Canto Seven - Chapter Seven

What Prahlada Learned in
the Womb



Section-I — Indra tries to kill Prahlada and Narada Muni
convinces him to refrain (1-11)

17.7.1 1|
$ri-narada uvaca
evam daitya-sutaih prsto
maha-bhagavato 'surah
uvaca tan smayamanah
smaran mad-anubhasitam

Sri Narada: Having thus been questioned (evarh prstah) by the
sons of the demons (daitya-sutaih), Prahlada, the great devotee
among the demons (mahﬁ-ﬁ-hggavato asurah), remembering
(smaran) what I had spoken to him (mad-anubhasitam) and
smiling (smayamanah), spoke that to the boys (uvaca tan).

Verse Summary: Thus questioned, Prahlada, remembering what I
had spoken to him, spoke that to the boys.



Section-I — Indra tries to kill Prahlada and Narada Muni
convinces him to refrain (1-11)

1 7.7.2 1|
Sri-prahrada uvaca
pitari prasthite 'smakam
tapase mandaracalam
yuddhodyamar param cakrur
vibudha danavan prati

[

Prahlada said: When our father, Hiranyakasipu (asmakar

pitari), went to Mandara Mountain (mandaracalam prasthite) to

execute severe austerities (tapase), the devatas attacked the
ati

demons (Qibudhé} anavan prati T@yamam cakr@) in a fierce
battle (param yqddha). I

Verse Summary: When my father went to execute severe
austerities, the devatas attacked the demons in a tierce battle.



Section-I — Indra tries to kill Prahlada and Narada Muni
convinces him to refrain (1-11)

1 7.7.3
pipilikair ahir iva
distya lokopatapanah
papena papo 'bhaksiti
vadanto vasavadayah

fomm—

The devatas, headed by Indra, said (Vadantah vasava-adayah): As
a serpent is eaten by small ants (plplrkalh ahih iva),
Hiranyakasipu (papah), inflicted miseries on the world (loka—
upatapanah), has now been eaten by his sin (distya papena
abhak51 iti).

Verse Summary: As a serpent is eaten by small ants
Hiranyakasipu has now been eaten by his sin.



Section-I — Indra tries to kill Prahlada and Narada Muni convinces him to refrain
(1-11)

17.7.4-5 ||
tesam atibalodyogam
nisamyasura-yuthapah
vadhyamanah surair bhita
dudruvuh sarvato disam

kalatra-putra-vittaptan
grhan pasu-paricchadan
naveksyamanas tvaritah
sarve prana-paripsavah

When the great leaders of the demons (asura-yuthapah) saw (nisamya) the
unprecedented exertion of the devatas (tesam atibala-udyogam) and were being
slain (vadhyamanah), they fled fearfully (sarve tvaritah dudruvuh suraih bhita) in
all directions (sarvatah disam) to save their lives (prana-paripsavah), not heeding
homes (na aveksyamanah grhan), wives, children (kalatra-putra-vitta-aptan),
animals and household paraphernalia (pasu-paricchadan) . - ' I

Verse Summary: Seeing this fierce attack, the leaders of the demons fled
tearfully in all directions to save their lives.



Section-I — Indra tries to kill Prahlada and Narada Muni
convinces him to refrain (1-11)

1 7.7.6 ||
vyalumpan raja-Sibiram
amara jaya-kanksinah
indras tu raja-mahisim
matararn mama cagrahit

@—

The devatas (jaya-kanksinah amarah) plundered (anlumpan)
the palace of Hiranyakasipu (raja-sibiram) and Indra captured

(indrah tu agrahit) my mother (mama mataram), the Queen
(raja-mfﬂﬁslm)

Verse Summary: The devatas plundered the palace of
Hiranyakasipu and Indra captured my mother.



Section-I — Indra tries to kill Prahlada and Narada Muni
convinces him to refrain (1-11)

iII 7.7.71 |
niyamanam bhayodvignam

rudatim kurarim iva

yadrcchayagatas tatra
devarsir dadrse pathi

As she was being led away (niyamanam), crying in fear (bhaya
udvignam rudatim) like a kurari bird (kurarlm iva), Narada came

there by chance (devarsih Qadrcchay@ tatra agatah) and saw her
on the road (dadrsSe pathi).

Verse Summary: Narada by chance saw her on the road.



Section-I — Indra tries to kill Prahlada and Narada Muni
convinces him to refrain (1-11)

17.7.8
praha nainam sura-pate
netum arhasy anagasam
mufica muica maha-bhaga
satim para-parigraham

He said (praha): O King of the devatas (sura-pate)! You should
not take (netum na arhasi) this innocent woman (epam
anagasam). O greatly fortunate one (maha-bhaga)! Release
(munca munca) this chaste, married woman (satimgpara-
parigraham). B

Verse Summary: Please release this chaste, innocent, married
woman.



Section-I — Indra tries to kill Prahlada and Narada Muni
convinces him to refrain (1-11)

1 7.7.9 |
Sri-indra uvaca
aste 'sya jathare viryam
avisahyam sura-dvisah
asyatam yavat prasavarh
moksye 'rtha-padavim gatah

Indra said: In the womb of this woman (asya jathare) is the seed
of that great demon (avisahyam sura-dvisah viryam aste).
Theretore, let her remain in my prison (asyatam) until her child
is delivered (yavat prasavam). After killing the child (artha-

padavim gatah), T shall Tefease her (moksye).

Verse Summary: But, a great demon is there in her womb.
Therefore, let her remain in my prison until her child is delivered.
After killing the child, I shall release her.



Section-I — Indra tries to kill Prahlada and Narada Muni
convinces him to refrain (1-11)

| 7.7.10 ||
Sri-narada uvaca
ayam niskilbisah saksan
maha-bhagavato mahan
tvaya na prapsyate samstham
anantanucaro bali

Sri Narada said: That great child (ayam mahan), sinless
(niskilbisah) and a great devotee (saksat maha-bhagavatah), a
servant of the unlimited Lord (ananta anucarah), and full of
power (bali), can never be killed by you (tvaya na samstham

prapsyate).

Verse Summary: That child is a great servant ot the Lord, and is
tull of power. He can never be killed by you.



Section-I — Indra tries to kill Prahlada and Narada Muni
convinces him to refrain (1-11)

1 7.7.11 ||
ity uktas tam vihayendro
devarser manayan vacah
ananta-priya-bhaktyainam
parikramya divar yayau

When Narada had thus spoken (iti_uktah), Indra (indrah),
respecting his words (manayan devarseh vacah), immediately
released my mother (tarn vihaya), and, after circumambulating
her out of respect (enam bhaktya parikramya) for the devotee in
her womb (ananta-priyah), returned to heaven (divarh yayau).

Verse Summary: Hearing this, Indra released my mother,
circumambulated her out of respect for the devotee in her womb,
and returned to heaven.



Section-II — Kayadu serves Narada Muni and Narada Muni
instructs her (12-17)

1 7.7.12 |
tato me mataram rsih
samanlya nijasrame
asvasyehosyatam vatse
yavat te bhartur agamah

The sage (tatah rsih) brought my mother (me mataram
samaniya) to his hermuage (nija-asrame) and assured her of all
protection (asvasya), saying, "My dear child (vatse), please
remain here (iha usyatam) until the arrival of your husband
(yavat te bhartur agamah)."

Verse Summary: All of us have been staying within the same
ashram and do not know any teacher other than Sanda and
Amarka. How then could you meet Narada?



Section-II — Kayadu serves Narada Muni and Narada Muni
instructs her (12-17)

1 7.7.13 ||
tathety avatsid devarser
antike sakuto-bhaya
yavad daitya-patir ghorat
tapaso na nyavartata

Agreeing to his words (tatha iti), my mother stayed in his care (sa_
avatsit deva-rseh antike) without any fear (akuto-bhaya), as long
as the king ol the demons (yavad daitya-patih) continued his
severe austerities (ghorat tapasah na nyavartata).

Verse Summary: My mother agreed and stayed there till my
tather returned.



Section-II — Kayadu serves Narada Muni and Narada Muni
instructs her (12-17)

Il 7.7.14 ||
rsimn paryacarat tatra
bhaktya paramaya sati
antarvatni sva-garbhasya
ksemayeccha-prasutaye

My pregnant mother (antarvatni sati), desiring auspiciousness for
her child (sva-garbhasya ksemaya) and the delivery afte e
arrival of her husband (iccha prasataye), rendered service unto
Narada (tatra rsirh paryacarat) with great devotion (bhaktya
paramaya).

Verse Summary: My pregnant mother served Narada with great
devotion with two desires: a) desiring auspiciousness tor her child
b) the delivery of the child after the arrival ot her husband.



Section-II — Kayadu serves Narada Muni and Narada Muni
instructs her (12-17)

17.7.15 ||
rsih karunikas tasyah
pradad ubhayam isvarah
dharmasya tattvam jianarh ca
mam apy uddi$ya nirmalam

The merciful and capable Narada (karupikah isvarah r51h) gave

(pradad) the auspiciousness to her child and delivery ,_after_the
arrival of her husband (ubhayam), by teaching bhakti-yoga
(uddisya nirmalam dharmasya tattvam) and bhakti-jiana
(jhanar ca) to me and my mother (mam api tasyah).

—

Verse Summary: Narada bestowed both the benedictions by
teaching bhakti-yoga and bhakti-jfiana to me and my mother.



Section-II — Kayadu serves Narada Muni and Narada Muni instructs her
(12-17)

| 7.7.16 ||
tat tu kalasya dirghatvat
stritvan matus tirodadhe
rsinanugrhitam marm
nadhuna apy ajahat At smrtih

Because of the long duration of time that has passed (kalasya dirghatvat)

and because of her being a woman (stritvat), my mother has forgotten all
those instructions (matuh tat tirodadhe); but blessed by Narada (rsina
anugrhitam), I could not forget “them (mam adhuna api smrtih na ajahat).

Verse Summary: “But why do we not see bhakti in your mother?”
Because she was a woman and because a long time passed, she forgot.
“But since you were a child and a long time also passed for you, why did you

not forget?”
[ obtained the mercy of Narada.

E—

— =
* Because she did not receive his mercy, the influence of time and her being
a woman were stronger.




Section-II — Kayadu serves Narada Muni and Narada Muni
instructs her (12-17)

1 7.7.17 ||
bhavatam api bhityan me
yadi sraddadhate vacah
vaisaradi dhih sraddhatah
stri-balanam ca me yatha

If you believe my words (yadi sraddadhate me vacah), may you
all have (bhavatam api bhuyat) Jprema for the Lord Yvaisaradi
dhih) developed from bhakd thromé—ﬁlg;é mercy
(sraddhatah), just as it arises in me, women and other children
(yalthé stri-balanam ca meJ.

Verse Summary: If you believe my words, may you all have
prema for the Lord developed from bhakti through Narada’s
mercy.



SVCT Commentary — Verse 17
[ prdaX v = (wn
A\,

Bhuyat indicates blessings. Qliveddv-

e

He desires that they also obtain the mercy of Narada present in
him, as a cause of bhakti. B

[f yvou have faith in my words, then may you have intelligence
fixed in_the Iord (vaisaradi) or _prema, arising from bhakti

(sraddhatah), which arises from mercy of the great devotee!

This will be understood later in the text.




Section-III — Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

| 7.7.18 ||
janmadyah sad ime bhava
'drsta dehasya natmanah
phalanam iva vrksasya
kalenesvara-murtina

Just as fruits of a tree (viksasya phalanam

iva) undergo six

changes (janma adyah sad ime bhava drsta) |
time (kalena), which is a form ol Lord

oy the influence of
| (I$vara-murting),

while the tree does not change (implied), so the body undergoes
six states (dehasya), but the soul does not undergo these changes

(na atmanah).

Verse Summary: The body undergoes the six types of

transformations, but the soul does not undergo

these changes.



SVCT Commentary — Verse 18

Some devotees, desiring liberation, require knowledge.

That is given now in ten verses.

The six changes are birth, maintenance, growth,
transtormation, decline and death.

Every year the fruits change on the tree, but the tree remains.

Similarly one sees six states of the body but not of the soul,
which remainsat all times.

From time arise the universal form and the individual bodies.

Thus it is called a form of the Lord.

e




Section-11I — Prahlada instructs his classmates on Bhakti Jnana - knowledge of Body, Soul
and Supersoul (18-27)
I 7.7.19-20 ||
atma nityo 'vyayah suddha
“ekah Ksetrajna asrayah
avikriyah sva-drg hetur
vyapako 'sangy anavrtah

etair dvadasabhir vidvan

atmano laksanaih paraih
aham mamety asad-bhavam

dehadau mohajam tyajet

Paramatma is without destruction (atma nityah), without decay (avyayah), pure (Suddhah),
the one entity (ekah), the knower of the field (ksetra-jnah), the_shelter of all things
(asrayah), without ch change (avikriyah), sell-illuminating (sva-drk), the_causée of all_things
(hetuh), all-pefvading (vyapakah), not influenced by matter (asangl) and not covered by
nt_Tl-ng (anavrtah). By contemplating these twelve features (etaih dvadasabhih vidvan)
which distinguish the Lord from the jiva (atmanah laksanaih paralh) one should give up
(tyajet) the talse identity of me and mine (aham mama iti asad-bhavar) related to the body

(dehadau), arising from ignorance (mohajam).

—

g—

Verse Summary: By contemplating on the twelve features of Paramatma (nityah, avyayah,
suddhah, ekah, ksetra-jnah, asrayah, avikriyah, sva-drk, hetuh, vyapakah, asangi, anavrtah)
which distinguish the Lord from the jiva, one should give up the false identity of me and
mine related to the body, arising from ignorance.



SVCT Commentary — Verse 19-20

Thinking of the absence ol six changes in the jiva brings
purification of one’s concept of tvam, the jiva.

Purification of the concept of tat, the Lord, will take place by
meditation on Paramatma with devotion.

Thus the svartipa of Paramatma is now discussed in two
Verses.

This Paramatma (atma) is without destruction (nityah). S/rg_ti

says are ‘vam atma- this is the atma, without inside or outside.
(Brhadaranyaka Upanisad 4.5.13)

He is without decay (avyayah). Sruti says rc aksare parame
vyoman yasmin deva adhi visve niseduh: he is the supreme
immutable Vedas in_which the devatas take reluge.
(Svetasvatara Upanisad 4.8)




SVCT Commentary — Verse 19-20

0 o

vijaniyat: how can one know the knower? (Brhad-aranyaka
Upanisad 2.4.14) B

Paramitma is the shelter. Sruti_says yasmin dyauh prthivi
cantariksam: in him reside the heavens, earth and the middle

region. (Mundaka Upanisad 2.2.5)

He is without change (avikriyah). Sruti says niskalar
niskriyam santam: he is without parts, without material action
and peacetul. (Svetasvatara Upanisad 6.19)

BN

He is self—revealing Sruti says atma-jyotih samrad

ihovaca: the sell-revealing, independent Lord spoke. (Brhad-
arnyaka Upanisad 4.3.8)




SVCT Commentary — Verse 19-20

He is the cause (hetuh). Sruti says sa iman lokan asrjata: he

created the worlds. (Aitareya Upanisad)

He is all-pervading. Sruti says satyarm jianam anantam: the
Lord js unlimited knowledge and existence. (Taitiriya

Upanisad 12.2)

He is without material association. Sruti says asanga hy ayarn
purusah: the Tord—Ias mo association with matter. (Brhad-
aranyaka Upanisad.4.3.15)

He is not covered by anything. Sruti says phrnasya parnam
adaya pirnam evavasisyate: when the manifested forms merge
with the unmanifest brahman the unmanifest brahman
remains. (ISopanisad innvocation)

e




SVCT Commentary — Verse 19-20

By these twelve characteristics which distinguish him (paraih)
from the jiva, upon which one should constantly meditate, one

will give up the false state (asad-bhavam) concerning the body,
arising from illusion.

This means that without contemplation of Paramatma,
illusion, similar_to losing one’s sense of direction, will not be
E[estroyed even if one has discrimination.




Section-III — Prahlada instructs his classmates on Bhakti Jnana -

knowledge ci Bé)éil_y&Soul and Supersoul (18-27)
<€ Proieh D

=
> Y2 v 177210
W Yool asvarnam yatha gravasu hema-karah

A ksetresu yogais tad-abhijiia apnuyat

ksetresu dehesu tathatma-yogair

&
?"‘&w adhyatma-vid brahma-gatim labheta

G > ,,'s'“

As the expert miner (ad—abhljn) (hema-karah) (btains gold

from the rocks n 2 mino (gravasu ksetresu svarnam apnuyat) by
various processes (yogaih), the knower ot adhyatma (tatha adhyatma-
vit) attains the Paramatma (brahma-gatirh  lab bheta) in the body

(dehesu) [9)% methods of realizing atma (atma-yogaih).

Verse Summary: As the expert miner obtains gold from the rocks in a
mine by various processes, the knower of adhyatma attains the

Paramatma in the body by methods of realizing atma.



SVCT Commentary — Verse 21

“Where does this Paramatma exist?”

He exists in the body.

The method of attaining him is explained through an example.

Just as the knowledgeable miner obtains gold by methods such
as heating, taught by his teacher, from rocks in the gold mine,
so the knower of atma attains Paramatma by methods for
reahzmg atma, such as contemplation, in the Tield of the body.




Section-III — Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

1 7.7.22 ||
astau prakrtayah proktas
traya eva hi tad-gunah
vikarah sodasacaryaih
puman ekah samanvayat

The acaryas (acaryaih) describe eight elements (astau prakrtayah
proktah), the three gunas (tad-gunah traya), and the sixteen
elements (sodasa vikarah) and as well as the one atma (ekah
puman), which remains there by its relationship to them

—

(samanvayat).

gu—

Verse Summary: What is the Adhyatma?
The 8 elements, the 3 gunas, and the 16 elements and as well as
the one atma constitute the adhyatma




SVCT Commentary — Verse 22

The knower of adhyatma was mentioned.

What is the adhyatma?

One and a half verses explain this.

The eight are prakrti, mahat-tattva, ahankara, and the five tan-matras.
The three are its transtormations of sattva, rajas and tamas.

The sixteen are the eleven senses and the five gross elements.

- —

These are described by person like Kapila.

The atma is the one entity.

The atma exists there by its relationship (samanvayat).

Or it can mean “being constantly present there.”




Section-III — Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

1 7.7.23 ||
dehas tu sarva-sanghato
jagat tasthur iti dvidha
atraiva mrgyah puruso
neti netity atat tyajan

oS

he body is a combination of all these (dehas tu sarva-
nghatah). There are two types ol bodies (dvidha): moving and
non-moving (jag& tasthuh_iti). One should search out the
Paramatma within the body (atra eva mrgyah purusah) by
rejecting what is different from the Paramatma (na iti na iti iti_
atat tyajan).

Verse Summary: The body is a combination of all these. One
should search out the Paramatma within the body by rejecting
what is different from the Paramatma.



SVCT Commentary — Verse 23

The combination of all of these produces the moving and non-
moving bodies like men and trees.

In the body, the Paramatma should be sought out.

The method is described.

One should reject what is ditferent from the Paramatma.

By rejecting everything else, one should seek out Paramatmia.



Section-III — Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

| 7.7.24 ||
anvaya-vyatirekena
vivekenosatatmana
sarga-sthana-samamnayair
vimréadbhir asatvaraih

Persons with steadiness (asatvaraih), discerning the cause
(vivekena vimrsadbhih) of creation, maintenance and destruction
(sarga-sthana-samamnayaih), seek out the Paramatma with, “pure
minds (usata atmana), in order to determine Paramatma’s
relationship with and difference from the body (anvaya-
vyatirekena). I

Verse Summary Quahfled persons seek out the Paramatma with
pUuTe MINds, I order to ma’s relationsimp with

and dilference from the body.




SVCT Commentary — Verse 24

“You say_that the body is ‘not that.” But if we reject the body,
nothing will remain.” _—

(
Paramatma is connected|(anvaya) to the body but the body is
also separate [(vyatirekena) from Paramatma.

The relationshiE can be realized by material intelligence.

But Paramatma though situated in the body is separate from
intelligence also.

°& This can be determined by the pure mindj

The Paramatma should be sought by persons with steadiness,
who consider the cause of creation, maintenance and
destruction. Sruti says yato va imani bhiitani jayante: from the
Lord arise all these beings. (Taittiriya Upanisad 3.1)




Section-III — Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

1 7.7.25 ||
buddher jagaranarm svapnah
susuptir iti vrttayah
ta yenalvanubhuyante
so 'dhyaksah purusah parah

Intelligence has three states of activity (buddheh vrttayah) —
wakefulness, dreaming and deep sleep (jagaranam svapnah
susuptih 1t1) But the person who perceives thése three states (tah_
yena anubhuyante) is the controller Paramatma (sah eva
adTyaksab purusah parah).

Verse Summary: The person who perceives the three states of
intelligence is the controller Paramatma.



SVCT Commentary — Verse 25

e The method of discernment is described in two verses.

* Three states of intelligence possessed by the jiva are described.

* Paramatma (purusah parah) perceives these three states.




Section-III — Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

1 7.7.26 |
ebhis tri-varnaih paryastair
buddhi-bhedaih kriyodbhavaih
svarapam atmano budhyed
gandhair vayum ivanvayat

One should understand (budhyed) the nature of the pure atma
(atmanah svarapam) by rejecting (paryastaih) the contrary qualities of
the three states of intelligence (buddhi-bhedaih) transformed by the
three gunas (ebhih tri-varnaih), which give rise to action (kriya
udbhavaih), just as one should understand the nature of air which
holds fragrances (gandhaih vayum iva), by seeing that the fragrances
are different from it (anvayat).

Verse Summary: One should understand the nature of the pure atma
by rejecting the contrary qualities of the three states of intelligence.



SVCT Commentary — Verse 26

The jiva is the possessor of these three states of intelligence.

One should understand the nature of the pure jiva (atmanah)

by rejecting the contrary qualities of the three types of
intelligence transformed by the three modes, which give rise to
action, just as one should understand that the air holds the
fragrances simply by contact with fragrances of tlowers (but is
separate from them).

He who activates that material intelligence is the Paramatma.

He who is endowed with the intelligence is the jiva.



Section-III — Prahlada instructs his classmates on Bhakti Jnana -
knowledge of Body, Soul and Supersoul (18-27)

| 7.7.27 |l
etad dvaro hi samsara )ng&"-
una—karma—mbancﬂ;anah

%6&3 ajnana-milo 'partho ' pi g el
ﬁ db\'\e pumsah svapna ivarpyate X
This [intelligencelis a cause of material life (etad hi sarnsara Evarah‘5

Though insubstantial (aparthah api), bound at all times by gunas and

action (guna-karma-nibandhanah) and havmg an unknown origin |
(ajhana-milah), it imposes the body on the jiva (pumsah arpyate),
just as the Lord’s energy imposes a dream on a person (svapna iva).

o

Verse Summary: This intelligence is a cause of material life. This

imposes the body on the jiva, just as the Lord’s energy imposes a
dream on a person.



SVCT Commentary — Verse 27

SN 833
B £

Thij@telligenc% is a kaus .

[t is always bound by the gunas and actions.

__a

[ts root is not understood (ajiiana-mtlah).

Though it is insubstantial (aparthah), it imposes the body on

the jiva (sammsarah), Just as adreanrt isimposed on a person.

| _
This takes place by the sakti of the Lord.




Section-1V — Prahlada establishes the supremacy of the process
of Bhakti (28-38)

1 7.7.28 ||

tasmad bhavadbhih kartavyam
karmanam tri-gunatmanam

' bija-nirharanarm yogah

AR 3ot pravahoparamo dhiyah

Theretore (tasmad) you (bhavadbhih) must destroy this
materialistic intelligence (bl]a-mrharanam kartavyam), the cause

of actions in the three gunas (tri-gunatmanam karmanar yogah).
The result is cessation (uparamah) of the three states of

intelligence (pravaha dhiyah).

Verse Summary: Therefore you must destroy this material
intelligence. Then there is cessation of the three states of

intelligence.



SVCT Commentary — Verse 28

Theretore one must endeavor to extinguish this intelligence.

C—

The seed is material intelligence.

[t must be destroyed.

How?

There must destruction of the states (pravaha) of waking,
dreaming and deep sleep belonging to the intelligence.

Yoga is the result.



Section-1V — Prahlada establishes the supremacy of the process
of Bhakti (28-38)

1 7.7.29 ||
tatropaya-sahasranam
ayar bhagavatoditah
yad isvare bhagavati

yatha yair anjasa ratih

-«

Among the thousands of methods for destroying the material
intelligence ({tatra upaya-sahasranam), the process proclaimed by
the Lord himself, bhakti-yoga, is the real meth_o.d (@1
bhagavata uditah), whose anga known as service to_guru

produces {phakti)(yad i$vare bhagavatl) -- from_which rati to the
Supreme Lord appears (yaih ratih) as the main result (anjasa).

Verse Summary: Among all the methods for destroying the
material intelligence, bhakti-yoga is the real method. From
bhakti, rati to the Supreme Lord appears as the main result.



SVCT Commentary — Verse 29

Among the thousands of means of burning up the seed, this method is
recommended by the I ord.

Other methods are inferior because they are proclaimed by other sages.

| o

What is this method?

From this bhakti-yoga which arises from its anga of serving guru, rati_

appears. Bhakti-yoga 1s the method.

The word anjasa (dlrectly) and the ablative case (“from bhakti-yoga”)
indicate that rati is the chiel result.

Burning up material intelligence is only an accompanying result. It is_

achieved without effort by those practicing suddha-bhakit. It is said:

[—

jarayaty asu ya kosam nigirnam analo yatha

That bhakti quickly destroys the subtle body, just as the digestive fire
consumes food. SB 3.25.33




Section-1V — Prahlada establishes the supremacy of the process of Bhakti (28-38)

|| 7.7.30-31 ||
guru-susrusaya bhaktya
sarva-labdharpanena ca
sangena sadhu-bhaktanam
1Svararadhanena ca

sraddhaya tat-kathayam ca
kirtanair guna-karmanam
tat-padamburuha-dhyanat
Tal-hingeksarhanadibhih

One performs bhakti-yoga by service to guru (guru-susriisaya bhaktya), offering him all that
ofie possesses (sarva-labdha arpanena ca), by association (sangena) with devotees of good
conduct (sadhu-bhaktanam), by worship of the Lord (isvara ardhanena ca), by Iaith
(Sraddhaya) in topics of the Lord (tat-kathayam ca), by chanting (kirtanaih) about the
Lord’s qualities and activities (guna-karmanam), by meditation on the Lord’s lotus feet (tat-
pada-amburuha-dhyanat), and by seeing the deity (tat-linga iksa) and making offermgs to
the deity (arhana adlbhlh)

Verse Summary: Angas of Bhakti: a) service to guru b) offering him everything c)
association with good devotees d) worship of Lord d) faith in topics of Lord e) chanting the
Lord’s glories and activities {) meditation on Lord’s feet g) making offerings to Deity.



SVCT Commentary — Verse 30-31

Of the two topics to be taught (jiiana related to bhakti and
bhaku) jhana has been explained.

Bhakti-yoga has been indicated in the previous verse.

Now the angas of bhakti are described in three verses.

Rati _arises by services to guru such as bathing him and

massagmgjim by offering to him with devotion all artlcles
obtained, without desire for gaining recognition, and b
association with devotees who have proper conduct (saﬂ-ﬁu—
bhaktanam).

It is not recommended to associate closely with devotees of

bad conduct, though they may be served, respected-aada-seen.




Section-1V — Prahlada establishes the supremacy of the process
of Bhakti (28-38)

1 7.7.32 ||
harih sarvesu bhutesu
bhagavan asta iSvarah
iti bhitani manasa
kamais taih sadhu manayet

By the mind (manasa), one should respect (iti sadhu manayet) all
living beings (bhaitani) with their individual desires (kamaih
taih), thinking that the Supreme Lord (harih bhagavan isvarah)
is situated in all beings (asta sarvesu bhiitesu).

Verse Summary: Angas of Bhakti: h) Respecting all jivas thinking
that the Supersoul is present in all beings.



Section-1V — Prahlada establishes the supremacy of the process
of Bhakti (28-38)

1 7.7.33 |
evam nirjita-sad-vargaih
kriyate bhaktir iSvare
vasudeve bhagavati
yaya samlabhyate ratih

Bhakti (bhaktih i$vare) is performed by these methods (kriyate
evamn), devoid of lust, anger, greed, illusion, pride and hatred
(nirjita-sad-vargaih). By this method (yaya), rati to Vasudeva
(ratih vasudeve bhagavati) is obtained (samlabhyate).

Verse Summary: When a person devoid of 6 anarthas pertorms
bhakti through these angas, he develops rati to Vasudeva.



SVCT Commentary — Verse 33

* Having conquered the six vargas starting with lust, or the six
senses including the mind, by these methods of bhakti, by
these angas, bhakti arises.

* The accompanying result is cessation of the states of
intelligence. That was stated in verse 28.

* The main result of bhakti is explained here: rati or prema to
Vasudeva is obtained.



Section-1V — Prahlada establishes the supremacy of the process of
Bhakti (28-38)

1 7.7.34 ||
niSamya karmani gunan atulyan
viryani lila-tanubhih krtani
yadatiharsotpulakasru-gadgadam
protkantha udgayati rauti nrtyati

When the devotee, on hearing (yada niSamya) about the incomparable
(atulyan) qualities (gunan), activities (karmani) and heroic feats
(viryani) performed by the avataras (lila-tanubhih krtani), becomes
choked up, with tears in his eyes (asru-gadgadam) and hairs standing
on end in joy (atiharsa utpulaka), and sings, shouts and dances, he
achieves the Lord (protkantha udgayati rauti nrtyati).

Verse Summary: The devotee, who on hearing about the Lord,
becomes choked up, with tears in his eyes and hairs standing on end in
joy, and sings, shouts and dances, he achieves the Lord.



SVCT Commentary — Verse 34

The symptoms of rati are described.

Actions of the Lord include stealing milk and yogurt.

Qualities of the Lord include items like attection for the
devotee.

Heroic acts are actions such as lifting Govardhana and killing
Kamsa.



Section-1V — Prahlada establishes the supremacy of the process of
Bhakti (28-38)

17.7.35 |
yada graha-grasta iva kvacid dhasaty
akrandate dhyayati vandate janam
muhuh $vasan vakti hare jagat-pate
narayanety atma-matir gata-trapah

When he laughs (yada hasati) as it haunted by a ghost (graha-grasta
iva kvacit), wails (akrandate), meditates (dhyayati), otfers respects to
others (vandate janam), breathes heavily at all times (muhuh $vasan),
becomes absorbed in contemplation by the mind (atma-matih), and
without shame (gata-trapah), says only “O Lord! (vakti hare) Master
of the universe (jagat-pate) ! Narayana (narayana iti) !” he attains the
Lord.

Verse Summary: Such a devotee sometimes laughs, wails, meditates,
otfers respect, and shows other such ecstatic symptoms.



Section-1V — Prahlada establishes the supremacy of the process of
Bhakti (28-38)

Il 7.7.36 ||
tada puman mukta-samasta-bandhanas
tad-bhava-bhavanukrtasayakrtih
nirdagdha-bijanusayo mahiyasa
bhakti-prayogena samety adhoksajam

By those methods, that person (tada puman), liberated from all
bondage (mukta-samasta-bandhanah), with mind and body acting for
the Lord (asaya akrtih anukrta) and thinking of the Lord (tad-bhava
bhava), having already burned up (nirdagdha) the seed of desire (bija
anusayah), achieves a direct meeting with the Supreme Lord (sameti
adhoksajam) through his raga-bhakti (mahiyasa bhakti-prayogena).

Verse Summary: Such a devotee, having already burned up the seed ot
desire, achieves a direct meeting with the Supreme Lord through his

raga-bhakti.



SVCT Commentary — Verse 36

At this time his mind and body (asaya akrtih) conform to his
contemplation (bhava) of his particular relation (bhava),
thinking “I am his servant” or “I am his friend.”

One should not worry that the body still remains in sarmsara.

Previously, the seed of material intelligence and the
impressions of sense objects (anusayah) have been destroyed.

He attains a meeting (sam) with the Lord by raga-marga-bhakti
(mahiyasa).



Section-1V — Prahlada establishes the supremacy of the process of
Bhakti (28-38)

| 7.7.37 ||
adhoksajalambham ihasubhatmanah
Saririnah samsrti-cakra-satanam
tad brahma-nirvana-sukham vidur budhas
tato bhajadhvam hrdaye hrd-iSvaram

The wise know that (viduh budhah) direct contact with the Lord
(adhoksaja alambham), which includes within it the happiness of
Brahman (tad brahma-nirvana-sukham), destroys samsara (samsrti-
cakra-satanam) for the sinful persons possessing material bodies in
this world (iha asubha atmanah). Theretore worship in your heart
(tatah bhajadhvam hrdaye) the Lord who possesses various bhavas
(hrt-isvaram).

Verse Summary: Such a contact with the Lord includes Brahma-sukha
and it destroys samsara. Theretore, worship the Lord within your
heart



SVCT Commentary — Verse 37

“Is not the happiness of Brahman well known as the highest
goal?”

That is true.
However, it is included in the happiness of meeting the Lord.

The wise know that direct attainment of the Lord or even slight
contact of the mind (alambham) with the Lord destroys (satanam)
the wheel of samsara.

That is also the happiness of brahma-nirvana since the Supreme
Lord possesses that Brahman.

There is unlimitedly greater happiness arising from one’s possessive
teelings caused by the Lord’s having dasya and other bhavas, than
in experiencing the happiness of brahma-nirvana, since one tastes
the sweetness of the Lord’s feet in the form of the highest bliss.



SVCT Commentary — Verse 37

There is natural happiness on seeing the moon which gives
bliss and good fortune by all people’s eyes.

But there is millions of times more bliss on seeing one’s own
son, because of one’s possessiveness, though the son may be
lame, blind or deaf, which is a mistortune in everyone else’s
eyes.

There is the greatest amount of bliss arising from the Lord’s
svariipa as Bhagavan, the parabrahman, possessing bhavas like
dasya.

If one has possessiveness for that form, one experiences the
greatest good fortune of falling into thousands of waves in the
ocean of bliss.



SVCT Commentary — Verse 37

ya nirvrtis tanu-bhrtam tava pada-padma-
dhyanad bhavaj-jana-katha-sravanena va syat
sa brahmani sva-mahimany api natha ma bhiut
kim tv antakasi-lulitat patatarm vimanat

The bliss for your servant available from meditating on your lotus feet or
from hearing about your pastimes from the devotees is not available in your
form of greatness known as Brahman, what to speak of the happiness for
those who fall from the pleasures of Svarga. SB 4.9.10

brahmanando bhaved esa cet pararddha-gunikrtah |
naiti bhakti-sukhambhodheh paramanu-tulam api ||

The bliss of brahman realization accumulated by samadhi lasting for half of

Brahma'’s life cannot compare to one drop of the ocean of the happiness of
bhakti. BRS 1.1.38



Section-1V — Prahlada establishes the supremacy of the process of
Bhakti (28-38)

1 7.7.38 |
ko 'ti-prayaso 'sura-balaka harer
upasane sve hrdi chidravat satah
svasyatmanah sakhyur asesa-dehinam
samanyatah ki visayopapadanaih

O demon boys (asura-balaka)! What difficulty is there (kah ati-
prayasah) in worshipping the Lord (upasane hareh), the friend of the
jiva (sakhyuh svasya atmanah), who remains in the heart like ether
(sve hrdi chidravat satah)? What is the use of obtaining material
enjoyment (kim) for humans who are like animals (samanyatah asesa-
dehinam) in their quest for enjoyment (visaya upapadanaih)?

Verse Summary: And worshipping the Lord is so easy as He remains
within the heart. Other material enjoyment cannot compare to the
bliss of worshipping the Lord.




SVCT Commentary — Verse 38

The best means, bhakti, produces happiness.

The Lord is friend of the jiva (atmanah) residing like ether in
his heart.

Sruti says sayujau sakhayau: the Lord and the jiva are two
friends in a tree. (Mundaka Upanisad 3.1.1)

There is no ditficulty in worshipping a friend.

Because of the presence of the Lord at all times in the heart,
and because of his atfectionate nature, because of the processes
of hearing and chanting, which also can be done at all times
since the ear and tongue are always present, without bothering
to find ingredients from elsewhere, what is the ditficulty?



SVCT Commentary — Verse 38

On the other hand, there is great fatigue in a person’s actions
for attaining hell.

He criticizes the tendency for material happiness.

What is the use of attaining materials such as garlands,
sandalwood and women for enjoyment?

The cause is the misfortune of being similar (samanyatah) to
pigs by being fixed on enjoyment.



Section-V — Prahlada establishes the temporary nature of material
pleasures (39-47)

17.7.39 ||
rayah kalatrarh pasavah sutadayo
grha mahi kunjara-kosa-bhutayah
sarve 'rtha-kamah ksana-bhangurayusah
kurvanti martyasya kiyat priyarn calah

How much pleasure (kiyat priyam) can ephemeral (calah) wealth
(rayah), wife (kalatram), animals (pasavah), sons, daughters (suta
adayah), residence (grha mahi), elephants (kunjara), treasury (kosa),
luxuries (bhiitayah), economic development and sense gratification
(sarve artha kamah) produce for the human (kurvanti martyasya)
with uncertain life span (ksana-bhangura ayusah)?

Verse Summary: The pleasure produced by wealth, wite, animals,
sons, etc. is all temporary and insignificant for the human with
uncertain life span



Section-V — Prahlada establishes the temporary nature of material
pleasures (39-47)

| 7.7.40 ||
evam hi lokah kratubhih krta ami
ksayisnavah satiSaya na nirmalah
tasmad adrsta-Sruta-diisanar param
bhaktyoktayesam bhajatatma-labdhaye

The planets achieved by sacrifices (lokah kratubhih ami) are
perishable (ksayisnavah evam hi), and impure (na nirmalah), with
superior enjoyment (satisaya) awarded only according to the amount
of pious acts (krta). Theretore worship with devotion (tasmad
bhaktya bhajata) the faultless Lord (adrsta-sruta-diisanam param), to
achieve the Lord (uktaya isam), the objective of the atma (atma-

labdhaye).

Verse Summary: Even svarga achieved by sacrifices is perishable, and
impure. Therefore, worship the Supreme Lord with devotion, to
achieve Him.



SVCT Commentary — Verse 40

One should not even enjoy the happiness of Svarga. It is temporary.

Sruti says tad yatheha karmajito lokah ksiyate evam evamiitra punya jito
lokah ksiyate: the world attained in this life through karma dissipates,

and the world attained in the next life through punya also dissipates.
Chandogya Upanisad 8.1.6

The superiority of enjoyment (satisayah) depends on the amount of pious
acts.

Svarga is impure because there is envy and other bad qualities present
there.

Atma-labdhaye means “for attaining the Lord by the atma” or “for
attaining Paramatma.” Or it can mean “for attaining the jewel in the form
of atma.”

Please worship the Lord, otherwise one is thrown in the mud hole of
Svarga or hell and perishes.



Section-V — Prahlada establishes the temporary nature ot
material pleasures (39-47)

Il 7.7.41 ||
yad-artha iha karmani
vidvan-many asakrn narah
karoty ato viparyasam
amogham vindate phalam

Thinking himselt learned (vidvan-mani), a man (narah)
repeatedly performs (asakrt iha karoty) actions (karmani) for
attaining Svarga (yad-artha) and achieves opposite results
(vindate viparyasam phalam) without fail (amogharm).

Verse Summary: Thinking himseltf learned, a man repeatedly
performs actions for attaining Svarga and achieves opposite
results without fail.



Section-V — Prahlada establishes the temporary nature of material
pleasures (39-47)

| 7.7.42 ||
sukhaya duhkha-moksaya
sankalpa iha karminah
sadapnotihaya duhkham
anihayah sukhavrtah

The karmis (karminah) are determined to achieve happiness (sukhaya
sankalpah) in this life (iha) by destroying unhappiness (duhkha-
moksaya), but they achieve only unhappiness (sada apnoti duhkham)
by their actions (thaya). Happiness will become perfect (sukha
avrtah) from giving up the desire for material enjoyment (anthayah).

Verse Summary: The karmis achieve only unhappiness in spite ot their
determined etforts for happiness. Happiness will become perfect only
from giving up the desire for material enjoyment.



Section-V — Prahlada establishes the temporary nature of material
pleasures (39-47)

1 7.7.43 |
kaman kamayate kamyair
yad-artham iha ptrusah
sa vai dehas tu parakyo
bhanguro yaty upaiti ca

In order to be happy (yad-artham), a person desires objects of
enjoyment (purusah kamayate kaman) and tries to attain them by
performing actions (kamyaih). The perishable body, however (dehas
tu), which is food for vultures (sah vai parakyah), gets destroyed
(bhangurah yati) and again it makes its appearance in order to give
more suffering (upaiti ca).

Verse Summary: A person does everything to attain happiness, but the
body gets destroyed and again appears in order to give more suftering.



Section-V — Prahlada establishes the temporary nature of
material pleasures (39-47)

1 7.7.44 ||
kim u vyavahitapatya-
daragara-dhanadayah
rajya-kosa-gajamatya-
bhrtyapta mamataspadah

What are children (kim u apatya), wite (dara), house (agara),
and wealth (dhana adayah), which are ditferent from the selt
(vyavahita)? Kingdom, treasury, elephants, ministers (rajya kosa
gaja amatya), servants, and relatives (bhrtya apta) are simply
objects of false possessiveness (mamata-aspadah).

Verse Summary: Children, wife, house, etc. are all simply objects
of false possessiveness, and are different from the self.



Section-V — Prahlada establishes the temporary nature ot
material pleasures (39-47)

| 7.7.45 ||
kim etair atmanas tucchaih
saha dehena nasvaraih
anarthair artha-sankasair
nityananda-rasodadheh

What is the use (kim) of these insignificant (etaih atmanah
tucchaih), worthless (anarthaih), perishable things (nasvaraih),
which appear valuable (artha-sankasaih), for a person who
experiences bliss in the ocean of rasa (nityananda rasa udadheh)?

Verse Summary: What is the use of these insignificant, perishable
things for a person who experiences bliss in the ocean of rasa



Section-V — Prahlada establishes the temporary nature ot
material pleasures (39-47)

1 7.7.46 ||
nirapyatam iha svarthah
kiyan deha-bhrto 'surah

nisekadisv avasthasu
kliSyamanasya karmabhih

O demons (asurah)! Please ascertain (nirapyatam) the amount of
real benefit (kiyan svarthah) available in temporary pleasures like
sex life (niseka adisu avasthasu) for a person with no
opportunity for pleasure (kliSyamanasya) in this world (iha)
because of his karma (karmabhih).

Verse Summary: O demons! Please think. How much can a
person with karmically no opportunity for pleasure enjoy from
temporary pleasures like sex lite?



Section-V — Prahlada establishes the temporary nature of
material pleasures (39-47)

1 7.7.47 ||
karmany arabhate dehi
dehenatmanuvartina
karmabhis tanute deham
ubhayam tv avivekatah

The jiva (dehi) performs actions (karmani arabhate) with a
human body (dehena) received according to his past actions
(atma-anuvartina). He attains a heavenly body (tanute deham) by
his actions (karmabhih). This condition arises because of lack ot
discrimination concerning the atma (avivekatah) in the human
and heavenly bodies (ubhayam).

Verse Summary: A jiva attains heavenly or earthly body only
because of performing actions without the knowledge of atma.



SVCT Commentary — Verse 47

The jiva performs actions with a human body, which produces
karma.

He attains another body, on Svarga, by his actions, without
distinguishing these two bodies from atma.

He thinks, “I perform action. I enjoy Svarga as a result of my
actions.”

This type of identity has no sense of discrimination, since the
atma is completely ditferent from both bodies.



Section-VI — Prahlada again glorities the process of Bhakti (48-
55)

1 7.7.48 ||
tasmad arthas ca kamas ca
dharmas ca yad-apasrayah
bhajatanihayatmanam
antham harim iSvaram

Theretore (tasmat), without material desire (anthaya), worship
the independent Supreme Lord (bhajata anitharh harim 1$varam),
Paramatma (atmanam), who gives shelter (yad-apasrayah) to
artha, kama and dharma (arthah ca kamah ca dharmah ca).

Verse Summary: Theretore, worship the Supreme Lord without
any material desires.



SVCT Commentary — Verse 48

What is this discrimination?

Artha, dharma and kama are dependent on the Lord, just as
oxen are dependent on their master for performing their
actions and enjoyment.

Anihaya means “without material desire.”

Aniham means independent.



Section-VI — Prahlada again glorifies the process of Bhakti (48-
55)

| 7.7.49 ||
sarvesam api bhiitanam
harir atmesvarah priyah
bhutair mahadbhih sva-krtaih

krtanam jiva-sarjhitah

The Lord (harih jiva-sarnjnitah) is the atma (atma isvarah) of all
living beings (sarvesam api bhutanam) made of the elements
starting with mahat-tattva (bhutaih mahadbhih), which are
created by the Lord (sva-krtaih krtanam), and he is the supreme
object of attection (priyah).

Verse Summary: Since the Lord is the body and the atma of all
beings, is Paramatma and is most dear to all beings, you should
worship him.



SVCT Commentary — Verse 49

Since the Lord is the body and the atma of all beings, is
Paramatma and is most dear to all beings, you should worship
him.

He is the atma, Paramatma of all beings.

He is the Supreme Lord.

He is the body of all beings, since he is their cause, creating
them from mahat-tattva and other elements.

Because the jiva is his tatastha-sakti, the Lord is known as the
jiva.

Since the Lord is dearest to all beings, worship him.

He is dearer than what is called the jiva.



Section-VI — Prahlada again glorifies the process of Bhakti (48-
55)

1 7.7.50 ||
devo 'suro manusyo va
yakso gandharva eva va
bhajan mukunda-caranam
svastiman syad yatha vayam

If a devata, demon, human being (devah asurah manusyah va),
Yaksa, or Gandharva (yaksah gandharva eva va) renders service
to the lotus feet of Mukunda (bhajan mukunda-caranam), he
becomes situated in the most auspicious condition of life (svasti-
man syat), exactly like me (yatha vayam).

Verse Summary: Anyone, be it a Yaksa or a Gandharva or a
human, becomes situated in the most auspicious condition if he
worships the Lord.



Section-VI — Prahlada again glorifies the process of Bhakti (48-55)

Il 7.7.51-52 ||
nalam dvijatvam devatvam
rsitvam vasuratmajah
prinanaya mukundasya
na vrttarh na bahu-jhata

na danarh na tapo nejya
na Saucam na vratani ca
priyate 'malaya bhaktya
harir anyad vidambanam

O sons of demons (asura atma jah)! Being a brahmana (dvijatvam), devata
(devatvam) or sage (rsitvam va), good conduct ( vrttarh), learning (bahu-jnata),
charity (danar), austerity (tapah), worship (ijya), cleanliness (Saucarn) and vows
(vratani ca) cannot please the Lord (na alamh mukundasya prinanaya). The Lord is
pleased (priyate harih) by pure bhakti (amalaya bhaktya). Other than bhakti,
everything else is a cause of mockery (anyat vidambanam).

Verse Summary: None of janma, aisvarya, sruta, sri or even good behaviour can
please the Lord. He is pleased only by pure bhakti.



Section-VI — Prahlada again glorifies the process of Bhakti (48-
55)

| 7.7.53 ||
tato harau bhagavati
bhaktim kuruta danavah
atmaupamyena sarvatra
sarva-bhuitatmanisvare

O demons (danavah)! Pertorm bhakti to the Lord (harau
bhagavati bhaktim kuruta), Paramatma (sarva-bhita atmani
isvare), while seeing at all times everyone’s happiness and distress
as one’s own (atma-aupamyena sarvatra).

Verse Summary: Therefore, worship the Lord, while considering
everyone’s happiness and distress as your own.



Section-VI — Prahlada again glorifies the process of Bhakti (48-
55)

1 7.7.54 ||
daiteya yaksa-raksamsi
striyah stdra vrajaukasah
khaga mrgah papa-jivah
santi hy acyutatam gatah

O sons of demons (daiteya)! The Yaksas, Raksasas (yaksa-
raksarsi), women, Studras (striyah sadra), cowherd men (vraja-
okasah), birds (khaga), animals (mrgah) and the sinful living
entities (papa-jivah) can attain spiritual bodies along with the
association of the Supreme Lord (acyutatarnh gatah santi) .

Verse Summary: Understand that there is no material
disqualification to become the Lord’s associate. Even animals and

birds are qualified.



SVCT Commentary — Verse 54

* Bhakti does not depend on good birth.

* Acyutatam gatih means that one becomes similar to Acyuta by
assuming a spiritual body.

* Or it can mean that one attains the position of never falling as
the karmis do from Svarga. It is said in the Kasi-khanda:

na cyavante ca yad bhakta mahatyam pralayapadi
ato ’acyuto ’khile loke vidvadbhih pariniyate

Because the devotees do not fall from their position at the time of
universal destruction, the Lord is called Acyuta by the learned in
all the worlds.



Section-VI — Prahlada again glorifies the process of Bhakti (48-
55)

| 7.7.55 ||
etavan eva loke 'smin
purisah svarthah parah smrtah
ekanta-bhaktir govinde
yat sarvatra tad-tksanam

The supreme goal of man (etavan eva pumsah svarthah parah) in
this world (asmin loke) is considered (smrtah) to be pure bhakti
for Govinda (ekanta-bhaktir govinde), by which one sees
Govinda everywhere (yat sarvatra tad-iksanam).

Verse Summary: The Supreme goal of man is pure bhakti, by
which one sees the Lord everywhere.



SVCT Commentary — Verse 55

* When pure bhakti, ananya bhakti is present, on maturity one
sees the Lord everywhere. It is said:

narayanam ayar dhirah pasyanti paramarthinah
jagad dhanamayam lubdhah kamukah kaminimayam
The devotees, dedicated to the highest truth, see everything as

Narayana, just as the greedy person see the world as wealth, and
the lusty man sees the world as enjoyable women.

* Similarly Prahlada saw the Lord in the pillar.



