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Section – I

Qualifications for Karma, 
Jnana and Bhakti (1-11)



Qualifications for Karma, Jnana and Bhakti (1-11)

|| 11.20.1 ||
çré-uddhava uväca

vidhiç ca pratiñedhaç ca
nigamo héçvarasya te
avekñate 'raviëòäkña

guëaà doñaà ca karmaëäm

Uddhava said: O lotus-eyed Kåñëa (araviëòäkña)! You are the
Supreme Lord (éçvarasya), and thus the Vedic literatures
(nigamah), consisting of positive and negative injunctions
(vidhiç ca pratiñedhaç ca), constitute your order (te). Such
literatures focus upon the good and bad qualities of work
(karmaëäm guëaà doñaà ca avekñate).



In the Twentieth Chapter jïäna, karma and bhakti are well
defined, and the qualifications of each are described, with good
and bad points.

At the end of the last chapter Kåñëa said that one should
overcome seeing good and bad.

Though Uddhava understood the Lord’s meaning, he desires to
hear from the Lord’s mouth an explanation with various
examples.

Thus in five verses, he opposes Kåñëa’s statement.

Your orders, the Vedas, consist of orders and prohibitions.



The orders concern good qualities of action which should be
done.

The prohibitions concern bad actions which are forbidden.

By following orders one performs good acts of piety and goes to
Svarga.

By performing prohibited acts one performs bad actions of sin
and goes to hell.



Qualifications for Karma, Jnana and Bhakti (1-11)

|| 11.20.2 ||
varëäçrama-vikalpaà ca

pratilomänulomajam
dravya-deça-vayaù-kälän
svargaà narakam eva ca 

Differences in varëa and äçrama (varëäçrama-vikalpaà ca) give
rise to bad or good, such as pratiloma and anuloma marriages
(pratiloma anulomajam). There is consideration of good and
bad objects, places, ages and times (dravya-deça-vayaù-kälän).
Svarga is considered good and hell is considered bad (svargaà
narakam eva ca).



The differences of varëa and äçrama indicate the good and bad
qualities.

Pratiloma means a person such as suta or vaidehaka, born from
women of superior varëa and man of inferior varëa.

Anuloma means a person such as ambastha or karaëa born from
a man of superior varëa and woman of lower varëa.

There are also superior or inferior considerations for objects.

Svarga is considered good and hell is considered bad.



Qualifications for Karma, Jnana and Bhakti (1-11)

|| 11.20.3 ||
guëa-doña-bhidä-dåñöim

antareëa vacas tava
niùçreyasaà kathaà nèëäà

niñedha-vidhi-lakñaëam

Without seeing in terms of good and bad (guëa-doña-bhidä-
dåñöim antareëa) in the Vedas, which are your words
(vacas tava), composed of orders and prohibitions
(niñedha-vidhi-lakñaëam), how can man achieve liberation
(niùçreyasaà kathaà nèëäà)?



“Then what are you inferring?”

Without your words, the Vedas, indicating prohibition and
order, seeing in terms of good and bad, (this is prescribed and
thus good and that is forbidden and therefore bad), how can the
Vedas produce liberation for humans?



Qualifications for Karma, Jnana and Bhakti (1-11)

|| 11.20.4 ||
pitå-deva-manuñyänäà
vedaç cakñus taveçvara

çreyas tv anupalabdhe 'rthe
sädhya-sädhanayor api

O Lord (éçvara)! Your Vedas are the best cause of
knowledge (tava vedah çreyas cakñuh) for Pitås, devatäs
and humans (pitå-deva-manuñyänäà).
The Vedas are the means and goal (sädhya-sädhanayor api)
of liberation and Svarga (anupalabdhe arthe).



The Vedas are not only the cause of liberation for humans but
for devatäs and Pitås as well.

Your Vedas are the best source of knowledge (çreyaù cakñuù).

Why?

For liberation and Svarga, the Vedas are the goal and the means.



Qualifications for Karma, Jnana and Bhakti (1-11)

|| 11.20.5 ||
guëa-doña-bhidä-dåñöir
nigamät te na hi svataù

nigamenäpavädaç ca
bhidäyä iti ha bhramaù

The distinction observed between piety and sin (guëa-doña-bhidä-
dåñöih) comes from your own Vedic knowledge (te nigamät) and
does not arise by itself (na hi svataù). By rejecting the Vedas with
their injunctions and prohibitions as you seem to be doing now
(nigamena apavädaç ca), such distinction between piety and sin will
be nullified. I will be bewildered (bhidäyä iti ha bhramaù).



Either way there are difficulties.

From the Vedas which are your order composed of rules and
prohibitions, arises observation of good and bad.

(But then I disregard your order.)

By rejecting your own orders, the Vedas, the vision of good and
bad will be impaired.

I have become confused, since I have not been able to discern
your intentions.

Therefore remove this confusion.



Qualifications for Karma, Jnana and Bhakti (1-11)

|| 11.20.6 ||
çré-bhagavän uväca

yogäs trayo mayä proktä
nèëäà çreyo-vidhitsayä

jïänaà karma ca bhaktiç ca
nopäyo 'nyo 'sti kutracit

The Supreme Lord said: Because I desire that human beings
may achieve perfection (nèëäà çreyo-vidhitsayä), I have
presented three methods (yogäs trayo mayä proktä)—the path
of jïäna, the path of karma and the path of bhakti (jïänaà
karma ca bhaktiç ca). Besides these three, there no other means
of elevation (na anyah upäyah asti kutracit).



There will be injunctions and prohibitions based on seeing
good and bad according to different qualifications and
different situations.

The Lord speaks to reveal this.

The methods (yogäù) of jïäna, karma and bhakti are
explained by me through the brahma-käëdä, karma-käëòa
and devatä-käëòas.

With a desire to give humans mokña, artha, dharma, käma,
and prema, all by my mercy, I have explained these
methods.



There are no other means of elevation except these three.

Austerity and yoga are actually included in jïäna and
bhakti to some degree, so are not considered separately.

Karma is for the karmés and jïäna is for the jïänés.

They are not qualified for pure bhakti.



Qualifications for Karma, Jnana and Bhakti (1-11)

|| 11.20.7 ||
nirviëëänäà jïäna-yogo
nyäsinäm iha karmasu
teñv anirviëëa-cittänäà

karma-yogas tu käminäm

Jïäna-yoga is recommended for those who are unattached
to material life (nirviëëänäà jïäna-yogah) and thus reject
material activities (nyäsinäm iha karmasu). Karma-yoga is
recommended (karma-yogas tu) for those who are not
disgusted with material life (teñu anirviëëa-cittänäà) and
have great attachment to pleasures (käminäm).



Who is qualified for what?

Two verses answer.

Jïäna is for persons who are unattached to house and
family and therefore renounce material actions of
household life.

Karma is for those who are not detached from material
action because they are extremely attached to enjoying their
body, house, and wife.



Qualifications for Karma, Jnana and Bhakti (1-11)

|| 11.20.8 ||
yadåcchayä mat-kathädau

jäta-çraddhas tu yaù pumän
na nirviëëo näti-sakto

bhakti-yogo 'sya siddhi-daù

If by unexpected association with devotees (yadåcchayä)
one develops faith in my topics (mat-kathädau jäta-
çraddhas tu yaù pumän), that person (asya), being neither
very disgusted with nor attached to material life (na
nirviëëo näti-sakto), is qualified for bhakti and will achieve
perfection (bhakti-yogah siddhi-daù).



By taking into account the explanation in the First Canto, the
meaning of the first phrase is “the person who has developed faith in
my topics by unexpected association with great devotees.”

Faith in the Lord’s topics is the qualification for bhakti-yoga.

That has already been stated in çraddhämåta-kathäyäà me
(SB11.19.20) and çraddhälur me kathäù çåëvan (SB 11.11.23).

The context is different in the present verse however.

By using the singular number (one person), it is indicated that such a
person who has developed that faith is very rare, compared to jïänés
and karmés.



This person is not overly attached to body, house and
family.

He is also not disgusted with the world, for that is the
qualification for jïäna.

Being overly attached to body and house qualifies a person
for karma-yoga.

If he does not have such attachment, he becomes qualified
for bhakti.



The qualification for the three processes should be considered.

The cause of disgust with or detachment from the world is
purification of the antaù-karaëa caused by niñkäma-karma.

The cause of excessive attachment is beginningless ignorance.

The cause of being devoid of excessive attachment is unexpected
association with great devotees.

These causes should be considered.

However, there are some special persons who become qualified.

Even if a person is involved with sense enjoyment, by unexpected
association with devotees he becomes qualified.



ko nu räjann indriyavän mukunda-caraëämbujam
na bhajet sarvato-måtyur upäsyam amarottamaiù

O King (räjann)! Who among the conditioned souls with
senses (kah nu indriyavän), confronted by death at every
step of life (sarvato-måtyur), would not render service (na
bhajet) to the lotus feet of Mukunda (mukunda-
caraëämbujam), who is worshipable even for the greatest
devatäs (amarottamaiù upäsyam)? SB 11.2.2



Qualifications for Karma, Jnana and Bhakti (1-11)

|| 11.20.9 ||
tävat karmäëi kurvéta
na nirvidyeta yävatä

mat-kathä-çravaëädau vä
çraddhä yävan na jäyate

As long as one does not become detached from daily and
periodic duties (na nirvidyeta yävatä) or has not awakened
his faith (çraddhä yävan na jäyate) in hearing topics about
me (mat-kathä-çravaëädau vä), one must perform one’s
prescribed duties of varëäçrama (tävat karmäëi kurvéta).



It is natural that the overly attached jéva is qualified for karma.

When will he become qualified for jïäna and bhakti?

He should perform his daily and periodic duties (karmäëi) as long as
he has not purified his heart by karmas and has not become detached.

Thus, (when he comes detached) he becomes qualified for jïäna.

This was stated in verse 7.

Or he should continue his karmas until faith in topics of the Lord
arises by sudden mercy of devotees.



Before that faith, he was qualified only for karma.

When faith appears, as explained in the previous verse, he
becomes qualified only for bhakti¸ and is no longer
qualified for karma.

This faith should be exclusive.

The person has firm faith that he will reach perfection by
hearing about the Lord, not by karma or jïäna.

This arises only by association with pure devotees.



It is said:
çruti-småté mamaiväjïe yas te ullaìghya vartate

äjïä-cchedé mama dveñé mad-bhakto ’pi na vaiñëavaù

The çruti and småti literatures are to be understood as my
injunctions, and one who violates such codes is to be understood as
violating my will and thus opposing me. Although such a person may
claim to be my devotee, he is not actually a Vaiñëava.

Thus, the devotee does not disobey the Lord’s order.

Rather when he develops faith, he will never disobey the orders of the
Lord.



Some persons say that even if he does not obtain the mercy of great
devotees and consequently does not develop that faith, on seeing the
excellence of other devotees (not great devotees), he gives up karma
and takes up worship of the Lord, following his orders.

Others say that since çruti and småti recommend bhakti, not
varëäsåama, a person, understanding this, takes to bhakti, (even if he
does not meet the greatest devotees), for the Lord says:

äjïäyaivaà guëän doñän mayädiñöän api svakän
dharmän santyajya yaù sarvän mäà bhajeta sa tu sattamaù

A person who, understanding good and bad aspects of dharma as
taught by me, gives up all his duties and simply worships me is the
best of all. SB 11.11.32



Devotees may think that, since they are devotees following
purely, it is not necessary to follow injunctions and
prohibitions in çruti and småti, such as vows like Ekädaçé
and forbidden acts like putting coconut water in a bell
metal vessel, or putting yogurt or milk in a copper vessel, or
eating the Lord’s offerings before offering to the Lord.

However, understanding that the çruti and småti are the
Lord’s order, they should follow those instructions.



Some pure devotees in the Eastern provinces, because of the
pressure from karmés with which they have close contact,
may perform karmas.

But this is not actually performance of karma, because it is
done without faith in those acts. The Lord says:

açraddhayä hutaà dattaà tapas taptaà kåtaà ca yat
asad ity ucyate pärtha na ca tat pretya no iha ||

O son of Påthä, whatever is offered in the fire, whatever is
given in charity, whatever is undertaken as austerity, but
which is done without faith, is called asat since it bears no
result now or in the next life. BG 17.28



Qualifications for Karma, Jnana and Bhakti (1-11)

|| 11.20.10 ||
sva-dharma-stho yajan yajïair

anäçéù-käma uddhava
na yäti svarga-narakau

yady anyan na samäcaret

O Uddhava (uddhava)! A person who is situated in his prescribed
duty (sva-dharma-sthah), properly worshiping by Vedic sacrifices
(yajan yajïair) but not desiring the results (anäçéù-käma) will not go
to the heavenly planets (na yäti svarga); similarly, by not performing
forbidden activities (yady anyan na samäcaret) he will not go to hell
(na yäti narakau).



It is possible that those who are overly attached to material
karmas take up niñkäma-karma.

Performing their duties without desiring results, they do
not go to Svarga.

By avoiding prohibited acts, not breaking rules of ones sva-
dharma, one does not go to hell.



Qualifications for Karma, Jnana and Bhakti (1-11)

|| 11.20.11 ||
asmiû loke vartamänaù

sva-dharma-stho 'naghaù çuciù
jïänaà viçuddham äpnoti

mad-bhaktià vä yadåcchayä

One who is situated in his prescribed duty (sva-dharma-
sthah), free from sinful activities and cleansed of material
contamination (anaghaù çuciù), in this very life (asmiû loke
vartamänaù) obtains transcendental knowledge (jïänaà
viçuddham äpnoti) or, by fortune, bhakti to me (mad-
bhaktià vä yadåcchayä).



What does this performer of karma attain?

Situated on this planet, performing his duties, sinless
because of performing niñkäma-karma, pure in heart,
because of no sin, he attains jïäna and liberation.

If he unexpectedly attains the association with persons
practicing pure bhakti, he attains pure bhakti to me.

Then he attains prema.

If he attains association with karma-miçra-bhaktas or jïäna-
miçra-bhaktas, by that type of bhakti he attains çänti-rati.



Section – II

Opportunity in Human 
form of Life (12-17)



Opportunity in Human form of Life (12-17)

|| 11.20.12 ||
svargiëo 'py etam icchanti

lokaà nirayiëas tathä
sädhakaà jïäna-bhaktibhyäm

ubhayaà tad-asädhakam

The residents of both heaven and hell (svargiëah apy
nirayiëas tathä) desire human birth (etam icchanti) on the
earth planet (lokaà) because human life facilitates jïäna
and bhakti (sädhakaà jïäna-bhaktibhyäm), whereas
neither heavenly nor hellish bodies provide such
opportunities (ubhayaà tad-asädhakam).



Kåñëa praises the human body for attaining liberation and
prema in six verses.

Human life produces jïäna and bhakti.

Heavenly or hellish bodies do not produce these.



Opportunity in Human form of Life (12-17)

|| 11.20.13 ||
na naraù svar-gatià käìkñen

närakéà vä vicakñaëaù
nemaà lokaà ca käìkñeta

dehäveçät pramädyati

A human being who is wise (vicakñaëaù naraù) should never desire
(na käìkñen) Svarga or hell (svar-gatià närakéà vä). A human being
should also never desire continuous residence on the earth (na imaà
lokaà ca käìkñeta), for by such absorption in the material body
(dehäveçät) one forgets about jïäna and bhakti (pramädyati).



Having attained the excellent human form, one should not
desire lower forms in Svarga or hell by piety or sinful acts.

One should not desire to remain on earth comfortably by
avoiding sin, because one forgets about jïäna and bhakti by
attachment to the body.



Opportunity in Human form of Life (12-17)

|| 11.20.14 ||
etad vidvän purä måtyor

abhaväya ghaöeta saù
apramatta idaà jïätvä

martyam apy artha-siddhi-dam 

A wise person (etad vidvän), knowing that the human
body, though temporary (martyam apy), allows attainment
of perfection (artha-siddhi-dam), should act for freedom
from saàsära (saù abhaväya ghaöeta) before death (purä
måtyor). Knowing the use of the human body (idaà
jïätvä), he should not be lazy (apramatta).



Knowing the human body is useful, one should act for
attaining freedom from saàñara before death.

Knowing that his body gives perfection, he should not be
lazy.



Opportunity in Human form of Life (12-17)

|| 11.20.15 ||
chidyamänaà yamair etaiù

kåta-néòaà vanaspatim
khagaù sva-ketam utsåjya

kñemaà yäti hy alampaöaù

When a tree in which a bird’s nest was constructed (kåta-
néòaà vanaspatim) is cut down (chidyamänaà) by men
cruel as death (yamair etaiù), the bird (khagaù) gives up
the tree (sva-ketam utsåjya) without attachment
(alampaöaù) and achieves happiness in another place
(kñemaà yäti).



An example of giving up attachment to the body is given.

Giving up his nest built in a tree cut down by persons cruel
like Yama, the unattached bird goes away.



Opportunity in Human form of Life (12-17)

|| 11.20.16 ||
aho-rätraiç chidyamänaà

buddhväyur bhaya-vepathuù
mukta-saìgaù paraà buddhvä

niréha upaçämyati

Knowing that (buddhvä) one’s duration of life (äyuh) is being
similarly cut down (chidyamänaà) by the passing of days and nights
(aho-rätraih), one should be shaken by fear (bhaya-vepathuù). In this
way, giving up all material attachment and desire (mukta-saìgaù
niréha), one understands the Supreme Lord (paraà buddhvä) and
achieves perfect peace (upaçämyati).



Understanding one’ñ life is being cut by the days and nights,
one gives up material desires and attachment and attains
peace.



Opportunity in Human form of Life (12-17)

|| 11.20.17 ||
nå-deham ädyaà su-labhaà su-durlabhaà

plavaà su-kalpaà guru-karëadhäram
mayänukülena nabhasvateritaà

pumän bhaväbdhià na taret sa ätma-hä

Having attained the human body (nå-deham), which is rarely attained
(su-durlabhaà), but attained easily sometimes by good fortune
(ädyaà su-labhaà), and which is like a well-constructed boat
(plavaà su-kalpaà), with the guru as the captain (guru-
karëadhäram), pushed by the favorable wind of serving me (mayä
anukülena nabhasvatä éritaà), a person who does not cross the
ocean of material existence (pumän bhaväbdhià na taret) is a killer
of himself (sa ätma-hä).



The destitute man, finding a touchstone, throws it in the mud.

The human body is the source of all desirable fruits.

It is difficult to attain, since it is impossible to attain by millions
of attempts.

But it is easily attained, since it is attained by good fortune.

Having attained the boat (verb is omitted), which is by great
luck skillfully made, which has a captain when one surrenders
to guru, pushed by the favorable wind, by me, when I am
served, one can cross the ocean of material existence.



Some say this is the result for jïänés, since the topic is
jïäna.

It is not suitable for the pure devotees since their goal is not
deliverance from material suffering.

But others say that though the pure devotees do not strive
for this, they also achieve it.

Since it comes unsought, there is no fault for the devotees
in attaining it.



Section – III

Actions required for 
performance for jnana (18-

26)



Actions required for performance for jnana (18-26)

|| 11.20.18 ||
yadärambheñu nirviëëo
viraktaù saàyatendriyaù

abhyäsenätmano yogé
dhärayed acalaà manaù

When a person becomes disgusted with material endeavors
(yadä ärambheñu nirviëëo), becomes detached from the
results of prescribed duties (viraktaù), controls his senses
(saàyatendriyaù) by practice (abhyäsena) and follows
yamas and niyamas (yogé), he should concentrate to make
his mind steady (dhärayed acalaà manaù).



Having praised the human body which allows practice of
both jïäna and bhakti, Kåñëa speaks of the actions
necessary for persons qualified for jïäna.

Their initial state is described in nine and a half verses.

The person is disgusted with material household life,
disturbed by seeing its suffering, and becomes detached
from the results of karma attained by karmés.

Engaged in the yamas and niyamas of yoga (yogé), he
meditates so that his mind becomes immovable.



Actions required for performance for jnana (18-26)

|| 11.20.19 ||
dhäryamäëaà mano yarhi

bhrämyad äçv anavasthitam
atandrito 'nurodhena

märgeëätma-vaçaà nayet

When the mind (yarhi manah) which attempts to
concentrate (dhäryamäëaà) becomes doubly agitated and
suddenly deviates (äçv anavasthitam), one should carefully
(atandritah) bring the mind under control (ätma-vaçaà
nayet), giving some regard for its expectations
(anurodhena märgeëa).



When the mind concentrated with effort suddenly becomes
doubly agitated from its initial position with great intensity,
one should bring it under control by showing some slight
regard for fulfilling its needs (anurodhena).

Double agitation takes place when one begins to
concentrate on the strong urges of lust and other emotions.



Actions required for performance for jnana (18-26)

|| 11.20.20 ||
mano-gatià na visåjej
jita-präëo jitendriyaù

sattva-sampannayä buddhyä
mana ätma-vaçaà nayet

One should not disregard the actions of the mind (mano-
gatià na visåjet). Conquering the life airs and the senses
(jita-präëo jitendriyaù) by intelligence endowed with
sattva (sattva-sampannayä buddhyä), one should bring the
mind under control (mana ätma-vaçaà nayet).



“Will one become like one was previously?”

One should not disregard the movements of the mind, but
stop them.



Actions required for performance for jnana (18-26)

|| 11.20.21 ||
eña vai paramo yogo

manasaù saìgrahaù småtaù
hådaya-jïatvam anvicchan
damyasyevärvato muhuù

Giving regard to the mind (eña vai manasaù saìgrahaù) is
the highest process of controlling it (paramo yogah
småtaù). One should carefully observe its movements
(muhuù anvicchan), just as one first observes the mood
(hådaya-jïatvam anvicchan) of the horse one desires to
subdue before putting on the reins (damyasya iva arvatah).



The path of giving regard to the mind (verse 19) is praised,
using an example.

Controlling the mind by this path of fulfilling its
expectations is the highest method.

Like inspecting the inclinations of the mind (hådaya-
jïatvam) of a horse (arvataù) what one desires to control,
one inspects the inclinations of one’s heart.

It is impossible to control the horse suddenly, simply by
thinking that the horse should know one’s intentions.



One should follow its movements carefully.

Similarly one should follow the movements of the mind.

Then one can put on the reins and direct the horse to go.

One should not give up.



Actions required for performance for jnana (18-26)

|| 11.20.22 ||
säìkhyena sarva-bhävänäà

pratilomänulomataù
bhaväpyayäv anudhyäyen

mano yävat prasédati

Until the mind is peaceful (mano yävat prasédati), one
should contemplate (anudhyäyen) the creation and
destruction (bhaväpyayäv) of the material elements (sarva-
bhävänäà) through evolution and devolution (pratiloma
anulomataù) by analysis (säìkhyena).



After slightly controlling the mind, the method of complete
control of the mind should be used.

This is explained in three verses.

By analysis of the elements from mahat-tattva to earth, one
should meditate on the creation from prakåti to earth, and
destruction from earth to prakåti.



Actions required for performance for jnana (18-26)

|| 11.20.23 ||
nirviëëasya viraktasya
puruñasyokta-vedinaù

manas tyajati daurätmyaà
cintitasyänucintayä

When a person, considering what has been said (puruñasya
ukta-vedinaù), becomes disgusted with the world and
detached from it (nirviëëasya viraktasya) by contemplating
the subject with analysis (cintitasya anucintayä), his mind
gives up its false identity with the body (manas tyajati
daurätmyaà).



Actions required for performance for jnana (18-26)

|| 11.20.24 ||
yamädibhir yoga-pathair

änvékñikyä ca vidyayä
mamärcopäsanäbhir vä

nänyair yogyaà smaren manaù

One should remember Paramätmä (yogyaà smaren
manaù) by following yamas and niyamas in açöäìga-yoga
(yamädibhir yoga-pathair), by analysis of elements
(änvékñikyä), by knowledge (vidyayä), by worship of my
form (mama arca upäsanäbhir vä), and not by any other
methods (nänyair).



The mind should concentrate on Paramätmä (yogyam) by
analysis of elements (änvékñikyä).

The word vä indicates one could follow any of these
methods, by one’s choice, according to Çrédhara Svämé.

The word vä means ca according to some.

By these methods and no others one should remember
Paramätmä.



Actions required for performance for jnana (18-26)

|| 11.20.25 ||
yadi kuryät pramädena
yogé karma vigarhitam
yogenaiva dahed aàho
nänyat tatra kadäcana

If, because of inattention (yadi pramädena), a jïäné
accidentally commits an abominable activity (yogé kuryät
karma vigarhitam), then by the very practice of jïäna
(yogena eva), he should burn to ashes the sinful reaction
(dahed aàho), without employing any other procedure
(nänyat tatra kadäcana).



“If the person disgusted with karma is not qualified for
karma-yoga, if he commits sin by fate how will he destroy
that sin without resorting to the atonement through karma-
yoga?”

If this jïäné commits a sin, he destroys the sin by practice of
jïäna (yogena) alone.

According to Çrédhara Svämé, this also indicates chanting
the name of the Lord for the devotee.



It is said:
kecit kevalayä bhaktyä väsudeva-paräyaëäù

aghaà dhunvanti kärtsnyena néhäram iva bhäskaraù

Some persons, who surrender to Kåñëa, completely destroy sins by pure
bhakti, just as the sun destroys fog. SB 6.1.15

sva-päda-mülam bhajataù priyasya
tyaktänya-bhävasya hariù pareçaù
vikarma yac cotpatitaà kathaïcid
dhunoti sarvaà hådi sanniviñöaù

One who has thus given up all other engagements and has taken full shelter
at the lotus feet of Supreme Lord is very dear to the Lord. If such a
surrendered soul accidentally commits some sinful activity, the Supreme
Lord, having great powers, seated within everyone’s heart, immediately
takes away the reaction to such sin. SB 11.5.42



Others explain that the word yogé here indicates either the
jïäna-yogé or bhakti-yogé.

Thus yogena will indicate either jïäna or bhakti.



Actions required for performance for jnana (18-26)

|| 11.20.26 ||
sve sve 'dhikäre yä niñöhä

sa guëaù parikértitaù
karmaëäà jäty-açuddhänäm

anena niyamaù kåtaù
guëa-doña-vidhänena

saìgänäà tyäjanecchayä

When the jïäné or devotee remains situated according to his
qualification (sve sve adhikäre yä niñöhä) it is praised as a good
quality (sa guëaù parikértitaù). With a desire to give up material
enjoyment (saìgänäà tyäjana icchayä), there should be restriction
on karma for the practitioners of karma (anena niyamaù kåtaù) who
are innately impure (karmaëäà jäty-açuddhänäm), by following the
rules and avoiding the prohibitions (guëa-doña-vidhänena).



“Why do you say there is no other method? What is the fault if one
uses another method?”

Sve sve indicates the jïäné and the bhakta.

The meaning is this.

If the jïäné did not destroy sin by jïäna and the devotee did not
destroy sin by bhakti, they would have to perform penances or
atonements to destroy the sin.

Because there are plenty of scriptural statements that jïäna and
bhakti destroy sin, if sin is destroyed, why should they perform
penances with a different qualification (karma-yoga)?



If they were to perform atonements, it would mean that
they have two faults: giving up their dharma and practicing
another’s dharma.

There should be no inclination for sin in the jïäné or the
devotee, but if by fate it occurs, sin is destroyed by those
processes themselves, since jïäna and bhakti are purifying
by their very nature.

Thus the Vedas generally say that the jïäné and devotee do
not fall within the qualifications of injunction and
prohibition, good quality and bad quality.



However, of the two, when the devotee commits sin, it is
everywhere said that one should not see it as a fault, or
think that he is subject to material guëas, since it is
explained that he is beyond the guëas.

Because the jïäné is in sattva-guëa, his control of the mind
and senses are seen as good qualities and the lack of control
are seen as bad qualities:



yas tv asaàyata-ñaò-vargaù pracaëòendriya-särathiù
jïäna-vairägya-rahitas tri-daëòam upajévati

surän ätmänam ätma-sthaà nihnute mäà ca dharma-hä
avipakva-kañäyo ’smäd amuñmäc ca vihéyate

One who has not controlled the six forms of illusion (lust,
anger, greed, excitement, false pride and intoxication),
whose intelligence, the leader of the senses, is extremely
attached to material things, who is bereft of knowledge and
detachment, who adopts the sannyäsa order of life to make
a living, who deceives the devatäs, ätmä and Paramätmä,
thus ruining all religious principles, and who is still
infected by material contamination, is deviated and lost
both in this life and the next. SB 11.18.40



Therefore it is not a fault to find good and bad among the jïänés.

Karmés by their nature are subject to good and bad.

The Vedas repeatedly enjoin that there should a restriction (niyamaù)
on the natural inclination of engaging in sin for karmés attached to
their houses and bodies by applying the injunctions and prohibitions,
for the purpose of giving up attachment to material enjoyment.

The meaning is this.

Man’s inclination to sin is present and cannot be completely stopped
immediately.

This destruction is accomplished by restricting the natural inclination
by injunctions and prohibitions: do this, do not do that.



It will be explained later how the Vedas do not encourage
enjoyment.

utpattyaiva hi kämeñu präëeñu sva-janeñu ca
äsakta-manaso martyä ätmano ’nartha-hetuñu

Simply by material birth, human beings become attached
within their minds to personal sense gratification, long
duration of life, sense activities, bodily strength, sexual
potency and friends and family. Their minds are thus
absorbed in that which defeats their actual self-interest. SB
11.21.24



natän aviduñaù svärthaà bhrämyato våjinädhvani
kathaà yuïjyät punas teñu täàs tamo viçato budhaù

Those ignorant of their real self-interest are wandering on
the path of material existence, gradually heading toward
darkness. Why would the Vedas further encourage them in
sense gratification if they, although foolish, submissively
pay heed to Vedic injunctions? SB 11.21.25



Section – IV

Glories of Bhakti and 
Bhakta (27-37)



Glories of Bhakti and Bhakta (27-37)

|| 11.20.27-28 ||
jäta-çraddho mat-kathäsu nirviëëaù sarva-karmasu
veda duùkhätmakän kämän parityäge 'py anéçvaraù

tato bhajeta mäà prétaù çraddhälur dåòha-niçcayaù
juñamäëaç ca tän kämän duùkhodarkäàç ca garhayan

Having awakened faith in the narrations of My glories (jäta-çraddho mat-kathäsu),
being disgusted with all prescribed activities (varëäçrama) (nirviëëaù sarva-
karmasu), knowing that all sense gratification leads to misery (veda
duùkhätmakaà kämän), but still being unable to renounce all sense enjoyment
(parityäge apy anéçvaraù), My devotee should remain happy (tato prétaù) and
worship Me (mäà bhajeta) with great faith and conviction (çraddhälur dåöha-
niçcayaù). Even though he is sometimes engaged in sense enjoyment (juñamäëaç ca
tän kämän), My devotee knows that all sense gratification leads to a miserable result
(duùkha udarkäàç), and he sincerely repents such activities (ca garhayan).



Classic Symptoms of Vaidhi Sadhaka

• jäta-çraddho mat-kathäsu – Has awakened faith in the process of bhakti

• nirviëëaù sarva-karmasu – Disgusted with all prescribed duties

• veda duùkhätmakaà kämän – Understands that sense gratification leads to
misery

• parityäge ’py anéçvaraù – Still unable to give up sense gratification

• juñamäëaç ca tän kämän duùkhodarkäàç ca garhayan – Unable to give up
sense gratification, he sincerely repents for engaging in such acts

Krsna’s instructions to such Sadhakas

• tato bhajeta mäà prétaù çraddhälur dåöha-niçcayaù - Remain happy and
worship Me with great faith and conviction



In two verses Kåñëa speaks of the initial state of a person
qualified for bhakti.

He is disgusted with the results of karma ruling Vedic ritual
and ordinary life, disturbed by seeing the unhappiness it
causes.

This repeats what was said earlier: he is not overly attached
to karma (verse 8).

He knows that desires which give rise to attachment to wife
and sons are filled with suffering.



But he is unable to give them up.

Having entered such a condition, he resolves “Let my
attachment for family be destroyed or increase! Let there
be millions of obstacles to my worship, or let the obstacles
be destroyed! Let me go to hell if I have committed
offenses by keeping those desires. But I will not give up
bhakti. I will not accept karma or jïäna even if Brahmä
personally comes and orders me.”

This is his determination.



He does not have inclination to unfavorable things to the
same extent that he has firm determination for bhakti
which he has just started.

He indulges in those desires which give rise to attachment
to wife and children while criticizing them.

“Oh! These material enjoyments cause obstacles for me.
They are unfavorable for attaining the feet of the Lord.
Though I make an oath to give them up in name only, after
a while I enjoy them again. I criticize them and enjoy
them.”

In this way he enjoys.



Glories of Bhakti and Bhakta (27-37)

|| 11.20.29 ||
proktena bhakti-yogena
bhajato mäsakån muneù
kämä hådayyä naçyanti
sarve mayi hådi sthite

When an intelligent person (muneù) engages constantly in
worshiping me (bhajato mäsakån) through bhakti (bhakti-
yogena), as previously described by me (proktena), all
material desires within the heart are destroyed (sarve kämä
hådayyä naçyanti), since I am situated in the heart (mayi
hådi sthite).



“So does your devotee remain attacked by enjoyment in the material
world?”

No. This is explained in two verses.

It has already been said çraddhämåta-kathäyäà me çaçvan mad-
anukértanam: he has firm faith in the blissful narration of my
sweetest pastimes and constant chanting of my glories. (SB 11.19.20)

Worshipping me by this process of bhakti which I have described, my
devotee destroys all the desires in his heart, since I am situated there.

If I am situated there, the sins cannot remain situated there, just as, if
the sun shines, darkness cannot remain.



Glories of Bhakti and Bhakta (27-37)

|| 11.20.30 ||
bhidyate hådaya-granthiç
chidyante sarva-saàçayäù

kñéyante cäsya karmäëi
mayi dåñöe 'khilätmani

Ahaìkära is cut (bhidyate hådaya-granthih) and all doubts
are destroyed (chidyante sarva-saàçayäù). On seeing the
Lord in the mind and with the eyes (mayi dåñöe
akhilätmani), all karmas are destroyed (kñéyante ca asya
karmäëi).



After the devotee passes through the stages of niñöhä, ruci and äsakti,
the ahaìkära(hådaya-granthiù) is destroyed.

This takes place on its own, not with the endeavor or desire of the
devotee. It has been said:

jarayaty äçu yä koçaà nigérëam analo yathä

Bhakti quickly destroys the subtle body, just as the digestive fire
consumes food.
SB 3.25.33

Thus there is no possibility of doubts.

All the karmas, even the prärabdha-karmas are destroyed.



bhaktir asya bhajanaà tad ihämutropädhi-
nairäsyenämuñmin manaù-kalpanam, etad eva

naiñkarmyam

Devotional service is the process of worshiping the
Supreme Lord. It consists of fixing one’s mind upon him by
becoming disinterested in all material designations, both in
this life and the next. Bhakti destroys all karmas. Gopäla-
öapané Upaniñad I.15

The meaning of naiñkarmyam is that bhakti causes
destruction of all karma.



Glories of Bhakti and Bhakta (27-37)

|| 11.20.31 ||
tasmän mad-bhakti-yuktasya

yogino vai mad-ätmanaù
na jïänaà na ca vairägyaà

präyaù çreyo bhaved iha

Therefore (tasmäd), for a devotee engaged in bhakti (mad-
bhakti-yuktasya yoginah), with mind fixed on me (mad-
ätmanaù), the cultivation of knowledge and renunciation
(jïänaà ca vairägyaà) is generally not beneficial for bhakti
(na präyaù çreyo bhaved iha).



Since the ahaìkära is destroyed by bhakti alone, which does
not give regard to other causes, jïäna and vairägya are not
recommended for my devotee, either for nourishing bhakti
or for destroying ahaìkära, since they do not exhibit any
benefit for the devotee.

For a person whose mind is fixed in me (mad-ätmanaù),
jïäna which differentiates self from body and vaiåägya
which renounces enjoyment are not beneficial since they
belong to sattva-guëa whereas bhakti is beyond the guëas.

It is a fault to bring in jïäna and vairägya when bhakti is
present.



Just as attachment and hatred are functions of avidyä, jïäna
and vairägya are functions of vidyä.

Though jïäna and vairägya naturally exist in bhakti,
ahaìkära is destroyed by bhakti alone.

This will be explained in the Twenty-fifth Chapter (SB
11.25.24 or 11.2.5.32 for instance).

Moreover, jïäna in the form of realization of the Lord and
vairägya in the form of distaste for material enjoyment,
which are beyond the guëas, since they arise from bhakti,
will naturally appear.



It is said:
bhaktiù pareçänubhavo viraktir

anyatra caiña trika eka-kälaù
prapadyamänasya yathäçnataù syus
tuñöiù puñöiù kñud-apäyo 'nu-ghäsam

Devotion, direct experience of the Supreme Lord, and
detachment from other things—these three occur
simultaneously for one who has taken shelter of Kåñëa, in
the same way that pleasure, fullness of the stomach and
relief from hunger are experienced simultaneously, with
each bite, for a person engaged in eating. SB11.2.42



The word generally (prayaù) is used because at the first
stage of çänta-bhakti sometimes jïäna and vairägya are
accepted without harm.

The çänta-bhakta engaged in austerities is described:

bhaktir muktyaiva nirvighnety ätta-yukta-viraktatäù |
anujjhita-mumukñä ye bhajante te tu täpasäù ||15||

The practitioners of austerity in bhakti are those who
worship the Lord while practicing yukta-vairägya without
giving up the desire for liberation, since obstacles to bhakti
are destroyed by attaining liberation. BRS 3.1.15



Glories of Bhakti and Bhakta (27-37) 

|| 11.20.32-33 ||
yat karmabhir yat tapasä jïäna-vairägyataç ca yat

yogena däna-dharmeëa çreyobhir itarair api

sarvaà mad-bhakti-yogena mad-bhakto labhate 'ïjasä
svargäpavargaà mad-dhäma kathaïcid yadi väïchati

Everything that can be achieved by fruitive activities, penance (yat karmabhir yat
tapasä), knowledge, detachment (jïäna-vairägyataç ca yat), mystic yoga, charity,
religious duties (yogena däna dharmeëa) and all other means of perfecting life
(çreyobhir itarair api) is easily achieved by My devotee (sarvaà mad-bhaktah
labhate ’njasä) through loving service unto Me (mad-bhakti-yogena). If somehow
or other My devotee desires (kathaïcid mad-bhaktah yadi väïchati) promotion to
heaven, liberation, or residence in My abode (for service) (svargäpavargaà mad-
dhäma), he easily achieves such benedictions (sarvaà anjasä labhate).



“If someone develops faith in your topics but has desires for
Svarga or liberation, results of karma and jïäna, since he
has not given up his taste for those things, what happens to
him?”

This is answered in two verses.

Itaraiù means auspicious acts like vows and visiting holy
places.

This mixed devotee can achieve sälokya (mad-dhäma).



What is to be attained by other processes, my devotee easily
attains by bhakti.

What are these things?

All things are attained, including Svarga, indicating all
material happiness.

According to the purity of the heart one can attain
liberation or sälokya.



Glories of Bhakti and Bhakta (27-37)

|| 11.20.34 ||
na kiïcit sädhavo dhérä

bhaktä hy ekäntino mama
väïchanty api mayä dattaà
kaivalyam apunar-bhavam

But intelligent devotees (sädhavo dhérä bhaktä),
completely dedicated to me alone (ekäntino mama), do not
desire (na kiïcit väïchanty) liberation (kaivalyam apunar-
bhavam) even if I offer it to them (mayä dattaà api).



“Somehow or other” is here explained.

Those who are pure devotees do not desire these things.



Glories of Bhakti and Bhakta (27-37)

|| 11.20.35 ||
nairapekñyaà paraà prähur

niùçreyasam analpakam
tasmän niräçiño bhaktir
nirapekñasya me bhavet

It is said that (prähur) the process which is without dependence on
other processes or results (nairapekñyaà) is the best process
(paraà). It gives more quantity of auspiciousness than other
processes (analpakam niùçreyasam). Therefore (tasmäd) a person
who does not desire any rewards (niräçiñah) and does not depend on
other processes (nirapekñasya) develops bhakti for me (me bhaktir
bhavet).



That which is without dependence on other sädhanas or
other results is superior in type (param) and gives more
quantity of auspiciousness than other processes (analpakam
niùçreyasam).

The person who has no other desires except me (niräçiñaù)
and does not depend on other processes such as jïäna and
vairägya (nirapekñasya) develops bhakti for me.



Glories of Bhakti and Bhakta (27-37)

|| 11.20.36 ||
na mayy ekänta-bhaktänäà

guëa-doñodbhavä guëäù
sädhünäà sama-cittänäà

buddheù param upeyuñäm

The fully dedicated devotees (mayy ekänta-bhaktänäà
sädhünäà) who see equally everywhere (sama-cittänäà) and
who have achieved (upeyuñäm) the Lord who is superior to
prakåti (buddheù param) do not have the guëas which give rise
to qualities of good and bad (na guëa-doña udbhavä guëäù).



I have said guëa-doña-dåçir doño guëas tübhaya-varjitaù: to
see good and bad is itself a bad quality, and thus the best
quality is to transcend seeing good and bad qualities. (SB
11.19.45)

This best quality resides in my devotees.

The guëas of sattva, rajas and tamas from which arise good
and bad qualities do not exist in these devotees.

They have spiritual qualities because they have achieved the
Lord who is eternity knowledge and bliss, who is superior
to prakåti (buddheù), and who is thus without any material
qualities.



All my senses are beyond the material guëas.

The nature of the devotee is described later with the words
nirguëo mad-apäçrayaù: a person has taken shelter of me is
beyond the guëas. (SB 11.25.26)

Another meaning is as follows.

The devotees have no qualities related to injunctions and
prohibitions which give rise to concepts of good and bad.

They have no good qualities by performing pious acts and
no bad qualities by performing forbidden acts.



Çiva describes how the devotees see equally (sama-
cittänäm):

näräyaëa-paräù sarve na kutaçcana bibhyati
svargäpavarga-narakeñv api tulyärtha-darçinaù

Devotees solely engaged in the devotional service of
Näräyaëa never fear any condition of life. For them the
heavenly planets, liberation and the hellish planets are all
the same. SB 6.17.28



What to speak of seeing material faults in the perfect
devotees who have attained the Lord by bhakti (upeyusäm),
one should not find fault even in the sädhakas who commit
sins. The Lord has said:

ananyäç cintayanto mäà ye janäù paryupäsate |
teñäà nityäbhiyuktänäà yoga-kñemaà vahämy aham |||

I carry the burden of supply and maintenance of those who
desire constant association with me, and who, thinking
only of me, worship only me. BG 9.22



Glories of Bhakti and Bhakta (27-37)

|| 11.20.37 ||
evam etän mayä diñöän
anutiñöhanti me pathaù

kñemaà vindanti mat-sthänaà
yad brahma paramaà viduù

Persons who seriously follow (anutiñöhanti) these methods
of achieving me (me pathaù), which I have personally
taught (evam etän mayä diñöän), attain (vindanti) peace
(kñemaà), my abode Vaikuëöha (mat-sthänaà), or
liberation in Brahman (yad brahma paramaà viduù).



Kåñëa summarizes the best paths.

Those who follow my instructions obtain results according
to the yoga they choose.

The followers of niñkäma-karma obtain peace.

The devotees obtain Vaikuëöha.

The jïänés attain Brahman.


