
Canto Seven - Chapter Seven

What Prahläda Learned in 
the Womb



Section-I – Indra tries to kill Prahlada and Narada Muni 
convinces him to refrain (1-11)

|| 7.7.1 ||
çré-närada uväca

evaà daitya-sutaiù påñöo 
mahä-bhägavato 'suraù
uväca tän smayamänaù  

smaran mad-anubhäñitam

Çré Närada: Having thus been questioned (evaà påñöah) by the
sons of the demons (daitya-sutaiù), Prahläda, the great devotee
among the demons (mahä-bhägavato asuraù), remembering
(smaran) what I had spoken to him (mad-anubhäñitam) and
smiling (smayamänaù), spoke that to the boys (uväca tän).

Verse Summary: Thus questioned, Prahlada, remembering what I
had spoken to him, spoke that to the boys.



Section-I – Indra tries to kill Prahlada and Narada Muni 
convinces him to refrain (1-11)

|| 7.7.2 ||
çré-prahräda uväca

pitari prasthite 'smäkaà 
tapase mandaräcalam

yuddhodyamaà paraà cakrur  
vibudhä dänavän prati

Prahläda said: When our father, Hiraëyakaçipu (asmäkaà
pitari), went to Mandara Mountain (mandaräcalam prasthite) to
execute severe austerities (tapase), the devatäs attacked the
demons (vibudhä dänavän prati udyamaà cakruh) in a fierce
battle (paraà yuddha).

Verse Summary: When my father went to execute severe
austerities, the devatäs attacked the demons in a fierce battle.



Section-I – Indra tries to kill Prahlada and Narada Muni 
convinces him to refrain (1-11)

|| 7.7.3 ||
pipélikair ahir iva 

diñöyä lokopatäpanaù
päpena päpo 'bhakñéti  
vadanto väsavädayaù

The devatäs, headed by Indra, said (vadantah väsava-ädayaù): As
a serpent is eaten by small ants (pipélikaih ahih iva), so
Hiraëyakaçipu (päpah), inflicted miseries on the world (loka-
upatäpanaù), has now been eaten by his sin (diñöyä päpena
abhakñi iti).

Verse Summary: As a serpent is eaten by small ants
Hiraëyakaçipu has now been eaten by his sin.



Section-I – Indra tries to kill Prahlada and Narada Muni convinces him to refrain 
(1-11)

|| 7.7.4-5 ||
teñäm atibalodyogaà  

niçamyäsura-yüthapäù
vadhyamänäù surair bhétä  
dudruvuù sarvato diçam

kalatra-putra-vittäptän  
gåhän paçu-paricchadän
nävekñyamäëäs tvaritäù  
sarve präëa-parépsavaù

When the great leaders of the demons (asura-yüthapäù) saw (niçamya) the
unprecedented exertion of the devatäs (teñäm atibala-udyogaà) and were being
slain (vadhyamänäù), they fled fearfully (sarve tvaritäù dudruvuù suraih bhétä) in
all directions (sarvatah diçam) to save their lives (präëa-parépsavaù), not heeding
homes (na avekñyamäëäh gåhän), wives, children (kalatra-putra-vitta-äptän),
animals and household paraphernalia (paçu-paricchadän) .

Verse Summary: Seeing this fierce attack, the leaders of the demons fled
fearfully in all directions to save their lives.



Section-I – Indra tries to kill Prahlada and Narada Muni 
convinces him to refrain (1-11)

|| 7.7.6 ||
vyalumpan räja-çibiram 

amarä jaya-käìkñiëaù
indras tu räja-mahiñéà  

mätaraà mama cägrahét

The devatäs (jaya-käìkñiëaù amaräh) plundered (vyalumpan)
the palace of Hiraëyakaçipu (räja-çibiram) and Indra captured
(indrah tu agrahét) my mother (mama mätaraà), the Queen
(räja-mahiñéà).

Verse Summary: The devatäs plundered the palace of
Hiraëyakaçipu and Indra captured my mother.



Section-I – Indra tries to kill Prahlada and Narada Muni 
convinces him to refrain (1-11)

|| 7.7.7 ||
néyamänäà bhayodvignäà  

rudatéà kurarém iva
yadåcchayägatas tatra  
devarñir dadåçe pathi

As she was being led away (néyamänäà), crying in fear (bhaya
udvignäà rudatéà) like a kuraré bird (kurarém iva), Närada came
there by chance (devarñih yadåcchayä tatra ägatah) and saw her
on the road (dadåçe pathi).

Verse Summary: Närada by chance saw her on the road.



Section-I – Indra tries to kill Prahlada and Narada Muni 
convinces him to refrain (1-11)

|| 7.7.8 ||
präha nainäà sura-pate 
netum arhasy anägasam

muïca muïca mahä-bhäga  
satéà para-parigraham

He said (präha): O King of the devatäs (sura-pate)! You should
not take (netum na arhasi) this innocent woman (enäà
anägasam). O greatly fortunate one (mahä-bhäga)! Release
(muïca muïca) this chaste, married woman (satéà para-
parigraham).

Verse Summary: Please release this chaste, innocent, married
woman.



Section-I – Indra tries to kill Prahlada and Narada Muni 
convinces him to refrain (1-11)

|| 7.7.9 ||
çré-indra uväca

äste 'syä jaöhare véryam  
aviñahyaà sura-dviñaù

äsyatäà yävat prasavaà  
mokñye 'rtha-padavéà gataù

Indra said: In the womb of this woman (asyä jaöhare) is the seed
of that great demon (aviñahyaà sura-dviñaù véryam äste).
Therefore, let her remain in my prison (äsyatäà) until her child
is delivered (yävat prasavaà). After killing the child (artha-
padavéà gataù), I shall release her (mokñye).

Verse Summary: But, a great demon is there in her womb.
Therefore, let her remain in my prison until her child is delivered.
After killing the child, I shall release her.



Section-I – Indra tries to kill Prahlada and Narada Muni 
convinces him to refrain (1-11)

|| 7.7.10 ||
çré-närada uväca

ayaà niñkilbiñaù säkñän  
mahä-bhägavato mahän

tvayä na präpsyate saàsthäm  
anantänucaro balé

Çré Närada said: That great child (ayaà mahän), sinless
(niñkilbiñaù) and a great devotee (säkñät mahä-bhägavatah), a
servant of the unlimited Lord (ananta anucarah), and full of
power (balé), can never be killed by you (tvayä na saàsthäm
präpsyate).

Verse Summary: That child is a great servant of the Lord, and is
full of power. He can never be killed by you.



Section-I – Indra tries to kill Prahlada and Narada Muni 
convinces him to refrain (1-11)

|| 7.7.11 ||
ity uktas täà vihäyendro 
devarñer mänayan vacaù

ananta-priya-bhaktyainäà  
parikramya divaà yayau

When Närada had thus spoken (iti uktah), Indra (indrah),
respecting his words (mänayan devarñeh vacaù), immediately
released my mother (täà vihäya), and, after circumambulating
her out of respect (enäà bhaktyä parikramya) for the devotee in
her womb (ananta-priyah), returned to heaven (divaà yayau).

Verse Summary: Hearing this, Indra released my mother,
circumambulated her out of respect for the devotee in her womb,
and returned to heaven.



Section-II – Kayadu serves Narada Muni and Narada Muni 
instructs her (12-17)

|| 7.7.12 ||
tato me mätaram åñiù  
samänéya nijäçrame

äçväsyehoñyatäà vatse  
yävat te bhartur ägamaù

The sage (tatah åñiù) brought my mother (me mätaram
samänéya) to his hermitage (nija-äçrame) and assured her of all
protection (äçväsya), saying, "My dear child (vatse), please
remain here (iha uñyatäà) until the arrival of your husband
(yävat te bhartur ägamaù)."

Verse Summary: All of us have been staying within the same
ashram and do not know any teacher other than Sanda and
Amarka. How then could you meet Narada?



Section-II – Kayadu serves Narada Muni and Narada Muni 
instructs her (12-17)

|| 7.7.13 ||
tathety avätséd devarñer  

antike säkuto-bhayä
yävad daitya-patir ghorät 

tapaso na nyavartata

Agreeing to his words (tatha iti), my mother stayed in his care (sä
avätsét deva-rñeh antike) without any fear (akuto-bhayä), as long
as the king of the demons (yävad daitya-patih) continued his
severe austerities (ghorät tapasah na nyavartata).

Verse Summary: My mother agreed and stayed there till my
father returned.



Section-II – Kayadu serves Narada Muni and Narada Muni 
instructs her (12-17)

|| 7.7.14 ||
åñià paryacarat tatra  

bhaktyä paramayä saté
antarvatné sva-garbhasya  
kñemäyecchä-prasütaye

My pregnant mother (antarvatné saté), desiring auspiciousness for
her child (sva-garbhasya kñemäya) and the delivery after the
arrival of her husband (icchä prasütaye), rendered service unto
Närada (tatra åñià paryacarat) with great devotion (bhaktyä
paramayä).

Verse Summary: My pregnant mother served Narada with great
devotion with two desires: a) desiring auspiciousness for her child
b) the delivery of the child after the arrival of her husband.



Section-II – Kayadu serves Narada Muni and Narada Muni 
instructs her (12-17)

|| 7.7.15 ||
åñiù käruëikas tasyäù  

prädäd ubhayam éçvaraù
dharmasya tattvaà jïänaà ca 

mäm apy uddiçya nirmalam

The merciful and capable Närada (käruëikah éçvaraù åñiù) gave
(prädäd) the auspiciousness to her child and delivery after the
arrival of her husband (ubhayam), by teaching bhakti-yoga
(uddiçya nirmalam dharmasya tattvaà) and bhakti-jïäna
(jïänaà ca) to me and my mother (mäm api tasyäù).

Verse Summary: Närada bestowed both the benedictions by
teaching bhakti-yoga and bhakti-jïäna to me and my mother.



Section-II – Kayadu serves Narada Muni and Narada Muni instructs her 
(12-17)

|| 7.7.16 ||
tat tu kälasya dérghatvät
strétvän mätus tirodadhe

åñiëänugåhétaà mäà
nädhunäpy ajahät småtiù

Because of the long duration of time that has passed (kälasya dérghatvät)
and because of her being a woman (strétvät), my mother has forgotten all
those instructions (mätuh tat tirodadhe); but blessed by Närada (åñiëä
anugåhétaà), I could not forget them (mäà adhunä api småtiù na ajahät).

Verse Summary: “But why do we not see bhakti in your mother?”
Because she was a woman and because a long time passed, she forgot.
“But since you were a child and a long time also passed for you, why did you
not forget?”
I obtained the mercy of Närada.

• Because she did not receive his mercy, the influence of time and her being
a woman were stronger.



Section-II – Kayadu serves Narada Muni and Narada Muni 
instructs her (12-17)

|| 7.7.17 ||
bhavatäm api bhüyän me 
yadi çraddadhate vacaù

vaiçäradé dhéù çraddhätaù 
stré-bälänäà ca me yathä

If you believe my words (yadi çraddadhate me vacaù), may you
all have (bhavatäm api bhüyät) prema for the Lord (vaiçäradé
dhéù) developed from bhakti through Närada’s mercy
(çraddhätaù), just as it arises in me, women and other children
(yathä stré-bälänäà ca me).

Verse Summary: If you believe my words, may you all have
prema for the Lord developed from bhakti through Närada’s
mercy.



SVCT Commentary – Verse 17

• Bhüyät indicates blessings.

• He desires that they also obtain the mercy of Närada present in
him, as a cause of bhakti.

• If you have faith in my words, then may you have intelligence
fixed in the Lord (vaiçäradé) or prema, arising from bhakti
(çraddhätaù), which arises from mercy of the great devotee!

• This will be understood later in the text.



Section-III – Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

|| 7.7.18 ||
janmädyäù ñaò ime bhävä 
dåñöä dehasya nätmanaù
phalänäm iva våkñasya  
käleneçvara-mürtinä

Just as fruits of a tree (våkñasya phalänäm iva) undergo six
changes (janma ädyäù ñaò ime bhävä dåñöä) by the influence of
time (kälena), which is a form of the Lord (éçvara-mürtinä),
while the tree does not change (implied), so the body undergoes
six states (dehasya), but the soul does not undergo these changes
(na ätmanaù).

Verse Summary: The body undergoes the six types of
transformations, but the soul does not undergo these changes.



SVCT Commentary – Verse 18

• Some devotees, desiring liberation, require knowledge.

• That is given now in ten verses.

• The six changes are birth, maintenance, growth,
transformation, decline and death.

• Every year the fruits change on the tree, but the tree remains.

• Similarly one sees six states of the body but not of the soul,
which remains at all times.

• From time arise the universal form and the individual bodies.

• Thus it is called a form of the Lord.



Section-III – Prahlada instructs his classmates on Bhakti Jnana - knowledge of Body, Soul 
and Supersoul (18-27)

|| 7.7.19-20 ||
ätmä nityo 'vyayaù çuddha  

ekaù kñetra-jïa äçrayaù
avikriyaù sva-dåg hetur 
vyäpako 'saìgy anävåtaù

etair dvädaçabhir vidvän  
ätmano lakñaëaiù paraiù

ahaà mamety asad-bhävaà  
dehädau mohajaà tyajet

Paramätmä is without destruction (ätmä nityah), without decay (avyayaù), pure (çuddhah),
the one entity (ekaù), the knower of the field (kñetra-jïah), the shelter of all things
(äçrayaù), without change (avikriyaù), self-illuminating (sva-dåk), the cause of all things
(hetuh), all-pervading (vyäpakah), not influenced by matter (asaìgi), and not covered by
anything (anävåtaù). By contemplating these twelve features (etaih dvädaçabhih vidvän)
which distinguish the Lord from the jéva (ätmanah lakñaëaiù paraiù), one should give up
(tyajet) the false identity of me and mine (ahaà mama iti asad-bhävaà) related to the body
(dehädau), arising from ignorance (mohajaà).

Verse Summary: By contemplating on the twelve features of Paramatma (nityah, avyayah,
suddhah, ekah, ksetra-jnah, asrayah, avikriyah, sva-drk, hetuh, vyapakah, asangi, anavrtah)
which distinguish the Lord from the jéva, one should give up the false identity of me and
mine related to the body, arising from ignorance.



SVCT Commentary – Verse 19-20

• Thinking of the absence of six changes in the jéva brings
purification of one’s concept of tvam, the jiva.

• Purification of the concept of tat, the Lord, will take place by
meditation on Paramätmä with devotion.

• Thus the svarüpa of Paramätmä is now discussed in two
verses.

• This Paramätmä (ätmä) is without destruction (nityaù). Çruti
says are ‘yam ätmä: this is the ätmä, without inside or outside.
(Båhadäraëyaka Upaniñad 4.5.13)

• He is without decay (avyayaù). Çruti says åc akñare parame
vyoman yasmin devä adhi viçve niñeduù: he is the supreme
immutable Vedas in which the devatäs take refuge.
(Çvetäçvatara Upaniñad 4.8)



SVCT Commentary – Verse 19-20

• Paramätmä is pure (çuddhaù). Çruti says vijïätäram are kena
vijänéyät: how can one know the knower? (Båhad-äraëyaka
Upaniñad 2.4.14)

• Paramätmä is the shelter. Çruti says yasmin dyauù påthivé
cäntarékñam: in him reside the heavens, earth and the middle
region. (Muëòaka Upaniñad 2.2.5)

• He is without change (avikriyaù). Çruti says niñkalaà
niñkriyam çäntam: he is without parts, without material action
and peaceful. (Çvetäçvatara Upaniñad 6.19)

• He is self-revealing (sva-dåk). Çruti says ätmä-jyotiù samräò
ihoväca: the self-revealing, independent Lord spoke. (Båhad-
ärëyaka Upaniñad 4.3.8)



SVCT Commentary – Verse 19-20

• He is the cause (hetuù). Çruti says sa imän lokän asåjata: he
created the worlds. (Aitareya Upaniñad)

• He is all-pervading. Çruti says satyaà jïänam anantam: the
Lord is unlimited knowledge and existence. (Taitiréya
Upanisäd 12.2)

• He is without material association. Çruti says asaìga hy ayaà
puruñaù: the Lord has no association with matter. (Båhad-
äraëyaka Upaniñad.4.3.15)

• He is not covered by anything. Çruti says pürëasya pürëam
ädäya pürëam evävaçiñyate: when the manifested forms merge
with the unmanifest brahman the unmanifest brahman
remains. (Içopaniñad innvocation)



SVCT Commentary – Verse 19-20

• By these twelve characteristics which distinguish him (paraiù)
from the jéva, upon which one should constantly meditate, one
will give up the false state (asad-bhävam) concerning the body,
arising from illusion.

• This means that without contemplation of Paramätmä,
illusion, similar to losing one’s sense of direction, will not be
destroyed, even if one has discrimination.



Section-III – Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

|| 7.7.21 ||
svarëaà yathä grävasu hema-käraù
kñetreñu yogais tad-abhijïa äpnuyät

kñetreñu deheñu tathätma-yogair
adhyätma-vid brahma-gatià labheta

As the expert miner (yathä tad-abhijïah hema-käraù) obtains gold
from the rocks in a mine (grävasu kñetreñu svarëaà äpnuyät) by
various processes (yogaih), the knower of adhyätmä (tathä adhyätma-
vit) attains the Paramätmä (brahma-gatià labheta) in the body
(deheñu) by methods of realizing ätmä (ätma-yogaih).

Verse Summary: As the expert miner obtains gold from the rocks in a
mine by various processes, the knower of adhyätmä attains the
Paramätmä in the body by methods of realizing ätmä.



SVCT Commentary – Verse 21

• “Where does this Paramätmä exist?”

• He exists in the body.

• The method of attaining him is explained through an example.

• Just as the knowledgeable miner obtains gold by methods such
as heating, taught by his teacher, from rocks in the gold mine,
so the knower of ätmä attains Paramätmä by methods for
realizing ätmä, such as contemplation, in the field of the body.



Section-III – Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

|| 7.7.22 ||
añöau prakåtayaù proktäs 

traya eva hi tad-guëäù
vikäräù ñoòaçäcäryaiù  

pumän ekaù samanvayät

The äcäryas (äcäryaiù) describe eight elements (añöau prakåtayaù
proktäh), the three guëas (tad-guëäù traya), and the sixteen
elements (ñoòaça vikäräù) and as well as the one ätmä (ekaù
pumän), which remains there by its relationship to them
(samanvayät).

Verse Summary: What is the Adhyatma?
The 8 elements, the 3 guëas, and the 16 elements and as well as
the one ätmä constitute the adhyatma



SVCT Commentary – Verse 22

• The knower of adhyätmä was mentioned.

• What is the adhyätmä?

• One and a half verses explain this.

• The eight are prakåti, mahat-tattva, ahaìkära, and the five tan-mätras.
The three are its transformations of sattva, rajas and tamas.

• The sixteen are the eleven senses and the five gross elements.

• These are described by person like Kapila.

• The ätmä is the one entity.

• The ätmä exists there by its relationship (samanvayät).

• Or it can mean “being constantly present there.”



Section-III – Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

|| 7.7.23 ||
dehas tu sarva-saìghäto  
jagat tasthur iti dvidhä
atraiva mågyaù puruño  
neti netéty atat tyajan

The body is a combination of all these (dehas tu sarva-
saìghätah). There are two types of bodies (dvidhä): moving and
non-moving (jagat tasthuh iti). One should search out the
Paramätmä within the body (atra eva mågyaù puruñah) by
rejecting what is different from the Paramätmä (na iti na iti iti
atat tyajan).

Verse Summary: The body is a combination of all these. One
should search out the Paramätmä within the body by rejecting
what is different from the Paramätmä.



SVCT Commentary – Verse 23

• The combination of all of these produces the moving and non-
moving bodies like men and trees.

• In the body, the Paramätmä should be sought out.

• The method is described.

• One should reject what is different from the Paramätmä.

• By rejecting everything else, one should seek out Paramätmä.



Section-III – Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

|| 7.7.24 ||
anvaya-vyatirekeëa  
vivekenoçatätmanä

sarga-sthäna-samämnäyair  
vimåçadbhir asatvaraiù

Persons with steadiness (asatvaraiù), discerning the cause
(vivekena vimåçadbhih) of creation, maintenance and destruction
(sarga-sthäna-samämnäyaih), seek out the Paramätmä with pure
minds (uçatä ätmanä), in order to determine Paramätmä’s
relationship with and difference from the body (anvaya-
vyatirekeëa).

Verse Summary: Qualified persons seek out the Paramätmä with
pure minds, in order to determine Paramätmä’s relationship with
and difference from the body.



SVCT Commentary – Verse 24

• “You say that the body is ‘not that.’ But if we reject the body,
nothing will remain.”

• Paramätmä is connected (anvaya) to the body but the body is
also separate (vyatirekena) from Paramätmä.

• The relationship can be realized by material intelligence.

• But Paramätmä though situated in the body is separate from
intelligence also.

• This can be determined by the pure mind.

• The Paramätmä should be sought by persons with steadiness,
who consider the cause of creation, maintenance and
destruction. Çruti says yato vä imäni bhütäni jäyante: from the
Lord arise all these beings. (Taittiréya Upaniñad 3.1)



Section-III – Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

|| 7.7.25 ||
buddher jägaraëaà svapnaù  

suñuptir iti våttayaù
tä yenaivänubhüyante 

so 'dhyakñaù puruñaù paraù

Intelligence has three states of activity (buddheh våttayaù) —
wakefulness, dreaming and deep sleep (jägaraëaà svapnaù
suñuptih iti). But the person who perceives these three states (täh
yena anubhüyante) is the controller Paramätmä (sah eva
adhyakñaù puruñaù paraù).

Verse Summary: The person who perceives the three states of
intelligence is the controller Paramätmä.



SVCT Commentary – Verse 25

• The method of discernment is described in two verses.

• Three states of intelligence possessed by the jéva are described.

• Paramätmä (puruñaù paraù) perceives these three states.



Section-III – Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

|| 7.7.26 ||
ebhis tri-varëaiù paryastair  

buddhi-bhedaiù kriyodbhavaiù
svarüpam ätmano budhyed  
gandhair väyum ivänvayät

One should understand (budhyed) the nature of the pure ätmä
(ätmanah svarüpam) by rejecting (paryastaih) the contrary qualities of
the three states of intelligence (buddhi-bhedaiù) transformed by the
three guëas (ebhih tri-varëaiù), which give rise to action (kriya
udbhavaiù), just as one should understand the nature of air which
holds fragrances (gandhaih väyum iva), by seeing that the fragrances
are different from it (anvayät).

Verse Summary: One should understand the nature of the pure ätmä
by rejecting the contrary qualities of the three states of intelligence.



SVCT Commentary – Verse 26

• The jéva is the possessor of these three states of intelligence.

• One should understand the nature of the pure jéva (ätmanaù)
by rejecting the contrary qualities of the three types of
intelligence transformed by the three modes, which give rise to
action, just as one should understand that the air holds the
fragrances simply by contact with fragrances of flowers (but is
separate from them).

• He who activates that material intelligence is the Paramätmä.

• He who is endowed with the intelligence is the jéva.



Section-III – Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

|| 7.7.27 ||
etad dväro hi saàsära  

guëa-karma-nibandhanaù
ajïäna-mülo 'pärtho 'pi 

puàsaù svapna ivärpyate

This intelligence is a cause of material life (etad hi saàsära dvärah).
Though insubstantial (apärthah api), bound at all times by guëas and
action (guëa-karma-nibandhanaù) and having an unknown origin
(ajïäna-mülah), it imposes the body on the jéva (puàsaù arpyate),
just as the Lord’s energy imposes a dream on a person (svapna iva).

Verse Summary: This intelligence is a cause of material life. This
imposes the body on the jéva, just as the Lord’s energy imposes a
dream on a person.



SVCT Commentary – Verse 27

• This intelligence is a cause.

• It is always bound by the guëas and actions.

• Its root is not understood (ajïäna-mülaù).

• Though it is insubstantial (apärthaù), it imposes the body on
the jéva (saàsäraù), just as a dream is imposed on a person.

• This takes place by the çakti of the Lord.



Section-IV – Prahlada establishes the supremacy of the process 
of Bhakti (28-38)

|| 7.7.28 ||
tasmäd bhavadbhiù kartavyaà  

karmaëäà tri-guëätmanäm
béja-nirharaëaà yogaù  
pravähoparamo dhiyaù

Therefore (tasmäd) you (bhavadbhiù) must destroy this
materialistic intelligence (béja-nirharaëaà kartavyaà), the cause
of actions in the three guëas (tri-guëätmanäm karmaëäà yogaù).
The result is cessation (uparamah) of the three states of
intelligence (praväha dhiyaù).

Verse Summary: Therefore you must destroy this material
intelligence. Then there is cessation of the three states of
intelligence.



SVCT Commentary – Verse 28

• Therefore one must endeavor to extinguish this intelligence.

• The seed is material intelligence.

• It must be destroyed.

• How?

• There must destruction of the states (praväha) of waking,
dreaming and deep sleep belonging to the intelligence.

• Yoga is the result.



Section-IV – Prahlada establishes the supremacy of the process 
of Bhakti (28-38)

|| 7.7.29 ||
tatropäya-sahasräëäm 
ayaà bhagavatoditaù
yad éçvare bhagavati  

yathä yair aïjasä ratiù

Among the thousands of methods for destroying the material
intelligence (tatra upäya-sahasräëäm), the process proclaimed by
the Lord himself, bhakti-yoga, is the real method (ayaà
bhagavatä uditaù), whose aìga known as service to guru
produces bhakti (yad éçvare bhagavati) -- from which rati to the
Supreme Lord appears (yaih ratiù) as the main result (aïjasä).

Verse Summary: Among all the methods for destroying the
material intelligence, bhakti-yoga is the real method. From
bhakti, rati to the Supreme Lord appears as the main result.



SVCT Commentary – Verse 29

• Among the thousands of means of burning up the seed, this method is
recommended by the Lord.

• Other methods are inferior because they are proclaimed by other sages.

• What is this method?

• From this bhakti-yoga which arises from its aìga of serving guru, rati
appears. Bhakti-yoga is the method.

• The word aïjasä (directly) and the ablative case (“from bhakti-yoga”)
indicate that rati is the chief result.

• Burning up material intelligence is only an accompanying result. It is
achieved without effort by those practicing çuddha-bhakti. It is said:

• jarayaty äçu yä koçaà nigérëam analo yathä

• That bhakti quickly destroys the subtle body, just as the digestive fire
consumes food. SB 3.25.33



Section-IV – Prahlada establishes the supremacy of the process of Bhakti (28-38)

|| 7.7.30-31 ||
guru-çuçrüñayä bhaktyä  
sarva-labdhärpaëena ca

saìgena sädhu-bhaktänäm  
éçvarärädhanena ca

çraddhayä tat-kathäyäà ca  
kértanair guëa-karmaëäm
tat-pädämburuha-dhyänät  
tal-liìgekñärhaëädibhiù

One performs bhakti-yoga by service to guru (guru-çuçrüñayä bhaktyä), offering him all that
one possesses (sarva-labdha arpaëena ca), by association (saìgena) with devotees of good
conduct (sädhu-bhaktänäm), by worship of the Lord (éçvara ardhanena ca), by faith
(çraddhayä) in topics of the Lord (tat-kathäyäà ca), by chanting (kértanaih) about the
Lord’s qualities and activities (guëa-karmaëäm), by meditation on the Lord’s lotus feet (tat-
päda-amburuha-dhyänät), and by seeing the deity (tat-liìga ékñä) and making offerings to
the deity (arhaëa adibhiù).

Verse Summary: Angas of Bhakti: a) service to guru b) offering him everything c)
association with good devotees d) worship of Lord d) faith in topics of Lord e) chanting the
Lord’s glories and activities f) meditation on Lord’s feet g) making offerings to Deity.



SVCT Commentary – Verse 30-31

• Of the two topics to be taught (jïäna related to bhakti and
bhakti) jïäna has been explained.

• Bhakti-yoga has been indicated in the previous verse.

• Now the aìgas of bhakti are described in three verses.

• Rati arises by services to guru such as bathing him and
massaging him, by offering to him with devotion all articles
obtained, without desire for gaining recognition, and by
association with devotees who have proper conduct (sädhu-
bhaktänäm).

• It is not recommended to associate closely with devotees of
bad conduct, though they may be served, respected and seen.



Section-IV – Prahlada establishes the supremacy of the process 
of Bhakti (28-38)

|| 7.7.32 ||
hariù sarveñu bhüteñu  
bhagavän ästa éçvaraù

iti bhütäni manasä  
kämais taiù sädhu mänayet

By the mind (manasä), one should respect (iti sädhu mänayet) all
living beings (bhütäni) with their individual desires (kämaih
taiù), thinking that the Supreme Lord (hariù bhagavän éçvaraù)
is situated in all beings (ästa sarveñu bhüteñu).

Verse Summary: Angas of Bhakti: h) Respecting all jivas thinking
that the Supersoul is present in all beings.



Section-IV – Prahlada establishes the supremacy of the process 
of Bhakti (28-38)

|| 7.7.33 ||
evaà nirjita-ñaò-vargaiù  

kriyate bhaktir éçvare
väsudeve bhagavati  

yayä saàlabhyate ratiù

Bhakti (bhaktih éçvare) is performed by these methods (kriyate
evaà), devoid of lust, anger, greed, illusion, pride and hatred
(nirjita-ñaò-vargaiù). By this method (yayä), rati to Väsudeva
(ratiù väsudeve bhagavati) is obtained (saàlabhyate).

Verse Summary: When a person devoid of 6 anarthas performs
bhakti through these angas, he develops rati to Vasudeva.



SVCT Commentary – Verse 33

• Having conquered the six vargas starting with lust, or the six
senses including the mind, by these methods of bhakti, by
these aìgas, bhakti arises.

• The accompanying result is cessation of the states of
intelligence. That was stated in verse 28.

• The main result of bhakti is explained here: rati or prema to
Väsudeva is obtained.



Section-IV – Prahlada establishes the supremacy of the process of 
Bhakti (28-38)

|| 7.7.34 ||
niçamya karmäëi guëän atulyän

véryäëi lélä-tanubhiù kåtäni
yadätiharñotpulakäçru-gadgadaà
protkaëöha udgäyati rauti nåtyati

When the devotee, on hearing (yadä niçamya) about the incomparable
(atulyän) qualities (guëän), activities (karmäëi) and heroic feats
(véryäëi) performed by the avatäras (lélä-tanubhiù kåtäni), becomes
choked up, with tears in his eyes (açru-gadgadaà) and hairs standing
on end in joy (atiharña utpulaka), and sings, shouts and dances, he
achieves the Lord (protkaëöha udgäyati rauti nåtyati).

Verse Summary: The devotee, who on hearing about the Lord,
becomes choked up, with tears in his eyes and hairs standing on end in
joy, and sings, shouts and dances, he achieves the Lord.



SVCT Commentary – Verse 34

• The symptoms of rati are described.

• Actions of the Lord include stealing milk and yogurt.

• Qualities of the Lord include items like affection for the
devotee.

• Heroic acts are actions such as lifting Govardhana and killing
Kaàsa.



Section-IV – Prahlada establishes the supremacy of the process of 
Bhakti (28-38)

|| 7.7.35 ||
yadä graha-grasta iva kvacid dhasaty
äkrandate dhyäyati vandate janam
muhuù çvasan vakti hare jagat-pate
näräyaëety ätma-matir gata-trapaù

When he laughs (yadä hasati) as if haunted by a ghost (graha-grasta
iva kvacit), wails (äkrandate), meditates (dhyäyati), offers respects to
others (vandate janam), breathes heavily at all times (muhuù çvasan),
becomes absorbed in contemplation by the mind (ätma-matih), and
without shame (gata-trapaù), says only “O Lord! (vakti hare) Master
of the universe (jagat-pate) ! Näräyaëa (näräyaëa iti) !” he attains the
Lord.

Verse Summary: Such a devotee sometimes laughs, wails, meditates,
offers respect, and shows other such ecstatic symptoms.



Section-IV – Prahlada establishes the supremacy of the process of 
Bhakti (28-38)

|| 7.7.36 ||
tadä pumän mukta-samasta-bandhanas

tad-bhäva-bhävänukåtäçayäkåtiù
nirdagdha-béjänuçayo mahéyasä

bhakti-prayogeëa samety adhokñajam

By those methods, that person (tadä pumän), liberated from all
bondage (mukta-samasta-bandhanah), with mind and body acting for
the Lord (äçaya äkåtiù anukåta) and thinking of the Lord (tad-bhäva
bhäva), having already burned up (nirdagdha) the seed of desire (béja
anuçayah), achieves a direct meeting with the Supreme Lord (sameti
adhokñajam) through his räga-bhakti (mahéyasä bhakti-prayogeëa).

Verse Summary: Such a devotee, having already burned up the seed of
desire, achieves a direct meeting with the Supreme Lord through his
räga-bhakti.



SVCT Commentary – Verse 36

• At this time his mind and body (äçayä äkröiù) conform to his
contemplation (bhäva) of his particular relation (bhäva),
thinking “I am his servant” or “I am his friend.”

• One should not worry that the body still remains in saàsära.

• Previously, the seed of material intelligence and the
impressions of sense objects (anuçayaù) have been destroyed.

• He attains a meeting (sam) with the Lord by åaga-märga-bhakti
(mahéyaña).



Section-IV – Prahlada establishes the supremacy of the process of 
Bhakti (28-38)

|| 7.7.37 ||
adhokñajälambham ihäçubhätmanaù

çarériëaù saàsåti-cakra-çätanam
tad brahma-nirväëa-sukhaà vidur budhäs

tato bhajadhvaà hådaye håd-éçvaram

The wise know that (viduh budhäh) direct contact with the Lord
(adhokñaja älambham), which includes within it the happiness of
Brahman (tad brahma-nirväëa-sukhaà), destroys saàsära (saàsåti-
cakra-çätanam) for the sinful persons possessing material bodies in
this world (iha açubha ätmanaù). Therefore worship in your heart
(tatah bhajadhvaà hådaye) the Lord who possesses various bhävas
(håt-éçvaram).

Verse Summary: Such a contact with the Lord includes Brahma-sukha
and it destroys samsara. Therefore, worship the Lord within your
heart.



SVCT Commentary – Verse 37

• “Is not the happiness of Brahman well known as the highest
goal?”

• That is true.

• However, it is included in the happiness of meeting the Lord.

• The wise know that direct attainment of the Lord or even slight
contact of the mind (älambham) with the Lord destroys (çätanam)
the wheel of saàsära.

• That is also the happiness of brahma-nirväëa since the Supreme
Lord possesses that Brahman.

• There is unlimitedly greater happiness arising from one’s possessive
feelings caused by the Lord’s having däsya and other bhävas, than
in experiencing the happiness of brahma-nirväëa, since one tastes
the sweetness of the Lord’s feet in the form of the highest bliss.



SVCT Commentary – Verse 37

• There is natural happiness on seeing the moon which gives
bliss and good fortune by all people’s eyes.

• But there is millions of times more bliss on seeing one’s own
son, because of one’s possessiveness, though the son may be
lame, blind or deaf, which is a misfortune in everyone else’s
eyes.

• There is the greatest amount of bliss arising from the Lord’s
svarüpa as Bhagavän, the parabrahman, possessing bhävas like
däsya.

• If one has possessiveness for that form, one experiences the
greatest good fortune of falling into thousands of waves in the
ocean of bliss.



SVCT Commentary – Verse 37

yä nirvåtis tanu-bhåtäà tava päda-padma-
dhyänäd bhavaj-jana-kathä-çravaëena vä syät
sä brahmaëi sva-mahimany api nätha mä bhüt

kià tv antakäsi-lulität patatäà vimänät

The bliss for your servant available from meditating on your lotus feet or
from hearing about your pastimes from the devotees is not available in your
form of greatness known as Brahman, what to speak of the happiness for
those who fall from the pleasures of Svarga. SB 4.9.10

brahmänando bhaved eña cet parärddha-guëékåtaù |
naiti bhakti-sukhämbhodheù paramäëu-tuläm api ||

The bliss of brahman realization accumulated by samädhi lasting for half of
Brahmä’s life cannot compare to one drop of the ocean of the happiness of
bhakti. BRS 1.1.38



Section-IV – Prahlada establishes the supremacy of the process of 
Bhakti (28-38)

|| 7.7.38 ||
ko 'ti-prayäso 'sura-bälakä harer
upäsane sve hådi chidravat sataù

svasyätmanaù sakhyur açeña-dehinäà
sämänyataù kià viñayopapädanaiù

O demon boys (asura-bälakä)! What difficulty is there (kah ati-
prayäsah) in worshipping the Lord (upäsane hareh), the friend of the
jéva (sakhyuh svasya ätmanaù), who remains in the heart like ether
(sve hådi chidravat sataù)? What is the use of obtaining material
enjoyment (kià) for humans who are like animals (sämänyataù açeña-
dehinäà) in their quest for enjoyment (viñaya upapädanaiù)?

Verse Summary: And worshipping the Lord is so easy as He remains
within the heart. Other material enjoyment cannot compare to the
bliss of worshipping the Lord.



SVCT Commentary – Verse 38

• The best means, bhakti, produces happiness.

• The Lord is friend of the jéva (ätmanaù) residing like ether in
his heart.

• Çruti says sayujau sakhäyau: the Lord and the jéva are two
friends in a tree. (Muëòaka Upaniñad 3.1.1)

• There is no difficulty in worshipping a friend.

• Because of the presence of the Lord at all times in the heart,
and because of his affectionate nature, because of the processes
of hearing and chanting, which also can be done at all times
since the ear and tongue are always present, without bothering
to find ingredients from elsewhere, what is the difficulty?



SVCT Commentary – Verse 38

• On the other hand, there is great fatigue in a person’s actions
for attaining hell.

• He criticizes the tendency for material happiness.

• What is the use of attaining materials such as garlands,
sandalwood and women for enjoyment?

• The cause is the misfortune of being similar (sämänyataù) to
pigs by being fixed on enjoyment.



Section-V – Prahlada establishes the temporary nature of material 
pleasures (39-47)

|| 7.7.39 ||
räyaù kalatraà paçavaù sutädayo
gåhä mahé kuïjara-koça-bhütayaù

sarve 'rtha-kämäù kñaëa-bhaìguräyuñaù
kurvanti martyasya kiyat priyaà caläù

How much pleasure (kiyat priyaà) can ephemeral (caläù) wealth
(räyaù), wife (kalatraà), animals (paçavaù), sons, daughters (suta
adayah), residence (gåhä mahé), elephants (kuïjara), treasury (koça),
luxuries (bhütayaù), economic development and sense gratification
(sarve artha kämäù) produce for the human (kurvanti martyasya)
with uncertain life span (kñaëa-bhaìgura ayuñaù)?

Verse Summary: The pleasure produced by wealth, wife, animals,
sons, etc. is all temporary and insignificant for the human with
uncertain life span



Section-V – Prahlada establishes the temporary nature of material 
pleasures (39-47)

|| 7.7.40 ||
evaà hi lokäù kratubhiù kåtä amé
kñayiñëavaù sätiçayä na nirmaläù

tasmäd adåñöa-çruta-düñaëaà paraà
bhaktyoktayeçaà bhajatätma-labdhaye

The planets achieved by sacrifices (lokäù kratubhiù amé) are
perishable (kñayiñëavaù evaà hi), and impure (na nirmaläù), with
superior enjoyment (sätiçayä) awarded only according to the amount
of pious acts (kåtä). Therefore worship with devotion (tasmäd
bhaktya bhajata) the faultless Lord (adåñöa-çruta-düñaëaà paraà), to
achieve the Lord (uktayä éçaà), the objective of the ätmä (ätma-
labdhaye).

Verse Summary: Even svarga achieved by sacrifices is perishable, and
impure. Therefore, worship the Supreme Lord with devotion, to
achieve Him.



SVCT Commentary – Verse 40

• One should not even enjoy the happiness of Svarga. It is temporary.

• Çruti says tad yatheha karmäjito lokaù kñéyate evam evämütra puëya jito
lokaù kñéyate: the world attained in this life through karma dissipates,
and the world attained in the next life through puëya also dissipates.
Chändogya Upaniñad 8.1.6

• The superiority of enjoyment (sätiçayaù) depends on the amount of pious
acts.

• Svarga is impure because there is envy and other bad qualities present
there.

• Ätma-labdhaye means “for attaining the Lord by the ätmä” or “for
attaining Paramätmä.” Or it can mean “for attaining the jewel in the form
of ätmä.”

• Please worship the Lord, otherwise one is thrown in the mud hole of
Svarga or hell and perishes.



Section-V – Prahlada establishes the temporary nature of 
material pleasures (39-47)

|| 7.7.41 ||
yad-artha iha karmäëi  

vidvan-mäny asakån naraù
karoty ato viparyäsam  

amoghaà vindate phalam

Thinking himself learned (vidvan-mäni), a man (naraù)
repeatedly performs (asakåt iha karoty) actions (karmäëi) for
attaining Svarga (yad-artha) and achieves opposite results
(vindate viparyäsam phalam) without fail (amoghaà).

Verse Summary: Thinking himself learned, a man repeatedly
performs actions for attaining Svarga and achieves opposite
results without fail.



Section-V – Prahlada establishes the temporary nature of material 
pleasures (39-47)

|| 7.7.42 ||
sukhäya duùkha-mokñäya  

saìkalpa iha karmiëaù
sadäpnotéhayä duùkham  

anéhäyäù sukhävåtaù

The karmés (karmiëaù) are determined to achieve happiness (sukhäya
saìkalpah) in this life (iha) by destroying unhappiness (duùkha-
mokñäya), but they achieve only unhappiness (sadä äpnoti duùkham)
by their actions (éhayä). Happiness will become perfect (sukha
ävåtaù) from giving up the desire for material enjoyment (anéhäyäù).

Verse Summary: The karmés achieve only unhappiness in spite of their
determined efforts for happiness. Happiness will become perfect only
from giving up the desire for material enjoyment.



Section-V – Prahlada establishes the temporary nature of material 
pleasures (39-47)

|| 7.7.43 ||
kämän kämayate kämyair  
yad-artham iha püruñaù
sa vai dehas tu pärakyo  
bhaìguro yäty upaiti ca

In order to be happy (yad-artham), a person desires objects of
enjoyment (püruñaù kämayate kämän) and tries to attain them by
performing actions (kämyaih). The perishable body, however (dehas
tu), which is food for vultures (sah vai pärakyah), gets destroyed
(bhaìgurah yäti) and again it makes its appearance in order to give
more suffering (upaiti ca).

Verse Summary: A person does everything to attain happiness, but the
body gets destroyed and again appears in order to give more suffering.



Section-V – Prahlada establishes the temporary nature of 
material pleasures (39-47)

|| 7.7.44 ||
kim u vyavahitäpatya-
därägära-dhanädayaù
räjya-koça-gajämätya-

bhåtyäptä mamatäspadäù

What are children (kim u apatya), wife (därä), house (ägära),
and wealth (dhana ädayaù), which are different from the self
(vyavahita)? Kingdom, treasury, elephants, ministers (räjya koça
gaja amätya), servants, and relatives (bhåtya äptä) are simply
objects of false possessiveness (mamata-äspadäù).

Verse Summary: Children, wife, house, etc. are all simply objects
of false possessiveness, and are different from the self.



Section-V – Prahlada establishes the temporary nature of 
material pleasures (39-47)

|| 7.7.45 ||
kim etair ätmanas tucchaiù  

saha dehena naçvaraiù
anarthair artha-saìkäçair  
nityänanda-rasodadheù

What is the use (kim) of these insignificant (etaih ätmanah
tucchaiù), worthless (anarthaih), perishable things (naçvaraiù),
which appear valuable (artha-saìkäçaih), for a person who
experiences bliss in the ocean of rasa (nityänanda rasa udadheù)?

Verse Summary: What is the use of these insignificant, perishable
things for a person who experiences bliss in the ocean of rasa



Section-V – Prahlada establishes the temporary nature of 
material pleasures (39-47)

|| 7.7.46 ||
nirüpyatäm iha svärthaù  
kiyän deha-bhåto 'suräù

niñekädiñv avasthäsu 
kliçyamänasya karmabhiù

O demons (asuräù)! Please ascertain (nirüpyatäm) the amount of
real benefit (kiyän svärthaù) available in temporary pleasures like
sex life (niñeka adiñu avasthäsu) for a person with no
opportunity for pleasure (kliçyamänasya) in this world (iha)
because of his karma (karmabhiù).

Verse Summary: O demons! Please think. How much can a
person with karmically no opportunity for pleasure enjoy from
temporary pleasures like sex life?



Section-V – Prahlada establishes the temporary nature of 
material pleasures (39-47)

|| 7.7.47 ||
karmäëy ärabhate dehé  
dehenätmänuvartinä

karmabhis tanute deham  
ubhayaà tv avivekataù

The jéva (dehé) performs actions (karmäëi ärabhate) with a
human body (dehena) received according to his past actions
(ätma-anuvartinä). He attains a heavenly body (tanute deham) by
his actions (karmabhih). This condition arises because of lack of
discrimination concerning the ätmä (avivekataù) in the human
and heavenly bodies (ubhayaà).

Verse Summary: A jiva attains heavenly or earthly body only
because of performing actions without the knowledge of ätmä.



SVCT Commentary – Verse 47

• The jéva performs actions with a human body, which produces
karma.

• He attains another body, on Svarga, by his actions, without
distinguishing these two bodies from ätmä.

• He thinks, “I perform action. I enjoy Svarga as a result of my
actions.”

• This type of identity has no sense of discrimination, since the
ätmä is completely different from both bodies.



Section-VI – Prahlada again glorifies the process of Bhakti (48-
55)

|| 7.7.48 ||
tasmäd arthäç ca kämäç ca  
dharmäç ca yad-apäçrayäù

bhajatänéhayätmänam 
anéhaà harim éçvaram

Therefore (tasmät), without material desire (anéhayä), worship
the independent Supreme Lord (bhajata anéhaà harim éçvaram),
Paramätmä (ätmänam), who gives shelter (yad-apäçrayäù) to
artha, käma and dharma (arthäh ca kämäh ca dharmäh ca).

Verse Summary: Therefore, worship the Supreme Lord without
any material desires.



SVCT Commentary – Verse 48

• What is this discrimination?

• Artha, dharma and käma are dependent on the Lord, just as
oxen are dependent on their master for performing their
actions and enjoyment.

• Anéhayä means “without material desire.”

• Anéham means independent.



Section-VI – Prahlada again glorifies the process of Bhakti (48-
55)

|| 7.7.49 ||
sarveñäm api bhütänäà 
harir ätmeçvaraù priyaù

bhütair mahadbhiù sva-kåtaiù  
kåtänäà jéva-saàjïitaù

The Lord (harih jéva-saàjïitaù) is the ätmä (ätmä éçvaraù) of all
living beings (sarveñäm api bhütänäà) made of the elements
starting with mahat-tattva (bhütaih mahadbhiù), which are
created by the Lord (sva-kåtaiù kåtänäà), and he is the supreme
object of affection (priyaù).

Verse Summary: Since the Lord is the body and the ätmä of all
beings, is Paramätmä and is most dear to all beings, you should
worship him.



SVCT Commentary – Verse 49

• Since the Lord is the body and the ätmä of all beings, is
Paramätmä and is most dear to all beings, you should worship
him.

• He is the ätmä, Paramätmä of all beings.

• He is the Supreme Lord.

• He is the body of all beings, since he is their cause, creating
them from mahat-tattva and other elements.

• Because the jéva is his taöastha-çakti, the Lord is known as the
jéva.

• Since the Lord is dearest to all beings, worship him.

• He is dearer than what is called the jéva.



Section-VI – Prahlada again glorifies the process of Bhakti (48-
55)

|| 7.7.50 ||
devo 'suro manuñyo vä  
yakño gandharva eva vä

bhajan mukunda-caraëaà  
svastimän syäd yathä vayam

If a devatä, demon, human being (devah asurah manuñyah vä),
Yakña, or Gandharva (yakñah gandharva eva vä) renders service
to the lotus feet of Mukunda (bhajan mukunda-caraëaà), he
becomes situated in the most auspicious condition of life (svasti-
män syät), exactly like me (yathä vayam).

Verse Summary: Anyone, be it a Yaksa or a Gandharva or a
human, becomes situated in the most auspicious condition if he
worships the Lord.



Section-VI – Prahlada again glorifies the process of Bhakti (48-55)

|| 7.7.51-52 ||
nälaà dvijatvaà devatvam  

åñitvaà väsurätmajäù
préëanäya mukundasya  
na våttaà na bahu-jïatä

na dänaà na tapo nejyä  
na çaucaà na vratäni ca
préyate 'malayä bhaktyä  
harir anyad viòambanam

O sons of demons (asura atma jäù)! Being a brähmaëa (dvijatvaà), devatä
(devatvam) or sage (åñitvaà vä), good conduct ( våttaà), learning (bahu-jïatä),
charity (dänaà), austerity (tapah), worship (ijyä), cleanliness (çaucaà) and vows
(vratäni ca) cannot please the Lord (na alaà mukundasya préëanäya). The Lord is
pleased (préyate harih) by pure bhakti (amalayä bhaktyä). Other than bhakti,
everything else is a cause of mockery (anyat viòambanam).

Verse Summary: None of janma, aisvarya, sruta, sri or even good behaviour can
please the Lord. He is pleased only by pure bhakti.



Section-VI – Prahlada again glorifies the process of Bhakti (48-
55)

|| 7.7.53 ||
tato harau bhagavati  

bhaktià kuruta dänaväù
ätmaupamyena sarvatra  
sarva-bhütätmanéçvare

O demons (dänaväù)! Perform bhakti to the Lord (harau
bhagavati bhaktià kuruta), Paramätmä (sarva-bhüta ätmani
éçvare), while seeing at all times everyone’s happiness and distress
as one’s own (ätma-aupamyena sarvatra).

Verse Summary: Therefore, worship the Lord, while considering
everyone’s happiness and distress as your own.



Section-VI – Prahlada again glorifies the process of Bhakti (48-
55)

|| 7.7.54 ||
daiteyä yakña-rakñäàsi  

striyaù çüdrä vrajaukasaù
khagä mågäù päpa-jéväù  
santi hy acyutatäà gatäù

O sons of demons (daiteyä)! The Yakñas, Räkñasas (yakña-
rakñäàsi), women, çüdras (striyaù çüdrä), cowherd men (vraja-
okasaù), birds (khagä), animals (mågäù) and the sinful living
entities (päpa-jéväù) can attain spiritual bodies along with the
association of the Supreme Lord (acyutatäà gatäù santi) .

Verse Summary: Understand that there is no material
disqualification to become the Lord’s associate. Even animals and
birds are qualified.



SVCT Commentary – Verse 54

• Bhakti does not depend on good birth.

• Acyutatäm gatäù means that one becomes similar to Acyuta by
assuming a spiritual body.

• Or it can mean that one attains the position of never falling as
the karmés do from Svarga. It is said in the Käçé-khaëòa:

na cyavante ca yad bhaktä mahatyäà pralayäpadi
ato ’acyuto ’khile loke vidvadbhiù pariëéyate

Because the devotees do not fall from their position at the time of
universal destruction, the Lord is called Acyuta by the learned in
all the worlds.



Section-VI – Prahlada again glorifies the process of Bhakti (48-
55)

|| 7.7.55 ||
etävän eva loke 'smin  

puàsaù svärthaù paraù småtaù
ekänta-bhaktir govinde  

yat sarvatra tad-ékñaëam

The supreme goal of man (etävän eva puàsaù svärthaù paraù) in
this world (asmin loke) is considered (småtaù) to be pure bhakti
for Govinda (ekänta-bhaktir govinde), by which one sees
Govinda everywhere (yat sarvatra tad-ékñaëam).

Verse Summary: The Supreme goal of man is pure bhakti, by
which one sees the Lord everywhere.



SVCT Commentary – Verse 55

• When pure bhakti, ananyä bhakti is present, on maturity one
sees the Lord everywhere. It is said:

näräyaëam ayaà dhéräù paçyanti paramärthinaù
jagad dhanamayaà lubdhäù kämukäù käminémayam

The devotees, dedicated to the highest truth, see everything as
Näräyaëa, just as the greedy person see the world as wealth, and
the lusty man sees the world as enjoyable women.

• Similarly Prahläda saw the Lord in the pillar.


