬁm@. That is my opinion (iti me

niscita matiL_l).

—

Verse Summary: Even though one should endeavour to absorb
the mind favourably, enmity is capable of producing such intense
absorption more quickly than even sadhana bhakti.



ﬁ SVCT Commentary — Verse 27

. ’ there is immeasurable glory given to a great criticizer because of
absorbing his mind through enmity.

* By continuous enmity. a person who knows that the Lord will kill him_
(martyah), and no other person, achieves complete absorption in the T ord
(tan-mayatam) and nothing else, just as a lusty man always thinks of a
woman.

<«

* One does not become absorbed so quickly by bhakti-yoga. The word
“quickly” should be added to the verse. I have discerned this. One does
not have to ask for other proot.

. I£ an_envious mind is greater than bhakti in causing absorption in the
Lord, what can be said of bhakti-yoga which has absorption of mind in the
Lord!

—a

* Previously Pariksit has said that he was surprised that their tongues were
not attacked by white leprosy, and that they did not enter the darkest
region ol hellish Iife.

E—




SVCT Commentary — Verse 27

You cr1t1c1zed continuous enmity, thinking that such practice was not
desirab Supala_and others, whereas I have praised it more than
bhakti, which is the best of all practices. Why?

Assuming_that Sisnpala and others will have a hellish end, though their
inimical attitude is criticized on the path of hhava. it is praised more than
the purilying power of bhakti in\one aspect;its power to produce quick

absorption in the Lord.

But then how much more will I praise the parental affection of Vasudeva,
the friendly relationships of others, what to speak of Nanda’s and others’
relationships, which are tespected on _the path of bhava, and which cause

extreme absorption in the Lord at every moment! This is the hint.

Rgggmga;bm_lgi of recent practitioners, desiring parental and other
bhavas following after Nanda and others, excels even vaidhi-bhakti. Thls
is another hint.




Section-IV — Narada Muni describes the philosophical basis of Sisupala’s
— ¥e-liR liberation (22-33)
R &2 Low_ S 17.1.28-29 |
W 2 kitah pesaskrta ruddhah
6< A~ kudyayam tam anusmaran

2 > samrambha-bhaya-yogena
vindate Eai—svarﬁpatﬁm :

evarn krsne bhagavati

maya-manuja isvare
Vail‘ena pﬁta-iﬁpménai Wos PO
tam apur anucintaya N
A worm confined in a hole in a wall @@lm ruddha@by a bee
(pesaskrta), by always thinking of the bee (tam anusmaran) 1 fear and enmity
(samhrambha-bhaya-yogena), Tater becomes a bee (vindate tat-svariipatam).
Sim‘ﬂa?[;-r evam), if the conditioned souls out of enmity (vairena) think
(anucintaxﬁ)' of Krsna, Wﬁcﬁrme%eiﬁul—beﬁaﬁ_;&e—sfrr&d"('kﬂe maya-manuja
isvare), and become free from their sins (puta-papmanah), they attain him (tam
bhagavati apuh). e k
Verse Summary: Just like a worm attains the body of a bee by always
thinking of the bee in fear and enmity, even a jiva who is absorbed in Krsna

in enmity becomes free of his sins and attains Him by His mercy.




SVCT Commentary — Verse 28-29

* Among those with thoughts of enmity towards the Lord, some

like Sisupala attained [5 s arupﬂ An example is given in two
verses.

* An_insect is sealed in a hole by a type of bee (pesaskrta) and
thinkine of the bee with hatred (samrambha) and fear. .it
“becomes a bee.

* Maya-manuje means “to the Lord who is merciful (maya) to
men, even if they hate him.”

* Those who are puritied of their sin of criticizing the Lord
attain saripya by meditation arising from enmity.




Section-IV — Narada Muni describes the philosophical basis of Sisupala’s

RO liberation (22-33)

(4
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G\ kamad dvesad bhayat snehéd)
% yatha bhakiyesvare manah <y _
\‘\\’W avesya tad-apham hitva QoW

bahavas
Just as by vaidhi-bhakti one can attain one’s spiritual goals (yatha bhaktya),
many persons (pahavah) have attained suitable forms (tad-gatim gatah)
after absorbing their minds in the Lord (manah iSvare avesya) out of lust,
hatred, fear (kamad dvesad bhayat), and family relationships filled with
affection (snehad), and after giving up absorption in enmity of the Lord (in
the case of hatred and fear) (tad-agharm hitva).

Verse Summary: Just as by vaidhi-bhakti one can attain one’s spiritual goals,
many persons have attained perfection after absorbing their minds in the
Lord either tavourably or untavourably.



SVCT Commentary — Verse 30

All persons with moods favorable or unfavorable towards the
Lord attain him.

However, by reasoning, one should understand that_according
tq_the sadhana, the result will be different. That is described in

this verse.

“Giving_up_sin arising from hatred of the Lord (tad-agham

(44 o

hitva)” means “giving up absorption in the Lord based gn

hatred.”
This phrase does not apply to those who have conjugal desire

for the Lord, since there is no sin in this type of kima.




SVCT Commentary — Verse 30

* This word kama refers to the gopis:

uktam | purastad etat te caidyah siddhirh yatha gatah
" dvisann api hrsikesam kim utadhoksaja-priyah

-

This point was explained to you previously. Since even Sisupala,

vﬁlo hated Krsna, achijeved perfection, then what to speak of the
Lord's dear gopis. SB 10.29.13

e If those who hate the Lord attain him, how much more those
who have alfection for him will attam'




Section-IV — Narada Muni describes the philosophical basis of Sisupala’s
liberation (22-33)

\
e SSE e
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X e oS gopyah kamad bhayat karso
T\~ dvesac caidyadayo nrpah

sambandhad vrsnayah snehad
yuyarh bhaktya vayar vibho

My dear King Yudhisthira ! The gopis by their conjugal desires
(gopyah kamad), Kamisa by his fear (bhayat kamsah), Sisupala and other
kings by envy (dvesat caidyah adayo nrpah), and the Yadus and you
Pandavas (vrsnayah yuayam) by your affectionate family relationships with
Krsna (snehad sambandhad), and we, by our vaidhi-bhakti, have obtained
the mercy of Krsna (vayari bhaktya).

Verse Summary: Examples of those who attained the mercy of Krsna
through various mellows, both positive and negative.



SVCT Commentary — Verse 31

The ditferent persons holding these emotions are listed in this
verse.

’

As was_previously explained the lust mentioned here is love
arising from intense spiritual aifection, rather than ordmary

conjugal love like Kubja’s.

Y

Fear means fear arising from a person’s knowledge that Krsna
will kill that person.

The Yadavas (vrsnayah)--you, the Pandavas--achieved me by

sambandhat, by relatlonshlps of seeing me as a son, a brother,
or cousin, which are full of affection.

Y

This excludes Satrajit, Prasena, Satadhanva, Karna, Duryodhana
and others, who did not have affection, though they may have
had a family relationship.




SVCT Commentary — Verse 31

Sneha should not be taken as a separate type of sidhana, since later only

five types ol moodsareTmrermtiomed:

Narada and others achieved the goal by bhakti.

The gopis achieved the position of lovers of Krsna filled with prema.

g

K /ms_a_a_h_l_ey_ed_w Sisupala, Dantavakra, and Paundraka achieved

sartipya. Other enemies achieved sayujya, salokya or other goals suitable
to them.

The Yadavas and Pandavas attained the position of associates of the Lord
in friendship and other moods.

Narada and others (who performed vaidhi-bhakti) attained the position of
associates with ai$varya-jnana (reverence).

According to the sidhana, they achieved goals which can be understood
by seeing the dilferent statements concerning these persons.

T




SVCT Commentary — Verse 31

Hari-vamsa says “yadavanam hitarthaya dhrto girivaro maya”:

held up Govardhana for the benefit of the Yadavas. —

Thus Nanda and others of Vrndavana can be considered Vrsnis

also.

However they had extreme affection unmixed with aiSvarya-
jaana. Thus their relationships of seeing Krsna as their son or
friend were even more intense than those ot the Yadavas.

Thus the Vrsnis mentioned in-the wverse refers mainly to the

inhabitants of Vrndavana.




Section-1V — Narada Muni describes the philosophical basis of
Sisupala’s liberation (22-33)
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2% katamo 'pi na venah syat

Yy Ao° = . .
Y paficanam purusarh prati
, - \,\/ tasmat kenapy upayena

manah krsne nivesayet

o= —

Any of the five types of persons (katamah api paficanam), but not
King Vena (naill attain_their objectives in relation to the
Lord (syat purusam prati). Thereiore @mét), one should somehow
think of Krsna (manah krsne nivesayet), by one of the favorable
methods (kenapy upayena). i

Verse Summary: Vena, even though had an untavourable mood like
Sisupala, did not have the absorption. Theretore he went to hell. One
should therefore somehow think of Krsna favourably.



SVCT Commentary — Verse 32

“But persons like Vena, who hated the Lord and criticized him like
Sisupala went to hell.” This verse explains.

Some persons will not be counted among the five moods previously
mentioned in relation to the Lord (purusam), because of not being
suitable receptacles for those moods.

By~ Sl
Some persons are not flike the gopis‘év_v'ffﬁ—affectionate conjugal
feelings: they are notﬁke Kamsa with fear; they are not like
Sisupala filled with hatred, and absorbed in the Lord, thinking that
the Lord would kill him; not Tike Vrsnis with some family
relationship; and not like Narada with vaidhi-bhakti.

Persons not like Sisupala, for instance Vena, who simply nourish an
unfavorable mood, go to hell. —

Therefore one should concentrate on Krsna with a favorable
method. —




Section-IV — Narada Muni describes the philosophical basis of Sisupala’s
w\*‘- liberation (22-33)
Sw:e Il 7.1.33 ||
AN \ sV matr-svasreyo vas caidyo
(e {e> dantavakras ca pandava

e arsada-pravar isnor
,‘.V parsada-pravarau visno

vipra-sapat pada-cyutau

O Pandava (pandava)! Your two cousins Sisupila and Dantavakra (caidyah
dantavakrah ca), the sons of your maternal aunt (vah matr-svasreyah), were
formerly associates of Lord Visnu (visnoh parsada-pravarau), but because
they were cursed by brahmanas (vipra-sapat), they fell from Vaikuntha to
this material world (pada-cyutau).

Verse Summary: Sisupala and Dantavakra were associates of Visnu who fell
down from Vaikuntha due to Brahmana’s curse.

* Having come to a conclusion about the topic of Sisupala in terms of the_
path of bhava, the cause of Sisupala’s hatred of Krsna is now explained.

-



Section-V — Yudhisthir Maharaj’s question and Narada muni’s reply about
the history or Sisupala and Dantavakra (34-48)

A (J¥3¢C = e
£ f"‘/e Sri-yudhisthira uvaca
Le c¥SRe kidrsah kasya va sapo

hari-dasabhimarsanah
asraddheya ivabhati,
harer ekantinar bhavah

L

Maharaja Yudhisthira inquired: What kind of curse (kidrsah sapah) and
whose curse (kasya sapah) could atfect vants of the Lord (hari-
dasa abhimarsanah)? This is incredible\(asraddheya)) It appears (iva abhati)
that the devotees situated with the Lord (hareh ekantinam) can take birth in
the material world (bhavah).

e

Verse Summary: Please describe about the curse. Who cursed and what was
the curse? It is incredible that personal associates of the Lord could be
cursed.



Section-V — Yudhisthir Maharaj’s question and Narada muni’s reply
about the history or Sisupala and Dantavakra (34-48)

TSS N
Ny RS AT
SRR Lkl 1T 13511
s N o
WA N
S ¥ vaikuntha-pura-vasinam

N deha—sambandTla-sambaddham
" etad akhyatum arhasi.

The inhabitants of Vaikuntha (vaikuntha-pura-vasinam) are
Completely spiritual, having no material body, senses or life airs (deha-

indriya-asu-hinanam). Therefore, please tell the story (etad akhyatum
a_1_‘_l_1_a_§i) of how they became bound with bodies in this world (deha-
sambandha-sambaddham). -

-«

Verse Summary: How is it that spiritual beings from Vaikuntha
became bound with bodies in this material world?



SVCT Commentary — Verse 35

This elaborates why it is impossibl ey fell.

Inhabitants—efVailuntha have no material body, senses or life

air arising from material birth. They have Suddha-sattva bodies.

| “—

Sridhara Svami says the sentence should mean “Please tell the
story (sambaddham) of how they took bodies.”




Section-V — Yudhisthir Maharaj’s question and Narada muni’s
reply about the history or Sisupala and Dantavakra (34-48)

P St 17.1.36 |
X M Sri-narada uvaca
< ekada brahmanah putra

visnu-lokam yadrcchaya
sanandanadayo jagmus
caranto bhuvana-trayam

—

Narada said: Once (ekada), when the four sons of Lord Brahma
(brahmanah putrda) named Sanaka, Sanandana, Sanatana and
Sanat-kumara (sanandana adayah) were wandering throughout
the three worlds (carantah bhuvana-trayam), they came by
chance to Visnuloka (yadrcchaya jagmuh visnu-lokam).

— CEEE—————

Verse Summary: Once when the 4 Kumaras were wandering, they
came to Vaikuntha.



Section-V — Yudhisthir Maharaj’s question and Narada muni’s
reply about the history or Sisupala and Dantavakra (34-48)

e S 17.1.37
%‘\‘\-/ panca-saddhayanarbhabhah
/ purvesam api purvajah
dig-vasasah $istin matva
dvah-sthau tan pratyasedhatam

Although these four great sages were older than Brahma's other
sons like Marici (purvesam purvajah api) , they appeared like
small naked children, only five or six years old (pafica-sad hayana
arbha abhah). The two gatekeepers (dvah-sthau), thinking them
ordmary children (dig-vasasah Sisin matva) forbade them to
enter (tan pratyasedhatam) .

Verse Summary: Because the great sages looked like small naked
children the gatekeepers forbade them from entering.



Section-V — Yudhisthir Maharaj’s question and Narada muni’s reply
about the history or Sisupala and Dantavakra (34-48)
X C.¢‘$">, I 7.1.38 ||

e cbeuv-e_ W asapan kupita evar
L — .
k-t yuvam vasarin na carhathah
rajas-tamobhyarn rahite
pada-mule madhudvisah

papistham asurim yonirm
balisau yatam asv atah
y

—

The four sages angrily cursed them (evam kupita asapan). "O fools
(balisau)! You are unfit to live (yuvam na vasam arhathah) at the
shelter of the Lord's lotus feet (madhudvisah}ﬁda—mﬁle), which are
free from tamas and rajas (rajas- tammﬁ rahite). “Go immediately

(atah asu yatam) and take birth in a Iamily of most sinful demons
(asurim paplstham yonim) .”

Verse Summary: The Kumaras became angry and cursed them to be
born in a tamily of demons.



Section-V — Yudhisthir Maharaj’s question and Narada muni’s
reply about the history or Sisupala and Dantavakra (34-48)
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g 23 varh Saptau sva-bhavanat

N patantau tau krpalubhih
proktau punar janmabhir var
~ tribhir lokaya kalpatam

While Jaya and Vijaya, thus cursed by the sages (tau evam
saptau), were Ialling to the material world (sva-bhavanat
patantau), they were again addressed (punar proktau) by the
merciful sages (krpalubhih). "After three births (Vam tribhih
janmabhih) you “will be able to return to your posmons in
Vaikuntha (lokaya kalpatam)”.

——— - —

Verse Summary: When they were falling down, mercitul Kumaras
reassured them that they will return back atter three births.



Section-V — Yudhisthir Maharaj’s question and Narada muni’s
reply about the history or Sisupala and Dantavakra (34-48)

o jajhate tau diteh putrau
rk\ = il —

S daitya-danava-vanditau
f/ Birallxakaéjmlr jyestho

hiranyakso 'nujas tatah

- A
M& 17.1.40 |
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These two associates of the Lord took birth (tau jajhate) as the
two sons of Diti (diteh putrau), HiranyakaSipu being the elder
(hiranyakasipuh jyesthah) and Hiranyaksa the younger
(hiranyaksah anujah tati’h). They were worshipped by the
Daityas and Danavas (daitya-danava-vanditau).

\ — S—

Verse Summary: The two gatekeepers were born as the
Hiranyaksa and Hiranyakasipu, the sons of Diti.



Section-V — Yudhisthir Maharaj’s question and Narada muni’s
reply about the history or Sisupala and Dantavakra (34-48)
oo >

\{% 17.1.41 |
‘& hato hiranyakasipur

harina simha-rapina
hiranyakso dharoddhare
bibhrata saukaram vapuh

Appearing as Nrsirhhadeva (simha-raipina), the Supreme Lord
killed Hiranyakasipu (hiranyakasipuh harina hatah). The Lord,
taking the form of Varaha (bibhrata saukaram vapuh) and lifting
up the earth (dllzia_l-uddhﬁre), killed Hiranyaksa (hiranyaksah
hatah) .

mm—

Verse Summary: The Lord killed the two taking the forms of
Varaha and Nrsimha respectively.



Section-V — Yudhisthir Maharaj’s question and Narada muni’s
reply about the history or Sisupala and Dantavakra (34-48)

vy
‘é% 17.1.42 |
,\y hiranyakasipuh putram
prahladam kesava-priyam
jigharmsur akaron nana
yatana mrtyu-hetaveA

Desiring to kill (jighamsuh) his son Prahlada (putram
prahladam), who was a great devotee of Lord Visnu (kesava-
priyvam), Hiranyakasipu (hiranyakasipuh) tortured him in many
v;ays (nana yatana akarod) to kill hiﬁmrtyu—hetave).

S O -

Verse Summary: Hiranyakasipu tortured his son Prahlada with a
desire to kill him.



Section-V — Yudhisthir Maharaj’s question and Narada muni’s
reply about the history or Sisupala and Dantavakra (34-48)
o e g

W 17.1.43 ]
m sarva-bhuitatma-bhatam

> prasantam sama-darsanam
Q

bhagavat-tejasa sprstam
nasaknod dhantum udyamaih

In spite of his many attempts (@yamaiﬂ)), Hiranyakasipu was
unable to kill Prahlada (tarh hantum na saknod), who was dear to
all beings like one’s own selt Ga_f'va-bhuta atma—bhutam) who
was peaceful (prasantam), who saw all others happiness and
distress as his own (sama-darsanam), and who was imbued with
the Lord’s power (bhagavat-tejasa sprstam).

Verse Summary: In spite of his many attempts, he could not kill
the Prahlada, who was imbued with the Lord’s power.



Section-V — Yudhisthir Maharaj’s question and Narada muni’s
reply about the history or Sisupala and Dantavakra (34-48)

o A S
0 & € | 7.1.44 ||
(G&WA .
) tatas tau raksasau jatau

kesinyam visravah-sutau
ravanah kumbhakarnas ca
sarva-lokopatapanau

Next (tatah), the two doorkeepers of Lord Visnu (tau), born as
Ravana and Kumbhakarna (ravanah kumbhakarnas ca raksasau
jatau), begotten by Visrava (visravah-sutau) in the womb of
Kesini (kesinyam), again afflicted the whole world (sarva-loka

upatapanau).

Verse Summary: In their next life, they were born as Ravana and
Kumbhakarna.



Section-V — Yudhisthir Maharaj’s question and Narada muni’s
reply about the history or Sisupala and Dantavakra (34-48)

{Lss~ A
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< tatrapi raghavo bhutva
"y nyahanac chapa-muktaye

rama-viryam Srosyasi tvam
markandeya-mukhat prabho

O King (prabho)! To relieve Jaya and Vijaya of the curse ($apa-
muktaye), Lord Ramacandra appeared (raghavah bhatva) “and
killed Ravana and Kumbhakarna (nyahanat). You will hear (tvam
Srosyasi) of Ramacandra's activities 4(réma-vifzg_m) from

Markandeya ( markandeya-mukhat).

Verse Summary: Lord Ramacandra appeared to relieve them of
the curse.



Section-V — Yudhisthir Maharaj’s question and Narada muni’s
reply about the history or Sisupala and Dantavakra (34-48)
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s‘ﬁV/v’% tav atra ksatriyau jatau
& P \Q/‘ﬁ matr-svasratmajau tava
adhuna $apa-nirmuktau

krsna-cakra-hatamhasau

In their third birth (atra), the same Jaya and Vijaya appeared (tav
jatau) in a family of ksatriyas (ksatriyau) as your cousins, the
sons of your aunt (tava matr-svasra atmajau). When their sins
were destroyed by Krsna’s cakra (krsna—cakra—ha_t_zL armmhasau),

they were free from the curse (adhuna sapa—mrmuktau)

C— L

Verse Summary: Next they appeared as your cousins and were
freed from the curse by Krsna’s cakra.



SVCT Commentary — Verse 46

Their sin was destroyed by Krsna’s cakra,

@fense was external on@ >'<

They took the forms of Sisupala and Dantavakra, but they were
not killed. This is Sridhara Svami’s explanation.

Just as the impurities of gold are destroyed by fire, but the gold
is not destroyed, so the two were purified of the external
covering ol contamination, but were not destroyed.

Jaya and Vijaya, in the form of two masses of ettulgence entered
Krsna, as was seen by the public.

o




Section-V — Yudhisthir Maharaj’s question and Narada muni’s
reply about the history or Sisupala and Dantavakra (34-48)
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nitau punar hareh parsvam
jagmatur visnu-parsadau

These two associates of Lord Visnu — Jaya and Vijaya (visnu-
parsadau) — by meditation with intense, continuous hatred of the
Ld-ﬁ_(fivwairanubandha dhyanena), entered Krsna (acyuta-
sa atmatam nitau), and then went to the side of the Lord as his

two associates in Vaikuntha (jagmatuh punar hareh parsvam).

Verse Summary: By their intense meditation with continuous
hatred of the Lord, they entered Krsna and again regained their
status as eternal associates.



SVCT Commentary — Verse 47

Acyuta-satmatim nitau means_that they attained the state of
their forms (atmatam) being situated with Krsna by intense
meditation.

After Krsna’s disappearance pastime, they returned to the side

of Narayana, since Narayana was also within Krsna’s body up to
the time of Krsna’s disappearance. (When Krsna appears, all

otherTorms enter into Krsna’s body)

Thus Jaya and Vijaya also entered Krsna’s body and remained

there. -
____-—-.

That Sisupala and Dantavakra merged with Krsna is a
perception of the common people.




Section-V — Yudhisthir Maharaj’s question and Narada muni’s
reply about the history or Sisupala and Dantavakra (34-48)

1 7.1.48 ||
$ri-yudhisthira uvaca
vidveso dayite putre

katham asin mahatmani
brithi me bhagavan yena
prahladasyacyutatmata

Maharaja Yudhisthira said: O exalted sage Narada (bhagavan)!
Why did Hiranyakasipu hate his beloved son (katham dayite
putre vidvesah asid), a great devotee (@hétmanii? Please

explain (brithi me) how Prahlada Maharaja developed complete
concentration on the Lord (yena prahladasya acyuta atmata).

—_—

Verse Summary: Why did Hiranyakasipu hate his son, and how
did Prahlada develop complete concentration on the Lord?



