Canto Seven - Chapter Five

Prahlada Maharaja, the
Saintly Son of Hiranyakasipu



Section-I — Prahlada Maharaj studies under Sanda and Amarka
(1-3)

1 7.5.1 |
Sri-narada uvaca
paurohityaya bhagavan
vrtah kavyah kilasuraih
sandamarkau sutau tasya
daitya-raja-grhantike

Narada said: The demons, headed by Hiranyakasipu (asuraih),
accepted powertul @ukrécéry?ﬁ(vgg_h bhagavan kavyah) as their
priest for ritualistic ceremonies (paurohityaya). Sukracarya's two
sons (tasya sutau), Sanda and Amarka (sanda amarkan), lived in
Hiranyakasipu’s palace (daitya raja g{li antike).

Verse Summary: The demons accepted Sukracarya as their priest,
and his sons Sanda and Amarka lived in Hiranyakasipu’s palace.



Section-I — Prahlada Maharaj studies under Sanda and Amarka
(1-3)

1 7.5.2
tau rajha prapitam balam
prahladarh naya-kovidam
pathayam asatuh pathyan
anyams casura-balakan

Teaching (pathayam asatuh pathyan) other boys born of the
demons (anyan ca asura balakan), they also taught (tau)

Prahlada, who was already (Kmowledgeabl®) of (politics) (balam
prahladam naya kovidam) but was sent to them by the King

@Tﬁﬁ)ita@

Verse Summary: They taught, the already knowledgeable
Prahlada, along with the other sons of the demons.




Section-1 — Prahlada Maharaj studies under Sanda and Amarka
QEs)

17.5.3
yat tatra guruna proktam
“susruve 'nupapatha ca
na sadhu manasa mene
sva-parasad-grahasrayam

Prahlada did not consider (na_manasa mene) the political
philosophy he heard and recited (Susruve anupapatha ca), which
was taught by the teachers (yat tatra guruna proktam), to be

proper (sadhu). It depended (asrayam) on thinking in terms.of
the duality of oneselt and others (sva-para asad-graha)

a—

Verse Summary: Prahlada did not consider what was taught by
his teachers to be proper as it consisted of knowledge within the
realm of duality.



Section-1I — Prahlada’s first meeting with Hiranyakasipu after joining the
school (4-7)
1 7.5.4
ekadasura-rat putram
ankam aropya pandava
papraccha kathyatam vatsa
manyate sadhu yad bhavan

O King Yudhisthira (pandava)! Once, the King of the demons (ekada asura
rat) took his son Prahlada on his lap (putram ankam aropya) and very
affectionately inquired (papraccha): My dear son (Vatsa)' Please let me
know (kathyatarn) what you consider (manyate yad bhavan) to be the best
of all the subjects (sadhu).

Verse Summary: Once Hiranyakasipu atfectionately asked Prahlada: “What
do you consider as the best of subjects?”

* The King thought that his son would be contused it asked about ditficult
subjects.

* Please speak about what you can speak in front of me, what you studied
@H—a'ﬁa'ﬁfow. That was the mtention of the question.»




Section-1I — Prahlada’s first meeting with Hiranyakasipu after joining the
school (4-7)

1 7.5.5 |
Sri-prahlada uvaca
tat sadhu manye 'sura-varya dehinam
sada samudvigna-dhiyam asad-grahat
hitvatma-patam grham andha-kuparm
vanam gato yad dharim asrayeta

Prahlada said: O best of the demons @sura—var@ I I think (manye) the
best thing in life (sadhu) is that (tat) persons whose minds (dehinam
dhiyam) are constantly disturbed by absorption (sada samudvigna) in I and
mine (asad-grahat) should give up (fitva) the blind well of household life

(gtham andha-Kupam) which degrades the self (atma-pataim), and that they
should go to the forest (vanam gatah) and take shelter of the Lord (farim

asrayeta

Verse Summary: The best thing in life is that, conditioned souls with
disturbed minds should give up household life and take shelter of Hari in
the forest



SVCT Commentary — Verse 5

Prahldda understood his intention. and. considering the question
“What thing do you think is the best in the world among all those

things learned” he gave his opinion.

Since you ask me, please hear the correct answer.

O best of the demons! 1 think it is best that those whose minds are
disturbed by false absorption in me and mine (asad-grahat) should

give up_their house, the cause of degradation of | the self, and after
going to the forest, I think the best thing is that they should take
shelter of the Lord.

While one is still in the house, one should give up attachment to
the blind well, and then go to the forest. -

)

Otherwise even if one goes to the forest, one will still take shelter of

thsﬂi'nd well. —




Section-1I — Prahlada’s first meeting with Hiranyakasipu after joining the
school (4-7)
17.5.6 |
Sri-narada uvaca
Srutva putra-giro daityah
para-paksa-samahitah
jahasa buddhir balanam
bhidyate para-buddhibhih

Narada said: On hearing Prahlada’s words ($rutva putra-girah), which sided
with his enemy (para-paksa-samahitah), the demon laughed (daityah
jahasa). “The_intelligence of these children <Ealanam buddhil)) has been
Spoiled Wby the intelligence ot the enemy (para-buddhibhih).”

Verse Summary: Hearing these words, Hiranyakasipu laughed and said:
“The enemies have spoiled our children’s intelligence.”

* The words were completely dedicated to Visnu, his enemy.

* He laughed, “This boy will learn whatever is taught to him. It is not his
fault. From today, Narada and other Vaisnavas should not enter the
school.”




Section-1I — Prahlada’s first meeting with Hiranyakasipu after joining
the school (4-7)

17.5.7 |

samyag vidharyatam balo
guru-gehe dvi-jatibhih
visnu-paksaih praticchannair

na bhidyetasya dhir yatha

Let the boy be given protection (balah samyak vidhary gtﬁé}' ) at the
school (guru—gehe) so that hlS 1ntelhgence (yatha asya dhih) Wlll not

s

Verse Summary: Let Prahlada be protected so that his intelligence will
not be further influenced by the Vaisnavas disguised as Brahmanas.

* They have done this at school. The Vaisnavas are responsible.




Section-1III — Teachers try to rectity Prahlada (8-18)

Il 7.5.8 |l
gham anitam ahuya
prahradam daitya-yajakah
prasasya slaksnaya vaca
samaprcchanta samabhih

The demon priests (daitya-yajakah), calling Prahlada (prahradam
ahitya) when he_was brought back to the school (grham anitam),

*

praised him (prasasyh) with sweet, pacifying words (slakanya
samabhih vaca) and then inquired from him (@maprcchan@.

Verse Summary: When Prahlada came back to school, Sanda and
Amarka praised him and inquired from him in sweet words.

* They praised him with sweet words.

* “We will speak to him so that out of fear he will not speak to the
Vaisnavas who have been instructing hin;’




Section-III — Teachers try to rectity Prahlada (8-18)
1 7.5.9 |
vatsa prahrada bhadram te
satyamn kathaya ma mrsa
balan ati kutas tubhyam
esa buddhi-viparyayah

Dear boy (vatsa)! Good fortune you (bhadram te)! Please speak
the truth (é?—jam kathaya). Do not lie (ma mrsa). How has your
(kutah tul;ilyi'm) intelligence been changed (esa buddhi-
viparyayah) and become different from that of the other b boys

(balan ati)?

Verse Summary: Please speak the truth. How has your
intelligence been changed?

. ( Good fortune to yo;) We will give you some sweets if you tell
the truth! ~




Section-11II — Teachers try to rectity Prahlada (8-18)

| 7.5.10 ||
buddhi-bhedah para-krta
utaho te svato 'bhavat
bhanyatam srotu-kamanam
gurinam kula-nandana

O best of your family (kula-nandana)! Have the enemies polluted your
mind (para-krta buddhi-bhedah) or (utaho) did you do this yourselt
(te_svato_abhavat)? Please tell us (bhanyatamh). We are all your
teachers (gurtinar) and are very eager to hear (srotu-kamanar).

o

Verse Summary: Have the enemies polluted your mind or did you do
this yourself?

* They thought, “If he gives the name of some Vaisnava, we will
identify that person, bring him to the assembly of the King and beat

him.” /




Section-1III — Teachers try to rectity Prahlada (8-18)

17.5.11 |
Sri-prahrada uvaca
parah svas cety asad-grahah
pumsarh yan-mayaya krtah
vimohita-dhiyam drstas
tasmai bhagavate namah

Prahlada said: Let me offer my respecttul obeisances unto the
Supreme Lord (tasmai bhagavate namah), whose external energy
has created (yat mayaya krtah) the distinctions of "my friend"
and "my enemy“ (parah svah ca iti_asat grahah) for men of
deluded intelligence (pumsam vimohita dhiyam), which I can see
directly now (drstah).

Verse Summary: It is only because of Lord’s maya that one sees
distinctions of friend and enemy. I can see the activity of maya
directly now.



SVCT Commentary — Verse 11

He thought, “These fools cooked in sarhsara think I am a
stupid boy.” Then he spoke.

Asad-grahah means “thinking of friend and enemy.”

The other meaning is a crocodile (graha), which devours
persons who have Iallen 1n samsara (asat).

That conception has been created by maya and previously

inferred (dr: stah)

Now it is directly perceived by me.

You are acting in this way all the time.




Section-111 — Teachers try to rectity Prahlada (8-18)

17.5.12 |
sa yadanuvratah pumsam
pasu-buddhir vibhidyate
anya esa tathanyo 'ham
iti bheda-gatasati

When the Lord (yada sah) is tavorable to a jiva (pumsar anuvratah),
his animal intelligence is destroyed (pasu-buddhir vibhidyate).
Conceptions of difference between me and others (esah anyah tatha
anyah aham iti bheda-gata) are wrong (asati).

Verse Summary: “Where does your ditference in intelligence come
from?”

When the Lord is favorable to a jiva, his animal intelligence is
destroyed.

“What is animal intelligence?”

Animal intelligence is seeing in terms of friends and enemies.



SVCT Commentary — Verse 12

He answers the question “Where does your ditference in
intelligence come from?”

When the Lord is favorably inclined, animal intelligence is
destroyed.

What is that intelligence?

“He (esah) is my enemy (anyah). I will kill him.” Making
these distinctions (bheda) is wrong (asati).

There is no difference because, from the point of view of atma,
all jivas are similar, and tfrom the point of view of the body, all
bodies are made of the same five elements.



Section-111 — Teachers try to rectity Prahlada (8-18)

17.5.13
sa esa atma sva-parety abuddhibhir
duratyayanukramano nirtpyate
muhyanti yad-vartmani veda-vadino
brahmadayo hy esa bhinatti me matim

People with faulty intelligence (abuddhibhih), thinking in terms of self and

others (sva-para iti), cannot know Paramatma (sah esa atma duratyayah).
And even the followers of the Vedas (veda vadinah) such as Brahma
(brahma adayah) are bewildered (muhyanti)_about the path to attain him
(yat anukramanah vartmani). That Lord (esa hi) has made my intelligence

ditterent from yours (éhinatti me matim 5
—

Verse Summary: People with such animal intelligence cannot understand the
Lord. I

“But we know the scriptures.”

What to speak of you, all the followers of Vedas including Brahma, are
bewildered about the Lord. That Lord has made my intelligence different

from yours,/




SVCT Commentary — Verse 13

The Lord is difficult to understand for people with animal
intelligence.

Paramatma is defined as he who cannot be approached by
persons with faulty intelligence who think in terms of self and
others.

But one cannot say that he is easily approached by those who
know scriptures.

The knowers of the Vedas are also bewildered about the path

to attain him, bhakti-yoga. [What to speak of you silly fellowslj

This Lord has diverted my intelligence. He has made my

intelligence ditferent from yours. _




Section-III — Teachers try to rectity Prahlada (8-18)

17.5.14 ||
yatha bhramyaty ayo brahman
svayam akarsa-sannidhau
tatha me bhidyate cetas
cakra-paner yadrcchaya

O brahmana (brahman)! As iron moves (yatha Bhrémya&)

automatically (svayam) towards the magnet (fﬁ(grsa-sannidhag),
my consciousness moves (tatha (me cetal) on 1ts own
(yadrcchaya) towards Visnu (cakT‘a-—péneh) and moves away from
your consciousness (bhidyate).

Verse Summary: How is your mind and intelligence ditferent?
My mind automatically gets attracted to Visnu, and moves away
from your consciousness



SVCT Commentary — Verse 14

What is this difference in intelligence?

Just_as_iron _moves on its own towards a magnet, my_consciousness
moves on its own towards Visnu and becomes spontaneously different

(bhldyate) from your consciousness

It does so on its own, not caused by pious karmas, austerity or charities.

 —

The meaning is this.

The magnet by its sakti attracts the iron and joins with it. There is no
cause or goal in that action.

Just as the magnet has its nature of attracting iron, Visnu has his nature.

-

The mind of the devotee becomes attracted to the Lord, controlled by hlS
mercy. Where is my independence in that?




Section-1III — Teachers try to rectity Prahlada (8-18)

Il 7.5.15 ||
Sri-narada uvaca
etavad brahmanayoktva
virarama maha-matih
tamh sannibhartsya kupitah
sudino raja-sevakah

Narada said: The great soul Prahlida (maha-matih) became
silent (virarama) after saying this (etavad uktva) to the brahmana

(brahmanaya). Angry (kupitah), the King’s servant (raja-
sevakah ) 10 great distress (su-dinah), chastised him and spoke

(tam sannibhartsyg).

Verse Summary: Hearing this, Sanda and Amarka became angry
and distressed and thus chastised Prahlada.



Section-III — Teachers try to rectity Prahlada (8-18)

17.5.16 |
aniyatam are vetram
asmakam ayasaskarah
kulangarasya durbuddhes
caturtho 'syodito damah

Oh (_a_l_r_e_), please bring me a stick (vetram aniyatam)! This
Prahlada is damaging our fame (asmakam ayasaskaratry. For such
bad intelligence (asya durbuddheh), a cinder in the dynasty of
the demons (kula-angarasya), the fourth method (caturthah),
punishment (da—n_l_;h), is recommended in scriptures (uditah).

Verse Summary: He is damaging our fame. For such a bad
intelligence, punishment is the only way. Bring me a stick.



Section-1II — Teachers try to rectity Prahlada (8-18)

| 7.5.17 ||
daiteya-candana-vane
jato 'yarn kantaka-drumah
yan-milonmila-parasor
visnor nalayito rbhakah

A thorn tree (kantaka-drumah) has been born (jatah) in a forest
of sandalwood (daiteya candana vane). This boy (ayam
arbhakah) is the handle of the axe named Visnu (visnoh parasoh
nalayitah) who wants to cut down the sandalwood forest (yad-
mula unmiuala). I

 —

Verse Summary: He is a thorn tree in the sandalwood forest of
the demons. He is the handle of the axe named Visnu who wants
to cut down this forest



Section-1II — Teachers try to rectity Prahlada

17.5.18 |
iti tam vividhopayair
bhisayars tarjanadibhih
prahradar grahayam asa
tri-vargasyopapadanam

—

(8-18)

The teachers of Prahlada Maharaja, threatening him (iti tam

bhisayan) in various ways (tarjana-adibhih vivid

ha-upayaih),

tried to teach him (prahradam grahayam asa)

books which

presented the paths of religion, economic development and sense

gratification (tri-vargasya upapadanam).

-

Verse Summary: Thus threatening Prahlada, the teachers tried to
teach him books which dealt with the tri-varga karma.



Section-1V — Prahlada’s second meeting with Hiranyakasipu after
joining the school (19-25)

1 7.5.19 ||
tata enarn gurur jhatva
jhata-jheya-catustayam
daityendram darSayam asa
matr-mrstam alankrtam

After some time (tatah), the teacher (guruh), understanding (jhatva)
that Prahlada Maharaja had learned (enam jhatah) the subjects of
pacifying public leaders, appeasing them hy giving them lucrative
posts, dividing and ruling over them, and punishing ‘them in cases of
disobedience (jiieya catustayam), brought him to Hiranyakasipu

(daitya-indrarh darsayam asa) after he was bathed and decorated by
his mother (fnat)farstamfalankrtam).

Verse Summary: After sometime, when the teachers were satistied that
he had learned the subjects of pacitying public leaders, they brought
him to Hiranyakasipu




Section-1V — Prahlada’s second meeting with Hiranyakasipu
after joining the school (19-25)

17.5.20 |
padayoh patitam balam
pratinandyasisasurah
parisvajya cirarn dorbhyam
~paramam apa hirvrtim

Welcoming the boy (balam pratinandya) who fell at his feet
(padayoh patitarh) with blessings (asisa), the demon father
(asurah) embraced him for a loné__ti'me with his arms
(dorbhyarm ciram parlsvajya) and felt great happiness (paramam
nirvrtim apah)

Verse Summary: Hiranyakasipu embraced Prahlada, blessed him,
and felt great happiness.



Section-1V — Prahlada’s second meeting with Hiranyakasipu
after joining the school (19-25)

| 7.5.21 ||
aropyankam avaghraya
mirdhany asru-kalambubhih
asincan vikasad-vaktram

‘idam aha yudhisthira
O King Yudhisthira (yudhisthira)!  Hiranyakasipu, seating

Prahlada Maharaja on his lap (ankam aropya) and smelling his
head (murdhany avaghraya) while moistening him with his tears
(asru kala-ambubhih asificat), spoke (idam aha) to smiling
Prahlada (vikasad-vaktram). ]

Verse Summary: Seating Prahlada on his lap, he spoke to him
with great atfection.



Section-1V — Prahlada’s second meeting with Hiranyakasipu
after joining the school (19-25)

1 7.5.22 ||
hiranyakasipur

A2l

prahradaniicyatam tata

svadhitam kincid uttamam

kalenaitavatayusman

yad asiksad guror bhavan

Hiranyakasipu said: My dear son Prahlada (tata prahrada) with

long life (ayusman)! You shoul

d favorably say (bhavan

anticyatarn) the excellent knowledge (kificid svadhitam

uttamam) that you have learned (yad

| asiksat) Tor so much time

(kalena etavata) from your teacher (guroh).

Verse Summary: Speak about the ex
have learnt from your teacher.

cellent knowledge that you



Section-1V — Prahlada’s second meeting with Hiranyakasipu after joining the school (19-
25)

| 7.5.23-24 ||
Sri-prahrada uvaca
Sravanam kirtanam visnoh
smaranam pada-sevanam

arcanam vandapar dasyam

sakhyam atma-nivedanam

1tl pumsarpita visnau

bhaktis cen nava-laksana M;k&%%
kriyeta bhagavaty addha \‘\’{. (Vz"«a

tan manye 'dhitam uttamam odh
Prahlada said: If any of the nine processes of bhakti (bhaktih cet navaflaksana) —hearing

(sravanam) chanting (kirtanarh), remembering (smaranarm), men#al service (pada-
sevanam), deity worship (arcanam), offering prayers (vandanar), seyvitude (dasyam),
friendship (sakhyam), and offetmg body and soul (atma-nivedanam)—is \performed Tot the
Lord (kriyeta bhagavaty addha) by any human without prerequisites (puhisa), after being
offered to Visnu (Visnau arpita), that should be considered (tad manye) the hlghest learning

(adhitam uttamam).

Verse Summary: Performance of any of the 9 limbs of bhakti for the pleasure of Visnu is the
highest thing that I have learnt.



SVCT Commentary — Verse 23-24

“These two lowest of brahmanas are not my gurus. [ have learned only
bhakti from Sri Narada alone. 1 will speak about bhakti only.” —

In this way Prahlada thought.

-_—

Pada-sevanam means menial service.

S —

Arcanam means deity worship.

| —

Dasyam means thinking oneself a servant of the Lord.

[ —

Sakhyam means thinking of onesell as a friend of the Lord, and haViEg
firm faith as well.

Atma-nivedanam means offering the atma and offering the body.

Atma-nivedanam can be accompanied by bhava or without bhava.
Rukmini is an example ot the first type and Bali is an example of the

second type._




SVCT Commentary — Verse 23-24

Purhsa arpita mea ich is offer man. This indicates
thgt,b_hakn_can be practiced by anyone, without the rules of

varnasrama. It means any jiva, and thus includes women.

Mention of nine processes means that when any among the nine 15
practiced it is called bhaktl

TRz L AeoarBll o\l
Bhakti should be performed directly not with any

rerequisite jnana or karma. ,. t FiaNem
it (it (s —) oo ZUNIatie CIhy

Being offered to the Lord, it is then performed. It is not performed
and then offered to the Lord. This is Sridhara Svam1’s explanation.

@—

Or there is another meaning. If bhakti after being offered to the
Lord is performed with the aim of giving Visnu pleasure, without

taking the results for_one’s own pleasure, which WouTEl not be

anyabhilasa-sunya, then 1 consider it is Zuttama-ﬁﬁ [3’5' ) (uttamam

adhitam).




Section-1V — Prahlada’s second meeting with Hiranyakasipu
after joining the school (19-25)

1 7.5.25 ||
nisamyaitat suta-vaco
hiranyakasipus tada
guru-putram uvacedam
rusa prasphuritadharah

gu—

Hearing these words from his son (etat sutah vacah niSamya),
Hiranyakasipu (hiranyakasipuh), his lips trembling (prasphurita
adharah), spoke angrily (taclﬁ_ idamh_rusa uvaca) to the son of
Sukracarya (guru-putram).

Verse Summary: Hearing these words, HiranyakaSipu angrily
spoke to Sanda and Amaraka.



Section-V — Hiranyakasipu chastises the teachers (26-28)

17.5.26 |
brahma-bandho kim etat te
vipaksam Srayatasata
asaram grahito balo
mam anadrtya durmate

O unqualified brahmana (brahma-bandhoh)! Fool (durmate)! What is
this (kim_etat)?  Disrespecting me (mam anadrtya), you have
deceptively taken shelter of the enemy (asata te_vipaksarh Srayata),
and taught nonsense (as_gram grahitah) to the boy (balah).

Verse Summary: Oh fools! Disrespecting me, you have taken shelter of
the enemy and taught nonsense to Prahlada.

* You have taughtsomething which-hasno worth (asaram).

* However the other meaning is “you have taught something which
has no comparison.”_




Section-V — Hiranyakasipu chastises the teachers (26-28)

: | 7.5.27 |

santi hy asadhavo loke
durmaitras chadma-vesinah

tesam udety agham kale

rogah patakinam iva

In this world (131_{_&_:) there are (san_g_i) dishonest (asadhavah), false
friends (égrmaitréh), who disguise themselves (chadma-
vesinah). Just as disease appears (udety rogah iva) in sinful
persons (patakinam) with time (kale), their “hatred (tesam
agharn) will also manitest in time (udeti kale).

Verse Summary: Time will expose dishonest, false friends like
you who support the enemy, just as disease appears in sintul
persons with time.



SVCT Commentary — Verse 27

the enemy has been revealed r

* By good fortune your partiality to
so many days.

* Today I will give you a suitable gitt.

* He makes a general statement with this specific jntention.

* The hatred of those with false friendship will become evident hy

fate, just as disease becomes manifest in a sinner. It is said in the

smrti:
o—

brahma-ha ksaya-rogi syat sura-pah syava-dantakah

svarna-hari tu kunakhi duscarma guru-talpagah

pr—

The killer of a brdhmana gets tuberculosis. The alcohalic gets

discolored teeth. The gold thiet gefs<

fseased nails. He who violates the

guru’s wife gets leprosy. Yajiiavalkya Smrti




Section-V — Hiranyakasipu chastises the teachers (26-28)

17.5.28 |
Sri-guru-putra uvaca
na mat-pranitam na para-pranitam
suto vadaty esa tavendra-satro
naisargikiyam matir asya rajan
niyaccha manyum kad adah sma ma nah

The son of Sukracarya said: O enemy of Indra (indra-satroh)! O King
(rajan)! Whatever your son Prahlada has said (€3§i. tava sutah @y) was
not taught to him by me (na mat-pranitath) or anyone else (na para-
pranitar). This is his natural tendency (iyam asya naisargiki matih). Give
up your anger (niyaccha manyurn) and do not find fault in us (ma nah kad
adah sma). 3} - — =

-

Verse Summary: We didn’t teach him all this. This is his natural tendency.
Do not find fault in us.

* Q_enemy of Indra! This indicates “It is not proper for you to become
angry at a poor brahmana.”




Section-VI — Prahlada instucts Hiranyakasipu further about real goal of life
(29-32)

1 7.5.29 ||
Sri-narada uvaca
gurunaivam pratiprokto
bhttya ahasurah sutam
na ced guru-mukhiyam te
kuto bhadrasati matih

Narada said: When Hiranyakasipu received this reply (evam pratiproktah)
from the teacher (guruna), he again addressed his son Prahlada (aﬂl_r_ah
bhayah sutam aha)” Tnauspicious child (abhadra)! If you have not received
this way of thinking (na cet te_asati matih) from your teachers (guru-
mukhiyarh), from where have you receive it (kutah)? —

Verse Summary: Oh inauspicious child! Where did you get these teachings
from?

* O inauspicious one! The hidden meaning is “From where did you get this
mind which is not inauspicious (asati)?”



Section-VI — Prahlada instucts Hiranyakasipu further about real goal of life
(29-32)

I 7.5.30 ||
Sri-prahrada uvaca
matir na krsne paratah svato va
mitho 'bhipadyeta grha-vratanam
adanta-gobhir visatam tamisrarm
punah punas carvita-carvananam

Prahlada replied: For those attached to household life (grha-vratanam), who
enter hell (tamisram visatarmh) by uncontrolled senses (adanta-gobhih), and
chew what has been chewed already (punah punah carvita carvananam),
inclination to the Lord (krsne matih) does not arise (na abhipadyeta) either
by others’ influence (paratah), in one’s own efforts (svatah va) or by the

combination of both (mithah).
~—

Verse Summary: Krsna mati does not arise in those with uncontrolled senses
either by other’s influence, or by one’s own etforts or by the combination of

both.



SVCT Commentary — Verse 30
True, according to you, thinking of Krspa is asat. It is non-existent at

least in you. This mentality will never arise in persons like you.

Prahlada laughs at his tather with these crooked words.

From persons like your guru, from yourselt or from combined effort, this

inclination %oes not arise.

\
nternally however Prahlada understands-thatbhakt daes not arjse in his

father because his father does not have the dust from the feet of the

devotees. (SB 7.5.32) .

B

e

Grha-vratanam means persons attached to household life. That life is
described.

By uncontrolled senses they enter hell.

They chew what others have already chewed.

(The prostitute house and Svarga are all the same. '




Section-VI — Prahlada instucts Hiranyakasipu further about real goal of life
(29-32)
1 7.5.31 ||
na te viduh svartha-gatirh hi visnur
durasaya ye bahir-artha-maninah
andha yathandhair upaniyamanas
te 'pisa-tantryam uru-damni baddhah

Having evil hearts (durasayah) and thinking that sense enjoyment has value
(bahir-artha-maninah), they do not know (na te viduh) that the valuable
goal (sva artha-gatirh) is Visnu (hi visnum). Just as blind men (yatha
andhah) lead other blind men into a ditch (andhaih upaniyamanah), bound
by the ropes of Vedic instructions on rituals (uru-damni baddhah) and
binding others in the same way (te api 1Sa-tantryam), they fall into the dark
well of material existence (zmplied).

o

Verse Summary: Do your exalted teachers not know the import of
scriptures? Have they taught you something incorrect?

Having evil hearts, they do not know that the real goal of life is Visnu. In
teaching others, these blind men are leading others and themselves into the
dark well of material existence.



SVCT Commentary — Verse 31
“Q_tool! You are criticizing me, your father, whose feet are worshipped
by Indra.

Listen foolish boy! Do your teachers, greatly learned pupils of
Sukracarya not know the 1mport of scriptures? You do not think that
what they have taught is correct.”

"

Prahlada replies. They do not know that Visnu, who is one’s treasure, is
the goal. They know only goals like Svarga, which are not valuable at all.

They have evil hearts and consider sense enjoyment which is useless to
be valuable.

If they do not know what js valuable, how will their pEP_ils knolv? An

example is given.

Blind men directed on the path by other blind men fall into a ditch.

Similarly the teachers, bound up by the rituals, tied by the long ropes—
names like brahmana—mentioned in the Vedas, fall along with their

students.



Section-VI — Prahlada instucts Hiranyakasipu further about real goal of life
(29-32)

I 7.5.32 ||
naisam matis tavad urukramanghrim
sprsaty anarthapagamo yad-arthah
mahiyasam pada-rajo-'bhisekam
niskifncananam na vrnita yavat

As long as their intelligence (yavat esarh matih) does not accept (na vrnita)
the dust from the feet (pada-rajo-abhisekam) of devotees (mahiyasarn)
having no material desires (niskificananar), the intelligence of these people
(tavad esam matih) will not realize the lotus feet of the Lord (na sprsaty
urukrama anghrim), whose secondary goal (yad arthah) is destruction of
samsara (anar]a apagamah)

Verse Summary: “If the scriptures say that Visnu is the valuahle goal, then
why your teachers, who know scriptures, have not become fixed on Visnu?”

As long one does not accept the dust from the feet of devotees their
intelligence will not realize the lotus feet of the Lord.



SVCT Commentary — Verse 32
“If the scriptures say that Visnu is the valuable goal, then your teachers,
who know scriptures, would have become fixed on Visnu. Since they do
not think of Visnu, bhakti to_Visiid must not be the instruction of
scripture.”

Niskificananam means those who have given up karma, jfiana. and
desires for material wealth, sons, and family, with a Jesire only for
bhakti.

#

mayy ananyena bhavena bhaktir kurvanti ye drdham
mat-krte tyakta-karmanas tyakta-svajana-bandhavah

They perform firm bhakti to me with exclusive devotion, giving up all
actions to attain me, giving up friends and relatives. SB 3.25.22

As long as the intelligence does not accept bathing in the dust from the
feet of great devotees who have given up all material desires, bathing in
his Vaisnava behavior and knowledge, that intelligence will not touch the
feet of the Lord.




SVCT Commentary — Verse 32
Sruti says:

yasya deve para bhaktir yatha deve tatha gurau
tasyaite kathita hy artha prakasante mahatmanah

He who has bhakti for the guru as much as he has for the Lord
understands the meaning of the scriptures. Svetasvatara Upanisad

yam evaisa vroute tena labhyas tasyaisa atma vivrnute tanum svam

The Lord reveals his form to he whom he chooses. Mundaka Upanisad

=

The goal of having the intelligence touch the Lord’s feet (yad arthah) is
destruction of samsara (anartha-apagamah).

b

This is actually an accompanying result.

The main goal is simply to touch the feet of the Lord.




Section-VII — Hiranyakasipu orders Prahlada to be killed but the
attempts are foiled (33-48)

17.5.33 ||
ity uktvoparatarh putrar
hiranyakasipt rusa
andhikrtatma svotsangan
nirasyata mahi-tale

After Prahliada had finished speaking (ity uktva uparatam
putram), Hiranyakasipu (hiranyakasipa), blinded by anger (r@
andhikrta atma), threw him (nirasyata) off his lap onto the
ground (sva utsangan mahi-tale).

Verse Summary: Hearing this, Hiranyakasipu, in great anger,
threw Prahlada oft his lap.



Section-VII — Hiranyakasipu orders Prahlada to be killed but the
attempts are foiled (33-48)

| 7.5.34 ||
ahamarsa-rusavistah
kasayi-bhiita-locanah
vadhyatam asv ayarn vadhyo
nihsarayata nairrtah

(—

Intolerant and angry (amarsa rusa av1stah) his reddish eyes
burning like molten ~copper (kasayi bhata locanah),
Hiranyakasipu said (aha) O demons (Wtah) I Take this boy
away (ayarn nihsarayata) ! He deserves to (0 be killed (vadhyah).
Kill him immediately (ﬁsu vadhyatam)!

Verse Summary: In great anger, HiranyakaSipu ordered his
demons: “He deserves to be killed. Kill him immediately.”



Section-VII — Hiranyakasipu orders Prahlada to be killed but the
attempts are foiled (33-48)

1 7.5.35 ||
ayam me bhratr-ha so 'yam
hitva svan suhrdo 'dhamah
pitrvya-hantuh padau yo
visnor dasavad arcatl

gu—

This low person (ayarh adhamah), giving up his family of well-
Wlsher (hltva svan suhrdah ayam), is the killer of my brother (me
bhratr-ha); for he 1e worships the feet of Visnu (yah arcati Vlsnoh
padau), the killer of his uncle (pltrvya-hantuh) as if he were hlS

| S—
servant (dasavad).

Verse Summary: Actually, he is the killer of my brother, for he,
giving up his well wishing family, worships Visnu as it he were
his servant.



SVCT Commentary — Verse 35

* He is the killer of my brother.

L

e He is Visnu. —) T\

c—

* He worships Visnu like a servant, though he is the son of
demon king.

* He is Visnu because Visnu gives a similar form to his
servants.

. @erefore kill hinb




Section-VII — Hiranyakasipu orders Prahlada to be killed but the attempts
are foiled (33-48)

Il 7.5.36 ||
visnor va sadhv asau kim nu
karisyaty asamanjasah
sauhrdam dustyajam pltror
“ahad yah pafica-hayanah

Although Prahlada is only five years old (yah pafica-hayanah), being unfit
(asaman]asah) he has given up the affection (ahat sauhrdar) of his father
and mother (pitroh), difficult to reject (dustyajam). W111 he put his faith
(kirh nu asau sadhu karisyaty) in Visnu (visnor va) ?

[ —

Verse Summary: Even though he is only 5 years old, he has given up tamily
attection. Will he put his faith in Visnu?

* Visnu should not be believed. How could a person who is intelligent put

faith in him?

=

—



Section-VII — Hiranyakasipu orders Prahlada to be killed but the attempts are foiled (33-
48)

I 7.5.37 ||
paro 'py apatyam hita-krd yathausadham
— sva-dehajo 'py amayavat suto 'hitah
chindyat tad angam yad utatmano 'hitarn
Sesarh sukham jivati yad-vivarjanat

Someone else’s child (parah api), it beneficial (hita-krt) like a medicinal herb
(yatha ausadham), is treated like a son (apatyam). A son who is unbeneficial
(ahitah_sutah), though coming from one’s body (sva-deha-jah apj), is like
disease (amaya vat). A limb which is unbeneficial (yad atmanah ahitarn
angam) should be cut off (chindyat). By cutting it off (yad-vivarjanat), one
can finally live happily ($esam sukham jivati).

Verse Summary: If unbeneficial, even one’s son must be cut off, just like a
defective limb is cut off.

*  “How can we kill your son?”

* A person not of one’s family, if beneficial like a medicinal herb, is treated
like son. A Timb, if unbeneticial for oneself, should be cut off. _




Section-VII — Hiranyakasipu orders Prahlada to be killed but the
attempts are foiled (33-48)

17.5.38 ||
sarvair upayair hantavyah
sambhoja-sayanasanaih
suhrl- 11nga—dharah satrur
muner dustam ivendriyam

This enemy (Satruh), disguised as friend (suhrt-linga-dharah),
like uncontrolled senses for a sage (muneh dustam indriyam iva),
should be killed (hantavyah) by some means (sarvaih upayaih)
while he eats, sits or sleeps (sambhoja sayana asanaih).

Verse Summary: This enemy disguised as a friend should be
killed by some means while he eats, sits or sleeps.

* He should be killed by putting poison in his food and other

means.




Section-VII — Hiranyakasipu orders Prahlada to be killed but the attempts are
toiled (33-48)

| 7.5.39-40 ||
nairrtas te samadista
bhartra vai stla-panayah
tigma-damstra-karalasyas
tamra-Smasru-siroruhah

nadanto bhairavam nadam

ch1ndh1 bhindhiti vadinah
astnarm cahanan salaih

prahradam sarva-marmasu

Ordered by their master (te bhartra samadistah), the demons (nairrtah), with
fearful faces (karala asyah), sharp teeth (tigma damstra) and reddish, coppery
beards and hair (tamra-$masru_siroruhah), making fearful sounds (nadantah
bhairavam nadam), shouted, "Chop him up! Pierce him (chindhi bhindhi iti
vadinah)!" With trldem their hands (sala-panayah) they began attacking
(ahanaii) sitting Prahlada (prahradam asinarh) at all the vital points on his body
(sarva-marmasu).

Verse Summary: Thus ordered, the demons began to attack Prahlada with lances.



Section-VII — Hiranyakasipu orders Prahlada to be killed but the
attempts are foiled (33-48)

I 7.5.41 ||
pare brahmany anirdesye
bhagavaty akhilatmani
yuktatmany aphala asann
apunyasyeva sat-kriyah

Just as pious acts have no effect on a mistortunate person
(apunyasya sat-kriyah iva), the demons had no effect (aphala
asan) on Prahlada whose body was embraced (atmani yuktah) by
the Supreme Lord (bhagavati), the soul of all things (akhila
atmani), the supreme Brahman, who is spread everywhere
without Change (pareﬂ*ahmam) and possesses inconceivable
powers (anirdesye) . —

c—

Verse Summary: But, the demons had no effect on Prahlada
whose body was embraced by the Lord.



SVCT Commentary — Verse 41

His body (atma) was connected with the Lord, since it was
previously said that he was embraced by Govinda.

He was like a child protected on the lap of his father.

g

No, that is intpossible.

The Lord is the supreme Brahman, spread everywhere,
without change, with inconceivable powers (anirdesye).

He is the soul of everything, and thus the controller of all.

weapons. How could weapons strike him?




Section-VII — Hiranyakasipu orders Prahlada to be killed but the
attempts are foiled (33-48)

1 7.5.42 |
prayase 'pahate tasmin
daityendrah parisankitah
cakara tad-vadhopayan
nirbandhena yudhisthira

O King Yudhisthira (yudhisthira)! When all the attempts failed
(prayase apahate tasmin), the King of the demons,
Hiranyakasipu (daitya indrah), being most fearful (parisankitah),
stubbornly tried (nirbandhena cakara) other means to kill him

(tad-vadha upayan).

Verse Summary: When all attempts failed, teartul Hiranyakasipu
stubbornly tried other means to kill him.




Section-VII — Hiranyakasipu orders Prahlada to be killed but the attempts are foiled (33-48)

I 7.5.43-44 ||
dig-gajair dandasukendrair
— abhicaravapatanaih
mayabhih sannirodhais ca
gara-danair abhojanaih

hima-vayv-agni-salilaih

parvatakramsanairapt

=

na dasaka yada hantum
apapam asurah sutam
cintam dirghatamam praptas
tat-karturm nabhyapadyata

When Hiranyakasipu could not kill (yada asurah hantum na $asaka) his innocent son (apapam
sutam) by throwing him beneath the feet of big elephants (dig-gajair), throwing him among-huge
snakes (danda-Suka-indraih), employing destructive spells (abhicara), hurling him from the tops
of _hills (avapatanaih), conjuring up iftusory—tricks (mayabhih),” imprisoning him
(sannirodhaih), administering poison (gara-danaihi), starving him (abhojanaih), exposing him to
severe cold, winds, fire and water (hima-vayu-agni-salilaih), or throwing heavy stones on him to
crush him (parvata akramanaih api), he began to contemplate the situation deeply (cintam
aﬁ'ghatamém praptah). He éd not succeed Tna abhyapadyata) 1 Killing him (tat-kartur).

Verse Summary: When Hiranyakasipu could not kill Prahlada through all means at his disposal,
he began to contemplate deeply.



Section-VII — HiranyakasSipu orders Prahlada to be killed but the
attempts are foiled (33-48)

| 7.5.45 ||
esa me bahv-asadhukto
vadhopayas ca nirmitah
tais tair drohair asad-dharmair
— muktah svenaiva tejasa

-

I have called him many ill names (esah me bahu asadhu uktah)
and have devised many means of killing him (vadha upayah
nirmitah), but he was freed (muktah) from all these violent spells
(taih taih drohaih asad-dharmaih) by his own powers (svena eva
tejasay.

Verse Summary: By his own powers he has freed himself from the
many plans that I devised to kill him.

e Three verses explain his thoughts.



Section-VII — Hiranyakasipu orders Prahlada to be killed but the
attempts are foiled (33-48)

| 7.5.46 ||
vartamano 'vidiire vai
balo 'py ajada-dhir ayam
na vismarati me 'maryam
sunah sepa iva prabhuh

f——

Though he is only a child (balah api) and is not far from me
(avidire vartamanah), he remains energetic in mind (ayam
ajada-ahthDTrever forgetting (na vismarati) my enemy Visnu (me
anaryam). He is capable of escaping death (prabhuh) like Sunﬁz
Sepa (Suﬁnahﬁégpahgi;aj -~

<<

Verse Summary: Though he is only a child, he remains energetic
in mind, never forgetting Visnu. He is certainly capable ot
escaping death.



SVCT Commentary — Verse 46
Though he is situated close, he never forgets my enemy
(aEéryam), Visnu.

Prahlada’s inability to give up his nature is explained
through an example.

He is resilient like a dog’s tail.

L

Sunah-éepah is also the name of the middle son of Ajigarta
who was sold to Hariscandra by his parents as a sacrifice.

He did not remember their harm to him, and took shelter
of Visvamitra and became a member of his family. He was
thus saved from being killed.

Prahlada was similarly able to escape death.



Section-VII — Hiranyakasipu orders Prahlada to be killed but the
attempts are foiled (33-48)

1 7.5.47 ||
aprameyanubhavo 'yam
akutascid-bhayo 'marah
ninam etad-virodhena

mrtyur me bhavita na va

He has unlimited power (ayam aprameya anubhavah), is fearless
(akutascit bhayah) and deathless (amarah). Perhaps opposing

him (ninam etad-virodhena) will bring my death (mrtyur me
bhavita na va).

Verse Summary: He has unlimited power, is fearless and
deathless. Perhaps opposing him will bring my death.



Section-VII — Hiranyakasipu orders Prahlada to be killed but the
attempts are foiled (33-48)

| 7.5.48 ||
iti tac-cintaya kifcin
mlana-Sriyam adho-mumm
“sandamarkav ausanasau
vivikta iti hocatuh

While he was thinking in this way (iti_tat-cintaya kincit), bereft
of bodily luster (mlana-sriyam), with downcast lace (adhah-

mukham), Sanda and Amarka (sanda-amarkau (ﬁusanasauy spoke

to him (iti ha ficatuh) in private (vivikta).

Verse Summary: While HiranyakaSipu was thinking in this way,
Sanda and Amarka spoke to him in private.



Section-VIII — Following Sanda and Amarka’s advise Prahlada is sent back
to school (49-57)

| 7.5.49 ||
jitam tvayaikena jagat-trayarh bhruvor
vijrm ana-trasta—samasta—fﬂﬁsnyapam

na tasya cintyam tava natha caksvahe

20 o e

You have conquered (tvaya ekena jitam) the three worlds by yourselt
(jagat-trayam). The devatas (samasta-dhisnyapam) are afraid of the
mere movement of your brow (bhruvoh vijrmbhana trastah). O
master (ngg_l_l_a)! We do not see that it is worth while (na caksvahe) to
think about unobtainable desires (tava_tasya cintyam). We do not
take seriously (na caksvahe) the good and bad behavior of children
(§isanarm guna-dosayoh padam). -

Verse Summary: You have conquered the three worlds and the devatas
are afraid of you. Therefore, do not think about unobtainable desires
and don’t take children’s behavior too seriously.



SVCT Commentary — Verse 49

We do not see it suitable for you to think about desires
you cannot attain.

We do not see the behavior of children in terms of good
and bad.

We will understand the good or bad nature of his

<1 _11

intelligence after fidtrood:

s




Section-VIII — Following Sanda and Amarka’s advise Prahlada is
sent back to school (49-57)

I 7.5.50 ||
imarh tu pasair varunasya baddhva
nidhehi bhito na palayate yatha
buddhis ca purnso vayasarya-sevaya
yavad gurur bhargava agamisyati

Keep him bound (baddhva nidhehi) with Varuna’s ropes (varunasya
pasaih) so that he does not run away (yatha na palayate) in [ear
(bhitah). His intelligence will develop with age (pumsah buddhih
vayasa) and service to the acarya (arya-sevaya), when Sukracarya
arrives (yavad guruh bhargava agamisyati).

Verse Summary: Keep him bound with Varuna’s rope. His intelligence
will develop with age and by service to Sukracarya.



SVCT Commentary — Verse 50

They give their advice in this verse.

[ —

Any man develops intelligence, by age, after passing
Chﬂdhood and by service to the acarya.

» ~When Sukracarya returns, he will become intelligent)




Section-VIII — Following Sanda and Amarka’s advise Prahlada is
sent back to school (49-57)

17.5.51 ||
tatheti guru-putroktam
anujnayedam abravit
dharmo hy asyopadestavyo
rajham yo grha-medhinam

Accepting the instructions of Sanda and Amarka (tatha iti guru-
putra-uktam anujfidaya), Hiranyakasipu said (idam abravit),
“Instruct Prahlada (asya upadestavvah) on the dutles of

-_— 0 Ay == e

Verse Summary: Accepting their instructions, Hiranyakasipu
said, “Instruct Prahlada on the duties of householder kings”.



Section-VIII — Following Sanda and Amarka’s advise Prahlada is
sent back to school (49-57)

17.5.52 ||
dharmam artham ca kamam ca
nitaram _canupiurvasah
prahradayocatu rajan
prasritavanataya ca

O King (rajan)! Thereafter. Sanda and Amarka systematically

(awrvaé'é-l_f)_ and unceasingly (nitaram ca) taught Prahlada
Maharaja (prahradaya uicatah), who was submissive (avanataya)
and humble (prasritah ca), about mundane religion, economic
development (dharmam artharmh ca) and sense gratification

(kamam).

Verse Summary: Thereafter, the teachers taught humble and
submissive Prahlada about dharma, artha and kama.



Section-VIII - Following Sanda and Amarka’s advise Prahlada is
sent back to school (49-57)

17.5.53 ||
yatha tri-vargam gurubhir
atmane upaéikJsitam
na sadhu mene tac-chiksam
dvandvaramopavarnitam

Just as he considered (yatha mene) what was previously taught by the
teachers to him (gurubhih atmane upasiksitam) concerning artha,
dharma, and kama (tri-vargam) to be wrong (na sadhu), he considered

these teachings (tat-siksarn) concerning topics of material enjoyment

to be wrong (dvandva arama upavarmtim)

Verse Summary: Just as he considered the teachings of tri-varga to be
wrong, he considered this teaching wrong, since it described topics ot
material enjoyment and nothing spiritual.



Section-VIII - Following Sanda and Amarka’s advise Prahlada is
sent back to school (49-57)

1 7.5.54 |
yadacaryah paravrtto
grhamedhiya-Rarmasu

vayasyair balakais tatra
sopahuitah krta-ksanaih

When the teacher (yada acaryah) went home to attend (paravrttah) to
his household affairs (grha medhiya karmasu), the students of the
same age as Prahlada Maharaja (vayasyaih balakaih) would call him
(sah tatra upahutah) Tor playing (krta-ksanaih).

Verse Summary: After the teachers went home, Prahlada’s friends
would call him for playing.

* At that time Prahlada was called by his friends for having a
goodtlme Eiaymg (Krta-Kksanain)- Or— 1t can mean with

Opportunities Ior teaching about bhakti-\




Section-VIII — Following Sanda and Amarka’s advise Prahlada is sent back
to school (49-57)

1 7.5.55 |
atha tan slaksnaya vaca
pratyahitya maha-budhah
uvaca vidvams tan-nistham
“krpaya prahasann iva

Smiling with compassion (atha krpaya prahasann iva), Prahlada, who was
very intelligent (maha-budhah), knowing that the boys would accept him as
a teacher (vidvan , responded to them (tafi pratyahtiya) with a

sweet voice (Slaksnaya vaca).

g

Verse Summary: Knowing that the boys would accept him as a teacher,
Prahlada smilingly responded to them.

* Vidvan tan-nistham means “he knew that the boys had faith in him as
their teacher.” B

e He _smiled slightly, thinkig& “These boys have fallen into the net of the
Lord’s mercy.”




Section-VIII — Following Sanda and Amarka’s advise Prahlada is sent back to
school (49-57)

1 7.5.56-57 ||
te tu tad-gauravat sarve
tyakta-krida-paricchadah
bala adusita-dhiyo
dvandvarameritehitaih

paryupasata rajendra
tan-nyasta-hrdayeksanah
tan aha karuno maitro

m-aTs?l-bhﬁjavato 'surah

Respecttul to him (tat-gauravat), all the boys (te sarve balah), whose minds were
uncorrupted (adiisita-dhiyah) by the actions and words of the brahmanas teaa:ﬁlg
about material pleasure (dvandva arama irita ihitaih), gave up their toys (tyakta-
krida-paricchadah) and sat around him (paryupasata). O KirTg (rajendra)! Being
compassionate and friendly (karunah maitrah), the great devotee (maha-
bhagavatah) born in a demonic family (asurah) spoke to the boys (tan aha), who
had placed their minds and eyes upon him alone (tat-nyasta-hrdaya iksanah).

I

Verse Summary: Respecting Prahlada, the boys gave up their toys and sat around
him. Prahlada then spoke to them with great compassion.



