Canto Seven - Chapter Two

Hiranyakasipu, King of the
Demons



Chapter Contents

* The Second Chapter describes how
HiranyakaSipu, in grief for his brother’s
death, engaged in destruction of dharma and
pacified his friends by relating a history
giving instructions on knowledge.
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Section-I — Hiranyakasipu addresses the Demons (1-12)

Jeien by P ety
M | 7.2.1 || Q al ?v...\\\e.éz
sri-narada uvaca e
bhratary evam vinihate pAvdy'~ B S QoA
harina kroda-mirtina — \—Ggé- <8
hiranyakasipu rajan ¢ A VP
Lah@
paryatapyad rusa suca o N W& e\\e é
Narada said: O Yudhisthira ( | When Lord Visnu (harina), in the form

of Varaha, the boar é@-murtma) killed Hiranyaksa (gvai vipihate)
leanyaksas brother Hiranyakasipu (bhratary hiranyakasipu) was alfilicted

with anger and griet (rusa Suca paryatapyad).
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Verse Summary: After Varaha killed Hiranyaksa, Hiranyakasipu was attlicted
with anger and grief.

* In order explain that the cause of hating Prahlada was hatred of the Lord,
first Narada explains the cause of hatred of the Lord.




Section-I — Hiranyakasipu addresses the Demons (1-12)

|1 7.2.2 1|
aha cedam rusa purnah
sandasta-dasana-cchadah
kopojjvaladbhyar caksurbhyam
niriksan dhiutmram ambaram

Filled with rage (usa parnah) and biting his lips (sandasta-
dasana-chadah), Hiranyakasipu, gazing at the smoky sky
(dhwmbaram niriksan) with eyes that blazed in anger
(kopa ujjvaladbhyam caksurbhyam), spoke (idarm aha).

Verse Summary: With great anger Hiranyakasipu spoke.

* He looked at the sky towards Vaikuntha thinking, “I will
destroy Visnu and his abode with my hands.” The sky became
smoky from the fire emanating from his eyes.




Section-1 — Hiranyakasipu addresses the Demons (1-12)

1 7.2.3 |
karala-damstrogra-drstya
duspreksya-bhrukutl-mukhah
~ stlam udyamya sadasi
danavan idam abravit

Exhibiting his terrilying teeth (karala-dammstra); his fierce glance

(ugra-drstya) and frowning eyebrows (bhrukuti), frightening to
see (duspreksya mukhah), he took up his trident (sulam
udyamya) and began speaking to the assembled demons (sadasi
danavan idam abravit). I

g—

Verse Summary: Fierce Hiranyakasipu took up his trident and
spoke to the assembled demons.



Section-I — Hiranyakasipu addresses the Demons (1-12)
| 7.2.4-5 ||
bho bho danava-daiteya
dvimardhars tryaksa $ambara
" satabaho hayagriva
namuce paka ilvala

vipracitte mama vacah
puloman sakunadayah
Srnutanantaram sarve
kriyatam asu ma ciram

O Danavas and Daityas (bho bho danava-daiteya)! O Dvimurdha, Tryaksa,
Sambara and Satabahu (dVlmurdha tryaksa sambara satabaho)! O
Hayagriva, Namuci, Paka and Ilvala (hayagriva namuce paka ilvala)! O
Vipracitti, Puloman, Sakuna and other demons (vipracitte puloman sakuna
adayah)! All of you (sarve), please hear me (mama vacah srnuta) and then
act without delay (kriyatam anantarar asu ma ciram).

Verse Summary: All of you, please hear me and then act without delay.



Section-1 — Hiranyakasipu addresses the Demons (1-12)

| 7.2.6 ||
sapatnair ghatitah ksudrair
bhrata me dayitah suhrt
parsni-grahena harina
samenapy @Hﬁévanaih

My insignificant enemies, the devatas (ksudrair sapatnair
upadhavanaih), joined with Visnu (harina), supposedly neutral
(samena api), to kill (parsni-grahena ghatitah) my very dear friend
and brother Hiranyaksa (me suhrt dayitah bhrata).

Verse Summary: The devatas joined with Visnu to kill Hiranyaksa.

* Though Visnu is equal to all, he has sided with the devatas out ot
greed, because of their worship (upadhavanaih).



Section-1 — Hiranyakasipu addresses the Demons (1-12)

| 7.2.7-8 ||
tasya tyakta-svabhavasya
ghrner maya-vanaukasah
bhajantar bhajamanasya
balasyevasthiratmanah

o

mac-chula-bhinna-grivasya
bharina rudhirena vai
asrk-privarn isye

bhratararh me gata-vyathah

Visnu has given up his neutral nature (tyakta tasya svabhavasya). Though he was shining
(ghrneh), he is now an animal under the control of maya (maya-vana okasah) . He has
accepted the nature of an ordinary person (bhajamanasya 2 bhajantam) and acts unsteadily
like a small child (asthiratmanah balasya iva). Relieving my pain (gata-vyathah), I will
satisly (tarpayisye) my brother (bhrataramh me) who was tond of blood (asrk-priyam), with
the profuse blood (bharina rudhirena vai) from the neck of Visnu severed by my trident
(mat-sula bhinna- rlvasxaz

—l

Verse Summary: Visnu has given up his neutral nature and accepted the nature of an
ordinary person. I will relieve my pain and satisty my brother by killing Visnu.



SVCT Commentary — Verse 7-8

If you think you should also worship Visnu, please do not say that.
You should remain and work for me. I will kill him all alone. This is
expressed in two Verses.

QI
“But_the scriptures say the—Visnu is supreme. Why then do you

want to kill him?”

He is famous as Parammelng equal, but he has given up his
neutrality If he hasgivenip that position, then what is his position

as Paramatma now?

i

Rather, he has given up that position and is now simply an-animal.

He who was s}liging (ghrneh) previously is now an animal (Matsya,
Karma) under the control of maya.

He has become an ordinary person (bhajantam), and is restless like a
child controlled by sweets.




SVCT Commentary — Verse 7-8

The words also have the opposite meaning.

bctualb/ out of atfection for his devoteeﬁ_he_whis neutrality,

takes the form of avataras, shines, becomes like an ordinary person,
and is restless Tike a child.

-
These are his ornaments, not faults,

Ghrneh means “having pure effulgence.” Maya means “by his mercy
he accepts ditferent forms.”

S — = g— e —

Mac-chiila- grivasya also means “My_trident will break into

pieces on his neck, since my material trident cannot enter his body.”

[ will satisty my brother with the kunkuma coming from the hody of
Visnu. Rudhira can mean kunkuma according to the dictionary.




Section-1 — Hiranyakasipu addresses the Demons (1-12)

1 7.2.9 ||
tasmin kate 'hite naste
krtta-mile vanas-patau
vitapa iva Susy’aTlti
Qf"‘i\{b ~é‘\\2>' visnu-prana divaukasah
AN

\ffhe evata (dila__ akasah), whose life is Visnu (visnu-prana),
~will wither awa (Susyanti) when cheating Visnu is dead (tasmin
\k_fjﬁt' altite naste), just as branches wither away when the root is

cut (krtta-miule vanas-patau vitapa iva).

‘“

F

Verse Summary: Then the devatas, whose life is Visnu, will
wither away.



SVCT Commentary — Verse 9
Kute ahite means “Visnu having deceptive actions.” But it also
means “Visnu who fights against cheaters like me.” Thus this is

my good fortune,

There is also good fortune for the devatas. They live only for

Visnu. -

<

Naste can also_mean that Visnu becomes invisible, since he
cannot be destroyed. —

When he disappears from their sight, just as a tree dries up
when the root is cut, so the devatas, whose life is Visnu, will
dry up, out ot separation.

L el

The devatas are ‘fgrtuna% having Qisnu as their very lit 7




Section-1 — Hiranyakasipu addresses the Demons (1-12)

1 7.2.10 ||
tavad yata bhuvam ytatyam
brahma-ksatra-samedhitam
siidayadhvarmh tapo-yajfia-
svadhyaya-vrata-daninah

While I am engaged in killing Lord Visnu , go down to
the planet earth (yiiyam yata bhuvam), which is tlourishing due
to brahmanas’ austerity and ksatriya strength (brahma-ksatra-
samedhitam). Destroy (siidayadhvari) all the people engaged in
austerity, sacritice, Vedic study, vows, and Charity(tgl)_o_-yaj:q_a-

svﬁdhzﬁza—vrata—déninah) .

Verse Summary: While I am engaged in killing Visnu, go to the
planet earth and destroy all the people engaged in austerity,
sacrifice, Vedic study, vows, and charity.



Section-1 — Hiranyakasipu addresses the Demons (1-12)

1 7.2.11 ||
visnur dvija-kriya-milo
ygji”lo dharmamayah puman
devarsi-pitr-bhiitanam
dharmasya ca parayanam

Visnu (visnuh) has his roots in the activities of the brahmanas
(dVl]a-krlya-mulo) He 1is sacrifice (puman yajnah) the
embodiment of dharma (dharma mayah), the shelter of dharma
(dharmasya parayanam), and the shelter of the devatas, sages,

Pitrs and all beings (devarsi-pitr-bhutanam parayanam).

Verse Summary: Visnu has his roots in the activities of the
brahmanas. When the brahmanas are destroyed, Visnu himselt

will be destroyed.



SVCT Commentary — Verse 11

When the brahmanas are destroyed, Visnu himself will
e destroyed.

When the brahmanas are destroyed, their actions will
stop. Thus the root of Visnu will be destroyed.

With destruction of sacrifice and dharma, Visnu’s form
will be destroyed.

He is the supreme shelter of the devatas and sages.

With the destruction of the devatas, he will die, out of
lamentation.




Section-1 — Hiranyakasipu addresses the Demons (1-12)

1 7.2.12 ||
yatra yatra dvija gavo
veda varnasrama-kriyah
tam tam janapadam yata
~ sandipayata vrscata

Go (yata) wherever (yatra yatra) there are cows and brahmanas
(gavo —d_;’ij_é_), study of the Vedas (V_gg_z'l_), and activities of
varnasrama (varnasrama-kriyah). Burn the cities (sandipayata
janapada}m) and cut down the trees (Vriczt_a}).

Verse Summary: Go wherever there are cows and brahmanas,
study of the Vedas, and activities of varnasrama. Burn the cities
and cut down the trees.



Section-II — Demons execute Hiranyakasipu’s orders (13-19)

| 7.2.13 ||

iti te bhartr-nirdesam

adaya Sirasadrtah

tatha prajanam kadanam

vidadhuh kadana-priyah

Thus the demons (iti_te), being fond of evi
Hiranyakasipu's instructions on their head

| (Eadané—prixﬁh), took

s (Sirasa adaya bhartr-

nirdesam) with great respect (adrtah) and

| began persecuting the

citizens (tatha prajanarn kadanarn vidadhuh).

CEE——— q

Verse Summary: The demons, accepting the instructions, began

persecuting the citizens.



Section-11 — Demons execute Hiranyakasipu’s orders (13-19)

1 7.2.14 ||
pura-grama-vrajodyana-
ksetraramasramakaran

kheta-kharvata-ghosams ca
“dadahuh pattanani ca_

The demons set fire {dadahuh) to the cities, Vlllages pasturing
grounds, tlower gardens (put{gl_“aél_la-vrglg udu) agricultural
fields,” orchatds, herfimitages, mines (ksetra arama asrama
akaran), farm hbuses, the mouftain villages, the villages of the
cow herders (kheta-kharvata-ghosan ca), and the government

capitals (pattanani).

e

Verse Summary: The demons set fire to all the places including
cities, villages, pasturing grounds etc.



Section-II — Demons execute Hiranyakasipu’s orders (13-19)

17.2.15 |
kecit khanitrair bibhiduh
setu-prakara-gopuran
ajivyams cicchidur vrksan
kecit parasu-panayah
pradahan saranany eke
prajanam jvalitolmukaih

am—

Some of the demons took shovels (kecit khanitrair) and broke down
(bibhiduh) the bridges, the protective walls and the gates of the cities (setu-
prakara-gopuran). Some took axes (kecit parasu-panayah) and began
cutting the trees that produced fruits (cicchiduh ajivyan vrksan). Some of
the demons took firebrands (eke jvalita ulmukaih) and set fire to the
residential quarters of the citizens (pradahan prajanarn $aranani).

Verse Summary: They broke down the bridges, the protective walls and the
gates of the cities, some began cutting the trees, some set fire to the
residential quarters.



Section-II — Demons execute Hiranyakasipu’s orders (13-19)

| 7.2.16 ||
evam viprakrte loke
daityendranucarair muhuh
divarh devah parityajya
bhuvi cerur alaksitah

When all the people were disturbed repeatedly (evam  loke
muhuh Eiprakﬂe& by the followers of Hiranyakasipu (daityendra
anucaraih), the devatas (devah), not receiving the results of
sacrifice (1mp11ed) left the heavenly planets (divarh parityajya)

and, unobserved by the demons (ar‘l@‘mﬂﬁ’ began wandering the
earth (bhuV1 ceruh).

Verse Summary: When all the people were disturbed, the devatas,
not receiving the results of sacrifice, began wandering the earth.



Section-II — Demons execute Hiranyakasipu’s orders (13-19)

1 7.2.17 ||
hiranyakasipur bhratuh
samparetasya duhkhitah

~ krtva katodakadini
bhratr-putran asantvayat

P —

After performing the death rites of his brother (bhratuh katodaka

adini krtva), grieving Hiranyakasipu " (duhkhitah

hlranyaka51puh) consoled his ﬁeETl_ews) (asantvayat samparetasya
bhratr-putran).

F

CE—

Verse Summary: After performing the death rites, Hiranyakasipu
consoled his nephews.



Section-1I — Demons execute Hiranyakasipu’s orders (13-19)
I 7.2.18-19 ||
Sakunim sambaram dhrstim
bhitasantapanam vrkam
kalanabham mahanabham
hariSmasrum athotkacam

tan-matararh rusabhanum
ditim ca jananirm gira
Slaksnaya desa-kala-jna
idam aha janesvara

O King (jana iSvara)! Hiranyakasipu, judging time and place (desa-kala-jiia), with
sweet words (Slaksnaya gira) spoke to his nephews (idam_aha), whose names were
Sakuni, Sambara, Dhrsti ($akunim $ambararmh dhrstim), Bhiitasantapana, Vrka
(bhuitasantapanam vrkam), Kalanabha, Mahanabha (kalanabharn mahanabham),
Hariémasru and Utkaca (hariémasrum atho utkacam) , and to their mother,
Rusabhanu (tad-mataram rusabhinum), and as well as to his own mother, Diti
(ditim ca jananim). =

[—

Verse Summary: Hiranyakasipu, judging time and place, with sweet words
spoke to his nephews, sister in law and his mother.



Section-1III —Hiranyakasipu pacifies his relatives by speaking
philosophy and by quoting a story (20-36)
1 7.2.20 |
Sri-hiranyakasipur uvaca
ambamba he vadhih putra
viram marhatha socitum
ripor abhimukhe slaghyah

Suranam vadha ipsitah

Hiranyakasipu said: My dear mother (ambamba), sister-in-law
and nephews (he Svadhﬁ:b_ éutréi) You should not lament
(Socitum ma arhatha) for the death of the great hero (viram), for

a hero's death (Suranam vadhah) in front of his enemy (ripoh
al_ahimukhe) is glorious (Slﬁg_hyah) and desirable (ipsitah).

Verse Summary: A hero's death in front of his enemy is glorious
and desirable. Therefore do not lament.



Section-111 —Hiranyakasipu pacifies his relatives by speaking philosophy
and by quoting a story (20-36)

| 7.2.21 ||
bhatanam iha samvasah
prapayam iva suvrate
daivenaikatra nitanam
unnitanam sva-karmabhih

Pw together (bhutanam il_l_a_l_ nitanam) to live in one place
(ekatra samvasah) by karma Z@aivenél) and are taken away by karma
(unnitanam sva-karmabhih), just as living entities gather at a watering hole
and then depart (prapayam iva).

Verse Summary: Persons are brought together and taken away by karma.

* You should rid yourself of lamentation out of separation from relative.

It is like living entities coming together at a drinking place and

departing, /




Section-111 —Hiranyakasipu pacitfies his relatives by speaking philosophy
et and by quoting a story (20-36)
ATCASE R ¥ T
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I 7.2.22 ||
nitya atmavyayah Suddhah
sarvagah sarva-vit parah
dhatte 'sav atmano lingam
mayaya visrjan gunan

The atma is eternal (atma_ nityah), without decay (avyayah), pure
(Suddhah), capable of going to all planets (sarvagah), experiences life
everywhere (sarva-vit), and is different from the body (parah). By its
ignorance (asau mayaya), the atma accepts for itself (atmano dhatte) a
subtle body (lingam), in order to accept and reject various gross bodies
(ViS};]EIl gunan).

EEEEE——

Verse Summary: The atma is eternal and is different from the body. Out of
ignorance the atma accepts a subtle body, in order to accept and reject
various gross bodies.



SVCT Commentary — Verse 22

I have said all this from the common man’s viewpoint to _make you
understand.

You should also understand by philosophy that Hiranyaksa is an atma, not
a body. Hear about his real form as an atma.

He is eternal, without death, without decay, without contamination, and
all-pervading. All-pervasion is a quality of the Lord, but because of his
demonic mentality, he applies this term to the jiva.xy

(But the jiva goes to all planets and therefore can be Calléa—garvaglhg

He knows everything about happiness and distress;

| -

He is different from the subtle body (parah). This atma accepts this body
by ignorance (mayaya) Why?

[ —

He accepts the subtle body in order to accept gross bodies high or low
(gunan). And then he rejects these gross bodies.




Section-III —Hiranyakasipu pacifies his relatives by speaking
philosophy and by quoting a story (20-36)

17.2.23 |
yathambhasa pracalata
taravo 'pi cala iva
caksusa b}ﬁmyaménena
drsyate calativa bhiith

Because of the movements of the water (yatha pracalata ambhasa) ,
the_trees on the bank of a river (taravah), when reflected on the water,
seem to move (c@iva). Simﬁarly, when the eyes move because of
some mental deragggﬁﬁnt (caksusa bhramyamanena), the land
appears to move (bhih dréyate calati iva).

CE—

Verse Summary: The qualities of the subtle body, lamentation and
illusion, are falsely projected on the atma just as the reflection of a tree_
on water seems to move because of thie movement of the water.




SVCT Commentary — Verse 23

Since it accepts the subtle body, the atma is different from the subtle body.

An example is given.

S

The trees, reflected in water, seem to move because of moving water. The
trees do no move, since they are different Trom the water. Similarly the
qualities of the subte body, lamentation and illusion, are falsely projected

on the atma.

Since the atma is different from the subtle body, lamentation and illusion
do not belong to the atma, The attributes of the covering on the soul

(subtle body) are projected on the atma.

Having given that example, an example of the qualities of a sense being
applied to the object perceived by the sense is given.

Because of the rolling eye, the earth appears to move. The earth is caught

by the defective eye, just like a man haunted by a ghost




Section-1III —Hiranyakasipu pacifies his relatives by speaking
philosophy and by quoting a story (20-36)

Il 7.2.24 ||

evam gunair bhramyamane

manasy avikalah 1 puman

e ™ o yati tat-samyatari bhadre
#+ " hy alingo lingavan iva

s
O my genNe mother (bhadre)! leéghg nd (evamh manasy) is
agitated by the movements 1ts of the gunas (ganaih bhramyamane), the
living entity (puman), although pure (avikalah) and not identical with
the subtle body (alingah), takes on the qualities of the mind (yati tat-
samyatam) as it he were the subtle body (lmgavan iva).

Verse Summary: When the mind is agitated by the movements of the
gunas, the jiva takes on the qualities of the mind, as it he were the

subtle body.



SVCT Commentary — Verse 24

* The atma absorbed in the body. is controlled hy the
body, and is overcome by the qualities of the body.

* The auma is pure but becomes like the mind, accepting
the qualities of the mind.




Section-III —Hiranyakasipu pacifies his relatives by speaking philosophy and by quoting a
story (20-36)
1 7.2.25-26 ||
esa atma-viparyaso
hy alinge linga-bhavana
esa priyapriyair yogo
viyogah karma-samsrtih

sambhavas ca vinasas ca

Sokas ca vividhalismrtah
avivekas ca cinta ca
vivekasmrtir eva ca

gm—

The condition of the atma (esa atma), which is different from its gross and subtle bodies
(alinge), becomes reversed (viparyaso) when it identifies with these bodies (linga-
bhavana). This (esah) causes attaining what is desired and undesired, losing what is
desired or undesired (priya apriyair yoga viyogah), karma (karma), changing bodies
(samsrtih), birth, death (sambhavas ca vinasas ca), lamentation (sokas ca), lack of
discrimination , anxiety (avivekas ca cinta ca), and loss of discrimination after having
possessed it (viveka asmrtir eva ca). I

o

[

Verse Summary: Though the atma is not the body, it identifies with it. This is an inversion
of the atma’s condition. Because of this reversal, there is connection with desired objects
and undesired objects, and separation from desired objects and undesired objects. This also
leads to accruing of karma and transmigration .



Section-111 —Hiranyakasipu pacifies his relatives by speaking
philosophy and by quoting a story (20-36)

1 7.2.27 |
atrapy udaharantimam
itihasarh puratanam

———

yamasya preta-bandhianam
samvadam tam nibodhata

In this regard <é_trapy)§ an example is given (udaharanti imam) from

an old history (itihasam ﬂrﬁtanam). Please hear (tam nibodhata) the
discussion (samvadarn) between Yamaraja (yamasxzﬁ and the friends
of a dead person (preta-bandhtinam).

Verse Summary: Let me quote a historical discussion that happened
between Yamaraj and the friends of a dead person.

* This is a story of lamenting for something that does not deserve
lamentation.




Section-11I —Hiranyakasipu pacifies his relatives by speaking
philosophy and by quoting a story (20-36)

I 7.2.28 ||
usinaresv abhud raja
suyajia iti Viérutgl;l—
sapatnair nihato yuddhe
jhatayas tam upasata

In Usinara there was (usinaresv abhud) a famous king (visrutah
raja) named Suyajha (Suyajfa iti). He was killed (nihato) during
war by enemies (sapatnair yuddhe). The relatives (jhatayas) sat
around his dead body (tam upasata).

Verse Summary: Suyajia, the king of Usinara was killed during
war by enemies. The relatives sat around his dead body.



Section-III —Hiranyakasipu pacifies his relatives by speaking philosophy and by quoting a story (20-
36)
I 7.2.29-31 ||
visirna-ratna-kavacam vibhrastabharana-srajam
sara-nirbhinna-hrdayarn $ayanam asrg-avilam

prakirna-kesam dhvastaksarn rabhasa dasta-dacchadam
rajah-kuntha-mukhambhojam chinnayudha-bhujam mrdhe

usinarendram vidhina tatha krtam
patim mahisyah prasamiksya duhkhitah
hatah sma natheti karair uro bhrsam

ghnantyo muhus tat-padayor upapatan

When the queens saw their husband (prasamiksya mahisyah patim), King of Usinara (usinara
indram), killed by fate (vidhina tatha krtam), biting his lips in anger (dasta-dacchadam rabhasa), his
bejeweled _armor smashed (visirna-ratna-kavacam), his ornaments and garlands fallen from their
places (vibhrasta abharana-srajam), his heart pierced by arrows (hrdayarn $ara-nirbhinna), his body
smeared with blood (Sayanam asrk avilam), his_hair scattered (prakirna-kesam), his eyes lusterless
(dhvasta aksam), his lotus face covered with dust (rajah-kuntha-mukhambhojam), his arms and
weapons broken (chinnayudha-bhujarn mrdhe), they began to lament (duhkhitah). "O lord, now that
you have been Killed, we also have been killed (hatah sma natha iti)." They fell down at the feet of the
dead King (tpapatan tat-padayor), pounding their breasts repeatedly (ghnantyah muhuh karair urah

bhrsam).

Verse Summary: When the queens saw their dead husband, they began to lament. "O lord, now that
you have been killed, we also have been killed."



Section-111 —Hiranyakasipu pacifies his relatives by speaking
philosophy and by quoting a story (20-36)

17.2.32 |
rudatya uccair dayitanghri-pankajam
sifcantya asraih kuca-kunkumarunaih
visrasta-kesabharanah sucam nrnam
srjantya akrandanaya vilepire

As the queens loudly cried (rudatya uccaih), their tears (asraih),
reddened by kunkuma powder on their breasts (kuca-kunkuma
arunaih), moistened the Totus feet ol their husbancl (sificantya dayita
anghri-pankajarn). With their hair and ornaments in disarray
(visrasta-kesa abharanah), causing grief in all people (sTjantya sucam
nrnam), they lamented (vilepire) by crying (akrandanaya).

Verse Summary: The queens moistened the lotus feet of their husband
with their tears. Their lamentation caused grief in all people.



Section-1II —Hiranyakasipu pacifies his relatives by speaking
philosophy and by quoting a story (20-36)

1 7.2.33 ||
aho vidhatrakarunena nah prabho
bhavan pranito drg-agocaram dasam
usinaranam asi vrttidah pura
krto 'dhuna yena $ucar vivardhanah

O lord (aho prabho)! You have now been taken somewhere (bhavan
adhuna pranitah) beyond our sight (nah drg-agocaram) by cruel
providence (akarunena vidhatra), which (yena) has made you,
previously the maintainer of USinara (pura uSinaranam vrttidah
dasam asi), increase the lamentation of the population of Usinara
($ucam vivardhanah).

—_—

Verse Summary: O lord! You have now been taken somewhere by the
same providence which made you previously the maintainer of
USinara.



Section-111 —Hiranyakasipu pacifies his relatives by speaking
philosophy and by quoting a story (20-36)

1 7.2.34 ||
tvaya krtajfiena vayarn mahi-pate
katham vina syama suhrttamena te
tatranuyanarh tava vira padayoh
Susriisatinarn disa yatra yasyasi

—

O King (mahi-pate)! O hero (vira)! How shall we exist (katham
vayar syama) without you (te vina), a grateful husband (krtajm)
and best friend (suhrt tamena)? Please give us the order (disa) to
follow you (tatra tava anuyanam) wherever you will go (yatra yasyasi)
to serve your feet (tava padayoh susrasatinam).

— -

Verse Summary: How shall we exist without you? Please give us the
order to die with you.



Section-1III —Hiranyakasipu pacifies his relatives by speaking
philosophy and by quoting a story (20-36)

17.2.35 ||
evam vilapatinam vai
parigrhya mrtam patim
anicchatinarm nirharam
arko 'starh sannyavartata

While the lamenting wives (evam vilapatinam), holding the dead
body on their laps (parigrhya mrtam patim), did not want the
body go Ior burning (nirharam anicchatinam), the sun set (arkah
astam sannyavartata).

Verse Summary: While the lamenting wives were not allowing
the body go for burning, the sun set.



Section-III —Hiranyakasipu pacifies his relatives by speaking
philosophy and by quoting a story (20-36)

I 7.2.36 ||
tatra ha preta-bandhiinam

asrutya paridevitam
aha tan balako bhutva
yamah svayam upagatah

Hearing the lamentation (paridevitam asrutya) of-the friends of

the departed king (preta-bandhiinam), Yamaraja took the form of
a boy (yamah svayam balako bhuitva), went there (tatra ha), and

sEoke to them (tan aha).

Verse Summary: Hearing this lamentation, Yamarija took the
form of a boy, went there, and spoke to them.



SVCT Commentary — Verse 36

* Yamaraja personally went.

C?ome say that generally Yama comes personally for pious
persons and takes them to (his city) after their bodies are burned.

®

* Some explain that, among the women, a few were devotees, so
Yama’s servants_could not approach. Thus Yama himself came

to take the body from them.

4

* Yamaraja took the form of a boy, because others could not enter
such a form, because a cnld speaking is very sweet, and
because a L boy speaking philosophy would be astonishing and
would inspire them to take up the instructions.




Section-1V —Yamaraj, in the form of a small boy, speaks philosophy to
pacify the relatives of Suyajna (37-57)

1 7.2.37 ||
Sri-yama uvaca
aho amisam vayasadhikanam
vipasyatam loka-vidhim vimohah
yatragatas tatra gatam manusyam
szayam-s?dharmﬁ api Socanty apartham

Sri Yamaraja said: Persons older than me (aho _amisam vayasadhikanam),
seeing the law of birth and deatit (vipasyatam loka-vidhim), are bewildered
(vimohah). The body goes to some unknown place (tatra gatam manusyar)
from which it has come (agatah yatra). Persons who take birth and die
(svayarn sadharma api) are lamenting uselessly (Socanty apartham).

Verse Summary: Persons older than me, seeing the law ot birth and death,
are bewildered and are lamenting uselessly. The body goes to some unknown
place from which it has come.



SVCT Commentary — Verse 37

* Yatra means “from an unknown state.”

* Itis said in the Gita:
avyaktadini bhuitani vyakta-madhyani-bharata |
avyakta-nidhanany eva tatra ka paridevana ||

Living entities are invisible in the beginning, manifest in
the middle, and invisible at the end. What is there to
lament in this? BG 2.28




Section-IV —Yamaraj, in the form of a small boy, speaks philosophy to
pacify the relatives of Suyajna (37-57)

I 7.2.38 ||
aho vayam dhanyatama yad atra
tyaktah pitrbhyam na vicintayamah

bhaksyamana abala vrkadibhih
@ga raksita raksati yo hi garbhe
Oh women (ah a)! I am fortunate (vayarn dhanyatama) because (yad),
though abandoned by my mother and father (pitrbhyar tyaktah), I have not
been eaten by wolves (abhaksyamana [vrkakhbhlh) Thus I do not worry (na

vicintayamah). He who protects me (yah raksati) in the womb (garbhe) is
my protector now (sah hi raksita).

[

Verse Summary: I do not worry as He who protects me in the womb is my
protector now.

* Though young I have understanding, but these persons do not. He
speaks in amazement.




Section-IV —Yamaraj, in the form of a small boy, speaks philosophy to
pacity the relatives of Suyajna (37-57)

1 7.2.39 ||
ya icchayesah srjatidam avyayo
ya eva raksaty avalumpate ca yah
tgsyébalah kridanam ahur isitus
caracararh nigraha-sangrahe prabhuh

O women (abalah)! They say (ahuh) that the world of moving and non-
moving beings (idam cara acaram 1sah) is simply the playing (kridanam) of
the unchanging Lord " (avyaza 151tuh) who, by his will (yah 1cglwa) creates,
maintains and destroys this world (idam srjati raksaty avalumpate) . The
Lord is capable (yah prabhuh) of destroying and protecting (nigraha-
sangrahe).

Verse Summary:

“The Lord protected you in the womb. Why did he not protect our husband
during war?”

The Lord, by his own will, creates, maintains and destroys this world.



SVCT Commentary — Verse 39

“O_child! The Lord protected you in the womb. Why did he
not protect our husband during war?” The Lord acts by his
will, not on the request of others. B

=

—

“Why does he desire independently?” He is the controller.
Because he has supreme power, independent of [ all_others,
seeking a cause for his will would simply negate his position of
supreme power. —

“Why does he carry out creation and destruction?” O women!
It is only his play.

The Lord is fully capable of destroying (nigrahe) and protecting

(samgrah)




Section-IV —Yamaraj, in the form of a small boy, speaks philosophy to
pacity the relatives of Suyajna (37-57)

1 7.2.40 ||
pathi cyutam tisthati dista-raksitam
grhe sthitar tad-vihatam vinasyati
jivaty anatho 'pi tad-iksito vane
grhe 'bhigupto 'sya hato na jivati

What is dropped on the road (pathi cyutam) is protected by the Lord
(tisthati dista-raksitarn). What remains in a house (grhe sthitam), but is
rejécted by The Lord (tad-vihatarn), is destroyed (vinasyati). An unsheltered
person (anathah api) lives in the forest (jivaty vane) by the mercy of the

Lord (tad—ik§££)). A person irotected in his house @ @?higuBtQ),

disregarded by the Lord (@ , does not live {na jivati).

Verse Summary: One who is protected by the Lord cannot be destroyed and
one who is rejected by the Lord cannot be protected.

* TRe Lord’s power is illustrated by positive and negative exampleé




Section-IV —Yamaraj, in the form of a small boy, speaks philosophy to
pacity the relatives of Suyajna (37-57)

I 7.2.41 ||
bhutani tais tair nija-yoni-karmabhir
bhavanti kale na bhavanti sarvasah
na tatra hatma prakrtav api sthitas
tasya gunair anyatamo hi badhyate

The bodies of all beings (sarvasah bhutam) appear and disappear (bhavanti
na bhavanti kale) by their karmas caused I |0)% themselves (talh taih nija-yani-
karm—b‘hlr) "The Paramatma (atma) ditferent (anyatamah) though situated
in the body (prakrtau_sthitah apl) is not bound (na badhyate) by the
qualities of the body (tasya gunalh)

Verse Summary:
“But then there is inequality in the Lord, because he favors one and ignores
another.”

No. The inequabtnis due to the karmas ol the jivas themselves. The
Paramatma is not bound by the qualities of the body.




SVCT Commentary — Verse 41

“But then there is inequality in the Lord, because he favors one
and ignoresarotirer: -

The bodies of men and animals (bhtitani) appear by individual
karmas causing their specific bodies. By one karma producing
birth, a person becomes a L pig. All (sarvasah) bodies appear and
disappear in time.

-

Though situated in a body (prakrtau), the Paramatma (atma),
being ditferent (anyatamah), is not bound by the qualities of
the body such as birth and deatt.

Paramatma makes the jiva experience the results of his good
and bad karmas by his presence alone.

S

e

That is his favoring or ignoring.




Section-IV —Yamaraj, in the form of a small boy, speaks philosophy to
pacify the relatives of Suyajna (37-57)
1 7.2.42 ||
idarn Sariram purusasya mohajam
yatha prthagﬂlautlkam lyate grham
yathaudakaih parthiva-taijasair r janah
kalena jato vikrto vinasyati
-
The body (idam éarlram) is produced from bewilderment of the jiva
(purusasya . Paramatma is dlfferent from the body (bhautikam
prthag) just as the person 11V1ng in a house is different from the house (yatha
e

prthag grham). The material body (janah) made of water, earth and flre is

born (audakaih parthiva-taijasai), matures and dies (vikrto vinasyati) in
— o
time (kalena jatah). I

C———

Verse Summary:

“How is the Loxd different?”

Paramatma is ditferent from the body, which is produced from the

‘bewilderment of the jiva, just as the person living in a house is different from
the house. /




SVCT Commentary — Verse 42

This verse explains the Lord’s being different.

The body is produced out of bewilderment of the jiva. It is
different from the Paramatma situated within it. just a house
with walls and doors is different from the person living in the
house. I

The difference is further explained. Just as foam made of water_

particles, a pot made of clay, and earrings made from fire are
produced and then destroyed. the body, produced from atoms

of water, earth and fire, is born, develops and then is
destroved.

However, this is not so for the atma.




Section-1V —Yamaraj, in the Iorm ol a small boy, speaks philosophy to pacity the
relatives of Suyajna (37-57) <=
5 4
Ji\’s\ ? 1 7.2.43 || U‘oél 6’%'
&N \o&*} yathanalo darusu bhinna iyate o ¥ [ A'W"\
yathanilo dehgl;&ataﬁ prthak sthitah giv=> e

%
s \i’(\a ygthé nabhah sarva-gatarn na sajj ate

¢ Or ) - \
/7 @ tatha puman sarva-gunasrayah parahj

ust as fire (yatha analah) is perceived to be different from wood (darusu bhinna

yate), and air within the body (yatha deha-gatah anilah) is different from the body
prihak), so atma, situated in the body (sthitah), is different from it (prthak).

ust as ether(yatha nabhah), all-pervading (sarva-gatam), does not mix with
anything (na_sajjate), the atma (tatha puman), shelter of the body and senses
(sarva-gunasrayah), is different from the body (parah).

-

-

Verse Summary:

“But, how can two things situated in the same place be different?”

Why not? Fire. though situated in wood, is perceived as dilierent irom wood
because of its power to burn and illuminate.

“Ok. But, how to understand that the atma situated in the body, does not take on
the qualities of the body?2” —
Just as ether does not mix with other things, the jiva, though the shelter of body
and senses, remains separate.




SVCT Commentary — Verse 43

Examples of being situated in the same place but being different are

given.
——

Fire, though situated in wood, is perceived as ditferent from wood

because of its power to burn and illuminate.

Air, though within the body, is perceived to exist separately in the
nostrils.

An example is given to show how the atma, though situated in the
body, does not take on the qualities of the body.

Just as ether does not mix with other rhings, the jiva, though the
shelter of body and senses (sarva-guna), or, though it takes shelter

of them, remains separate.

Why do you not become detached from this body of your husband,

who died oy his karma and was ignored by the Lord? _




Section-IV —Yamaraj, in the form of a small boy, speaks philosophy to
pacity the relatives of Suyajna (37-57)
I 7.2.44 ||
suyajino nanv ayam Sete
miidha yam anusocatha
yah $rota yo 'nuvakteha
sa na drsyeta karhicit

o

O fools (mudha)! The person named Suyajfia (suyajnah), for whom you
lament (yam anusocatha), is still lying before you (nanu sete). He who
spoke and heard (yah anuvakta srota) was not visible (sah na drsyeta) at
any time (karhicit). —

L I

Verse Summary:

“This king is lying dead now. How can we ignore him not show
affection?”

But his body is still here.

“Up until now he would hear and respond to our lamentation.”

Even before this time, he could not be seen. What you saw before—the body,
you can also see now. I

. — )




Section-IV —Yamaraj, in the form of a small boy, speaks philosophy to
pacify the relatives of Suyajna (37-57)

1 7.2.45 ||
na srota nanuvaktayam
mukhyo 'py atra mahan asuh
yas tv ihendriyavan atma

sa canyah prana-dehayoh

The main life air (ayam_mukhyo asuh apy), mahat-tattva (mahan) is also
not the hearer or speaker (na srota na anuvakti). The atma (zg_lllg_) who
possesses the senses (yah indriyavan), who is different from the life air and
body ( anyah), is the hearer and speaker (sah S$rota

anuvakta). —

AR——
a—

oave -~

Verse Summary: )
“Till the life air_left left, hefcould hear and speak. So the life air must be the
hearer and speakg

No. The atma who possesses the senses, who is ditferent from the life air and
body, is the hearer and speaker. The lite air is unconscious, and is theretore
not the hearer or speaker.




Section-IV —Yamaraj, in the form of a small boy, speaks philosophy to
pacity the relatives of Suyajna (37-57)

1 7.2.46 ||
bhutendriya-mano-lingan
dehan uccavacan vibhuh
bhajaty utsrjati hy anyas

tac capi svena tejasa

acewy ~eIews
The jiva (vibhuh) accepts and gives up (bhajaty utsrjati)/gross bodies (ucca

davacan bhiita dehan) which also have a subtle body (fingan) composed of
mind and senses > @omamah indriya). In some cases (anyah), he gives up the
subtle body by knowledge (tat utsrjafi svena tejasa).

\/3 \\\awk(b'(..a

Verse Summary:
“The King has gone somewhe%h(at is he doing?

He accepts and gives up gross bodies in which he attains a subtle body, just
as he has accepted and given up the present body. However, by the strength
of Kiowtedge gained by good fortune (svena tejasd), he sometimes 5 gives up

the subtle body as well.
— e
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Section-IV —Yamaraj, in the form of a small boy, speaks
philosophy to pacity the relatives of Suyajna (37-57)

| 7.2.47 ||

yaval linganvito hy atma

tavat karma-nibandhanam

tato viparyayah kleso
&;Q}&Q(\A = P Y'Y ; - 750'9;;,\“"‘
ﬁe"\b aya-yogo 'muvartate S
As long A(ya\f?at) the jiva keeps the subtle body (atmagmga
\anvuah) he continues in the bondage of karma (tavat karma-
nibandhanam). From bondage arise (tatah anuvartate) false
identity, misery (viparyayah klesah), and contact with maya

(may@ .

Verse Summary: Only when the jiva gives up the subtle body
does he become liberated.




Section-1V —Yamaraj, in the form of a small boy, speaks philosophy
to pacity the relatives of Suyajina (37-57)

.., 1 7.2.48 ||
itathabhiniveso 'yam [ /

_ o, AN yam yle leys
@ \ &“6,, tﬁgf‘é’d gunesv artha-drg-vacah e B eYY /
3; 3 jae*  yatha manorathah svapnah *¥

( sarvam aindriyakam mrsa ,
IS %o\\&w‘(}(w\ A o /u—&k gL /u& efut

nd spealgng (yad drg-vacah) /About the effects of the gunas
(gunesu), as Eeﬂ:anentﬁin@s (arthdh) are a useless misconception
(ayarh viththa a inivesah). It is like the objects of daydreams (yatha
manorathah) or dreams during sleep (svapnah). All things perceived

by the senses (sarvam aindriyakarm) are illusory (mrsa).

e ——
“ L g— —

Verse Summary: Therefore, seeing and speaking about matter as
permanent is a misconception. It is like the objects of dreams. All
things perceived by the senses are illusory.



SVCT Commentary — Verse 48

Therefore, you should strive for liberation from the bondage of
karma.

>£¢\~(¢ﬂ3‘
You should not strive for the results marma such as Svarga, since
material happiness and distress areiﬂic\kering!like a dream.

Seeing and speaking abpout the etfects of the gunas, such as
happiness;asbeimg @)ermanenp things is (useless) '

“We drank soma and became immortal, and enjoyed with Apsaras.”
This identity is similar to daydreaming about deriving bIiss from

sons or wealth, or dreaming about enjoying women or attaining
[ — f
Svarga.

This Pniversé‘tperceived by the senses\s ifalse;\




Section-IV —Yamaraj, in the form of a small boy, speaks philosophy
to pacity the relatives of Suyajna (37-57)

| 7.2.49 ||
atha nityam anityam va
neha Socanti tad-vidah
nanyatha Sakyate kartum
sva-bhavah Socatam iti

e

pe—

Some say the world is permanent (atha iha nityam). Some say it is

transient (anityam va). But they do not lament (na $ocanti tad-vidah).
The nature of those who lament (Socatam sva-bhavah) is to say (iti), “I
cannot do anything else except lament (na anyatha kartum sakyate)

o

Verse Summary: Mimamsakas say that the world is permanent.
Sankhya says the world is temporary but real. “Then we cannot
understand the world at all. It is not possible to do anything.” That is
ﬁthe nature of those who lament — I




Section-1V —Yamaraj, in the form of a small boy, speaks
philosophy to pacity the relatives of Suyajna (37-57)

1 7.2.50 ||
lubdhako vipine kascit
paksinam nirmito 'ntakah
vitatya jalarh vidadhe
tatra tatra pralobhayan

Once a hunter (kascit lubdhakah vipine), appointed as the killer
of the birds by the Lord (paksinam antakah nirmitah), spread “his

net (jalam _vitatya), lured birds " with food (tatra tatra
pralobhayan), and captured them(vidadhe).

Verse Summary: Though lamentation may be one’s nature, it
creates problems. Let me tell you a story. Once a hunter, spread
his net, lured birds with food, and captured them.




Section-1V —Yamaraj, in the form of a small boy, speaks
philosophy to pacity the relatives of Suyajna (37-57)

| 7.2.51 ||
kulinga-mithunam tatra
vicarat samadrsyata
tayoh kulingi sahasa

lubdhakena pralobhita

Whﬂe wandering in the forest (tatra vicarat), the hunter saw
(samadrsvata) a_pair of kulinga birds (kulinga-mithunam). Of the
two (fayoly, the temale was lured by the hunter (kulingi sahasa
lubdhakena pralobhité).

Verse Summary: The hunter saw a pair of kulinga birds and lured
the female.



Section-IV —Yamaraj, in the form of a small boy, speaks philosophy to
pacity the relatives of Suyajna (37-57)
17.2.52 ||

sasajjata sicas tantryam
mahisyah kala-yantrita

kulingas tam tathapannam
fiiriksya bhrsa-duhkhitah
snehad akalpah krpanah

krpanam paryadevayat

O queens of Suyajina (mahisyah)! The female was caught (sa asajjata)
in the ropes ol the net (sicas tantryarn kala-yantrita). The male
kulinga bird (kulingah), seeing his wite captured (tam tatha apannam
niriksya), became very unhappy (bhrsa-duhkhitah). Because of
affection (snehad). the poor_bird (krpanah), being unable to release
hémllpah), began to lament (paryadevayat) for his wite (krpanam).

Verse Summary: Seeing his wife captured, and being unable to release her,
the male bird began to lament.



Section-1V —Yamaraj, in the form of a small boy, speaks
philosophy to pacity the relatives of Suyajna (37-57)

1 7.2.53 ||
aho akaruno devah
striyakarunaya vibhuh
krpanarh mam anusocantya
~ dinaya ki karisyati

Alas, how merciless (aho akaruno) is the Lord (devah vibhuh)!
Why attlict (kim karlsyatl) my poor wife (dinaya striya) who was
kind to me (a](arunala) and is 1amentmg (anusocTﬁQ{a) for a
wretch like me (mam krpanam)?

Verse Summary: Why is merciless Lord aftlicting my poor wife?



Section-1V —Yamaraj, in the form of a small boy, speaks
philosophy to pacity the relatives of Suyajna (37-57)

| 7.2.54 ||
kamam nayatu mam devah
kim ardhenatmano hi me
dinena jivata duhkham
~—amena vidhurayusa

Let the Lord take me also (kamarn marn nayatu devah). What is
the use of this miserable half of my body (kim me dinena
ardhena atmanah), even it it lives a long time (ayusa jivata),
sirice 1t will only experience suffering (vidhura duhkham)?

Verse Summary: Let the Lord take me also. What is the use of
this body since it will only experience sutfering?



Section-1V —Yamaraj, in the form of a small boy, speaks
philosophy to pacity the relatives of Suyajna (37-57)

I 7.2.55 ||
katham tv ajata-paksams tan
matr-hinan bibharmy aham
manda-bhiagyah pratiksante
Tnide me matararh prajah

[ —

How will I maintain (katham aham bibharmy) the baby birds
without wings (tan ajata-paksan), in the absence ot their mother
(matr-hinan)? [ am unfortunate (me manda-bhagyah). They are
waiting (prajah pratiksante) for their mother in the nest

(matararh nide).

Verse Summary: How will 1 maintain the baby birds in the
absence of their mother?



Section-1V —Yamaraj, in the form of a small boy, speaks
philosophy to pacity the relatives of Suyajna (37-57)

| 7.2.56 |
evam kulingam vilapantam arat
p'riya-vix(ﬁturam asru-kantham
sa eva tam Sakunikah Sarena
vivyadha kala-prahito vilinah

The hiding hunter (sah arat vilinah), inspired by time (kala-
prahitah), pierced with his arrow (vivyadha sakunikah S_e_l_l;g_—rza)
that lamenting bird (tamh  vilapantam kulingam), grieved by
separation from his wite (p_r_iz:l—xjy_oga éguran}), with tears in its
eyes (aéru-l_(anthjlm).

q—

Verse Summary: The hiding hunter then shot that lamenting
male bird also.



Section-1V —Yamaraj, in the form of a small boy, speaks
philosophy to pacity the relatives of Suyajna (37-57)

| 7.2.57 ||
evarn yuyam apasyantya
atmapayam abuddhayah
nainarh prapsyatha socantyah
~ patim \‘mi'gg-éa@ir api

[gnorant women (abuddhayah)! Simply lamenting for vyour
husband (patim Socantyah) for a hundred years (varsa-satair
api), while not seeing your own death (apasyantya atma
apayam), you will not regain him (ytiyam na enam prapsyatha).

Verse Summary: Theretore, do not simply lament for your
husband, tor death will approach you and still you will not regain
him.



Section-V —Relatives pacified by Hiranyakasipu’s instructions
(58-61)
1 7.2.58 ||
$ri-hiranyakasipur uvaca
~ bala evam pravadati
sarve vismita-cetasah
jhatayo menire sarvam
anityam ayathotthitam

Hiranyakasipu said: While Yamaraja in the form of a small boy
(bala) was speaking (evam pravadati), all the relatives (sarve
jaatayah), struck with wonder (vismita-cetasah), began to
consider (menire) that the world is temporary (al_lit\’yam sarvam)
and that it will disappear just as it arose (ayatha utthitam).

o——

Verse Summary: Hearing Yamarija, all the relatives, struck with
wonder, began to consider the temporary nature of this world.



Section-V —Relatives pacified by Hiranyakasipu’s instructions
(58-61)

1 7.2.59 ||
yama etad upakhyaya
tatraivantaradhiyata
jiatayo hi suyajiasya
cakrur yat samparayikam

After instructing (etad upakhyaya) all the foolish relatives of
Suyajfia (suyajnasya jhatayah), Yamardja disappeared (yamah
antaradhiyata). Then the relatives of King Suyajna (tatra
jnatayah) performed the funeral rites (yat samparaylkam

cakruh). Nl

——

Verse Summary: After thus instructing, Yamaraja disappeared.
Then the relatives performed the funeral rites.



Section-V — Relatives pacitied by Hiranyakasipu’s instructions (58-61)

I 7.2.60 ||
atah Socata ma yayam
param catmanam eva va
ka atma kah paro vatra
sviyah parakya eva va'
Sva-parabhinivesena
vinajianena dehinam

Therefore (atah) none of you should be aggrieved (yatyamm ma $ocata) for
yﬁour or anyone’s body (param ca atmanam eva va). By identilying the self
and the other (sva-parabhinivesena), which arises only from ignorance
(ajfianena vina), the living entities thinking (dehinam) “Who am 1? Who is
he (kah atma kah paro va)? Whatis mine? What is his (sviyah parakya eva
va) ?7

Verse Summary: Therefore don’t grieve for your or anyone’s body. By
identitying with self and other, which is only because of ignorance, the living
entities think, “Who am I? Who is he?”



Section-V — Relatives pacitied by Hiranyakasipu’s instructions (58-
61)

17.2.61 ||
Sri-narada uvaca
iti daitya-pater vakyam
ditir akarnya sasnusa
putra-sokam ksanat tyaktva
tattve cittam adharayat

Narada said: Diti (ditir), hearing (akarnya) the instructions of
Hiranyakasipu (daitya-pateh vakyam) along with her daughter-in-law,
Rusabhanu, Hiranyaksa's wite (sa snusa), immediately gave up (ksanat
tyaktva) her grief over her son's death (putra-sokam) and thus
engaged her mind in understanding the truth (ta‘t’tge_: cittam
adharayat).

Verse Summary: Diti and her daughter-in-law immediately gave up
their grief and engaged their minds in understanding the truth.



