
Canto Seven - Chapter Two

Hiraëyakaçipu, King of the 
Demons



Chapter Contents

• The Second Chapter describes how
Hiraëyakaçipu, in grief for his brother’s
death, engaged in destruction of dharma and
pacified his friends by relating a history
giving instructions on knowledge.



Section-I – Hiranyakasipu addresses the Demons (1-12)

|| 7.2.1 ||
çré-närada uväca

bhrätary evaà vinihate
hariëä kroòa-mürtinä
hiraëyakaçipü räjan

paryatapyad ruñä çucä

Närada said: O Yudhiñöhira (räjan)! When Lord Viñëu (hariëä), in the form
of Varäha, the boar (kroòa-mürtinä), killed Hiraëyäkña (evaà vinihate),
Hiraëyäkña's brother Hiraëyakaçipu (bhrätary hiraëyakaçipü) was afflicted
with anger and grief (ruñä çucä paryatapyad).

Verse Summary: After Varaha killed Hiranyaksa, Hiranyakasipu was afflicted
with anger and grief.

• In order explain that the cause of hating Prahläda was hatred of the Lord,
first Närada explains the cause of hatred of the Lord.



Section-I – Hiranyakasipu addresses the Demons (1-12)

|| 7.2.2 ||
äha cedaà ruñä pürëaù

sandañöa-daçana-cchadaù
kopojjvaladbhyäà cakñurbhyäà

nirékñan dhümram ambaram

Filled with rage (ruñä pürëaù) and biting his lips (sandañöa-
daçana-chadaù), Hiraëyakaçipu, gazing at the smoky sky
(dhümram ambaram nirékñan) with eyes that blazed in anger
(kopa ujjvaladbhyäà cakñurbhyäà), spoke (idaà äha).

Verse Summary: With great anger Hiranyakasipu spoke.

• He looked at the sky towards Vaikuëöha, thinking, “I will
destroy Viñëu and his abode with my hands.” The sky became
smoky from the fire emanating from his eyes.



Section-I – Hiranyakasipu addresses the Demons (1-12)

|| 7.2.3 ||
karäla-daàñörogra-dåñöyä  

duñprekñya-bhrukuöé-mukhaù
çülam udyamya sadasi  
dänavän idam abravét

Exhibiting his terrifying teeth (karäla-daàñöra), his fierce glance
(ugra-dåñöyä) and frowning eyebrows (bhrukuöé), frightening to
see (duñprekñya mukhaù), he took up his trident (çülam
udyamya) and began speaking to the assembled demons (sadasi
dänavän idam abravét).

Verse Summary: Fierce Hiranyakasipu took up his trident and
spoke to the assembled demons.



Section-I – Hiranyakasipu addresses the Demons (1-12)
|| 7.2.4-5 ||

bho bho dänava-daiteyä  
dvimürdhaàs tryakña çambara

çatabäho hayagréva  
namuce päka ilvala

vipracitte mama vacaù  
puloman çakunädayaù
çåëutänantaraà sarve  
kriyatäm äçu mä ciram

O Dänavas and Daityas (bho bho dänava-daiteyä)! O Dvimürdha, Tryakña,
Çambara and Çatabähu (dvimürdha tryakña çambara çatabäho)! O
Hayagréva, Namuci, Päka and Ilvala (hayagréva namuce päka ilvala)! O
Vipracitti, Puloman, Çakuna and other demons (vipracitte puloman çakuna
ädayaù)! All of you (sarve), please hear me (mama vacaù çåëuta) and then
act without delay (kriyatäm anantaraà äçu mä ciram).

Verse Summary: All of you, please hear me and then act without delay.



Section-I – Hiranyakasipu addresses the Demons (1-12)

|| 7.2.6 ||
sapatnair ghätitaù kñudrair

bhrätä me dayitaù suhåt
pärñëi-gräheëa hariëä

samenäpy upadhävanaiù

My insignificant enemies, the devatäs (kñudrair sapatnair
upadhävanaiù), joined with Viñëu (hariëä), supposedly neutral
(samena api), to kill (pärñëi-gräheëa ghätitaù) my very dear friend
and brother Hiraëyäkña (me suhåt dayitaù bhrätä).

Verse Summary: The devatäs joined with Viñëu to kill Hiraëyäkña.

• Though Viñëu is equal to all, he has sided with the devatäs out of
greed, because of their worship (upadhävanaiù).



Section-I – Hiranyakasipu addresses the Demons (1-12)

|| 7.2.7-8 ||
tasya tyakta-svabhävasya  
ghåëer mäyä-vanaukasaù
bhajantaà bhajamänasya  
bälasyevästhirätmanaù

mac-chüla-bhinna-grévasya  
bhüriëä rudhireëa vai
asåk-priyaà tarpayiñye  

bhrätaraà me gata-vyathaù

Viñëu has given up his neutral nature (tyakta tasya svabhävasya). Though he was shining
(ghåëeh), he is now an animal under the control of mäyä (mäyä-vana okasaù) . He has
accepted the nature of an ordinary person (bhajamänasya bhajantaà) and acts unsteadily
like a small child (asthirätmanaù bälasya iva). Relieving my pain (gata-vyathaù), I will
satisfy (tarpayiñye) my brother (bhrätaraà me) who was fond of blood (asåk-priyaà), with
the profuse blood (bhüriëä rudhireëa vai) from the neck of Viñëu severed by my trident
(mat-çüla bhinna-grévasya) .

Verse Summary: Viñëu has given up his neutral nature and accepted the nature of an
ordinary person. I will relieve my pain and satisfy my brother by killing Viñëu.



SVCT Commentary – Verse 7-8

• If you think you should also worship Viñëu, please do not say that.
You should remain and work for me. I will kill him all alone. This is
expressed in two verses.

• “But the scriptures say the Viñëu is supreme. Why then do you
want to kill him?”

• He is famous as Paramätmä for being equal, but he has given up his
neutrality. If he has given up that position, then what is his position
as Paramätmä now?

• Rather, he has given up that position and is now simply an animal.

• He who was shining (ghåëeù) previously is now an animal (Matsya,
Kürma) under the control of mäyä.

• He has become an ordinary person (bhajantam), and is restless like a
child controlled by sweets.



SVCT Commentary – Verse 7-8

• The words also have the opposite meaning.

• Actually out of affection for his devotees he gives up his neutrality,
takes the form of avatäras, shines, becomes like an ordinary person,
and is restless like a child.

• These are his ornaments, not faults.

• Ghåëeù means “having pure effulgence.” Mäyä means “by his mercy
he accepts different forms.”

• Mac-chüla-bhinna-grévasya also means “My trident will break into
pieces on his neck, since my material trident cannot enter his body.”

• I will satisfy my brother with the kuìkuma coming from the body of
Viñëu. Rudhira can mean kuìkuma according to the dictionary.



Section-I – Hiranyakasipu addresses the Demons (1-12)

|| 7.2.9 ||
tasmin küöe 'hite nañöe  
kåtta-müle vanas-patau

viöapä iva çuñyanti  
viñëu-präëä divaukasaù

The devatäs (diva okasaù), whose life is Viñëu (viñëu-präëä),
will wither away (çuñyanti) when cheating Viñëu is dead (tasmin
küöe ahite nañöe), just as branches wither away when the root is
cut (kåtta-müle vanas-patau viöapä iva).

Verse Summary: Then the devatäs, whose life is Viñëu, will
wither away.



SVCT Commentary – Verse 9

• Küöe ahite means “Viñëu having deceptive actions.” But it also
means “Viñëu who fights against cheaters like me.” Thus this is
my good fortune.

• There is also good fortune for the devatäs. They live only for
Viñëu.

• Nasöe can also mean that Viñëu becomes invisible, since he
cannot be destroyed.

• When he disappears from their sight, just as a tree dries up
when the root is cut, so the devatäs, whose life is Viñëu, will
dry up, out of separation.

• The devatäs are fortunate, having Viñëu as their very life.



Section-I – Hiranyakasipu addresses the Demons (1-12)

|| 7.2.10 ||
tävad yäta bhuvaà yüyaà  
brahma-kñatra-samedhitäm
südayadhvaà tapo-yajïa-
svädhyäya-vrata-däninaù

While I am engaged in killing Lord Viñëu (tävad), go down to
the planet earth (yüyaà yäta bhuvaà), which is flourishing due
to brähmaëas’ austerity and kñatriya strength (brahma-kñatra-
samedhitäm). Destroy (südayadhvaà) all the people engaged in
austerity, sacrifice, Vedic study, vows, and charity(tapo-yajïa-
svädhyäya-vrata-däninaù).

Verse Summary: While I am engaged in killing Viñëu, go to the
planet earth and destroy all the people engaged in austerity,
sacrifice, Vedic study, vows, and charity.



Section-I – Hiranyakasipu addresses the Demons (1-12)

|| 7.2.11 ||
viñëur dvija-kriyä-mülo  

yajïo dharmamayaù pumän
devarñi-pitå-bhütänäà  

dharmasya ca paräyaëam

Viñëu (viñëuh) has his roots in the activities of the brähmaëas
(dvija-kriyä-mülo). He is sacrifice (pumän yajïah), the
embodiment of dharma (dharma mayaù), the shelter of dharma
(dharmasya paräyaëam), and the shelter of the devatäs, sages,
Pitås and all beings (devarñi-pitå-bhütänäà paräyaëam).

Verse Summary: Viñëu has his roots in the activities of the
brähmaëas. When the brähmaëas are destroyed, Viñëu himself
will be destroyed.



SVCT Commentary – Verse 11

• When the brähmaëas are destroyed, Viñëu himself will
be destroyed.

• When the brähmaëas are destroyed, their actions will
stop. Thus the root of Viñëu will be destroyed.

• With destruction of sacrifice and dharma, Viñëu’s form
will be destroyed.

• He is the supreme shelter of the devatäs and sages.
With the destruction of the devatäs, he will die, out of
lamentation.



Section-I – Hiranyakasipu addresses the Demons (1-12)

|| 7.2.12 ||
yatra yatra dvijä gävo  

vedä varëäçrama-kriyäù
taà taà janapadaà yäta  

sandépayata våçcata

Go (yäta) wherever (yatra yatra) there are cows and brähmaëas
(gävo dvijä), study of the Vedas (vedä), and activities of
varëäçrama (varëäçrama-kriyäù). Burn the cities (sandépayata
janapadaà) and cut down the trees (våçcata).

Verse Summary: Go wherever there are cows and brähmaëas,
study of the Vedas, and activities of varëäçrama. Burn the cities
and cut down the trees.



Section-II – Demons execute Hiranyakasipu’s orders (13-19)

|| 7.2.13 ||
iti te bhartå-nirdeçam  

ädäya çirasädåtäù
tathä prajänäà kadanaà  
vidadhuù kadana-priyäù

Thus the demons (iti te), being fond of evil (kadana-priyäù), took
Hiraëyakaçipu's instructions on their heads (çirasa ädäya bhartå-
nirdeçam) with great respect (ädåtäù) and began persecuting the
citizens (tathä prajänäà kadanaà vidadhuù).

Verse Summary: The demons, accepting the instructions, began
persecuting the citizens.



Section-II – Demons execute Hiranyakasipu’s orders (13-19)

|| 7.2.14 ||
pura-gräma-vrajodyäna-
kñeträrämäçramäkarän

kheöa-kharvaöa-ghoñäàç ca  
dadahuù pattanäni ca

The demons set fire (dadahuù) to the cities, villages, pasturing
grounds, flower gardens (pura-gräma-vraja udyäna), agricultural
fields, orchards, hermitages, mines (kñetra äräma äçrama
äkarän), farm houses, the mountain villages, the villages of the
cow herders (kheöa-kharvaöa-ghoñän ca), and the government
capitals (pattanäni).

Verse Summary: The demons set fire to all the places including
cities, villages, pasturing grounds etc.



Section-II – Demons execute Hiranyakasipu’s orders (13-19)

|| 7.2.15 ||
kecit khanitrair bibhiduù  

setu-präkära-gopurän
äjévyäàç cicchidur våkñän  

kecit paraçu-päëayaù
prädahaï çaraëäny eke  

prajänäà jvalitolmukaiù

Some of the demons took shovels (kecit khanitrair) and broke down
(bibhiduù) the bridges, the protective walls and the gates of the cities (setu-
präkära-gopurän). Some took axes (kecit paraçu-päëayaù) and began
cutting the trees that produced fruits (cicchiduh äjévyän våkñän). Some of
the demons took firebrands (eke jvalita ulmukaiù) and set fire to the
residential quarters of the citizens (prädahaï prajänäà çaraëäni).

Verse Summary: They broke down the bridges, the protective walls and the
gates of the cities, some began cutting the trees, some set fire to the
residential quarters.



Section-II – Demons execute Hiranyakasipu’s orders (13-19)

|| 7.2.16 ||
evaà viprakåte loke  

daityendränucarair muhuù
divaà deväù parityajya  
bhuvi cerur alakñitäù

When all the people were disturbed repeatedly (evaà loke
muhuù viprakåte) by the followers of Hiraëyakaçipu (daityendra
anucaraih), the devatäs (deväù), not receiving the results of
sacrifice (implied), left the heavenly planets (divaà parityajya)
and, unobserved by the demons (alakñitäù), began wandering the
earth (bhuvi ceruh).

Verse Summary: When all the people were disturbed, the devatäs,
not receiving the results of sacrifice, began wandering the earth.



Section-II – Demons execute Hiranyakasipu’s orders (13-19)

|| 7.2.17 ||
hiraëyakaçipur bhrätuù  
samparetasya duùkhitaù

kåtvä kaöodakädéni  
bhrätå-puträn asäntvayat

After performing the death rites of his brother (bhrätuù kaöodaka
ädéni kåtvä), grieving Hiraëyakaçipu (duùkhitaù
hiraëyakaçipuh) consoled his nephews (asäntvayat samparetasya
bhrätå-puträn).

Verse Summary: After performing the death rites, Hiraëyakaçipu
consoled his nephews.



Section-II – Demons execute Hiranyakasipu’s orders (13-19)
|| 7.2.18-19 ||

çakunià çambaraà dhåñöià  
bhütasantäpanaà våkam

kälanäbhaà mahänäbhaà  
hariçmaçrum athotkacam

tan-mätaraà ruñäbhänuà  
ditià ca jananéà girä

çlakñëayä deça-käla-jïa  
idam äha janeçvara

O King (jana éçvara)! Hiraëyakaçipu, judging time and place (deça-käla-jïa), with
sweet words (çlakñëayä girä) spoke to his nephews (idam äha), whose names were
Çakuni, Çambara, Dhåñöi (çakunià çambaraà dhåñöià), Bhütasantäpana, Våka
(bhütasantäpanaà våkam), Kälanäbha, Mahänäbha (kälanäbhaà mahänäbhaà),
Hariçmaçru and Utkaca (hariçmaçrum atho utkacam) , and to their mother,
Ruñäbhänu (tad-mätaraà ruñäbhänuà), and as well as to his own mother, Diti
(ditià ca jananéà).

Verse Summary: Hiraëyakaçipu, judging time and place, with sweet words
spoke to his nephews, sister in law and his mother.



Section-III –Hiranyakasipu pacifies his relatives by speaking 
philosophy and by quoting a story (20-36)

|| 7.2.20 ||
çré-hiraëyakaçipur uväca  

ambämba he vadhüù puträ  
véraà märhatha çocitum

ripor abhimukhe çläghyaù  
çüräëäà vadha épsitaù

Hiraëyakaçipu said: My dear mother (ambämba), sister-in-law
and nephews (he vadhüù puträ)! You should not lament
(çocitum ma arhatha) for the death of the great hero (véraà), for
a hero's death (çüräëäà vadhah) in front of his enemy (ripoh
abhimukhe) is glorious (çläghyaù) and desirable (épsitaù).

Verse Summary: A hero's death in front of his enemy is glorious
and desirable. Therefore do not lament.



Section-III –Hiranyakasipu pacifies his relatives by speaking philosophy 
and by quoting a story (20-36)

|| 7.2.21 ||
bhütänäm iha saàväsaù

prapäyäm iva suvrate
daivenaikatra nétänäm

unnétänäà sva-karmabhiù

Persons are brought together (bhütänäm iha nétänäm) to live in one place
(ekatra saàväsaù) by karma (daivena) and are taken away by karma
(unnétänäà sva-karmabhiù), just as living entities gather at a watering hole
and then depart (prapäyäm iva).

Verse Summary: Persons are brought together and taken away by karma.

• You should rid yourself of lamentation out of separation from relative.

• It is like living entities coming together at a drinking place and
departing.



Section-III –Hiranyakasipu pacifies his relatives by speaking philosophy 
and by quoting a story (20-36)

|| 7.2.22 ||
nitya ätmävyayaù çuddhaù  

sarvagaù sarva-vit paraù
dhatte 'säv ätmano liìgaà  

mäyayä visåjan guëän

The ätmä is eternal (ätmä nityah), without decay (avyayaù), pure
(çuddhaù), capable of going to all planets (sarvagaù), experiences life
everywhere (sarva-vit), and is different from the body (paraù). By its
ignorance (asau mäyayä), the ätmä accepts for itself (ätmano dhatte) a
subtle body (liìgaà), in order to accept and reject various gross bodies
(visåjan guëän).

Verse Summary: The ätmä is eternal and is different from the body. Out of
ignorance the ätmä accepts a subtle body, in order to accept and reject
various gross bodies.



SVCT Commentary – Verse 22

• I have said all this from the common man’s viewpoint to make you
understand.

• You should also understand by philosophy that Hiraëyäkña is an ätmä, not
a body. Hear about his real form as an ätmä.

• He is eternal, without death, without decay, without contamination, and
all-pervading. All-pervasion is a quality of the Lord, but because of his
demonic mentality, he applies this term to the jéva.

• But the jéva goes to all planets and therefore can be called sarvagaù.

• He knows everything about happiness and distress.

• He is different from the subtle body (paraù). This ätmä accepts this body
by ignorance (mäyayä). Why?

• He accepts the subtle body in order to accept gross bodies high or low
(guëän). And then he rejects these gross bodies.



Section-III –Hiranyakasipu pacifies his relatives by speaking 
philosophy and by quoting a story (20-36)

|| 7.2.23 ||
yathämbhasä pracalatä  

taravo 'pi calä iva
cakñuñä bhrämyamäëena  

dåçyate calatéva bhüù

Because of the movements of the water (yatha pracalatä ambhasä) ,
the trees on the bank of a river (taravah), when reflected on the water,
seem to move (calä iva). Similarly, when the eyes move because of
some mental derangement (cakñuñä bhrämyamäëena), the land
appears to move (bhüù dåçyate calati iva).

Verse Summary: The qualities of the subtle body, lamentation and
illusion, are falsely projected on the ätmä just as the reflection of a tree
on water seems to move because of the movement of the water.



SVCT Commentary – Verse 23

• Since it accepts the subtle body, the ätmä is different from the subtle body.
An example is given.

• The trees, reflected in water, seem to move because of moving water. The
trees do no move, since they are different from the water. Similarly the
qualities of the subtle body, lamentation and illusion, are falsely projected
on the ätmä.

• Since the ätmä is different from the subtle body, lamentation and illusion
do not belong to the ätmä. The attributes of the covering on the soul
(subtle body) are projected on the ätmä.

• Having given that example, an example of the qualities of a sense being
applied to the object perceived by the sense is given.

• Because of the rolling eye, the earth appears to move. The earth is caught
by the defective eye, just like a man haunted by a ghost.



Section-III –Hiranyakasipu pacifies his relatives by speaking 
philosophy and by quoting a story (20-36)

|| 7.2.24 ||
evaà guëair bhrämyamäëe  

manasy avikalaù pumän
yäti tat-sämyatäà bhadre  

hy aliìgo liìgavän iva

O my gentle mother (bhadre)! When the mind (evaà manasy) is
agitated by the movements of the guëas (guëaih bhrämyamäëe), the
living entity (pumän), although pure (avikalaù) and not identical with
the subtle body (aliìgah), takes on the qualities of the mind (yäti tat-
sämyatäà), as if he were the subtle body (liìgavän iva).

Verse Summary: When the mind is agitated by the movements of the
guëas, the jiva takes on the qualities of the mind, as if he were the
subtle body.



SVCT Commentary – Verse 24

• The ätmä absorbed in the body, is controlled by the
body, and is overcome by the qualities of the body.

• The ätmä is pure but becomes like the mind, accepting
the qualities of the mind.



Section-III –Hiranyakasipu pacifies his relatives by speaking philosophy and by quoting a 
story (20-36)
|| 7.2.25-26 ||

eña ätma-viparyäso  
hy aliìge liìga-bhävanä
eña priyäpriyair yogo 

viyogaù karma-saàsåtiù

sambhavaç ca vinäçaç ca  
çokaç ca vividhaù småtaù

avivekaç ca cintä ca  
vivekäsmåtir eva ca

The condition of the ätmä (eña ätma), which is different from its gross and subtle bodies
(aliìge), becomes reversed (viparyäso) when it identifies with these bodies (liìga-
bhävanä). This (eñah) causes attaining what is desired and undesired, losing what is
desired or undesired (priya apriyair yoga viyogaù), karma (karma), changing bodies
(saàsåtiù), birth, death (sambhavaç ca vinäçaç ca), lamentation (çokaç ca), lack of
discrimination , anxiety (avivekaç ca cintä ca), and loss of discrimination after having
possessed it (viveka asmåtir eva ca).

Verse Summary: Though the ätmä is not the body, it identifies with it. This is an inversion
of the ätmä’s condition. Because of this reversal, there is connection with desired objects
and undesired objects, and separation from desired objects and undesired objects. This also
leads to accruing of karma and transmigration .



Section-III –Hiranyakasipu pacifies his relatives by speaking 
philosophy and by quoting a story (20-36)

|| 7.2.27 ||
aträpy udäharantémam

itihäsaà purätanam
yamasya preta-bandhünäà
saàvädaà taà nibodhata

In this regard (aträpy), an example is given (udäharanté imam) from
an old history (itihäsaà purätanam). Please hear (taà nibodhata) the
discussion (saàvädaà) between Yamaräja (yamasya) and the friends
of a dead person (preta-bandhünäà).

Verse Summary: Let me quote a historical discussion that happened
between Yamaraj and the friends of a dead person.

• This is a story of lamenting for something that does not deserve
lamentation.



Section-III –Hiranyakasipu pacifies his relatives by speaking 
philosophy and by quoting a story (20-36)

|| 7.2.28 ||
uçénareñv abhüd raja  
suyajïa iti viçrutaù

sapatnair nihato yuddhe  
jïätayas tam upäsata

In Uçénara there was (uçénareñv abhüd) a famous king (viçrutaù
raja) named Suyajïa (Suyajïa iti). He was killed (nihato) during
war by enemies (sapatnair yuddhe). The relatives (jïätayas) sat
around his dead body (tam upäsata).

Verse Summary: Suyajïa, the king of Uçénara was killed during
war by enemies. The relatives sat around his dead body.



Section-III –Hiranyakasipu pacifies his relatives by speaking philosophy and by quoting a story (20-
36)

|| 7.2.29-31 ||
viçérëa-ratna-kavacaà  vibhrañöäbharaëa-srajam
çara-nirbhinna-hådayaà  çayänam asåg-ävilam

prakérëa-keçaà dhvastäkñaà  rabhasä dañöa-dacchadam
rajaù-kuëöha-mukhämbhojaà  chinnäyudha-bhujaà mådhe

uçénarendraà vidhinä tathä kåtaà
patià mahiñyaù prasamékñya duùkhitäù

hatäù sma nätheti karair uro bhåçaà
ghnantyo muhus tat-padayor upäpatan

When the queens saw their husband (prasamékñya mahiñyaù patià), King of Uçénara (uçénara
indraà), killed by fate (vidhinä tathä kåtaà), biting his lips in anger (dañöa-dacchadam rabhasä), his
bejeweled armor smashed (viçérëa-ratna-kavacaà), his ornaments and garlands fallen from their
places (vibhrañöa abharaëa-srajam), his heart pierced by arrows (hådayaà çara-nirbhinna), his body
smeared with blood (çayänam asåk ävilam), his hair scattered (prakérëa-keçaà), his eyes lusterless
(dhvasta akñaà), his lotus face covered with dust (rajaù-kuëöha-mukhämbhojaà), his arms and
weapons broken (chinnäyudha-bhujaà mådhe), they began to lament (duùkhitäù). "O lord, now that
you have been killed, we also have been killed (hatäù sma nätha iti)." They fell down at the feet of the
dead King (upäpatan tat-padayor), pounding their breasts repeatedly (ghnantyah muhuh karair urah
bhåçaà).

Verse Summary: When the queens saw their dead husband, they began to lament. "O lord, now that
you have been killed, we also have been killed."



Section-III –Hiranyakasipu pacifies his relatives by speaking 
philosophy and by quoting a story (20-36)

|| 7.2.32 ||
rudatya uccair dayitäìghri-paìkajaà

siïcantya asraiù kuca-kuìkumäruëaiù
visrasta-keçäbharaëäù çucaà nåëäà

såjantya äkrandanayä vilepire

As the queens loudly cried (rudatya uccaih), their tears (asraiù),
reddened by kuìkuma powder on their breasts (kuca-kuìkuma
aruëaiù), moistened the lotus feet of their husband (siïcantya dayita
aìghri-paìkajaà). With their hair and ornaments in disarray
(visrasta-keça äbharaëäù), causing grief in all people (såjantya çucaà
nåëäà), they lamented (vilepire) by crying (äkrandanayä).

Verse Summary: The queens moistened the lotus feet of their husband
with their tears. Their lamentation caused grief in all people.



Section-III –Hiranyakasipu pacifies his relatives by speaking 
philosophy and by quoting a story (20-36)

|| 7.2.33 ||
aho vidhäträkaruëena naù prabho

bhavän praëéto dåg-agocaräà daçäm
uçénaräëäm asi våttidaù purä

kåto 'dhunä yena çucäà vivardhanaù

O lord (aho prabho)! You have now been taken somewhere (bhavän
adhunä praëétah) beyond our sight (naù dåg-agocaräà) by cruel
providence (akaruëena vidhäträ), which (yena) has made you,
previously the maintainer of Uçénara (purä uçénaräëäm våttidaù
daçäm asi), increase the lamentation of the population of Uçénara
(çucäà vivardhanaù).

Verse Summary: O lord! You have now been taken somewhere by the
same providence which made you previously the maintainer of
Uçénara.



Section-III –Hiranyakasipu pacifies his relatives by speaking 
philosophy and by quoting a story (20-36)

|| 7.2.34 ||
tvayä kåtajïena vayaà mahé-pate

kathaà vinä syäma suhåttamena te
tatränuyänaà tava véra pädayoù
çuçrüñaténäà diça yatra yäsyasi

O King (mahé-pate)! O hero (véra)! How shall we exist (kathaà
vayaà syäma) without you (te vinä), a grateful husband (kåtajïena)
and best friend (suhåt tamena)? Please give us the order (diça) to
follow you (tatra tava anuyänaà) wherever you will go (yatra yäsyasi)
to serve your feet (tava pädayoù çuçrüñaténäà).

Verse Summary: How shall we exist without you? Please give us the
order to die with you.



Section-III –Hiranyakasipu pacifies his relatives by speaking 
philosophy and by quoting a story (20-36)

|| 7.2.35 ||
evaà vilapaténäà vai  

parigåhya måtaà patim
anicchaténäà nirhäram  

arko 'staà sannyavartata

While the lamenting wives (evaà vilapaténäà), holding the dead
body on their laps (parigåhya måtaà patim), did not want the
body go for burning (nirhäram anicchaténäà), the sun set (arkah
astaà sannyavartata).

Verse Summary: While the lamenting wives were not allowing
the body go for burning, the sun set.



Section-III –Hiranyakasipu pacifies his relatives by speaking 
philosophy and by quoting a story (20-36)

|| 7.2.36 ||
tatra ha preta-bandhünäm  

äçrutya paridevitam
äha tän bälako bhütvä  

yamaù svayam upägataù

Hearing the lamentation (paridevitam äçrutya) of the friends of
the departed king (preta-bandhünäm), Yamaräja took the form of
a boy (yamaù svayam bälako bhütvä), went there (tatra ha), and
spoke to them (tän äha).

Verse Summary: Hearing this lamentation, Yamaräja took the
form of a boy, went there, and spoke to them.



SVCT Commentary – Verse 36

• Yamaräja personally went.

• Some say that generally Yama comes personally for pious
persons and takes them to his city after their bodies are burned.

• Some explain that, among the women, a few were devotees, so
Yama’s servants could not approach. Thus Yama himself came
to take the body from them.

• Yamaräja took the form of a boy, because others could not enter
such a form, because a child speaking is very sweet, and
because a boy speaking philosophy would be astonishing and
would inspire them to take up the instructions.



Section-IV –Yamaraj, in the form of a small boy, speaks philosophy to 
pacify the relatives of Suyajïa (37-57)

|| 7.2.37 ||
çré-yama uväca

aho améñäà vayasädhikänäà
vipaçyatäà loka-vidhià vimohaù
yaträgatas tatra gataà manuñyaà

svayaà sadharmä api çocanty apärtham

Çré Yamaräja said: Persons older than me (aho améñäà vayasädhikänäà),
seeing the law of birth and death (vipaçyatäà loka-vidhià), are bewildered
(vimohaù). The body goes to some unknown place (tatra gataà manuñyaà)
from which it has come (ägatah yatra). Persons who take birth and die
(svayaà sadharmä api) are lamenting uselessly (çocanty apärtham).

Verse Summary: Persons older than me, seeing the law of birth and death,
are bewildered and are lamenting uselessly. The body goes to some unknown
place from which it has come.



SVCT Commentary – Verse 37

• Yatra means “from an unknown state.”

• It is said in the Gétä:
avyaktädéni bhütäni vyakta-madhyäni-bhärata |

avyakta-nidhanäny eva tatra kä paridevanä ||

Living entities are invisible in the beginning, manifest in
the middle, and invisible at the end. What is there to
lament in this? BG 2.28



Section-IV –Yamaraj, in the form of a small boy, speaks philosophy to 
pacify the relatives of Suyajïa (37-57)

|| 7.2.38 ||
aho vayaà dhanyatamä yad atra

tyaktäù pitåbhyäà na vicintayämaù
abhakñyamäëä abalä våkädibhiù
sa rakñitä rakñati yo hi garbhe

Oh women (aho abalä)! I am fortunate (vayaà dhanyatamä) because (yad),
though abandoned by my mother and father (pitåbhyäà tyaktäù), I have not
been eaten by wolves (abhakñyamäëä våkädibhiù). Thus I do not worry (na
vicintayämaù). He who protects me (yah rakñati) in the womb (garbhe) is
my protector now (sah hi rakñitä).

Verse Summary: I do not worry as He who protects me in the womb is my
protector now.

• Though young I have understanding, but these persons do not. He
speaks in amazement.



Section-IV –Yamaraj, in the form of a small boy, speaks philosophy to 
pacify the relatives of Suyajïa (37-57)

|| 7.2.39 ||
ya icchayeçaù såjatédam avyayo

ya eva rakñaty avalumpate ca yaù
tasyäbaläù kréòanam ähur éçituç

caräcaraà nigraha-saìgrahe prabhuù

O women (abaläù)! They say (ähuh) that the world of moving and non-
moving beings (idam cara acaraà éçaù) is simply the playing (kréòanam) of
the unchanging Lord (avyaya éçituh) who, by his will (yah icchaya), creates,
maintains and destroys this world (idam såjati rakñaty avalumpate) . The
Lord is capable (yah prabhuù) of destroying and protecting (nigraha-
saìgrahe).

Verse Summary:
“The Lord protected you in the womb. Why did he not protect our husband
during war?”
The Lord, by his own will, creates, maintains and destroys this world.



SVCT Commentary – Verse 39

• “O child! The Lord protected you in the womb. Why did he
not protect our husband during war?” The Lord acts by his
will, not on the request of others.

• “Why does he desire independently?” He is the controller.
Because he has supreme power, independent of all others,
seeking a cause for his will would simply negate his position of
supreme power.

• “Why does he carry out creation and destruction?” O women!
It is only his play.

• The Lord is fully capable of destroying (nigrahe) and protecting
(saàgrahe).



Section-IV –Yamaraj, in the form of a small boy, speaks philosophy to 
pacify the relatives of Suyajïa (37-57)

|| 7.2.40 ||
pathi cyutaà tiñöhati diñöa-rakñitaà
gåhe sthitaà tad-vihataà vinaçyati

jévaty anätho 'pi tad-ékñito vane
gåhe 'bhigupto 'sya hato na jévati

What is dropped on the road (pathi cyutaà) is protected by the Lord
(tiñöhati diñöa-rakñitaà). What remains in a house (gåhe sthitaà), but is
rejected by the Lord (tad-vihataà), is destroyed (vinaçyati). An unsheltered
person (anäthah api) lives in the forest (jévaty vane) by the mercy of the
Lord (tad-ékñito). A person protected in his house (gåhe abhigupto),
disregarded by the Lord (asya hato), does not live (na jévati).

Verse Summary: One who is protected by the Lord cannot be destroyed and 
one who is rejected by the Lord cannot be protected.

• The Lord’s power is illustrated by positive and negative examples.



Section-IV –Yamaraj, in the form of a small boy, speaks philosophy to 
pacify the relatives of Suyajïa (37-57)

|| 7.2.41 ||
bhütäni tais tair nija-yoni-karmabhir
bhavanti käle na bhavanti sarvaçaù
na tatra hätmä prakåtäv api sthitas
tasyä guëair anyatamo hi badhyate

The bodies of all beings (sarvaçaù bhütäni) appear and disappear (bhavanti
na bhavanti käle) by their karmas caused by themselves (taih taih nija-yoni-
karmabhir). The Paramätmä (ätmä), different (anyatamah), though situated
in the body (prakåtäu sthitah api), is not bound (na badhyate) by the
qualities of the body (tasyä guëaih).

Verse Summary:
“But then there is inequality in the Lord, because he favors one and ignores
another.”
No. The inequality is due to the karmas of the jivas themselves. The
Paramätmä is not bound by the qualities of the body.



SVCT Commentary – Verse 41

• “But then there is inequality in the Lord, because he favors one
and ignores another.”

• The bodies of men and animals (bhütäni) appear by individual
karmas, causing their specific bodies. By one karma producing
birth, a person becomes a pig. All (sarvaçaù) bodies appear and
disappear in time.

• Though situated in a body (prakåtau), the Paramätmä (ätmä),
being different (anyatamaù), is not bound by the qualities of
the body such as birth and death.

• Paramätmä makes the jéva experience the results of his good
and bad karmas by his presence alone.

• That is his favoring or ignoring.



Section-IV –Yamaraj, in the form of a small boy, speaks philosophy to 
pacify the relatives of Suyajïa (37-57)

|| 7.2.42 ||
idaà çaréraà puruñasya mohajaà

yathä påthag bhautikam éyate gåham
yathaudakaiù pärthiva-taijasair janaù

kälena jäto vikåto vinaçyati

The body (idaà çaréraà) is produced from bewilderment of the jéva
(puruñasya mohajaà). Paramätmä is different from the body (bhautikam
påthag) just as the person living in a house is different from the house (yathä
påthag gåham). The material body (janaù) made of water, earth and fire is
born (audakaiù pärthiva-taijasai), matures and dies (vikåto vinaçyati) in
time (kälena jätah).

Verse Summary:
“How is the Lord different?”
Paramätmä is different from the body, which is produced from the
bewilderment of the jiva, just as the person living in a house is different from
the house.



SVCT Commentary – Verse 42

• This verse explains the Lord’s being different.

• The body is produced out of bewilderment of the jéva. It is
different from the Paramätmä situated within it, just a house
with walls and doors is different from the person living in the
house.

• The difference is further explained. Just as foam made of water
particles, a pot made of clay, and earrings made from fire are
produced and then destroyed, the body, produced from atoms
of water, earth and fire, is born, develops and then is
destroyed.

• However, this is not so for the ätmä.



Section-IV –Yamaraj, in the form of a small boy, speaks philosophy to pacify the 
relatives of Suyajïa (37-57)

|| 7.2.43 ||
yathänalo däruñu bhinna éyate

yathänilo deha-gataù påthak sthitaù
yathä nabhaù sarva-gataà na sajjate
tathä pumän sarva-guëäçrayaù paraù

Just as fire (yatha analah) is perceived to be different from wood (däruñu bhinna
éyate), and air within the body (yatha deha-gataù anilah) is different from the body
(påthak), so ätmä, situated in the body (sthitaù), is different from it (påthak).
Just as ether(yathä nabhaù), all-pervading (sarva-gataà), does not mix with
anything (na sajjate), the ätmä (tathä pumän), shelter of the body and senses
(sarva-guëäçrayaù), is different from the body (paraù).

Verse Summary:
“But, how can two things situated in the same place be different?”
Why not? Fire, though situated in wood, is perceived as different from wood
because of its power to burn and illuminate.
“Ok. But, how to understand that the atma situated in the body, does not take on
the qualities of the body?”
Just as ether does not mix with other things, the jéva, though the shelter of body
and senses, remains separate.



SVCT Commentary – Verse 43

• Examples of being situated in the same place but being different are
given.

• Fire, though situated in wood, is perceived as different from wood
because of its power to burn and illuminate.

• Air, though within the body, is perceived to exist separately in the
nostrils.

• An example is given to show how the ätmä, though situated in the
body, does not take on the qualities of the body.

• Just as ether does not mix with other things, the jéva, though the
shelter of body and senses (sarva-guëa), or, though it takes shelter
of them, remains separate.

• Why do you not become detached from this body of your husband,
who died by his karma and was ignored by the Lord?



Section-IV –Yamaraj, in the form of a small boy, speaks philosophy to 
pacify the relatives of Suyajïa (37-57)

|| 7.2.44 ||
suyajïo nanv ayaà çete  
müòhä yam anuçocatha
yaù çrotä yo 'nuvakteha  
sa na dåçyeta karhicit

O fools (müòhä)! The person named Suyajïa (suyajïah), for whom you
lament (yam anuçocatha), is still lying before you (nanu çete). He who
spoke and heard (yah anuvaktä çrotä) was not visible (sah na dåçyeta) at
any time (karhicit).

Verse Summary:
“This king is lying dead now. How can we ignore him and not show
affection?”
But his body is still here.
“Up until now he would hear and respond to our lamentation.”
Even before this time, he could not be seen. What you saw before–the body,
you can also see now.



Section-IV –Yamaraj, in the form of a small boy, speaks philosophy to 
pacify the relatives of Suyajïa (37-57)

|| 7.2.45 ||
na çrotä nänuvaktäyaà  

mukhyo 'py atra mahän asuù
yas tv ihendriyavän ätmä  
sa cänyaù präëa-dehayoù

The main life air (ayaà mukhyo asuù apy), mahat-tattva (mahän), is also
not the hearer or speaker (na çrotä na anuvaktä). The ätmä (ätmä) who
possesses the senses (yah indriyavän), who is different from the life air and
body (präëa-dehayoù anyaù), is the hearer and speaker (sah çrotä
anuvaktä).

Verse Summary:
“Till the life air left, he could hear and speak. So the life air must be the
hearer and speaker.”
No. The ätmä who possesses the senses, who is different from the life air and
body, is the hearer and speaker. The life air is unconscious, and is therefore
not the hearer or speaker.



Section-IV –Yamaraj, in the form of a small boy, speaks philosophy to 
pacify the relatives of Suyajïa (37-57)

|| 7.2.46 ||
bhütendriya-mano-liìgän  
dehän uccävacän vibhuù
bhajaty utsåjati hy anyas  

tac cäpi svena tejasä

The jéva (vibhuù) accepts and gives up (bhajaty utsåjati) gross bodies (ucca
avacän bhüta dehän) which also have a subtle body (liìgän) composed of
mind and senses (manah indriya). In some cases (anyah), he gives up the
subtle body by knowledge (tat utsåjati svena tejasä).

Verse Summary:
“The King has gone somewhere. What is he doing?
He accepts and gives up gross bodies in which he attains a subtle body, just
as he has accepted and given up the present body. However, by the strength
of knowledge gained by good fortune (svena tejasä), he sometimes gives up
the subtle body as well.





Section-IV –Yamaraj, in the form of a small boy, speaks 
philosophy to pacify the relatives of Suyajïa (37-57)

|| 7.2.47 ||
yäval liìgänvito hy ätmä  

tävat karma-nibandhanam
tato viparyayaù kleço  
mäyä-yogo 'nuvartate

As long as (yävat) the jéva keeps the subtle body (ätmä liìga
anvitah), he continues in the bondage of karma (tävat karma-
nibandhanam). From bondage arise (tatah anuvartate) false
identity, misery (viparyayaù kleçah), and contact with mäyä
(mäyä yogah).

Verse Summary: Only when the jéva gives up the subtle body
does he become liberated.



Section-IV –Yamaraj, in the form of a small boy, speaks philosophy 
to pacify the relatives of Suyajïa (37-57)

|| 7.2.48 ||
vitathäbhiniveço 'yaà  

yad guëeñv artha-dåg-vacaù
yathä manorathaù svapnaù  
sarvam aindriyakaà måñä

Seeing and speaking (yad dåg-vacaù) about the effects of the guëas
(guëeñu) as permanent things (arthah) are a useless misconception
(ayaà vitatha abhiniveçah). It is like the objects of daydreams (yathä
manorathaù) or dreams during sleep (svapnaù). All things perceived
by the senses (sarvam aindriyakaà) are illusory (måñä).

Verse Summary: Therefore, seeing and speaking about matter as
permanent is a misconception. It is like the objects of dreams. All
things perceived by the senses are illusory.



SVCT Commentary – Verse 48

• Therefore, you should strive for liberation from the bondage of
karma.

• You should not strive for the results of karma such as Svarga, since
material happiness and distress are flickering like a dream.

• Seeing and speaking about the effects of the guëas, such as
happiness, as being permanent things is useless.

• “We drank soma and became immortal, and enjoyed with Apsaräs.”
This identity is similar to daydreaming about deriving bliss from
sons or wealth, or dreaming about enjoying women or attaining
Svarga.

• This universe perceived by the senses is false.



Section-IV –Yamaraj, in the form of a small boy, speaks philosophy 
to pacify the relatives of Suyajïa (37-57)

|| 7.2.49 ||
atha nityam anityaà vä  
neha çocanti tad-vidaù

nänyathä çakyate kartuà  
sva-bhävaù çocatäm iti

Some say the world is permanent (atha iha nityam). Some say it is
transient (anityaà vä). But they do not lament (na çocanti tad-vidaù).
The nature of those who lament (çocatäm sva-bhävaù) is to say (iti), “I
cannot do anything else except lament (na anyathä kartuà çakyate).”

Verse Summary: Mémäàsakas say that the world is permanent.
Säëkhya says the world is temporary but real. “Then we cannot
understand the world at all. It is not possible to do anything.” That is
the nature of those who lament.



Section-IV –Yamaraj, in the form of a small boy, speaks 
philosophy to pacify the relatives of Suyajïa (37-57)

|| 7.2.50 ||
lubdhako vipine kaçcit  

pakñiëäà nirmito 'ntakaù
vitatya jälaà vidadhe  

tatra tatra pralobhayan

Once a hunter (kaçcit lubdhakah vipine), appointed as the killer
of the birds by the Lord (pakñiëäà antakaù nirmitah), spread his
net (jälaà vitatya), lured birds with food (tatra tatra
pralobhayan), and captured them(vidadhe).

Verse Summary: Though lamentation may be one’s nature, it
creates problems. Let me tell you a story. Once a hunter, spread
his net, lured birds with food, and captured them.



Section-IV –Yamaraj, in the form of a small boy, speaks 
philosophy to pacify the relatives of Suyajïa (37-57)

|| 7.2.51 ||
kuliìga-mithunaà tatra  

vicarat samadåçyata
tayoù kuliìgé sahasä  

lubdhakena pralobhitä

While wandering in the forest (tatra vicarat), the hunter saw
(samadåçyata) a pair of kuliìga birds (kuliìga-mithunaà). Of the
two (tayoù), the female was lured by the hunter (kuliìgé sahasä
lubdhakena pralobhitä).

Verse Summary: The hunter saw a pair of kuliìga birds and lured
the female.



Section-IV –Yamaraj, in the form of a small boy, speaks philosophy to 
pacify the relatives of Suyajïa (37-57)

|| 7.2.52 ||
säsajjata sicas tantryäà  
mahiñyaù käla-yantritä

kuliìgas täà tathäpannäà 
nirékñya bhåça-duùkhitaù
snehäd akalpaù kåpaëaù  
kåpaëäà paryadevayat

O queens of Suyajïa (mahiñyaù)! The female was caught (sä asajjata)
in the ropes of the net (sicas tantryäà käla-yantritä). The male
kuliìga bird (kuliìgah), seeing his wife captured (täà tatha apannäà
nirékñya), became very unhappy (bhåça-duùkhitaù). Because of
affection (snehäd), the poor bird (kåpaëaù), being unable to release
her (akalpaù), began to lament (paryadevayat) for his wife (kåpaëäà).

Verse Summary: Seeing his wife captured, and being unable to release her,
the male bird began to lament.



Section-IV –Yamaraj, in the form of a small boy, speaks 
philosophy to pacify the relatives of Suyajïa (37-57)

|| 7.2.53 ||
aho akaruëo devaù  

striyäkaruëayä vibhuù
kåpaëaà mäm anuçocantyä  

dénayä kià kariñyati

Alas, how merciless (aho akaruëo) is the Lord (devaù vibhuù)!
Why afflict (kià kariñyati) my poor wife (dénayä striyä) who was
kind to me (äkaruëayä) and is lamenting (anuçocantyä) for a
wretch like me (mäm kåpaëaà)?

Verse Summary: Why is merciless Lord afflicting my poor wife?



Section-IV –Yamaraj, in the form of a small boy, speaks 
philosophy to pacify the relatives of Suyajïa (37-57)

|| 7.2.54 ||
kämaà nayatu mäà devaù  
kim ardhenätmano hi me
dénena jévatä duùkham  

anena vidhuräyuñä

Let the Lord take me also (kämaà mäà nayatu devaù). What is
the use of this miserable half of my body (kim me dénena
ardhena ätmanah), even if it lives a long time (äyuñä jévatä),
since it will only experience suffering (vidhurä duùkham)?

Verse Summary: Let the Lord take me also. What is the use of
this body since it will only experience suffering?



Section-IV –Yamaraj, in the form of a small boy, speaks 
philosophy to pacify the relatives of Suyajïa (37-57)

|| 7.2.55 ||
kathaà tv ajäta-pakñäàs tän  
mätå-hénän bibharmy aham
manda-bhägyäù pratékñante 

néòe me mätaraà prajäù

How will I maintain (kathaà aham bibharmy) the baby birds
without wings (tän ajäta-pakñän), in the absence of their mother
(mätå-hénän)? I am unfortunate (me manda-bhägyäù). They are
waiting (prajäù pratékñante) for their mother in the nest
(mätaraà néòe).

Verse Summary: How will I maintain the baby birds in the
absence of their mother?



Section-IV –Yamaraj, in the form of a small boy, speaks 
philosophy to pacify the relatives of Suyajïa (37-57)

|| 7.2.56 ||
evaà kuliìgaà vilapantam ärät
priyä-viyogäturam açru-kaëöham

sa eva taà çäkunikaù çareëa
vivyädha käla-prahito vilénaù

The hiding hunter (sah ärät vilénaù), inspired by time (käla-
prahitah), pierced with his arrow (vivyädha çäkunikaù çareëa)
that lamenting bird (taà vilapantam kuliìgaà), grieved by
separation from his wife (priyä-viyoga äturam), with tears in its
eyes (açru-kaëöham).

Verse Summary: The hiding hunter then shot that lamenting
male bird also.



Section-IV –Yamaraj, in the form of a small boy, speaks 
philosophy to pacify the relatives of Suyajïa (37-57)

|| 7.2.57 ||
evaà yüyam apaçyantya  
ätmäpäyam abuddhayaù

nainaà präpsyatha çocantyaù  
patià varña-çatair api

Ignorant women (abuddhayaù)! Simply lamenting for your
husband (patià çocantyaù) for a hundred years (varña-çatair
api), while not seeing your own death (apaçyantya ätma
apäyam), you will not regain him (yüyam na enaà präpsyatha).

Verse Summary: Therefore, do not simply lament for your
husband, for death will approach you and still you will not regain
him.



Section-V –Relatives pacified by Hiranyakasipu’s instructions 
(58-61)

|| 7.2.58 ||
çré-hiraëyakaçipur uväca

bäla evaà pravadati  
sarve vismita-cetasaù

jïätayo menire sarvam   
anityam ayathotthitam

Hiraëyakaçipu said: While Yamaräja in the form of a small boy
(bäla) was speaking (evaà pravadati), all the relatives (sarve
jïätayah), struck with wonder (vismita-cetasaù), began to
consider (menire) that the world is temporary (anityam sarvam)
and that it will disappear just as it arose (ayathä utthitam).

Verse Summary: Hearing Yamaräja, all the relatives, struck with
wonder, began to consider the temporary nature of this world.



Section-V –Relatives pacified by Hiranyakasipu’s instructions 
(58-61)

|| 7.2.59 ||
yama etad upäkhyäya  
tatraiväntaradhéyata

jïätayo hi suyajïasya  
cakrur yat sämparäyikam

After instructing (etad upäkhyäya) all the foolish relatives of
Suyajïa (suyajïasya jïätayah), Yamaräja disappeared (yamah
antaradhéyata). Then the relatives of King Suyajïa (tatra
jïätayah) performed the funeral rites (yat sämparäyikam
cakruh).

Verse Summary: After thus instructing, Yamaräja disappeared.
Then the relatives performed the funeral rites.



Section-V – Relatives pacified by Hiranyakasipu’s instructions (58-61)

|| 7.2.60 ||
ataù çocata mä yüyaà  

paraà cätmänam eva vä
ka ätmä kaù paro vätra  
svéyaù pärakya eva vä
sva-paräbhiniveçena  
vinäjïänena dehinäm

Therefore (ataù) none of you should be aggrieved (yüyaà mä çocata) for
your or anyone’s body (paraà ca atmänam eva vä). By identifying the self
and the other (sva-paräbhiniveçena), which arises only from ignorance
(ajïänena vina), the living entities thinking (dehinäm) “Who am I? Who is
he (kah ätmä kaù paro vä)? What is mine? What is his (svéyaù pärakya eva
vä) ?”

Verse Summary: Therefore don’t grieve for your or anyone’s body. By
identifying with self and other, which is only because of ignorance, the living
entities think, “Who am I? Who is he?”



Section-V – Relatives pacified by Hiranyakasipu’s instructions (58-
61)

|| 7.2.61 ||
çré-närada uväca

iti daitya-pater väkyaà  
ditir äkarëya sasnuñä

putra-çokaà kñaëät tyaktvä  
tattve cittam adhärayat

Närada said: Diti (ditir), hearing (äkarëya) the instructions of
Hiraëyakaçipu (daitya-pateh väkyaà) along with her daughter-in-law,
Ruñäbhänu, Hiraëyäkña's wife (sa snuñä), immediately gave up (kñaëät
tyaktvä) her grief over her son's death (putra-çokaà) and thus
engaged her mind in understanding the truth (tattve cittam
adhärayat).

Verse Summary: Diti and her daughter-in-law immediately gave up
their grief and engaged their minds in understanding the truth.


