
Canto Seven - Chapter Six

Prahläda Instructs His 
Demoniac Schoolmates



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.1 ||
çré-prahräda uväca

kaumära äcaret präjïo  
dharmän bhägavatän iha

durlabhaà mänuñaà janma 
tad apy adhruvam arthadam

Prahläda said: The wise person (präjïah) should practice (äcaret) bhakti-yoga (bhägavatän
dharmän) in his life (iha) from youth (kaumära). Human birth is rare (durlabhaà
mänuñaà janma) and transient (adhruvam) but effective for bhakti (tad api arthadam).

Verse Summary: The wise person should practice bhagavata dharma in his life from
kaumara age.
But, only at an older age does one become qualified to practice dharma.
But this dharma is characterized by hearing and chanting aimed towards the Lord. This can
be practiced while young.
But still, why cant I start at an older age?
Because one may die young.
Ok. Let me start it in next life then.
Human life is rare. One may not get it to practice bhakti
“How can bhakti be perfected in such a short time?”
Human birth is effective (arthadam). One can perfect bhakti in one human life.



SVCT Commentary – Verse 1

• At the end of the last chapter it was mentioned that Prahläda
was compassionate and friendly.

• What did he tell the boys? That is explained now.

• At kaumära age one should practice dharmas.

• “But in youth a person is unqualified for varëäçrama-dharma.”

• This dharma is related to the Lord: hearing and chanting, in
the land of Bhärata (iha).

• “But a person will be successful starting during yauvana?”

• The wise person (prajïaù) understands that perhaps he will
die at the end of kaumära age, and thus his life would be
wasted.



SVCT Commentary – Verse 1

• “But why worry? In a future life one can practice bhakti.”

• Birth as a human is rare. One attains human form by good
fortune, and it is transient.

• Though you exist today, it is not certain you will exist
tomorrow.

• “How can bhakti be perfected in such a short time?”

• Human birth is effective (arthadam).

• One sees that Khätväìga and others achieved success by
having bhakti for only a few moments.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)
|| 7.6.2 ||

yathä hi puruñasyeha 
viñëoù pädopasarpaëam
yad eña sarva-bhütänäà  
priya ätmeçvaraù suhåt

One should perform bhakti by the methods which allow one
(yathä hi puruñasya iha) to surrender to the lotus feet of the Lord
(viñëoù päda-upasarpaëam), since the Lord is (yat eñah) a dear
lover (priyah), a son (ätmä), Brahman, the master (éçvaraù) and
the friend of all beings (sarva-bhütänäà suhåt).

Verse Summary: Ok. But how should one practice bhägavata-
dharma?
One should perform it by the method which enables one to attain
surrender to the lotus feet of Viñëu. This is possible by
worshipping the Lord in any one of the Rasas.



SVCT Commentary – Verse 2

• How should one practice bhägavata-dharma?

• One should perform it by the method which enables one to
attain surrender to the lotus feet of Viñëu.

• Viñëu is described in order to indicate four different methods.

na karhicin mat-paräù çänta-rüpe
naìkñyanti no me 'nimiño leòhi hetiù

yeñäm ahaà priya ätmä sutaç ca
sakhä guruù suhådo daivam iñöam

• The devotees in the spiritual world are deprived of any
enjoyment. My wheel of time does not afflict those devotees,
for whom I am a lover, the ätmä, son, friend, elder, companion
or worshipable deity. SB 3.25.38



SVCT Commentary – Verse 2

• Thus, among the bhävas of mädhurya (priya), çänta-rati
(ätmä), däsya (ésvara), or sakhya (suhåt) one should surrender
to the Lord by whichever bhäva one desires.

• Thus it is said that one should perform bhägvatän dharmän—
one should perform these dharmas.

• This is an order for performance of räga-bhakti.

• Prahläda has also taught the fifth bhäva called vätsalya by
taking another meaning in the word ätmä since ätmä can mean
son (one’s own).



Section-I – Prahlada Maharaj instructs his Classmates (1-28)
|| 7.6.3 ||

sukham aindriyakaà daityä
deha-yogena dehinäm

sarvatra labhyate daiväd
yathä duùkham ayatnataù

Dear demons (daityäh)! Just as all beings (yathä dehinäm) attain (daiväd
labhyate) distress without endeavor (duùkham ayatnataù), they attain
happiness of the senses (aindriyakaà sukham labhyate) in all species
(sarvatra) just by connection with a body (deha-yogena).

Verse Summary: On the contrary, having attained a human form, one should
not endeavor for material happiness. One anyway gets it according to ones
karma.

• Having attained a human form one should not endeavor for material
happiness.

• Happiness and distress are the qualities of the body.

• Thus by attaining a body one attains both of these.





Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.4 ||
tat-prayäso na kartavyo  
yata äyur-vyayaù param
na tathä vindate kñemaà  
mukunda-caraëämbujam

One should not endeavor for material happiness (tat-prayäsah na
kartavyo) since it simply depletes one’s life span (yatah äyuh-
vyayaù param). By that method (tathä) one gains no benefit (na
vindate kñemaà). One gains benefit from worshipping the lotus
feet of Mukunda (mukunda-caraëämbujam).

Verse Summary: Further, material happiness simply depletes
one’s life span and one gains no benefit by it. Rather, one gains
benefit from worshipping the lotus feet of Mukunda.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.5 ||
tato yateta kuçalaù  

kñemäya bhavam äçritaù
çaréraà pauruñaà yävan  
na vipadyeta puñkalam

The skilful person (tatah kuçalaù), fearful of falling from his
position (bhavam äçritaù), should endeavor (yateta) for his
benefit (kñemäya) as long as (yävat) he remains capable (na
vipadyeta puñkalam) in the human form (pauruñaà çaréraà).

Verse Summary: Thus a skilful person, fearful of falling from his
position, should worship the Lord as long as he remains capable
in the human form.



SVCT Commentary – Verse 5

• Hearing fearfully that one falls from one’s position by not
worshipping the Lord (sthänäd bhrañöäù patanty adhaù, SB
11.5.3), one worships the Lord.

• That is the meaning of bhayam äçritaù.

• This is an injunction for vaidhi-bhakti.

• Puñkalam means “well nourished because of absence of old age
and disease.”

• Thus it indicates “as long as one is capable of endeavoring.”



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.6 ||
puàso varña-çataà hy äyus
tad-ardhaà cäjitätmanaù

niñphalaà yad asau rätryäà
çete 'ndhaà präpitas tamaù

Every human being (puàsah) has as his duration of life one hundred years
(varña-çataà hi äyuh), but for one who cannot control his senses (ajita-
ätmanaù), half of those years (tad-ardhaà) are completely useless
(niñphalaà) because at night he sleeps (çete yad asau rätryäà), covered by
ignorance (präpitah andhaà tamaù).

Verse Summary: But why do you say that a life of sense gratification
depletes one’s life span?
A person with uncontrolled senses wastes half of his life span of 100 years by
sleeping.

• The way in which one wastes one’s life is described.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.7 ||
mugdhasya bälye kaiçora  

kréòato yäti viàçatiù
jarayä grasta-dehasya  

yäty akalpasya viàçatiù

For the first ten years one is in ignorance (mugdhasya bälye).
From the age of ten to fifteen (kaiçore) one engages in playing
(kréòatah yäti). One spends twenty years (viàçatiù) afflicted by
invalidity due to old age (jarayä grasta-dehasya), and another
twenty years (viàçatiù) incapable of doing anything (akalpasya
yäti).

Verse Summary: Further, such a person wastes his 1st 10 years in
ignorance, next 5 in playing and later wastes 20 years in invalidity
and another 20, incapable of doing anything.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.8 ||
duräpüreëa kämena  
mohena ca baléyasä

çeñaà gåheñu saktasya  
pramattasyäpayäti hi

The person, attached to family life (saktasya) and inattentive to
his goal (pramattasya), wastes the remaining years (äpayäti
çeñaà) in household life (gåheñu), bewildered by strong desires
(baléyasä kämena mohena) that cannot be fulfilled (duräpüreëa).

Verse Summary: In between, the remaining years of his
household life he wastes in sense gratification, being attached to
the family life.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.9 ||
ko gåheñu pumän saktam  

ätmänam ajitendriyaù
sneha-päçair dåòhair baddham 

utsaheta vimocitum

What person (kah pumän) with uncontrolled senses (ajita
indriyaù) is able to free himself when (ätmänam vimocitum
utsaheta), attached to the house (gåheñu saktam), he is bound
tightly (dåòhaih baddham) by the strong ropes of affection
(sneha-päçaih)?

Verse Summary: Even if such a person wants to worship the Lord
and free himself, he cannot do so because he is tightly bound by
the ropes of affection. Therefore, one should start bhakti while
one is very young.



SVCT Commentary – Verse 9

• Even though the person may realize that he should worship
Kåñëa, he is unable to do so.

• Therefore from the kaumära age one should begin
worshipping the Lord.

• One can perfect one’s worship only by producing attachment
to worship and by being unattached to anything else.

• There is no other method.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.10 ||
ko nv artha-tåñëäà visåjet  
präëebhyo 'pi ya épsitaù

yaà kréëäty asubhiù preñöhais 
taskaraù sevako vaëik

Who can give up (kah nu visåjet) the thirst for money (artha-
tåñëäà) which is dearer than the life airs (yah präëebhyah api
épsitaù), and for which (yaà kréëäti) the thief, servants and
merchant (taskaraù sevakah vaëik) risk their lives (preñöhaih
asubhiù).

Verse Summary: In fact, this material attachment is so strong that
for acquiring a little wealth the thieves, servants and merchants
risk their lives



SVCT Commentary – Verse 10

• This verse illustrates the strength of material attachment.

• Wealth is dearer than the life airs. That is explained.

• Thieves risk their lives by entering the house of a wealthy man
at night to steal.

• Servants of the king risk their lives, by going to war for the
king.

• Merchants risk their lives by going to difficult places across the
ocean.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)
|| 7.6.11-13 ||

kathaà priyäyä anukampitäyäù
saìgaà rahasyaà ruciräàç ca manträn

suhåtsu tat-sneha-sitaù çiçünäà
kaläkñaräëäm anurakta-cittaù

puträn smaraàs tä duhitèr hådayyä
bhrätèn svasèr vä pitarau ca dénau
gåhän manojïoru-paricchadäàç ca
våttéç ca kulyäù paçu-bhåtya-vargän

tyajeta koças-kåd ivehamänaù
karmäëi lobhäd avitåpta-kämaù

aupasthya-jaihvaà bahu-manyamänaù
kathaà virajyeta duranta-mohaù

How can a person (kathaà), remembering his private association (rahasyaà saìgaà) with his affectionate wife
(anukampitäyäù priyäyä) and their pleasing conversations (ruciräàç ca manträn), give her up (tyajeta)? Bound
by affection to his children (tat-sneha-sitaù), attracted to their simple words (kala-akñaräëäm anurakta-cittaù),
remembering his association with those children (suhåtsu çiçünäà), remembering his sons (täh puträn smaran),
how can he give them up (kathaà tyajeta)? How can he give up (kathaà tyajeta) daughters who touch his heart
(duhitèh hådayyäh), or brothers, sisters (bhrätèn svasèh vä), dependent father and mother (pitarau ca dénau),
houses (gåhän) with furniture (manojïo uru-paricchadän ca), means of livelihood passed down in the family
(våttéh ca kulyäù), domestic animals and servants (paçu-bhåtya-vargän)? Just as silkworm builds a cocoon with no
exit and thus perishes (koçah-kåt iva), the foolish person, acting out of lust (lobhäd karmäëi ihamänaù) with
unsatisfied desires (avitåpta-kämaù), giving importance (bahu-manyamänaù) to the happiness of the genital and
tongue (aupasthya-jaihvaà), builds a trap with no escape (implied). How can this person (kathaà) under great
illusion (duranta-mohaù) become detached (virajyeta) ?

Verse Summary: How can a person, remembering his association with his affectionate relatives, houses, etc., give
them up? Just as silkworm builds a cocoon with no exit and thus perishes, this foolish person, acting out of lust,
builds a trap with no escape. How can this person under great illusion become detached?



Section-I – Prahlada Maharaj instructs his Classmates (1-28)
|| 7.6.14 ||

kuöumba-poñäya viyan nijäyur
na budhyate 'rthaà vihataà pramattaù

sarvatra täpa-traya-duùkhitätmä
nirvidyate na sva-kuöumba-rämaù

Inattentive (pramattaù), he does not understand (na budhyate)
that his life span has dwindled away (viyat nija äyuh) and his real
goal has been destroyed (vihataà arthaà) in maintaining his
family (kuöumba-poñäya). Though always suffering the three
miseries (sarvatra täpa-traya-duùkhita atmä), because he enjoys
with his family (sva-kuöumba-rämaù), he does not regret this (na
nirvidyate).

Verse Summary: Such a person does not realize that his life span
has dwindled away and his real goal has been destroyed in
maintaining his family. In spite of suffering the threefold miseries,
he does not regret it because he enjoys with his family.



SVCT Commentary – Verse 14

• He does not understand that his lifespan is dwindling and the
goal of human life is lost.

• He is only aware of running out of cakes and sweets.

• However he does not regret this.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)
|| 7.6.15 ||

vitteñu nityäbhiniviñöa-cetä
vidväàç ca doñaà para-vitta-hartuù
pretyeha väthäpy ajitendriyas tad

açänta-kämo harate kuöumbé

Since he is constantly absorbed in money (vitteñu nitya
abhiniviñöa-cetäh), is attached to his family (kuöumbé), and has
unfulfilled desires (açänta-kämah), unable to control his senses
(ajitendriyah), he steals (para-vitta-hartuù), though he knows it
is wrong to steal other’s money (doñaà vidvän), since (athäpi)
there are consequences now (iha) and after death (pretya vä).

Verse Summary: Due to his family attachment and unfulfilled
desires, he steals other’s money though he knows it is wrong.

• Though he knows that after dying he will experience hell and
in this life get punishment from the king, he still steals money.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.16 ||
vidvän apétthaà danujäù kuöumbaà

puñëan sva-lokäya na kalpate vai
yaù svéya-pärakya-vibhinna-bhävas
tamaù prapadyeta yathä vimüòhaù

O demons (danu-jäù)! Though he knows scripture (vidvän api),
by maintaining his family (kuöumbaà puñëan) he becomes
incapable of understanding his own benefit (na vai sva-lokäya
kalpate). Absorbed in the concept self and other (svéya pärakya
vibhinna bhävah), he enters hell (yaù tamaù prapadyeta) like a
fool (yathä vimüòhaù).

Verse Summary: Though he knows scripture, he becomes
incapable of understanding his own benefit due to absorption in
family life. He thus enters hell like a fool.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.17-18 ||
yato na kaçcit kva ca kutracid vä

dénaù svam ätmänam alaà samarthaù
vimocituà käma-dåçäà vihära-
kréòä-mågo yan-nigaòo visargaù

tato vidürät parihåtya daityä
daityeñu saìgaà viñayätmakeñu

upeta näräyaëam ädi-devaà
sa mukta-saìgair iñito 'pavargaù

O demons (daityä) ! Since no one (yatah na kaçcit), at any time (kva ca), in any place (kutracit vä),
being helpless (svam dénaù), has been able (alaà samarthaù) to free himself from family life
(ätmänam vimocituà), this pet animal enjoyed by women (vihära-kréòä-mågah) who are chains
causing rebirth in this world (yan-nigaòah visargaù) should completely reject (vidürät parihåtya) the
association of demons (daityeñu saìgaà) who are absorbed in material pleasure (viñaya-atma-keñu)
and surrender to Näräyaëa (upeta näräyaëam) the Supreme Lord (ädi-devaà). Persons desiring
liberation (sa mukta-saìgaih iñitah) seek that Lord who gives liberation (iñitah sah apavargaù).

Verse Summary: Since no one, even knowing scripture, in any place or time, has been able to free
himself from family life, one should surrender to Näräyaëa and reject the association of sense
gratifiers. He is the one who gives liberation.

• The human being is the pet animal for pleasure (vihära-kåéòa-mågaù) of women, who are chains
which produce birth (yat nigaòaù visargaù).



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.19 ||
na hy acyutaà préëayato 
bahv-äyäso 'surätmajäù

ätmatvät sarva-bhütänäà 
siddhatväd iha sarvataù

O sons of demons (asura ätma jäù)! It takes no great endeavor
(na hi bahu-äyäsah) to please the Lord (préëayatah acyutaà)
since he is within all beings (ätmatvät sarva-bhütänäà) and since
pleasing him is accomplished by many simple means (sarvataù
siddhatvät iha).

Verse Summary: And pleasing this Narayana is very simple since
He is within the heart of all beings.



SVCT Commentary – Verse 19

• It is not a great endeavor to please the Lord by service.

• One also pleases the family by service.

• One does not become fatigued in searching for him, since he
resides in the heart (ätmatvät).

• There is no fatigue in trying to please him, because this is
accomplished by all methods (sarvataù siddhatvät), by mental
service or by offering physical objects, since the Lord is
pleased just by the decision “I will please the Lord.”

• Or the Lord is pleased by just one of the devotional processes
like hearing or chanting.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.20-23 ||
parävareñu bhüteñu  brahmänta-sthävarädiñu

bhautikeñu vikäreñu  bhüteñv atha mahatsu ca ||
guëeñu guëa-sämye ca  guëa-vyatikare tathä

eka eva paro hy ätmä  bhagavän éçvaro 'vyayaù ||
pratyag-ätma-svarüpeëa  dåçya-rüpeëa ca svayam

vyäpya-vyäpaka-nirdeçyo  hy anirdeçyo vikalpitaù ||
kevalänubhavänanda- svarüpaù parameçvaraù
mäyayäntarhitaiçvarya  éyate guëa-sargayä ||

The unchanging Lord (avyayaù), Brahman (ekah), Paramätmä (ätmä), and Bhagavän (bhagavän
éçvarah), different from prakåti (parah), is present in higher and lower beings (para avareñu bhüteñu)
from Brahmä to the plants (brahma-anta-sthävara-ädiñu), in all gross objects (bhautikeñu vikäreñu), in
the gross elements (bhüteñu atha), in the guëas (guëeñu), in pradhäna (guëa-sämye ca), and in its
transformations such as mahat-tattva (guëa-vyatikare tathä mahatsu ca). He is described as the
pervader (vyäpyah nirdeçyah) in the form of Paramätmä (pratyak-ätma-svarüpeëa), and is known as
the pervaded (vyäpaka ca svayam) in the form of the universe (dåçya-rüpeëa). Though he is beyond
definition (anirdeçyah), he is realized by various types of worshippers (avikalpitaù). This Supreme
Lord (parama içvaraù), though having a spiritual form of pure knowledge and bliss (kevala anubhava
ananda-svarüpaù), is falsely seen as an entity without powers (éyate antarhita aiçvaryah), because of
mäyä (mäyaya), which creates material sense objects for the jéva (guëa-sargayä).

Verse Summary: Not only is the Lord to be served within the heart, but he is present everywhere, and
should be satisfied by giving him all respect. Only out of false knowledge is this Lord seen without
powers.



SVCT Commentary – Verse 20-23

• Not only is the Lord to be served within the heart, but he is present
everywhere, and should be satisfied by giving him all respect.

• To teach this, two verses show how the Lord pervades everything.

• He is present in all excellent and inferior jévas from Brahmä to the plants.

• He is present in non-living objects such as pots (bhautikeñu vikareñu), in
the five gross elements (mahatsu bhüteñu), in pradhäna (guëa-samye),
and in its transformations such as mahat-tattva (guëa-vyatikare).

• He is different from prakåti and its transformations.

• He is the one Lord called supreme Brahman (ekaù), Paramätmä (ätmä)
and Bhagavän.

• He is without deterioration through all time (avyayaù).



SVCT Commentary – Verse 20-23

• “If the Lord is like this, then let this be defined.”

• He is the ätmä within all jévas (pratyag-ätma), Paramätmä.

• He is the pervader in that form, and as the visible universe, he is
pervaded.

• Thus he is specified as the pervader and the pervaded.

• But actually he cannot be specified.

• Though indefinable or invisible, by different worshippers he is
manifested variously (vikalpitaù) as Brahman, Paramätmä and Bhagavän.

• Still he is one form, made of knowledge and bliss.

• Though he is manifest by the powers arising from his svarüpa
everywhere, by his power of ignorance, mäyä, he seems to be without
power, since it is impossible for the jéva to see him.



SVCT Commentary – Verse 20-23

• What is mäyä?

• Mäyä creates (sargayä) sense objects (guëa) like sound which are realized
by the senses.

• Thus sound and other sense objects are perceived, but not the Lord, since
the jéva’s vision for seeing the Lord is concealed by avidyä, a
transformation of mäyä. The Lord says:

daivé hy eñä guëa-mayé mama mäyä duratyayä |
mäm eva ye prapadyante mäyäm etäà taranti te ||

My mäyä made of the guëas, fit for jéva’s pleasure, is hard to surpass, but
those who surrender to me alone can cross over mäyä. BG 7.14

• Thus when mäyä is overcome by bhakti to the Lord, the Lord becomes
visible according to the degree of bhakti.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.24 ||
tasmät sarveñu bhüteñu  
dayäà kuruta sauhådam
bhävam äsuram unmucya  
yayä tuñyaty adhokñajaù

Give up your demonic mentality (tasmät äsuram bhävam
unmucya) and show mercy and affection (kuruta dayäà
sauhådam) to all beings (sarveñu bhüteñu), by which attitude
(yayä) the Lord will be pleased (tuñyati adhokñajaù).

Verse Summary: Therefore, give up your demonic mentality and
show mercy and affection to all beings, by which attitude the Lord
will be pleased. This attitude removes the obstacles for bhakti by
which one can understand the Supreme Lord.



SVCT Commentary – Verse 24

• Since the Lord can be realized by bhakti, bhakti should be made
steady, without obstacles, by showing mercy and friendship to all
beings.

• Sauhådam also means affection.

• Because all beings are the çakti of the Lord, they are forms of the
Lord, and my Lord also exists in his svarüpa within all these beings.

• Therefore I should show affection to them.

• Prahläda thinks, “If Bhakti-devi, by the mercy of guru and
Vaiñëavas, accepts me, then the Lord will also be directly visible.”

• By that compassion and affection (yayä), the Lord will be satisfied.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.25 ||
tuñöe ca tatra kim alabhyam ananta ädye

kià tair guëa-vyatikaräd iha ye sva-siddhäù
dharmädayaù kim aguëena ca käìkñitena
säraà juñäà caraëayor upagäyatäà naù

What cannot be attained (tatra kim alabhyam) if the unlimited
original Lord is satisfied (tuñöe ananta ädye)? Since we glorify
(upagäyatäà naù) and relish the lotus feet of the Lord (säraà
caraëayoh juñäà), what is the need (kià käìkñitena) for dharma,
artha and käma (taih dharmädayaù) which are achieved automatically
(ye sva-siddhäù) by the transformations of the guëas (guëa-
vyatikarät)? What is the need of liberation (kim aguëena ca)?

Verse Summary: Everything, including the 4 purusarthas, can be
attained if the Lord is satisfied. Since we are glorifying and relishing
the lotus feet of the Lord, which is sweeter than the 4 purusarthas, we
do not desire them.



SVCT Commentary – Verse 25

• If the Lord is satisfied, what is use of other goals of aspiration?

• They have no result.

• They are attained on their own (sva-siddhäù) in this world by
transformation of the guëas.

• What is the use of liberation (aguëena)?

• We glorify profusely (upagäyatäm) and serve (juñäm) the sweetness
of the Lord’s lotus feet.

• The Lord’s feet are like lotuses with sweet fragrance and taste
(säram).

• The devotees are like bees, who by their nature do not desire other
things.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.26 ||
dharmärtha-käma iti yo 'bhihitas tri-varga

ékñä trayé naya-damau vividhä ca värtä
manye tad etad akhilaà nigamasya satyaà

svätmärpaëaà sva-suhådaù paramasya puàsaù

I consider (manye) dharma, artha and käma (dharma artha-käma iti yah
abhihitah), knowledge of ätmä (ékñä), knowledge of karma (trayé),
argumentation, justice (naya-damau) and various occupations (ca vividhä
värtä) to be part of the Vedas recommended for some people (tri-varga). But
I consider (manye) that surrender to the Supreme Lord (paramasya puàsaù
sva ätma arpaëaà), who is one’s friend (sva-suhådaù), is recommended in
the Vedas for the saintly people (akhilaà nigamasya satyaà).

Verse Summary: “But the 4 purusarthas are recommended in the Vedas?”
Yes. That is true. But, those are recommendations for ordinary people.
Surrender to the Supreme is the true recommendation of the vedas for saintly
persons.



SVCT Commentary – Verse 26

• “If dharma, artha and käma are not the goals of human life,
why have the two sons of Çukräcärya said these are prescribed
in the Vedas?”

• Knowledge of ätmä (ékñä), knowledge of karma (trayé),
argumentation and administering justice (naya-damau), and
the various occupations (värtä)—all of these I consider to be
stated in the Vedas (nigamasya).

• I do not criticize them, since they are approved for suitable
persons.

• What is beneficial for the saintly (satyam) is surrender to the
Supreme Lord, offering the self as the possession of the Lord.



SVCT Commentary – Verse 26

• Çrédhara Svämé gives the following meaning.

• “I consider that all of these goals are factually proclaimed in
the Vedas concerned with the three guëas (nigamasya).

• And the Vedas beyond the guëas proclaim surrender to the
Lord.

• The Lord says traiguëya-viñayä vedä nistraiguëyo bhavärjuna:
O Arjuna, the Vedas deal with the three guëas, but be
transcendental to the three guëas. (BG 2. 45)”



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.27 ||
jïänaà tad etad amalaà duraväpam äha

näräyaëo nara-sakhaù kila näradäya
ekäntinäà bhagavatas tad akiïcanänäà
pädäravinda-rajasäpluta-dehinäà syät

Näräyaëa, the well-wisher and friend of all living entities (näräyaëah nara-
sakhaù), formerly explained (äha) this pure knowledge (tad etad amalaà
jïänaà), difficult to understand (duraväpam), to Närada (näradäya). This
knowledge can be understood (tad kila syät) by fully dedicated devotees
(bhagavatah ekäntinäà dehinäà) with no material desire (akiïcanänäà),
who bathe their bodies (äpluta) in the dust from the Lord’s lotus feet
(pädäravinda rajasä).

Verse Summary: Narayana Himself explained this pure knowledge to Narada
Muni.
Oh Narada Muni! But what is our qualification to receive this knowledge?
Anyone who bathes in the dust of the Lord’s lotus feet, who are dedicated
devotees, can understand this, not just the most exalted devotees.



SVCT Commentary – Verse 27

• To give the boys faith, Prahläda explains the guru sampradäya.

• “If Närada is the hearer, what hopes do low persons like us
have to understand this?”

• All those who bathe in the dust of the Lord’s lotus feet, who
are dedicated devotees, can understand this, not just the most
exalted devotees.



Section-I – Prahlada Maharaj instructs his Classmates (1-28)

|| 7.6.28 ||
çrutam etan mayä pürvaà 
jïänaà vijïäna-saàyutam

dharmaà bhägavataà çuddhaà  
näradäd deva-darçanät

I received (mayä pürvaà çrutam) this pure knowledge (etad
çuddhaà jïänaà), bhakti-yoga (bhägavataà dharmaà), along
with realization (vijïäna-saàyutam), from Närada Muni
(näradäd), who always sees the Lord (deva-darçanät).

Verse Summary: I received this knowledge and realization of
bhakti yoga from Narada Muni.



Section-II – Prahlada’s Classmates question him about his association with Narada Muni 
(29-30)

|| 7.6.29-30 ||
çré-daitya-puträ ücuù

prahräda tvaà vayaà cäpi  
narte 'nyaà vidmahe gurum
etäbhyäà guru-puträbhyäà 

bälänäm api héçvarau

bälasyäntaùpura-sthasya  
mahat-saìgo duranvayaù

chindhi naù saàçayaà saumya  
syäc ced visrambha-käraëam

The sons of the demons said : O Prahläda (prahräda) ! We and you (tvaà vayaà ca api)
do not know any teacher (na anyaà gurum vidmahe) other than Ñaëòa and Amarka (rte
etäbhyäà), the sons of Çukräcärya (guru-puträbhyäà). They control us children (bälänäm
api hi éçvarau). Therefore you cannot see Närada. Since you remain within the palace
(bälasyä antaùpura-sthasya), it is very difficult for Närada to come to see you (mahat-
saìgah duranvayaù). Dear friend (saumya), if we are to believe you (syät visrambha-
käraëam cet), please destroy our doubt (chindhi naù saàçayaà).

Verse Summary: All of us have been staying within the same ashram and do not know any
teacher other than Sanda and Amarka. How then could you meet Narada?


