
Canto Seven - Chapter Five

Prahläda Mahäräja, the 
Saintly Son of Hiraëyakaçipu



Section-I – Prahlada Maharaj studies under Sanda and Amarka 
(1-3)

|| 7.5.1 ||
çré-närada uväca

paurohityäya bhagavän  
våtaù kävyaù kiläsuraiù

ñaëòämarkau sutau tasya  
daitya-räja-gåhäntike

Närada said: The demons, headed by Hiraëyakaçipu (asuraiù),
accepted powerful Çukräcärya (våtaù bhagavän kävyaù) as their
priest for ritualistic ceremonies (paurohityäya). Çukräcärya's two
sons (tasya sutau), Ñaëòa and Amarka (ñaëòa amarkau), lived in
Hiraëyakaçipu’s palace (daitya räja gåha antike).

Verse Summary: The demons accepted Sukracarya as their priest,
and his sons Ñaëòa and Amarka lived in Hiraëyakaçipu’s palace.



Section-I – Prahlada Maharaj studies under Sanda and Amarka 
(1-3)

|| 7.5.2 ||
tau räjïä präpitaà bälaà  
prahlädaà naya-kovidam
päöhayäm äsatuù päöhyän 

anyäàç cäsura-bälakän

Teaching (päöhayäm äsatuù päöhyän) other boys born of the
demons (anyän ca asura bälakän), they also taught (tau)
Prahläda, who was already knowledgeable of politics (bälaà
prahlädaà naya kovidam) but was sent to them by the King
(räjïä präpitam).

Verse Summary: They taught, the already knowledgeable
Prahlada, along with the other sons of the demons.



Section-I – Prahlada Maharaj studies under Sanda and Amarka 
(1-3)

|| 7.5.3 ||
yat tatra guruëä proktaà  

çuçruve 'nupapäöha ca
na sädhu manasä mene  

sva-paräsad-grahäçrayam

Prahläda did not consider (na manasä mene) the political
philosophy he heard and recited (çuçruve anupapäöha ca), which
was taught by the teachers (yat tatra guruëä proktaà), to be
proper (sädhu). It depended (äçrayam) on thinking in terms of
the duality of oneself and others (sva-para asad-graha).

Verse Summary: Prahlada did not consider what was taught by
his teachers to be proper as it consisted of knowledge within the
realm of duality.



Section-II – Prahlada’s first meeting with Hiraëyakaçipu after joining the 
school (4-7)

|| 7.5.4 ||
ekadäsura-räö putram

aìkam äropya päëòava
papraccha kathyatäà vatsa
manyate sädhu yad bhavän

O King Yudhiñöhira (päëòava)! Once, the King of the demons (ekadä asura
räö) took his son Prahläda on his lap (putram aìkam äropya) and very
affectionately inquired (papraccha): My dear son (vatsa)! Please let me
know (kathyatäà) what you consider (manyate yad bhavän) to be the best
of all the subjects (sädhu).

Verse Summary: Once Hiraëyakaçipu affectionately asked Prahlada: “What
do you consider as the best of subjects?”

• The King thought that his son would be confused if asked about difficult
subjects.

• Please speak about what you can speak in front of me, what you studied
well and know. That was the intention of the question.



Section-II – Prahlada’s first meeting with Hiraëyakaçipu after joining the 
school (4-7)

|| 7.5.5 ||
çré-prahläda uväca

tat sädhu manye 'sura-varya dehinäà
sadä samudvigna-dhiyäm asad-grahät
hitvätma-pätaà gåham andha-küpaà

vanaà gato yad dharim äçrayeta

Prahläda said: O best of the demons (asura-varya) ! I think (manye) the
best thing in life (sädhu) is that (tat) persons whose minds (dehinäà
dhiyäm) are constantly disturbed by absorption (sadä samudvigna) in I and
mine (asad-grahät) should give up (hitvä) the blind well of household life
(gåham andha-küpaà) which degrades the self (atma-pätaà), and that they
should go to the forest (vanaà gatah) and take shelter of the Lord (harim
äçrayeta).

Verse Summary: The best thing in life is that, conditioned souls with
disturbed minds should give up household life and take shelter of Hari in
the forest



SVCT Commentary – Verse 5

• Prahläda understood his intention, and, considering the question
“What thing do you think is the best in the world among all those
things learned” he gave his opinion.

• Since you ask me, please hear the correct answer.

• O best of the demons! I think it is best that those whose minds are
disturbed by false absorption in me and mine (asad-grahät) should
give up their house, the cause of degradation of the self, and after
going to the forest, I think the best thing is that they should take
shelter of the Lord.

• While one is still in the house, one should give up attachment to
the blind well, and then go to the forest.

• Otherwise even if one goes to the forest, one will still take shelter of
the blind well.



Section-II – Prahlada’s first meeting with Hiraëyakaçipu after joining the 
school (4-7)

|| 7.5.6 ||
çré-närada uväca

çrutvä putra-giro daityaù
para-pakña-samähitäù

jahäsa buddhir bälänäà
bhidyate para-buddhibhiù

Närada said: On hearing Prahläda’s words (çrutvä putra-girah), which sided
with his enemy (para-pakña-samähitäù), the demon laughed (daityaù
jahäsa). “The intelligence of these children (bälänäà buddhih) has been
spoiled (bhidyate) by the intelligence of the enemy (para-buddhibhiù).”

Verse Summary: Hearing these words, Hiraëyakaçipu laughed and said:
“The enemies have spoiled our children’s intelligence.”

• The words were completely dedicated to Viñëu, his enemy.

• He laughed, “This boy will learn whatever is taught to him. It is not his
fault. From today, Närada and other Vaiñëavas should not enter the
school.”



Section-II – Prahlada’s first meeting with Hiraëyakaçipu after joining 
the school (4-7)

|| 7.5.7 ||
samyag vidhäryatäà bälo

guru-gehe dvi-jätibhiù
viñëu-pakñaiù praticchannair

na bhidyetäsya dhér yathä

Let the boy be given protection (bälah samyak vidhäryatäà) at the
school (guru-gehe) so that his intelligence (yathä asya dhéh) will not
be further influenced (na bhidyeta) by Vaiñëavas (viñëu-pakñaiù) who
may go there in disguise (praticchannaih) as brähmaëas (dvi-jätibhiù).

Verse Summary: Let Prahlada be protected so that his intelligence will
not be further influenced by the Vaisnavas disguised as Brahmanas.

• They have done this at school. The Vaiñëavas are responsible.



Section-III – Teachers try to rectify Prahlada (8-18)

|| 7.5.8 ||
gåham änétam ähüya

prahrädaà daitya-yäjakäù
praçasya çlakñëayä väcä

samapåcchanta sämabhiù

The demon priests (daitya-yäjakäù), calling Prahläda (prahrädaà
ähüya) when he was brought back to the school (gåham änétam),
praised him (praçasya) with sweet, pacifying words (çlakñëayä
sämabhiù väcä) and then inquired from him (samapåcchanta).

Verse Summary: When Prahlada came back to school, Sanda and
Amarka praised him and inquired from him in sweet words.

• They praised him with sweet words.

• “We will speak to him so that out of fear he will not speak to the
Vaiñëavas who have been instructing him.”



Section-III – Teachers try to rectify Prahlada (8-18)
|| 7.5.9 ||

vatsa prahräda bhadraà te
satyaà kathaya mä måñä
bälän ati kutas tubhyam
eña buddhi-viparyayaù

Dear boy (vatsa)! Good fortune you (bhadraà te)! Please speak
the truth (satyaà kathaya). Do not lie (mä måñä). How has your
(kutah tubhyam) intelligence been changed (eña buddhi-
viparyayaù) and become different from that of the other boys
(bälän ati)?

Verse Summary: Please speak the truth. How has your
intelligence been changed?

• Good fortune to you! We will give you some sweets if you tell
the truth!



Section-III – Teachers try to rectify Prahlada (8-18)

|| 7.5.10 ||
buddhi-bhedaù para-kåta

utäho te svato 'bhavat
bhaëyatäà çrotu-kämänäà

gurüëäà kula-nandana

O best of your family (kula-nandana)! Have the enemies polluted your
mind (para-kåta buddhi-bhedaù) or (utäho) did you do this yourself
(te svato abhavat)? Please tell us (bhaëyatäà). We are all your
teachers (gurüëäà) and are very eager to hear (çrotu-kämänäà).

Verse Summary: Have the enemies polluted your mind or did you do
this yourself?

• They thought, “If he gives the name of some Vaiñëava, we will
identify that person, bring him to the assembly of the King and beat
him.”



Section-III – Teachers try to rectify Prahlada (8-18)

|| 7.5.11 ||
çré-prahräda uväca

paraù svaç cety asad-grähaù  
puàsäà yan-mäyayä kåtaù

vimohita-dhiyäà dåñöas  
tasmai bhagavate namaù

Prahläda said: Let me offer my respectful obeisances unto the
Supreme Lord (tasmai bhagavate namaù), whose external energy
has created (yat mäyayä kåtaù) the distinctions of "my friend"
and "my enemy“ (paraù svah ca iti asat grähaù) for men of
deluded intelligence (puàsäà vimohita dhiyäà), which I can see
directly now (dåñöah).

Verse Summary: It is only because of Lord’s maya that one sees
distinctions of friend and enemy. I can see the activity of maya
directly now.



SVCT Commentary – Verse 11

• He thought, “These fools cooked in saàsära think I am a
stupid boy.” Then he spoke.

• Asad-grähaù means “thinking of friend and enemy.”

• The other meaning is a crocodile (graha), which devours
persons who have fallen in saàsära (asat).

• That conception has been created by mäyä and previously
inferred (dåñtaù).

• Now it is directly perceived by me.

• You are acting in this way all the time.



Section-III – Teachers try to rectify Prahlada (8-18)

|| 7.5.12 ||
sa yadänuvrataù puàsäà  
paçu-buddhir vibhidyate
anya eña tathänyo 'ham 

iti bheda-gatäsaté

When the Lord (yadä sah) is favorable to a jéva (puàsäà anuvrataù),
his animal intelligence is destroyed (paçu-buddhir vibhidyate).
Conceptions of difference between me and others (eñah anyah tathä
anyah aham iti bheda-gata) are wrong (asaté).

Verse Summary: “Where does your difference in intelligence come
from?”
When the Lord is favorable to a jiva, his animal intelligence is
destroyed.
“What is animal intelligence?”
Animal intelligence is seeing in terms of friends and enemies.



SVCT Commentary – Verse 12

• He answers the question “Where does your difference in
intelligence come from?”

• When the Lord is favorably inclined, animal intelligence is
destroyed.

• What is that intelligence?

• “He (eñaù) is my enemy (anyaù). I will kill him.” Making
these distinctions (bheda) is wrong (asaté).

• There is no difference because, from the point of view of ätmä,
all jévas are similar, and from the point of view of the body, all
bodies are made of the same five elements.



Section-III – Teachers try to rectify Prahlada (8-18)

|| 7.5.13 ||
sa eña ätmä sva-parety abuddhibhir

duratyayänukramaëo nirüpyate
muhyanti yad-vartmani veda-vädino

brahmädayo hy eña bhinatti me matim

People with faulty intelligence (abuddhibhih), thinking in terms of self and
others (sva-para iti), cannot know Paramätmä (sah eña ätmä duratyayah).
And even the followers of the Vedas (veda vädinah) such as Brahmä
(brahmä ädayah) are bewildered (muhyanti) about the path to attain him
(yat anukramaëah vartmani). That Lord (eña hi) has made my intelligence
different from yours (bhinatti me matim).

Verse Summary: People with such animal intelligence cannot understand the
Lord.
“But we know the scriptures.”
What to speak of you, all the followers of Vedas including Brahma, are
bewildered about the Lord. That Lord has made my intelligence different
from yours.



SVCT Commentary – Verse 13

• The Lord is difficult to understand for people with animal
intelligence.

• Paramätmä is defined as he who cannot be approached by
persons with faulty intelligence who think in terms of self and
others.

• But one cannot say that he is easily approached by those who
know scriptures.

• The knowers of the Vedas are also bewildered about the path
to attain him, bhakti-yoga. What to speak of you silly fellows!

• This Lord has diverted my intelligence. He has made my
intelligence different from yours.



Section-III – Teachers try to rectify Prahlada (8-18)

|| 7.5.14 ||
yathä bhrämyaty ayo brahman  

svayam äkarña-sannidhau
tathä me bhidyate cetaç  
cakra-päëer yadåcchayä

O brähmaëa (brahman)! As iron moves (yathä ayah bhrämyaty)
automatically (svayam) towards the magnet (äkarña-sannidhau),
my consciousness moves (tathä me cetah) on its own
(yadåcchayä) towards Viñëu (cakra-päëeh) and moves away from
your consciousness (bhidyate).

Verse Summary: How is your mind and intelligence different?
My mind automatically gets attracted to Visnu, and moves away
from your consciousness



SVCT Commentary – Verse 14

• What is this difference in intelligence?

• Just as iron moves on its own towards a magnet, my consciousness
moves on its own towards Viñëu and becomes spontaneously different
(bhidyate) from your consciousness.

• It does so on its own, not caused by pious karmas, austerity or charities.

• The meaning is this.

• The magnet by its çakti attracts the iron and joins with it. There is no
cause or goal in that action.

• Just as the magnet has its nature of attracting iron, Viñëu has his nature.

• The mind of the devotee becomes attracted to the Lord, controlled by his
mercy. Where is my independence in that?



Section-III – Teachers try to rectify Prahlada (8-18)

|| 7.5.15 ||
çré-närada uväca

etävad brähmaëäyoktvä  
viraräma mahä-matiù

taà sannibhartsya kupitaù  
sudéno räja-sevakaù

Närada said: The great soul Prahläda (mahä-matiù) became
silent (viraräma) after saying this (etävad uktvä) to the brähmaëa
(brähmaëäya). Angry (kupitaù), the King’s servant (räja-
sevakaù), in great distress (su-dénah), chastised him and spoke
(taà sannibhartsya).

Verse Summary: Hearing this, Sanda and Amarka became angry
and distressed and thus chastised Prahlada.



Section-III – Teachers try to rectify Prahlada (8-18)

|| 7.5.16 ||
änéyatäm are vetram  

asmäkam ayaçaskaraù
kuläìgärasya durbuddheç  
caturtho 'syodito damaù

Oh (are), please bring me a stick (vetram änéyatäm)! This
Prahläda is damaging our fame (asmäkam ayaçaskaraù). For such
bad intelligence (asya durbuddheh), a cinder in the dynasty of
the demons (kula-aìgärasya), the fourth method (caturthah),
punishment (damaù), is recommended in scriptures (uditah).

Verse Summary: He is damaging our fame. For such a bad
intelligence, punishment is the only way. Bring me a stick.



Section-III – Teachers try to rectify Prahlada (8-18)

|| 7.5.17 ||
daiteya-candana-vane  

jäto 'yaà kaëöaka-drumaù
yan-mülonmüla-paraçor  
viñëor näläyito 'rbhakaù

A thorn tree (kaëöaka-drumaù) has been born (jätah) in a forest
of sandalwood (daiteya candana vane). This boy (ayaà
arbhakaù) is the handle of the axe named Viñëu (viñëoh paraçoh
näläyitah) who wants to cut down the sandalwood forest (yad-
müla unmüla).

Verse Summary: He is a thorn tree in the sandalwood forest of
the demons. He is the handle of the axe named Visnu who wants
to cut down this forest



Section-III – Teachers try to rectify Prahlada (8-18)

|| 7.5.18 ||
iti taà vividhopäyair  

bhéñayaàs tarjanädibhiù
prahrädaà grähayäm äsa  
tri-vargasyopapädanam

The teachers of Prahläda Mahäräja, threatening him (iti taà
bhéñayan) in various ways (tarjana-ädibhiù vividha-upäyaih),
tried to teach him (prahrädaà grähayäm äsa) books which
presented the paths of religion, economic development and sense
gratification (tri-vargasya upapädanam).

Verse Summary: Thus threatening Prahlada, the teachers tried to
teach him books which dealt with the tri-varga karma.



Section-IV – Prahlada’s second meeting with Hiraëyakaçipu after 
joining the school (19-25)

|| 7.5.19 ||
tata enaà gurur jïätvä  
jïäta-jïeya-catuñöayam

daityendraà darçayäm äsa  
mätå-måñöam alaìkåtam

After some time (tatah), the teacher (guruh), understanding (jïätvä)
that Prahläda Mahäräja had learned (enaà jïätah) the subjects of
pacifying public leaders, appeasing them by giving them lucrative
posts, dividing and ruling over them, and punishing them in cases of
disobedience (jïeya catuñöayam), brought him to Hiraëyakaçipu
(daitya-indraà darçayäm äsa) after he was bathed and decorated by
his mother (mätå måñöam alaìkåtam).

Verse Summary: After sometime, when the teachers were satisfied that
he had learned the subjects of pacifying public leaders, they brought
him to Hiraëyakaçipu



Section-IV – Prahlada’s second meeting with Hiraëyakaçipu 
after joining the school (19-25)

|| 7.5.20 ||
pädayoù patitaà bälaà  
pratinandyäçiñäsuraù

pariñvajya ciraà dorbhyäà  
paramäm äpa nirvåtim

Welcoming the boy (bälaà pratinandya) who fell at his feet
(pädayoù patitaà) with blessings (äçiñä), the demon father
(asuraù) embraced him for a long time with his arms
(dorbhyäà ciraà pariñvajya) and felt great happiness (paramäm
nirvåtim äpah).

Verse Summary: Hiraëyakaçipu embraced Prahlada, blessed him,
and felt great happiness.



Section-IV – Prahlada’s second meeting with Hiraëyakaçipu 
after joining the school (19-25)

|| 7.5.21 ||
äropyäìkam avaghräya  

mürdhany açru-kalämbubhiù
äsiïcan vikasad-vaktram  

idam äha yudhiñöhira

O King Yudhiñöhira (yudhiñöhira)! Hiraëyakaçipu, seating
Prahläda Mahäräja on his lap (aìkam äropya) and smelling his
head (mürdhany avaghräya) while moistening him with his tears
(açru kalä-ambubhiù äsiïcat), spoke (idam äha) to smiling
Prahläda (vikasad-vaktram).

Verse Summary: Seating Prahlada on his lap, he spoke to him
with great affection.



Section-IV – Prahlada’s second meeting with Hiraëyakaçipu 
after joining the school (19-25)

|| 7.5.22 ||
hiraëyakaçipur uväca

prahrädänücyatäà täta  
svadhétaà kiïcid uttamam

kälenaitävatäyuñman 
yad açikñad guror bhavän

Hiraëyakaçipu said: My dear son Prahläda (täta prahräda) with
long life (äyuñman)! You should favorably say (bhavän
anücyatäà) the excellent knowledge (kiïcid svadhétaà
uttamam) that you have learned (yad açikñat) for so much time
(kälena etävatä) from your teacher (guroh).

Verse Summary: Speak about the excellent knowledge that you
have learnt from your teacher.



Section-IV – Prahlada’s second meeting with Hiraëyakaçipu after joining the school (19-
25)

|| 7.5.23-24 ||
çré-prahräda uväca

çravaëaà kértanaà viñëoù  
smaraëaà päda-sevanam

arcanaà vandanaà däsyaà  
sakhyam ätma-nivedanam

iti puàsärpitä viñëau  
bhaktiç cen nava-lakñaëä
kriyeta bhagavaty addhä  

tan manye 'dhétam uttamam

Prahläda said: If any of the nine processes of bhakti (bhaktih cet nava-lakñaëä) –hearing
(çravaëaà), chanting (kértanaà), remembering (smaraëaà), menial service (päda-
sevanam), deity worship (arcanaà), offering prayers (vandanaà), servitude (däsyaà),
friendship (sakhyam), and offering body and soul (ätma-nivedanam)—is performed for the
Lord (kriyeta bhagavaty addhä) by any human without prerequisites (puàsä), after being
offered to Viñëu (viñëau arpitä), that should be considered (tad manye) the highest learning
(adhétam uttamam).

Verse Summary: Performance of any of the 9 limbs of bhakti for the pleasure of Visnu is the
highest thing that I have learnt.



SVCT Commentary – Verse 23-24

• “These two lowest of brähmaëas are not my gurus. I have learned only
bhakti from Çré Närada alone. I will speak about bhakti only.”

• In this way Prahläda thought.

• Päda-sevanam means menial service.

• Arcanam means deity worship.

• Däsyam means thinking oneself a servant of the Lord.

• Sakhyam means thinking of oneself as a friend of the Lord, and having
firm faith as well.

• Ätma-nivedanam means offering the ätmä and offering the body.

• Ätma-nivedanam can be accompanied by bhäva or without bhäva.
Rukmiëé is an example of the first type and Bali is an example of the
second type.



SVCT Commentary – Verse 23-24

• Puàsä arpitä means bhakti which is offered by man. This indicates
that bhakti can be practiced by anyone, without the rules of
varëäçrama. It means any jéva, and thus includes women.

• Mention of nine processes means that when any among the nine is
practiced it is called bhakti.

• Bhakti should be performed directly (addhä), not with any
prerequisite jïäna or karma.

• Being offered to the Lord, it is then performed. It is not performed
and then offered to the Lord. This is Çrédhara Svämé’s explanation.

• Or there is another meaning. If bhakti after being offered to the
Lord is performed with the aim of giving Viñëu pleasure, without
taking the results for one’s own pleasure, which would not be
anyäbhiläña-çünya, then I consider it is uttama-bhakti (uttamam
adhétam).



Section-IV – Prahlada’s second meeting with Hiraëyakaçipu 
after joining the school (19-25)

|| 7.5.25 ||
niçamyaitat suta-vaco 
hiraëyakaçipus tadä

guru-putram uväcedaà 
ruñä prasphuritädharaù

Hearing these words from his son (etat sutah vacah niçamya),
Hiraëyakaçipu (hiraëyakaçipuh), his lips trembling (prasphurita
adharaù), spoke angrily (tadä idaà ruñä uväca) to the son of
Çukräcärya (guru-putram).

Verse Summary: Hearing these words, Hiraëyakaçipu angrily
spoke to Sanda and Amaraka.



Section-V – Hiraëyakaçipu chastises the teachers (26-28)

|| 7.5.26 ||
brahma-bandho kim etat te

vipakñaà çrayatäsatä
asäraà grähito bälo

mäm anädåtya durmate

O unqualified brähmaëa (brahma-bandhoh)! Fool (durmate)! What is
this (kim etat)? Disrespecting me (mäm anädåtya), you have
deceptively taken shelter of the enemy (asatä te vipakñaà çrayatä),
and taught nonsense (asäraà grähitah) to the boy (bälah).

Verse Summary: Oh fools! Disrespecting me, you have taken shelter of
the enemy and taught nonsense to Prahlada.

• You have taught something which has no worth (asäram).

• However the other meaning is “you have taught something which
has no comparison.”



Section-V – Hiraëyakaçipu chastises the teachers (26-28)

|| 7.5.27 ||
santi hy asädhavo loke  

durmaiträç chadma-veñiëaù
teñäm udety aghaà käle  

rogaù pätakinäm iva

In this world (loke) there are (santi) dishonest (asädhavah), false
friends (durmaiträh), who disguise themselves (chadma-
veñiëaù). Just as disease appears (udety rogaù iva) in sinful
persons (pätakinäm) with time (käle), their hatred (teñäm
aghaà) will also manifest in time (udeti käle).

Verse Summary: Time will expose dishonest, false friends like
you who support the enemy, just as disease appears in sinful
persons with time.



SVCT Commentary – Verse 27

• By good fortune your partiality to the enemy has been revealed after
so many days.

• Today I will give you a suitable gift.

• He makes a general statement with this specific intention.

• The hatred of those with false friendship will become evident by
fate, just as disease becomes manifest in a sinner. It is said in the
småti:

brahma-hä kñaya-rogé syät surä-paù çyäva-dantakaù
svarëa-häré tu kunakhé duçcarmä guru-talpagaù

The killer of a brähmaëa gets tuberculosis. The alcoholic gets
discolored teeth. The gold thief gets diseased nails. He who violates the
guru’s wife gets leprosy. Yajïavalkya Småti



Section-V – Hiraëyakaçipu chastises the teachers (26-28)

|| 7.5.28 ||
çré-guru-putra uväca

na mat-praëétaà na para-praëétaà
suto vadaty eña tavendra-çatro
naisargikéyaà matir asya räjan

niyaccha manyuà kad adäù sma mä naù

The son of Çukräcärya said: O enemy of Indra (indra-çatroh)! O King
(räjan)! Whatever your son Prahläda has said (eña tava sutah vadaty) was
not taught to him by me (na mat-praëétaà) or anyone else (na para-
praëétaà). This is his natural tendency (iyaà asya naisargiki matih). Give
up your anger (niyaccha manyuà) and do not find fault in us (mä naù kad
adäù sma).

Verse Summary: We didn’t teach him all this. This is his natural tendency.
Do not find fault in us.

• O enemy of Indra! This indicates “It is not proper for you to become
angry at a poor brähmaëa.”



Section-VI – Prahlada instucts Hiraëyakaçipu further about real goal of life 
(29-32)

|| 7.5.29 ||
çré-närada uväca

guruëaivaà pratiprokto
bhüya ähäsuraù sutam

na ced guru-mukhéyaà te
kuto 'bhadräsaté matiù

Närada said: When Hiraëyakaçipu received this reply (evaà pratiproktah)
from the teacher (guruëä), he again addressed his son Prahläda (asuraù
bhüyah sutam äha). Inauspicious child (abhadra)! If you have not received
this way of thinking (na cet te asaté matiù) from your teachers (guru-
mukhéyaà), from where have you receive it (kutah)?

Verse Summary: Oh inauspicious child! Where did you get these teachings
from?

• O inauspicious one! The hidden meaning is “From where did you get this
mind which is not inauspicious (asaté)?”



Section-VI – Prahlada instucts Hiraëyakaçipu further about real goal of life 
(29-32)

|| 7.5.30 ||
çré-prahräda uväca

matir na kåñëe parataù svato vä
mitho 'bhipadyeta gåha-vratänäm
adänta-gobhir viçatäà tamisraà
punaù punaç carvita-carvaëänäm

Prahläda replied: For those attached to household life (gåha-vratänäm), who
enter hell (tamisraà viçatäà) by uncontrolled senses (adänta-gobhih), and
chew what has been chewed already (punaù punah carvita carvaëänäm),
inclination to the Lord (kåñëe matih) does not arise (na abhipadyeta) either
by others’ influence (parataù), in one’s own efforts (svatah vä) or by the
combination of both (mithah).

Verse Summary: Krsna mati does not arise in those with uncontrolled senses
either by other’s influence, or by one’s own efforts or by the combination of
both.



SVCT Commentary – Verse 30
• True, according to you, thinking of Kåñëa is asat. It is non-existent at

least in you. This mentality will never arise in persons like you.

• Prahläda laughs at his father with these crooked words.

• From persons like your guru, from yourself or from combined effort, this
inclination does not arise.

• Internally however Prahläda understands that bhakti does not arise in his
father because his father does not have the dust from the feet of the
devotees. (SB 7.5.32)

• Gåha-vratänäm means persons attached to household life. That life is
described.

• By uncontrolled senses they enter hell. “But the householders should go
to Svarga sometimes.”

• They chew what others have already chewed.

• The prostitute house and Svarga are all the same.



Section-VI – Prahlada instucts Hiraëyakaçipu further about real goal of life 
(29-32)

|| 7.5.31 ||
na te viduù svärtha-gatià hi viñëuà

duräçayä ye bahir-artha-mäninaù
andhä yathändhair upanéyamänäs

te 'péça-tantryäm uru-dämni baddhäù

Having evil hearts (duräçayäh) and thinking that sense enjoyment has value
(bahir-artha-mäninaù), they do not know (na te viduù) that the valuable
goal (sva artha-gatià) is Viñëu (hi viñëuà). Just as blind men (yathä
andhäh) lead other blind men into a ditch (andhaih upanéyamänäh), bound
by the ropes of Vedic instructions on rituals (uru-dämni baddhäù) and
binding others in the same way (te api éça-tantryäm), they fall into the dark
well of material existence (implied).

Verse Summary: Do your exalted teachers not know the import of
scriptures? Have they taught you something incorrect?

Having evil hearts, they do not know that the real goal of life is Visnu. In
teaching others, these blind men are leading others and themselves into the
dark well of material existence.



SVCT Commentary – Verse 31
• “O fool! You are criticizing me, your father, whose feet are worshipped

by Indra.

• Listen foolish boy! Do your teachers, greatly learned pupils of
Çukräcärya, not know the import of scriptures? You do not think that
what they have taught is correct.”

• Prahläda replies. They do not know that Viñëu, who is one’s treasure, is
the goal. They know only goals like Svarga, which are not valuable at all.

• They have evil hearts and consider sense enjoyment which is useless to
be valuable.

• If they do not know what is valuable, how will their pupils know? An
example is given.

• Blind men directed on the path by other blind men fall into a ditch.

• Similarly the teachers, bound up by the rituals, tied by the long ropes—
names like brähmaëa—mentioned in the Vedas, fall along with their
students.



Section-VI – Prahlada instucts Hiraëyakaçipu further about real goal of life 
(29-32)

|| 7.5.32 ||
naiñäà matis tävad urukramäìghrià
spåçaty anarthäpagamo yad-arthaù

mahéyasäà päda-rajo-'bhiñekaà
niñkiïcanänäà na våëéta yävat

As long as their intelligence (yävat eñäà matih) does not accept (na våëéta)
the dust from the feet (päda-rajo-abhiñekaà) of devotees (mahéyasäà)
having no material desires (niñkiïcanänäà), the intelligence of these people
(tävad eñäà matih) will not realize the lotus feet of the Lord (na spåçaty
urukrama aìghrià), whose secondary goal (yad-arthaù) is destruction of
saàsära (anartha apagamah).

Verse Summary: “If the scriptures say that Viñëu is the valuable goal, then
why your teachers, who know scriptures, have not become fixed on Viñëu?”

As long one does not accept the dust from the feet of devotees their
intelligence will not realize the lotus feet of the Lord.



SVCT Commentary – Verse 32
• “If the scriptures say that Viñëu is the valuable goal, then your teachers,

who know scriptures, would have become fixed on Viñëu. Since they do
not think of Viñëu, bhakti to Viñëu must not be the instruction of
scripture.”

• Niñkiïcanänäà means those who have given up karma, jïäna, and
desires for material wealth, sons, and family, with a desire only for
bhakti.

mayy ananyena bhävena bhaktià kurvanti ye dåòhäm
mat-kåte tyakta-karmäëas tyakta-svajana-bändhaväù

They perform firm bhakti to me with exclusive devotion, giving up all
actions to attain me, giving up friends and relatives. SB 3.25.22

• As long as the intelligence does not accept bathing in the dust from the
feet of great devotees who have given up all material desires, bathing in
his Vaiñëava behavior and knowledge, that intelligence will not touch the
feet of the Lord.



SVCT Commentary – Verse 32

• Çruti says:

yasya deve parä bhaktir yathä deve tathä gurau
tasyaite kathitä hy arthä prakäçante mahätmanaù

• He who has bhakti for the guru as much as he has for the Lord
understands the meaning of the scriptures. Çvetäçvatara Upaniñad

yam evaiña våëute tena labhyas tasyaiña ätmä vivåëute tanuà sväm

• The Lord reveals his form to he whom he chooses. Muëòaka Upaniñad

• The goal of having the intelligence touch the Lord’s feet (yad arthaù) is
destruction of saàsära (anartha-apagamaù).

• This is actually an accompanying result.

• The main goal is simply to touch the feet of the Lord.



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the 
attempts are foiled (33-48)

|| 7.5.33 ||
ity uktvoparataà putraà 

hiraëyakaçipü ruñä
andhékåtätmä svotsaìgän  

nirasyata mahé-tale

After Prahläda had finished speaking (ity uktva uparataà
putraà), Hiraëyakaçipu (hiraëyakaçipü), blinded by anger (ruñä
andhékåta atmä), threw him (nirasyata) off his lap onto the
ground (sva utsaìgän mahé-tale).

Verse Summary: Hearing this, Hiraëyakaçipu, in great anger,
threw Prahlada off his lap.



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the 
attempts are foiled (33-48)

|| 7.5.34 ||
ähämarña-ruñäviñöaù  
kañäyé-bhüta-locanaù

vadhyatäm äçv ayaà vadhyo  
niùsärayata nairåtäù

Intolerant and angry (amarña ruñä äviñöaù), his reddish eyes
burning like molten copper (kañäyé bhüta locanaù),
Hiraëyakaçipu said (äha): O demons (nairåtäù) ! Take this boy
away (ayaà niùsärayata) ! He deserves to be killed (vadhyah).
Kill him immediately (äçu vadhyatäm)!

Verse Summary: In great anger, Hiraëyakaçipu ordered his
demons: “He deserves to be killed. Kill him immediately.”



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the 
attempts are foiled (33-48)

|| 7.5.35 ||
ayaà me bhrätå-hä so 'yaà  
hitvä svän suhådo 'dhamaù
pitåvya-hantuù pädau yo  

viñëor däsavad arcati

This low person (ayaà adhamaù), giving up his family of well-
wisher (hitvä svän suhådah ayaà), is the killer of my brother (me
bhrätå-hä), for he worships the feet of Viñëu (yah arcati viñëoh
pädau), the killer of his uncle (pitåvya-hantuù), as if he were his
servant (däsavad).

Verse Summary: Actually, he is the killer of my brother, for he,
giving up his well wishing family, worships Visnu as if he were
his servant.



SVCT Commentary – Verse 35

• He is the killer of my brother.

• “But it is well known that Viñëu killed your brother.”

• He is Viñëu.

• How is that?

• He worships Viñëu like a servant, though he is the son of
demon king.

• He is Viñëu because Viñëu gives a similar form to his
servants.

• Therefore kill him.



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the attempts 
are foiled (33-48)

|| 7.5.36 ||
viñëor vä sädhv asau kià nu  

kariñyaty asamaïjasaù
sauhådaà dustyajaà pitror

ahäd yaù païca-häyanaù

Although Prahläda is only five years old (yaù païca-häyanaù), being unfit
(asamaïjasaù), he has given up the affection (ahät sauhådaà) of his father
and mother (pitroh), difficult to reject (dustyajaà). Will he put his faith
(kià nu asau sädhu kariñyaty) in Viñëu (viñëor vä) ?

Verse Summary: Even though he is only 5 years old, he has given up family
affection. Will he put his faith in Visnu?

• Viñëu should not be believed. How could a person who is intelligent put
faith in him?



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the attempts are foiled (33-
48)

|| 7.5.37 ||
paro 'py apatyaà hita-kåd yathauñadhaà

sva-dehajo 'py ämayavat suto 'hitaù
chindyät tad aìgaà yad utätmano 'hitaà

çeñaà sukhaà jévati yad-vivarjanät

Someone else’s child (parah api), if beneficial (hita-kåt) like a medicinal herb
(yathä auñadhaà), is treated like a son (apatyaà). A son who is unbeneficial
(ahitaù sutah), though coming from one’s body (sva-deha-jah api), is like
disease (ämaya vat). A limb which is unbeneficial (yad ätmanah ahitaà
aìgaà) should be cut off (chindyät). By cutting it off (yad-vivarjanät), one
can finally live happily (çeñaà sukhaà jévati).

Verse Summary: If unbeneficial, even one’s son must be cut off, just like a
defective limb is cut off.

• “How can we kill your son?”

• A person not of one’s family, if beneficial like a medicinal herb, is treated
like son. A limb, if unbeneficial for oneself, should be cut off.



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the 
attempts are foiled (33-48)

|| 7.5.38 ||
sarvair upäyair hantavyaù
sambhoja-çayanäsanaiù

suhål-liìga-dharaù çatrur
muner duñöam ivendriyam

This enemy (çatruh), disguised as friend (suhåt-liìga-dharaù),
like uncontrolled senses for a sage (muneh duñöam indriyam iva),
should be killed (hantavyaù) by some means (sarvaih upäyaih)
while he eats, sits or sleeps (sambhoja çayana äsanaiù).

Verse Summary: This enemy disguised as a friend should be
killed by some means while he eats, sits or sleeps.

• He should be killed by putting poison in his food and other
means.



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the attempts are 
foiled (33-48)

|| 7.5.39-40 ||
nairåtäs te samädiñöä  

bharträ vai çüla-päëayaù
tigma-daàñöra-karäläsyäs  
tämra-çmaçru-çiroruhäù

nadanto bhairavaà nädaà  
chindhi bhindhéti vädinaù

äsénaà cähanaï çülaiù  
prahrädaà sarva-marmasu

Ordered by their master (te bharträ samädiñöäh), the demons (nairåtäh), with
fearful faces (karäla äsyäh), sharp teeth (tigma daàñöra) and reddish, coppery
beards and hair (tämra-çmaçru çiroruhäù), making fearful sounds (nadantah
bhairavaà nädaà), shouted, "Chop him up! Pierce him (chindhi bhindhi iti
vädinaù)!" With tridents in their hands (çüla-päëayaù) they began attacking
(ahanaï) sitting Prahläda (prahrädaà äsénaà) at all the vital points on his body
(sarva-marmasu).

Verse Summary: Thus ordered, the demons began to attack Prahlada with lances.



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the 
attempts are foiled (33-48)

|| 7.5.41 ||
pare brahmaëy anirdeçye  

bhagavaty akhilätmani
yuktätmany aphalä äsann  
apuëyasyeva sat-kriyäù

Just as pious acts have no effect on a misfortunate person
(apuëyasya sat-kriyäù iva), the demons had no effect (aphalä
äsan) on Prahläda whose body was embraced (ätmani yuktah) by
the Supreme Lord (bhagavati), the soul of all things (akhila
ätmani), the supreme Brahman, who is spread everywhere
without change (pare brahmaëi) and possesses inconceivable
powers (anirdeçye) .

Verse Summary: But, the demons had no effect on Prahlada
whose body was embraced by the Lord.



SVCT Commentary – Verse 41

• His body (ätmä) was connected with the Lord, since it was
previously said that he was embraced by Govinda.

• He was like a child protected on the lap of his father.

• “Then did the weapons attack the limbs of the Lord?”

• No, that is impossible.

• The Lord is the supreme Brahman, spread everywhere,
without change, with inconceivable powers (anirdeçye).

• He is the soul of everything, and thus the controller of all
weapons. How could weapons strike him?



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the 
attempts are foiled (33-48)

|| 7.5.42 ||
prayäse 'pahate tasmin  

daityendraù pariçaìkitaù
cakära tad-vadhopäyän  

nirbandhena yudhiñöhira

O King Yudhiñöhira (yudhiñöhira)! When all the attempts failed
(prayäse apahate tasmin), the King of the demons,
Hiraëyakaçipu (daitya indraù), being most fearful (pariçaìkitaù),
stubbornly tried (nirbandhena cakära) other means to kill him
(tad-vadha upäyän).

Verse Summary: When all attempts failed, fearful Hiraëyakaçipu
stubbornly tried other means to kill him.



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the attempts are foiled (33-48)

|| 7.5.43-44 ||
dig-gajair dandaçükendrair  

abhicärävapätanaiù
mäyäbhiù sannirodhaiç ca  

gara-dänair abhojanaiù

hima-väyv-agni-salilaiù  
parvatäkramaëair api

na çaçäka yadä hantum  
apäpam asuraù sutam

cintäà dérghatamäà präptas  
tat-kartuà näbhyapadyata

When Hiraëyakaçipu could not kill (yadä asuraù hantum na çaçäka) his innocent son (apäpam
sutam) by throwing him beneath the feet of big elephants (dig-gajair), throwing him among huge
snakes (danda-çüka-indraih), employing destructive spells (abhicära), hurling him from the tops
of hills (avapätanaiù), conjuring up illusory tricks (mäyäbhiù), imprisoning him
(sannirodhaih), administering poison (gara-dänaih), starving him (abhojanaiù), exposing him to
severe cold, winds, fire and water (hima-väyu-agni-salilaiù), or throwing heavy stones on him to
crush him (parvata äkramaëaih api), he began to contemplate the situation deeply (cintäà
dérghatamäà präptah). He did not succeed (na abhyapadyata) in killing him (tat-kartuà).

Verse Summary: When Hiraëyakaçipu could not kill Prahlada through all means at his disposal,
he began to contemplate deeply.



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the 
attempts are foiled (33-48)

|| 7.5.45 ||
eña me bahv-asädhükto
vadhopäyäç ca nirmitäù

tais tair drohair asad-dharmair
muktaù svenaiva tejasä

I have called him many ill names (eñah me bahu asädhu uktah)
and have devised many means of killing him (vadha upäyäh
nirmitäù), but he was freed (muktaù) from all these violent spells
(taih taih drohaih asad-dharmaih) by his own powers (svena eva
tejasä).

Verse Summary: By his own powers he has freed himself from the
many plans that I devised to kill him.

• Three verses explain his thoughts.



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the 
attempts are foiled (33-48)

|| 7.5.46 ||
vartamäno 'vidüre vai  

bälo 'py ajaòa-dhér ayam
na vismarati me 'näryaà  
çunaù çepa iva prabhuù

Though he is only a child (bälah api) and is not far from me
(avidüre vartamänah), he remains energetic in mind (ayam
ajaòa-dhéh), never forgetting (na vismarati) my enemy Viñëu (me
anäryaà). He is capable of escaping death (prabhuù) like Çunaù-
çepa (çunaù çepah iva)

Verse Summary: Though he is only a child, he remains energetic
in mind, never forgetting Visnu. He is certainly capable of
escaping death.



SVCT Commentary – Verse 46
• Though he is situated close, he never forgets my enemy

(anäryam), Viñëu.

• Prahläda’s inability to give up his nature is explained
through an example.

• He is resilient like a dog’s tail.

• Çunaù-çepaù is also the name of the middle son of Ajégarta
who was sold to Hariçcandra by his parents as a sacrifice.

• He did not remember their harm to him, and took shelter
of Viçvämitra and became a member of his family. He was
thus saved from being killed.

• Prahläda was similarly able to escape death.



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the 
attempts are foiled (33-48)

|| 7.5.47 ||
aprameyänubhävo 'yam 
akutaçcid-bhayo 'maraù
nünam etad-virodhena  

måtyur me bhavitä na vä

He has unlimited power (ayam aprameya anubhävah), is fearless
(akutaçcit bhayah) and deathless (amaraù). Perhaps opposing
him (nünam etad-virodhena) will bring my death (måtyur me
bhavitä na vä).

Verse Summary: He has unlimited power, is fearless and
deathless. Perhaps opposing him will bring my death.



Section-VII – Hiraëyakaçipu orders Prahlada to be killed but the 
attempts are foiled (33-48)

|| 7.5.48 ||
iti tac-cintayä kiïcin  

mläna-çriyam adho-mukham
çaëòämarkäv auçanasau  

vivikta iti hocatuù

While he was thinking in this way (iti tat-cintayä kiïcit), bereft
of bodily luster (mläna-çriyam), with downcast face (adhah-
mukham), Ñaëòa and Amarka (çaëòa-amarkäu auçanasau) spoke
to him (iti ha ücatuù) in private (vivikta).

Verse Summary: While Hiraëyakaçipu was thinking in this way,
Sanda and Amarka spoke to him in private.



Section-VIII – Following Sanda and Amarka’s advise Prahlada is sent back 
to school (49-57)

|| 7.5.49 ||
jitaà tvayaikena jagat-trayaà bhruvor
vijåmbhaëa-trasta-samasta-dhiñëyapam
na tasya cintyaà tava nätha cakñvahe
na vai çiçünäà guëa-doñayoù padam

You have conquered (tvayä ekena jitaà) the three worlds by yourself
(jagat-trayaà). The devatäs (samasta-dhiñëyapam) are afraid of the
mere movement of your brow (bhruvoh vijåmbhaëa trastah). O
master (nätha)! We do not see that it is worth while (na cakñvahe) to
think about unobtainable desires (tava tasya cintyaà). We do not
take seriously (na cakñvahe) the good and bad behavior of children
(çiçünäà guëa-doñayoù padam).

Verse Summary: You have conquered the three worlds and the devatas
are afraid of you. Therefore, do not think about unobtainable desires
and don’t take children’s behavior too seriously.



SVCT Commentary – Verse 49

• We do not see it suitable for you to think about desires
you cannot attain.

• “But my son’s nature is to oppose me.”

• We do not see the behavior of children in terms of good
and bad.

• We will understand the good or bad nature of his
intelligence after his childhood.



Section-VIII – Following Sanda and Amarka’s advise Prahlada is 
sent back to school (49-57)

|| 7.5.50 ||
imaà tu päçair varuëasya baddhvä

nidhehi bhéto na paläyate yathä
buddhiç ca puàso vayasärya-sevayä

yävad gurur bhärgava ägamiñyati

Keep him bound (baddhvä nidhehi) with Varuëa’s ropes (varuëasya
päçaih) so that he does not run away (yathä na paläyate) in fear
(bhétah). His intelligence will develop with age (puàsah buddhih
vayasä) and service to the äcärya (ärya-sevayä), when Çukräcärya
arrives (yävad guruh bhärgava ägamiñyati).

Verse Summary: Keep him bound with Varuna’s rope. His intelligence
will develop with age and by service to Çukräcärya.



SVCT Commentary – Verse 50

• “Let that be. What should I do right now?”

• They give their advice in this verse.

• Any man develops intelligence, by age, after passing
childhood, and by service to the äcärya.

• “Who is the äcäryä? When will he serve the äcärya?”

• When Çukräcärya returns, he will become intelligent.



Section-VIII – Following Sanda and Amarka’s advise Prahlada is 
sent back to school (49-57)

|| 7.5.51 ||
tatheti guru-putroktam 

anujïäyedam abravét
dharmo hy asyopadeñöavyo  
räjïäà yo gåha-medhinäm

Accepting the instructions of Ñaëòa and Amarka (tathä iti guru-
putra-uktam anujïäya), Hiraëyakaçipu said (idam abravét),
“Instruct Prahläda (asya upadeñöavyah) on the duties of
householder kings (yah räjïäà gåha-medhinäm dharmah).”

Verse Summary: Accepting their instructions, Hiraëyakaçipu
said, “Instruct Prahläda on the duties of householder kings”.



Section-VIII – Following Sanda and Amarka’s advise Prahlada is 
sent back to school (49-57)

|| 7.5.52 ||
dharmam arthaà ca kämaà ca 

nitaräà cänupürvaçaù
prahrädäyocatü räjan  
praçritävanatäya ca

O King (räjan)! Thereafter, Ñaëòa and Amarka systematically
(anupürvaçaù) and unceasingly (nitaräà ca) taught Prahläda
Mahäräja (prahrädäya ücatah), who was submissive (avanatäya)
and humble (praçritah ca), about mundane religion, economic
development (dharmam arthaà ca) and sense gratification
(kämaà).

Verse Summary: Thereafter, the teachers taught humble and
submissive Prahlada about dharma, artha and kama.



Section-VIII – Following Sanda and Amarka’s advise Prahlada is 
sent back to school (49-57)

|| 7.5.53 ||
yathä tri-vargaà gurubhir  

ätmane upaçikñitam
na sädhu mene tac-chikñäà  

dvandvärämopavarëitäm

Just as he considered (yathä mene) what was previously taught by the
teachers to him (gurubhih ätmane upaçikñitam) concerning artha,
dharma, and käma (tri-vargaà) to be wrong (na sädhu), he considered
these teachings (tat-çikñäà) concerning topics of material enjoyment
to be wrong (dvandva äräma upavarëitäm).

Verse Summary: Just as he considered the teachings of tri-varga to be
wrong, he considered this teaching wrong, since it described topics of
material enjoyment and nothing spiritual.



Section-VIII – Following Sanda and Amarka’s advise Prahlada is 
sent back to school (49-57)

|| 7.5.54 ||
yadäcäryaù parävåtto
gåhamedhéya-karmasu

vayasyair bälakais tatra
sopahütaù kåta-kñaëaiù

When the teacher (yada äcäryaù) went home to attend (parävåttah) to
his household affairs (gåha medhéya karmasu), the students of the
same age as Prahläda Mahäräja (vayasyaih bälakaih) would call him
(sah tatra upahütaù) for playing (kåta-kñaëaiù).

Verse Summary: After the teachers went home, Prahlada’s friends
would call him for playing.

• At that time Prahläda was called by his friends for having a
goodtime playing (kåta-kñaëaiù). Or it can mean “with
opportunities for teaching about bhakti.



Section-VIII – Following Sanda and Amarka’s advise Prahlada is sent back 
to school (49-57)

|| 7.5.55 ||
atha täï çlakñëayä väcä

pratyähüya mahä-budhaù
uväca vidväàs tan-niñöhäà

kåpayä prahasann iva

Smiling with compassion (atha kåpayä prahasann iva), Prahläda, who was
very intelligent (mahä-budhaù), knowing that the boys would accept him as
a teacher (vidvän tat-niñöhäà), responded to them (täï pratyähüya) with a
sweet voice (çlakñëayä väcä).

Verse Summary: Knowing that the boys would accept him as a teacher,
Prahlada smilingly responded to them.

• Vidvän tan-niñthäm means “he knew that the boys had faith in him as
their teacher.”

• He smiled slightly, thinking, “These boys have fallen into the net of the
Lord’s mercy.”



Section-VIII – Following Sanda and Amarka’s advise Prahlada is sent back to 
school (49-57)

|| 7.5.56-57 ||
te tu tad-gauravät sarve 
tyakta-kréòä-paricchadäù

bälä adüñita-dhiyo  
dvandvärämeritehitaiù

paryupäsata räjendra  
tan-nyasta-hådayekñaëäù

tän äha karuëo maitro  
mahä-bhägavato 'suraù

Respectful to him (tat-gauravät), all the boys (te sarve bäläh), whose minds were
uncorrupted (adüñita-dhiyah) by the actions and words of the brähmaëas teaching
about material pleasure (dvandva äräma érita éhitaiù), gave up their toys (tyakta-
kréòä-paricchadäù) and sat around him (paryupäsata). O King (räjendra)! Being
compassionate and friendly (karuëah maitrah), the great devotee (mahä-
bhägavatah) born in a demonic family (asurah) spoke to the boys (tän äha), who
had placed their minds and eyes upon him alone (tat-nyasta-hådaya ikñaëäù).

Verse Summary: Respecting Prahlada, the boys gave up their toys and sat around
him. Prahlada then spoke to them with great compassion.


