Canto Eleven — Chapter Twenty
Two

Enumeration of the Elements
of Material Creation

Classification of Elements



Section — 1

Ditferent Sankhya
Philosophies Explained

(1-28)



Different Sankhya Philosophies Explained (1-28)

| 11.22.1-3 [|
sri-uddhava uvaca
kati tattvani visvesa sankhyatany rsibhih prabho
navaikadasa paica triny attha tvam iha Susruma

kecit sad-vim$atim prahur apare panca-vimsatir

saptaike nava sat kecic catvary ekadasapare

kecit saptadasa prahuh sodasaike trayodasa
etavattvam hi sankhyanam rsayo yad-vivaksaya
gayanti prthag ayusmann idam no vaktum arhasi

Uddhava Inquired: O Lord (prabho)! O master of the universe (visvesa)! How many different elements
of creation (kati tattvani) have been enumerated by the great sages (sankhyatany rsibhih )? I have heard
you personally describe (attha tvam iha Susruma) a total of twenty-eight—God, the jiva, the mahat-
tattva, false ego, the five gross elements, the ten senses, the mind, the five subtle objects of perception
and the three modes of nature (navaikadasa pafica triny). But some authorities say that there are twenty-
six elements (kecit sad-virnsatith prahur), while others cite twenty-five (apare pafca-vimsatim) or else
seven, nine, six, four or eleven (sapta eke nava sat kecic catvary ekadasa apare), and even others say
that there are seventeen, sixteen or thirteen elements (kecit saptadasa prahuh sodasaike trayodasa).
What did the sages have in mind (rsayo yad-vivaksaya) when they calculated the creative elements in
such different ways (etavattvarn hi sankhyanam)? O Lord with an eternal form (ayusmann)! Kindly
explain this to me (idam no vaktum arhasi).



In the Twenty-second Chapter, the elements are
enumerated, with clarification of any contrary explanations,
and questions about prakrti and the jiva, and about birth
and death, are explained.

Having clearly understood the meaning of karma-kanda,
Uddhava now begins to ask about the meaning of jiana-

kanda.

He first asks for a conclusion to the various statements
made by ditferent sages.

Which opinions are correct among those of many sages
who each claim “This is what I think.”



How many elements do they list?

The nine elements are the Lord, the jiva, mahat-tattva,
ahankara and the five gross elements.

There are ten senses and the mind.
There are five tan-matras and three gunas.

You have mentioned this total of twenty-eight items.



[ have heard of them.

The three gunas means prakrti.

He mentions three gunas because it has been said that only
through the three modes of prakrti arise the two types of
mahat-tattva (sattva gives rise to mahat-tattva and rajas
gives rise to siitra) and ahankara (tamas).

These do not arise from prakrti in equilibrium.

[ have understood your intention.



You should explain with what intention others proclaim a
variety of opinions about the number of elements.

O Lord, who lives for all time with an eternal form!

[ should ask you since you alone know the intentions of all
the sages who have a beginning, middle and end.



Different Sankhya Philosophies Explained (1-28)

111.22.4 ]
$ri-bhagavan uvaca
yuktarm ca santi sarvatra
bhasante brahmana yatha
mayarn madiyam udgrhya
vadatarm ki nu durghatam

Lord Krsna replied: Because all material elements are present in
the other elements (yatha sarvatra santi), all these sages speak
the truth (bhasante brahmana yuktam). It is not difficult (kim
nu durghatam) for disputants (vadatarm) who have taken shelter
of my maya to argue (mayam madiyam udgrhya).



Actually there is no quarrel among the sages.

The sages speak the truth since all the elements are within
all the other elements.

“Why is there a dispute at all?”
There is bewilderment from my maya.

My maya gives them the ability to accept this maya and
dispute as long as the sun and moon exist.



Different Sankhya Philosophies Explained (1-28)

I111.22.5 ||
naitad evarh yathattha tvam

yad aham vacmi tat tatha
evam vivadatam heturm

Saktayo me duratyayah

When philosophers argue, “1 don’t choose to analyze this
particular case (na etad evar yad aham vacmi) in the same
way that you have (yathattha tvar tat tatha),” the cause of
their arguments (evarn vivadatam heturm) is my
insurmountable $akti called avidya (saktayo me
duratyayah).



Dispute is graphically portrayed.
In their disputes, the cause is the action of my energy.

This means it is my $Sakti called avidya, which takes the form of their
various disputes. It is said in the Harhsa-guhya prayers:

yac-chaktayo vadatam vadinam vai
vivada-samvada-bhuvo bhavanti
kurvanti caisarmh muhur atma-moham

tasmai namo 'nanta-gunaya bhiamne

[ offer respects to the great Lord of eternal qualities, whose material
energy is the cause of agreement and disagreement among those who
make philosophies and then argue with others, whose material energy
continually bewilders them as to the real nature of atma. SB 6.4.31



Ditferent Sankhya Philosophies Explained (1-28)

I111.22.6 ||
yasarh vyatikarad asid
vikalpo vadatam padam
prapte sama-dame 'pyeti
vadas tam anu Samyati

But for those who have fixed their intelligence on me and
controlled their senses (prapte sama-dame), ditterences ot
perception of the arguers (vikalpah vadatam padam),
which arise due to the interaction of My energies (yasam
vyatikarad asid), disappear (apyeti) and consequently the
argument ceases (vadah tam anu samyati).



By connection with the antahkarana, variety arises in the
topics of the philosophers.

“It is like or that. It is not like this, not like that.”

Sama means “having one’s intelligence fixed in the Lord.”
When their intelligence becomes fixed on the Lord and
their senses are under control, when ahankara has been

destroyed, the variety disappears.

All doubt is destroyed. Then all argument ceases.



Different Sankhya Philosophies Explained (1-28)

I111.22.7 ||
parasparanupravesat
tattvanam purusarsabha
paurvaparya-prasankhyanam
yatha vaktur vivaksitam

O best among men (purusarsabha)! Because subtle and gross
elements mutually enter into one another (tattvanam paraspara
anupravesat), philosophers (vaktuh) may desire to calculate the
number of elements in terms of causes or etfects (paurvaparya-
prasankhyanar) according to their personal desire and thus
arrive at different totals (yatha vaktur vivaksitam).



The statement of verse 4 that the elements are included in other elements is

explained further in two verses.

Because the elements enter each other they may be counted in their
previous or later condition.

Some say that the effects are in the cause, so they count the cause, the
previous elements.

Others say that the cause is in the effect, so they count the effect, the later

elements.
There will thus be either less or more elements in counting.

“Why do we have to speak of entering into causes or eftects? Why have less
or more elements?”

They have various opinions according to their desire to speak.



Ditferent Sankhya Philosophies Explained (1-28)

111.22.8 ||
ekasminn api drSyante
pravistanitarani ca
purvasmin va parasmin va
tattve tattvani sarvasah

All subtle material elements are actually present within
their gross eftects (ekasminn api drSyante pravistani
itarani ca); similarly, all gross elements are present within
their subtle causes (purvasmin va parasmin va). Thus we
can find all material elements within any single element
(tattve tattvani sarvasah).



The meaning of the previous verse is more elaborately
explained in two verses.

The effects reside in subtle form within the causal elements,
just as a pot is potential in lump of clay.

The causal elements reside in the effects, the later elements,
following after them, just as clay is present in the pot.



Different Sankhya Philosophies Explained (1-28)

111.22.9 ||
paurvaparyam ato 'misam
prasankhyanam abhipsatam
yatha viviktam yad-vaktram
grhnimo yukti-sambhavat

Therefore, no matter which of these thinkers is speaking (ato
amisarm), and regardless of whether in their calculations they include
(prasankhyanam abhipsatam) material elements within their
previous subtle causes or else within their subsequent manifest
products (paurva aparyam), [ accept their conclusions as
authoritative (yatha viviktam yad-vaktramm grhnimah), because a
logical explanation can always be given for each of the different
theories (yukti-sambhavat).



[ accept the logical conclusions of whatever has been stated
based on the personal preterences ot the philosophers who
desire to enumerate less or more elements, and emphasize
either the cause or the etfect, since each is correct according
its logical explanation.



Ditferent Sankhya Philosophies Explained (1-28)

I111.22.10 ||
anady-avidya-yuktasya
purusasyatma-vedanam

svato na sambhavad anyas
tattva-jiio jhiana-do bhavet

Because a person whether covered or not covered by
beginningless ignorance (anady-avidya-yuktasya
purusasya) cannot realize atma on his own (atma-vedanam
svato na sambhavad), there must be (bhavet) a separate
Supreme Lord who knows and gives knowledge (anyah
tattva-jiiah jhiana-dah).



“I accept that there is different counting because of the
inclusion of elements within others.

How can some claim that jiva and the Lord are difterent,
maintaining that there are twenty-six elements (by
substituting prakrti for the three gunas, which made
twenty-eight elements)?”

Because it is not possible for the jiva, whether covered by
avidya or not, to have knowledge ot atma on his own, there

must exist a separate Supreme Lord.

This is the Vaisnava philosophy.



Ditferent Sankhya Philosophies Explained (1-28)

[ 11.22.11 ||
purusesvarayor atra

na vailaksanyam anv api
tad-anya-kalpanapartha
jianam ca prakrter gunah

There is little ditference (na vailaksanyam anu api)
between the Lord and the jiva (purusa iSvarayor atra). To
think of them as extremely different is useless (tad-anya-
kalpana apartha). Jaana arises from the gunas of prakrti
(jianam ca prakrter gunah) and is thus useless for gaining
proper vision (implied).



“How then can some also claim there are twenty-tive

elements?
That would mean the jiva and the Lord are counted as one.”

Though the jiva and Paramatma are ditferent as was said in

the previous verse, they are also not ditferent.

They have little ditference, since they are both spiritual and
they both possess powers.

Because they have little difterence, they are considered one.



Therefore the idea that the jiva is extremely ditferent from
the Supreme Lord is useless.

“But this duality cannot be dissolved except by knowledge,
which is not attained by the Lord’s mercy.”

But knowledge is included in the material gunas, since it is
sattva-guna in quality.

Thus it is also useless.



Different Sankhya Philosophies Explained (1-28)

I111.22.12 ||
prakrtir guna-samyarh vai
prakrter natmano gunah
sattvam rajas tama iti
sthity-utpatty-anta-hetavah

Prakrti is the equilibrium of the gunas (prakrtir guna-samyam
vai). The gunas belong to prakrti, not the jiva (prakrter
natmano gunah). These modes—goodness, passion and
ignorance (sattvam rajas tama iti)—are the causes of the
creation, maintenance and destruction of this universe (sthity-
utpatty-anta-hetavah), and thus cannot inhere in the eternal jiva
(implied).



“But it is well known that jiana is the nature of the jiva.
Why do you say that it arises from the gunas of prakrti?
The jiva performs action and has ignorance.

The knowledge, action and ignorance belong to the jiva, not

to prakrti or to the Lord.
These items should be included in the jiva.

Otherwise the number of elements will increase.”



Prakrti is the equilibrium of the gunas.
The gunas belong to prakrti, not to the jiva.

These gunas are the cause of creation, maintenance and
destruction.

It would be contradictory to say that the jiva is the shelter
of creation and destruction.



Ditferent Sankhya Philosophies Explained (1-28)

[ 11.22.13 ||
sattvarh jianarh rajah karma
tamo 'jiianam ihocyate
guna-vyatikarah kalah
svabhavah stitram eva ca

In this world sattva is recognized as knowledge (sattvam
jianam iha ucyate), rajas is action (rajah karma) and tamas
is ignorance (tamo ajnanam). The Lord is identified with
time, the agitator of the gunas (guna-vyatikarah kalah).
Svabhava or change arising from action is the same as
mahat-tattva (svabhavah sttram eva ca).



Where does this lead?

Jnana is sattva, since it arises from sattva.

Action is rajas and ignorance is tamas.

These are the qualities of prakrti.

They appear in the jiva as impositions only.

Thus they are counted as prakrti only.

“Time and svabhava have been left out. Where do they belong?”

That which produces the agitation of the gunas, the Supreme Lord, is
called time or kala.



Svabhava, the change caused by action, is called mahat-
tattva (stitram), since mahat-tattva possesses all powers.

[Note: Stitra possesses kriya-sakti, the cause of action. |

Thus kala is included in the Lord and svabhava is included
in mahat-tattva.

All authorities agree that the elements should not be
increased to include knowledge, action, ignorance, time and
svabhava.



Ditferent Sankhya Philosophies Explained (1-28)

1 11.22.14 ||
purusah prakrtir vyaktam

ahankaro nabho 'nilah
jyotir apah ksitir iti

tattvany uktani me nava

I have described the nine basic elements (tattvany uktani
me nava) as the jiva, prakrti, mahat-tattva (purusah
prakrtir vyaktam), ahankara, ether, air (ahankaro nabho
anilah), fire, water and earth (jyotir apah ksitir iti).



First the twenty-five elements are described in two and a

half verses.
Vyaktam means mahat-tattva.

These have been described by me.



Different Sankhya Philosophies Explained (1-28)

111.22.15 ]

Srotrarh tvag darSanam ghrano
jihveti jhiana-saktayah
vak-pany-upastha-payv-anghrih
karmany angobhayarh manah

O Uddhava (anga)! The ear, skin, eye, nose and tongue
(Srotrarn  tvag darsanarn ghrano jihva iti) are the five
knowledge acquiring senses (jiiana-Saktayah), and the voice, the
hands, the genitals, the anus and the legs (vak-pany-upastha-
payv-anghrih) constitute the five working senses (karmany).
The mind is the basis of both categories (ubhayam manah).



Darsanam means the eyes.
The first five are the five knowledge senses.
The second five are the action senses.

The mind, which is the basis of both (ubhayam), is the
eleventh sense.



Different Sankhya Philosophies Explained (1-28)

111.22.16 |
Sabdah spars$o raso gandho

raparm cety artha-jatayah
gaty-ukty-utsarga-Silpani
karmayatana-siddhayah

Sound, touch, taste, smell and form (sabdah sparso raso
gandho rapar ca ity) are the sense objects of the knowledge-
acquiring senses (artha-jatayah). Movement, speech, excretion
of wastes and semen, and manufacture (gaty-ukty-utsarga-
Silpani) are functions of the working senses, but these are not
counted as elements (karma ayatana-siddhayah).



With five sense objects of the knowledge senses, the total of
the previous list twenty-tive.

“But are not the five functions of the working senses also
additional elements?”

No. movement, speaking, urinating, defecating, ejaculation
and manufacturing are the results of the action senses, but
are not included as elements.



Different Sankhya Philosophies Explained (1-28)

I111.22.17 ||
sargadau prakrtir hy asya
karya-karana-rapini
sattvadibhir gunair dhatte
puruso 'vyakta iksate

Taking the form of the causal and resulting (karana and karya)
elements (karya-karana-rupini), prakrti accepts (prakrtih
dhatte) creation and destruction of the universe (asya
sargadau) through the gunas (sattvadibhir gunaih). The Lord
does not undergo transformation but merely remains the
witness (puruso avyakta 1ksate).



Uddhava asked with what intention the sages have

described the elements in various ways.
Krsna shows the conclusion of their opinions.

Karya refers to the sixteen transtormations—the eleven
senses and the five gross elements.

Karana refers to mahat-tattva, ahankara and the five tan-
matras.



Prakrti, taking these forms, assumes the position of creation
and destruction by the gunas.

Prakrti is the material cause (upadana).

The Lord, who undergoes no transtformation, the indirect
cause (nimitta), simply witnesses this.

The Lord is different from prakrti which undergoes

transformation.



Different Sankhya Philosophies Explained (1-28)

| 11.22.18 ||
vyaktadayo vikurvana
dhatavah puruseksaya
labdha-viryah srjanty andam
sarnhatah prakrter balat

As the material elements headed by the mahat-tattva are
transformed (vyaktadayo dhatavah vikurvana), they receive
their specific potencies (labdha-viryah) from the glance ot the
Supreme Lord (puruseksaya), and being amalgamated under the
shelter of prakrti (samhatah prakrter balat), they create the

universal egg (srjanty andarm).



The wuniverse produced by the elements starting with
mahat-tattva, is included within the elements, and is not
counted separately.

Prakrteh balat, means “taking shelter of prakrti.”



Ditferent Sankhya Philosophies Explained (1-28)

[ 11.22.19 ||
saptaiva dhatava iti

tatrarthah pafnca khadayah
jianam atmobhayadharas
tato dehendriyasavah

According to some philosophers there are seven elements
(sapta eva dhatava iti), namely earth, water, fire, air and
ether (tatra panca khadayah arthah), the jiva and the Lord
(jianam atma) who is the shelter of the jiva and the
elements (ubhaya adharah). From these arise the body,
senses, and life air (tato deha-indriya-asavah).



Considering the elements as seven, they are the five gross
elements, the jiva (jiana) and the Lord.

From the jiva and the five gross elements arise the body,

senses and life airs.

In this analysis, the causal elements are included in the
etfects such as ether.

In the following texts as well, the causal elements or
products will be included in the given list.



Different Sankhya Philosophies Explained (1-28)

1 11.22.20 ||
sad ity atrapi bhuitani
panca sasthah parah puman
tair yukta atma-sambhiitaih
srstvedarn samapavisat

Other philosophers state that there are six elements (sad ity atrapi)—
the five physical elements (earth, water, fire, air and ether) (pafica
bhutani) and the sixth element, the Supreme Lord (sasthah parah
puman). That Supreme Lord, endowed with the elements (tair yukta)
that he has brought forth from himself (atma-sambhiuitaih), creates
this universe (srstva idam) and then personally enters within it
(samapavisat).



According to some sages there are six elements.
The other elements are included in the five elements.

The jiva is included in the Supreme Lord.



Ditferent Sankhya Philosophies Explained (1-28)

[ 11.22.21 ||
catvary evetl tatrapi

teja apo 'nnam atmanah
jatani tair idam jatam

janmavayavinah khalu

Some philosophers propose the existence of four basic
elements (catvary eveti tatrapi), of which three—fire, water
and earth (teja apo annam)—emanate from the fourth, the
Lord (atmanah jatani). By these elements (taih) the
creation of the products in this universe arose (idam janma
avayavinah jatam).



Annam means earth.
Atmanah means “from Paramatma.”

The creation of products (avayavinah) arose from them.



Different Sankhya Philosophies Explained (1-28)

| 11.22.22 ||
sankhyane saptadasake

bhiita-matrendriyani ca
pafca pancaika-manasa

atma saptadasah smrtah

Some calculate the existence of seventeen basic elements
(sankhyane saptadasake), namely the five gross elements,
the five sense objects, the five corresponding senses (paiica
pancabhtita-matrendriyani ca), the mind (eka-manasa),
and the atma as the seventeenth element (atma saptadasah
smrtah).



Along with five gross elements, five tan-matras, five

knowledge senses and mind there is the atma (including the
Lord).



Different Sankhya Philosophies Explained (1-28)

I111.22.23 ||
tadvat sodasa-sankhyane
atmaiva mana ucyate
bhutendriyani paficaiva
mana atma trayodasa

According to the calculation of sixteen elements (tadvat sodasa-
sankhyane), the only ditference from the previous theory is that the
soul is identified with the mind (atmaiva mana ucyate). If we think
in terms of five physical elements, five senses (bhutendriyani
pancaiva), the mind, the individual soul and the Supreme Lord, there
are thirteen elements (mana atma trayodasa).



The jiva (atma) is considered along with the mind.

In considering thirteen elements there are five gross
elements, five senses including the five tan-matras, mind,
atma and Paramatma (atma stands for two types).



Different Sankhya Philosophies Explained (1-28)

1 11.22.24 ||
ekadasatva atmasau

maha-bhiitendriyani ca
astau prakrtayas caiva
purusas ca navety atha

Counting eleven (ekadasatva), there are the atma (atma), the five
gross elements and the five senses (asau maha-bhutendriyani ca).
Fight gross and subtle elements [Note: Manas, buddhi and ahankara.
Buddhi however is taken to be mahat-tattva and manas is taken as
prakrti by Baladeva in his Gita commentary.] (astau prakrtayas
caiva) plus the Supreme Lord make nine elements (purusas ca nava

ity atha).



Different Sankhya Philosophies Explained (1-28)

| 11.22.25 |
iti nana-prasankhyanam
tattvanam rsibhih krtam
sarvam nyayyar yuktimattvad
vidusam kim asobhanam

Thus the sages (iti rsibhih) have enumerated the material elements in
many different ways (tattvanam nana-prasankhyanarm krtam). All of
their proposals are acceptable (sarvarn nyayyam) because they based
on reason (yuktimattvad). Such philosophical brilliance is expected
of the truly learned (vidusam kim asobhanam).

This verse summarizes the topic.



Different Sankhya Philosophies Explained (1-28)

I 11.22.26 ||
sri-uddhava uvaca
prakrtih purusas cobhau yady apy atma-vilaksanau
anyonyapasrayat krsna drSyate na bhida tayoh
prakrtau laksyate hy atma prakrtis ca tathatmani

Uddhava said: O Krsna (krsna)! Although prakrti and the Lord
(vady apy prakrtih purusas ca ubhau) are intrinsically distinct
(atma-vilaksanau), there appears to be no difference between them
(drsyate na bhida tayoh) because they are mutually dependent
(anyonya apasrayat). The Lord appears to be within the body

(prakrtau laksyate hy atma) and the body appears to be within the
Lord (prakrtis ca tathatmani).



Another doubt arises from this discussion.

Prakrti or maya and the Lord (purusah) are intrinsically ditferent,
since prakrti is unconscious and the Lord is conscious.

Though this is shown in the scriptures, because the two depend on
each other in the body, they do not appear different.

That mutual dependence is described.

The Lord is seen in the body (prakrtau), the product, and the
product, the body is seen in the Lord.

Because both are based on each other, they are mutually dependent.



Ditferent Sankhya Philosophies Explained (1-28)

I111.22.27 ||
evam me pundarikaksa
mahantam samsayam hrdi
chettum arhasi sarva-jia
vacobhir naya-naipunaih

O lotus-eyed Krsna (pundarikaksa)! O omniscient Lord
(sarva-jna)!  Cut (chettum arhasi) this great doubt
(mahantam sarmsayarn) out of my heart (me hrdi) with
your words (vacobhir), which exhibit your great skill in
reasoning (naya-naipunaih).



You should destroy this doubt by showing the ditference
between Paramiatma and prakrti using words filled with
skill in logic.



Ditferent Sankhya Philosophies Explained (1-28)

I 11.22.28 ||
tvatto jianam hi jivanam
pramosas te 'tra saktitah
tvam eva hy atma-mayaya
gatimh vettha na caparah

From you alone (tvattah hi) through your energy (te
Saktitah), the jivas’ knowledge arises and disappears (atra
jivanam pramosah). No one but you (tvam eva hy na
caparah) can understand the real nature of your illusory
potency (atma-mayaya gatim vettha).



You give knowledge by vidya-sakti, and by avidya steal it

away.

“Why should it steal knowledge it it is my energy?” You

alone know.



Section — 11

Diftference between Soul
and Matter (29-34)



Difference between Soul and Matter (29-34)

111.22.29 |
Sri-bhagavan uvaca
prakrtih purusas ceti
vikalpah purusarsabha
esa vaikarikah sargo
guna-vyatikaratmakah

The Supreme Lord said: O best among men (purusarsabha)!
Prakrti and the Lord are clearly distinct (prakrtih purusas ceti
vikalpah). The body, an effect of prakrti (esa sargah), arising
from agitation of the gunas (guna-vyatikaratmakah), undergoes
many changes (vaikarikah).



There is extreme difference between them.

Prakrti undergoes change, takes various forms, is dependent, and is
revealed by another.

The Lord does not change, is one form, independent, and self-
revealing. This is explained in four verses.

The Lord is ditferent from prakrti. That is seen.

The combination in the body (sargah) undergoes many changes, and
its nature arises from agitation of the gunas.

The agitation of the gunas means it is a transtormation of prakrti.

The Lord however is only the witness, without change.



Difference between Soul and Matter (29-34)

1 11.22.30 ||
mamanga maya guna-mayy anekadha
vikalpa-buddhis ca gunair vidhatte
vaikarikas tri-vidho 'dhyatmam ekam
athadhidaivam adhibhiitam anyat

O Uddhava (anga)! My prakrti made of the gunas (mama guna-
may maya) produces (vidhatte) many differences and
perceptions of difference (anekadha vikalpa-buddhis ca) by the
gunas (gunaih). Though prakrti takes many forms, basically it
has three (vaikarikas tri-vidho): adhyatma, adhidaiva, and
adhibhtita (adhyatmam ekam atha adhidaivam adhibhatam
anyat).



How prakrti takes various forms is described.
[t produces ditterence and perception of ditference.
Though it has many forms, the forms are basically three.

The first is adhyatma, the second is adhibhtita and the third
is adhidaiva.



Difference between Soul and Matter (29-34)

111.22.31 ||
drg ripam arkam vapur atra randhre
paraspararh sidhyati yah svatah khe
atma yad esam aparo ya adyah

svayanubhuityakhila-siddha-siddhih

The eye, form, and the deity of the sun (drg rapam arkarm vapur)
mutually depend on each other (paraspararm sidhyati) to tulfill their
functions in the gross eye (atra randhre). Paramatma however is
independent (atma yad esam aparo), like the sun in the sky (yah
svatah khe)--since Paramatma is the sole cause of the three factors
(ya adyah), is ditferent from them as their cause, and is the revealer
of all three (akhila-siddha-siddhih) since he is self-revealing
(svayanubhiitya).



An example of the three divisions is given.

The eye is adhyatma. Form, the sense object, is adhibhta.
A portion of the sun (deity of the eye) is adhidaiva.

They are mutually dependent.
By the eye, form is understood. Without the eye form
cannot be perceived. Without the devata of the eye, the eye

cannot function.

Because of the eye functioning, one perceives form. In this
way the three are interdependent.



Paramatma is independent however, like the sun which
exists in the sky, since Paramidtma is the one cause
(adhyah) of these three items; since it is ditterent (aparah)
from them:; and since it manifests the three items because

he is self-manitesting.

Thus the Lord is different from prakrti because he is
independent, one alone, and the manifestor of all other
things.



Difference between Soul and Matter (29-34)

1 11.22.32 |
evam tvag-adi Sravanadi caksur

jihvadi nasadi ca citta-yuktam

The skin, ears, eyes, tongue and nose (evam tvag-adi
Sravanadi caksur jihvadi nasadi)—as well as the functions
of the subtle body, namely conditioned consciousness,
mind, intelligence and false ego (citta-yuktam)—can all be
analyzed in terms of the threefold distinction of sense,
sense object and presiding deity (implied).



The three divisions shown for the eye also apply to the
other senses.

Just as for the eye there is the eye, form and a portion of the
sun, for the skin there is skin, touch and deity of the air.

For the ear, there is the ear, sound and the deities of the

directions.
For the tongue, there is the tongue, taste and Varuna.

For the nose there is the nose, smell and the Asvini-
kumaras.



For citta there is citta, consciousness, and a portion of
Vasudeva.

Citta also indicates mind, the objects of thought and the
moon deity.

Citta indicates intelligence, object of intellect and Brahma.
Citta also indicates ahankara, object of identity and Siva.

The other senses can be divided into three as well.



Difference between Soul and Matter (29-34)

111.22.33 |
yo 'sau guna-ksobha-krto vikarah
pradhana-muilan mahatah prasitah
aham tri-vin moha-vikalpa-hetur
vaikarikas tamasa aindriyas ca

Ahankara (aham), which arises from mahat-tattva
(mahatah prasutah), arising from agitation of prakrti (yo
asau guna-ksobha-krto), has three forms (tri-vrd): sattva,
tamas and rajas (vaikarikas tamasa aindriyas ca). These
cause a variety of opinions caused by ignorance (moha-
vikalpa-hetur).



“Is this material world true of false?

This should be asked because it is difficult to determine from the
great variety of opinions.”

This is explained with examples in two verses.

Ahankara, an effect of the agitation of the gunas, arises from mahat-
tattva which arises from prakrti.

This takes three forms: vaikarika or adhidaiva (sattva): tamasa or
adhibhtita (tamas); and aindriya or adhyatma (rajas).

This is a cause of ditferent views arising from ignorance.



Difference between Soul and Matter (29-34)

111.22.34 ||
atmaparijiiana-mayo vivado
hy astiti nastiti bhidartha-nisthah
vyartho 'pi naivoparameta purmsarm
mattah paravrtta-dhiyam sva-lokat

Those who do not know Paramatma (atma aparijiana-mayo), who
are fixed in goals other than me (bhidartha-nisthah), engage in
arguments concerning the reality or unreality of the world (astiti
nastiti vivado), and do not cease to argue (na eva uparameta),
though they achieve no results (vyartho api). They have turned their
thoughts from me (mattah paravrtta-dhiyam), the Lord, who gives
regard only to the devotees (sva-lokat).



“Learned persons who can destroy doubts can certainly determine the
truth.”

No, they simply quarrel among themselves.
Some maintain, with proof, that the world is real.
Some proclaim that the world is false, attacking the first claim.

They show lack of knowledge of Paramatma, because Paramatma,
understood only by realization, is beyond logical argument.

A person fixed in a goal other than me, or a person who is fixed in defeating
others’ arguments, achieves no result, such as piety, sin, Svarga or hell.

Though it is pointless, that person does not stop arguing. This is because of

his nature arising from maya.



yac-chaktayo vadatam vadinam vai
vivada-samvada-bhuvo bhavanti
kurvanti caisamh muhur atma-moharm

tasmai namo 'nanta-gunaya bhiimne

[ offer respects to the great Lord of eternal qualities, whose
material energy is the cause of agreement and disagreement
among those who make philosophies and then argue with
others, whose material energy continually bewilders them
as to the real nature of atma. SB 6.4.31



Moreover, though they have attained a path to achieve me after many
births, they fall from that path.

Those who know the path to attain me, after understanding the
meaning of the scriptures, take to arguing, have their intelligence
turned away from me (paravrtta-dhiyam), who look upon my
devotees and no others with mercy (sva-lokat).

My devotees are not eager for arguments.

They make their lives successtul by thinking of me only and not
about argumentation.

[t is hinted that one should not waste one’s life by inquiry about truth
in the world through arguments.



Section — III

Reincarnation, Birth, Death
(35-59)



Reincarnation, Birth, Death (35-59)

| 11.22.35-36 ||
sri-uddhava uvaca

tvattah paravrtta-dhiyah sva-krtaih karmabhih prabho
uccavacan yatha dehan grhnanti visrjanti ca

tan mamakhyahi govinda durvibhavyam anatmabhih
na hy etat prayaso loke vidvamsah santi vaincitah

Uddhava said: O supreme master (prabho)! Please explain to me (mama akhyahi)
how persons with diverted intelligence (yatha paravrtta-dhiyah) accept superior
and inferior bodies (ucca avacan dehan grhnanti) by their materialistic activities
(sva-krtaih karmabhih) and then give up such bodies (visrjanti ca). O Govinda
(govinda), this topic is very difficult for foolish persons to understand (tad
anatmabhih durvibhavyam). Bewildered by your maya (vancitah), no one generally
knows this (na hy etat prayaso loke vidvamsah santi).



If their minds are diverted from you, then they become bound by

karma.

Then they accept and give up higher or lower bodies.
Explain how the materialists are born and die.

Fools cannot understand this.

What more can be said?

“But there are many wise people in the world. You should ask them,

not me.”

Bewildered by your maya, people do not know.



Reincarnation, Birth, Death (35-59)

111.22.37 |
$ri-bhagavan uvaca
manah karma-mayarm nfnam
indriyaih paficabhir yutam
lokal lokam prayaty anya
atma tad anuvartate

The Supreme Lord said: The material mind of man (nfnam
manah), dependent on karma (karma-mayam), travels (prayaty)
along with the five senses (indriyaih pancabhir yutam) from
one material body to another (lokal lokam). The atma (atma),
although difterent from this mind (anya), follows it (tad

anuvartate).



The mind along with the rest of the subtle body, dependent
on karma, goes from body to body.

The jiva, though ditferent from the subtle body, follows the

subtle body, since it is joined with it.



Reincarnation, Birth, Death (35-59)

I 11.22.38 ||
dhyayan mano 'nu visayan
drstan vanusrutan atha
udyat sidat karma-tantram
smrtis tad anu $amyati

The mind (manah), dependent on karma for its situations
(karma-tantram), meditates on objects (anu dhyayan
visayan) seen or heard (drstan vanusrutan). It identities
with the object temporarily and then withdraws from it
(udyat sidat). Then the awareness of past and future
(smrtih) is destroyed (at death) (tad anu samyati).



The jiva always follows the subtle body when it separates from the
gross body at death, and joins another gross body at birth.

The mind, dependent on karma, meditates on objects seen, which
arrive by arrangement ot karma—such as others’ wives.

Or it meditates on things heard, such as Svarga.

For a moment the mind identifies with that object of meditation and
then withdraws from the object.

After that (anu), awareness of past and future (smrtih) is destroyed.



Reincarnation, Birth, Death (35-59)

111.22.39 ||
visayabhinivesena
natmanar yat smaret punah
jantor vai kasyacid dhetor
mrtyur atyanta-vismrtih

Since the jiva does not remember his previous body (yat na
atmanam smaret) because of absorption in his new body
(visaya abhinivesena), the forgetfulness of that body by the
jiva (jantor atyanta-vismrtih) because of termination of
present karmas (kasyacid dhetor) is called death (mrtyur).



What does this destruction of awareness mean?

The mind does not remember the previous body because of
absorption in the present body delivered by karma—the
body of a devata with happiness or the body full of
sutfering.

This destruction of the previous identity is called death.

Death is not the destruction of the possessor of the body,
the jiva.

Kasyacid dhetoh means “because of termination of
prarabdha-karma.”



Reincarnation, Birth, Death (35-59)

1 11.22.40 ||
janma tv atmataya purinsah

sarva-bhavena bhiuri-da
visaya-svikrtith prahur
yatha svapna-manorathah

O most charitable Uddhava (bhuari-da)! What is called
birth (janma prahuh) is simply a person’s (purnsah) total

identification with a new body (sarva-bhavena atmataya).
One accepts the new body (visaya-svikrtim) just as one
completely accepts the experience of a dream or a tantasy as

reality (yatha svapna-manorathah).



Extreme identification, accepting as oneselt the body given
by karma, is called birth.

Two examples are given of birth and death through identity
alone—a dream and a fantasy.



Reincarnation, Birth, Death (35-59)

[ 11.22.41 ||
svapnam manoratham cettham

praktanarm na smaraty asau
tatra purvam ivatmanam

apurvam canupasyati

Just a person situated in his present body (tatra), although
having existed at prior points in this life (parvam), thinks
of himselt in the present only (atmanam apurvam ca
anupasyati), a person (asau) experiencing a dream or
fantasy does not remember his previous dreams or fantasies

(na smaraty praktanam svapnarn manoratham).



The example is given.

Just as the jiva in his present body does not remember his
previous gross body, so the jiva involved in his present
dream or fantasy does not remember a previous dream or
fantasy.

Sometimes someone (called jati-smarah) can remember his
previous body.

But this is not a rule for everyone.



Moreover the jiva situated in his present body thinks
himself to be only in the present, even though he did exist
betore.

“I am six years old.” “I am seven years old.”

This recollection of the previous “I” is destroyed.

He is aware of himself only at the present moment.



Reincarnation, Birth, Death (35-59)

1 11.22.42 ||
indriyayana-srstyedam
trai-vidhyarn bhati vastuni
bahir-antar-bhida-hetur
jano 'saj-jana-krd yatha

By creation of the body which is the resting place of the senses
(idam indriyayana-srstya), the states of waking, dreaming and
deep sleep (trai-vidhyam) exist in the jiva (bhati vastuni).
These states cause ditferences externally and internally (bahir-
antar-bhida-hetur). They are like a father who produces bad
sons (asaj-jana-krd jano yatha).



This verse summarizes the topic.

By the creation of the body which is the shelter of the
senses, the three states of waking, dreaming and deep sleep
appear in the jiva.

These states cause difterences externally and internally.

The external differences are the qualities perceived by the
senses like the ear.



The internal ditterences are differences perceived in mind
during dreaming state and intelligence during deep sleep.

These states are just like a father producing a bad son.
The example is suitable since the three types of ditferences

created by senses, mind and intelligence are inauspicious
tor the jiva.



Reincarnation, Birth, Death (35-59)

1 11.22.43 |
nityada hy anga bhiuitani
bhavanti na bhavanti ca

kalenalaksya-vegena
siksmatvat tan na drsyate

O Uddhava (anga)! Material bodies (bhutani) are
undergoing creation and destruction (bhavanti na bhavanti
ca) at every moment (nityada) by the imperceptible force of
time (kalena alaksya-vegena). But because of the subtle
nature of time and its effect in the form of birth and death
(sitksmatvat), no one sees this (tad na drsyate).



Birth and death, tamous everywhere, have been described.

How they exist at every moment in subtle state is now
described to instill detachment.

At every moment bodies are born and die.

“But we do not see a body being born and dying at every

moment.”

Just as time cannot be seen, creation and destruction
created by time are not seen.



Reincarnation, Birth, Death (35-59)

I111.22.44 ||
yatharcisam srotasam ca
phalanam va vanaspateh
tathaiva sarva-bhatanarm
vayo-'vasthadayah krtah

The ditferent stages of transtormation ot all material bodies
(tathaiva sarva-bhutanam vayo-avasthadayah) occur
(krtah) just like those of the flame of a candle (yatha
arcisam), the current of a river (srotasar ca), or the fruits
of a tree (phalanam va vanaspateh).



Though creation and destruction cannot been seen, they can be
inferred by conditions. Examples are given.

The candle flame by transtormation, the river by movement and the
fruits by form, undergo change of state at every moment by the force
of time.

Similarly the conditions of age—infancy, boyhood and youth—and
changes of strength, desire and skill--- occur in all beings.

They are being created and destroyed at every moment, inferred
because of the change of state from one to another.

This can be inferred by the candle flame which changes at every

moment.



Reincarnation, Birth, Death (35-59)

I111.22.45 ||
so 'yam dipo 'rcisam yadvat
srotasam tad idarh jalam
so 'yamh puman iti nrnam

mrsa gir dhir mrsayusam

Although the flame is continually changing, foolish people say, “This
is the light of the lamp.” (sah ayarm dipo arcisam yadvat) Though the
river is continually changing, toolish people say, “This is the water ot
the river.” (srotasam tad idarh jalam) Similarly, although the material
body of a human being is constantly changing (implied), those whose
lives are filled with lack of discrimination (mrsayusam nrnam) say
“This is so and so (sah ayarh puman iti).” They lack discrimination
and words to express it (mrsa gir dhir).



Can this not be recognized?

The flame of the lamp in a moment produces thousands of
light rays which are destroyed the next moment.

Though a stream of water in an instant moves far away, in
the next moment there is more water, and one perceives

merely that it is water.

Similarly childhood and youth exist in a person, but we do

not perceive the change or speak of it.

People’s lives are permeated with this lack of

discrimination.



Reincarnation, Birth, Death (35-59)

111.22.46 ||
ma svasya karma-bijena
jayate so 'py ayam puman
mriyate vamaro bhrantya
yathagnir daru-samyutah

A person (ayarm pumian) does not actually take birth out of the seed
of karma (ma svasya karma-bijena jayate), nor (va), being immortal
(amarah), does he die (sah apy mriyate). By illusion (bhrantya) the
living being appears to be born and to die (implied), just as tire in
connection with firewood appears to begin and then cease to exist
though the element lasts for the lifetime of Brahma (yathagnir daru-
sarhyutah).



In reality, birth and death takes place for the jiva by false
identity.

The jiva is not born and does not die by his seed in the

form of karma.

But by illusion one thinks that he is born and dies, though
he is without birth and death.

Fire is a gross element with great power, existing for the
lifetime of Brahma.

However, it appears to take birth and die by addition or
subtraction of wood.



Reincarnation, Birth, Death (35-59)

I111.22.47 ||
niseka-garbha-janmani
balya-kaumara-yauvanam
vayo-madhyam jara mrtyur
ity avasthas tanor nava

Impregnation, gestation, birth (niseka-garbha-janmani),
infancy, childhood, youth (balya-kaumara-yauvanam),
middle age, old age and death (vayo-madhyarh jara mrtyur)
are the nine states of the body (ity tanor avasthah nava).



The jiva is related to ditferent states of the body.

Those states are listed.

The jiva enters the womb, grows there, comes out of the
womb, grows to five years (balya), then enters pauganda
and kaisora ages till sixteen years.

Youth lasts till forty-tive years.

Middle age continues till sixty years.

The rest of life till death is called old age.



Reincarnation, Birth, Death (35-59)

111.22.48 ||
eta manoratha-mayir

hanyasyoccavacas tanih
guna-sangad upadatte
kvacit kascij jahati ca

The jiva accepts (upadatte) high and low conditions in a
body (ucca avacas tantth) by desires in the mind (eta
manoratha-mayir), because of ignorance (guna-sangad).
Sometimes, a person (kvacit kascij) can give up these
conditions (eta jahati).



The purpose of explaining birth and death related to the

body is summarized.

Clearly (hi) the jiva accepts high and low conditions of
another body, which are attained through meditation using
his mind which has been attained by karma, because of

association with avidya (guna-sangat).

A person who attains the mercy ot the Lord gives up these

conditions.



Reincarnation, Birth, Death (35-59)

I 11.22.49 ||
atmanah pitr-putrabhyam
anumeyau bhavapyayau
na bhavapyaya-vastiinam
abhijio dvaya-laksanah

Birth and death (bhavapyayau) can be interred (anumeyau)
by seeing the death of a father and birth of a son (atmanah
pitr-putrabhyam). A person who knows (abhijnah) that all
beings undergo impregnation, growth in the womb, birth

and death (bhavapyaya-vastinam) is not subject to
dualities (na dvaya-laksanah).




“The states of the body between birth and death are seen by
the jiva, but impregnation, growth in the womb, birth and

death not seen”

One sees death when one performs death rites for one’s
tather’s body and one sees birth when one performs the
birth ceremony for a son’s body.

The word bhava includes impregnation and growth in the

womb as well.

On observing these, the seer of the bodies (vastinam)
subject to birth and death is mnot subject to the
characteristics of the body (dvaya-laksanah).



Reincarnation, Birth, Death (35-59)

| 11.22.50 ||
taror bija-vipakabhyam
yo vidvan janma-sarnyamau
taror vilaksano drasta
evarmn drasta tanoh prthak

One who observes (yo vidvan) the birth of a plant from its seed and
the ultimate death of the tree after maturity (taror bija-vipakabhyam)
certainly remains a distinct observer separate from the tree (taror
vilaksano drasta). In the same way (evam), the witness of the birth
and death of the material body (tanoh janma-sarmyamau drasta)

remains separate from it (prthak).



This is made clear by an example.
The word “tree” indicates any plant.

One who knows birth and death by seeing the seed and the

results in the form of harvested rice remains different from

the body.



Reincarnation, Birth, Death (35-59)

I111.22.51 ||
prakrter evam atmanam

avivicyabudhah puman
tattvena sparsa-sammiuidhah

sarnsaram pratipadyate

An unintelligent man (abudhah puman), failing to
distinguish  (avivicya) himself (atmanam) in truth
(tattvena) from the body made of prakrti (prakrteh), by
contact with it becomes absorbed in sense objects (sparsa-
sammudhah) and enters into the cycle of material existence
(sarhsaram pratipadyate).



The person lacking discrimination enters samsara.

Failing to distinguish himself from the covering of prakrti,
absorbed in sense objects, he enters sarhsara.



Reincarnation, Birth, Death (35-59)

I111.22.52 ||
sattva-sangad rsin devan
rajasasura-manusan
tamasa bhuta-tiryaktvam
bhramito yati karmabhih

Made to wander because of his karma (karmabhih bhramito), the
conditioned soul, by contact with sattva, takes birth among the sages
or devatas (sattva-sangad rsin devan yati). By contact with the rajas
he becomes a demon or human being (rajasa asura-manusan yati),
and by association with tamas he takes birth as a ghost or in the
animal kingdom (tamasa bhuta-tiryaktvarn yati).



Reincarnation, Birth, Death (35-59)

[ 11.22.53 ||
nrtyato gayatah pasyan
yathaivanukaroti tan
evam buddhi-gunan pasyann
aniho 'py anukaryate

Just as one may imitate (yathaiva anukaroti) persons whom
one sees dancing and singing (nrtyato gayatah pasyan),
similarly (evam) the soul, although never the doer of
material activities (anthah apy), is thus forced to imitate
(anukaryate) the qualities of the intelligence (buddhi-

gunan pasyann).



Though the jiva is different from what he sees, he accepts
the qualities of what he sees.

An example is given.

Just as a child tollows in his mind the tunes, beat and the
rasas depicted by a dancer or singer on seeing them, the jiva
is made to imitate the qualities of the intelligence by the
force of the gunas.



Reincarnation, Birth, Death (35-59)

I 11.22.54-55 ||
yathambhasa pracalata taravo 'pi cala iva
caksusa bhramyamanena dr$yate bhramativa bhih

yatha manoratha-dhiyo visayanubhavo mrsa
svapna-drstas ca dasarha tatha samsara atmanah

O descendant of Dasarha (dasarha)! Just like a tree appears to move (yatha taravo
api cala) when eon is on a boat moving in water (pracalata ambhasa), the
imposition affects our vision of the world. Like the earth’s appearance of spinning
due to spinning one’s eyes around, the imposition affects our own mentality. Like
the world of a fantasy or dream, the imposition is illusory. Enjoyment of objects
leads to samsara for the atma.



These imposed qualities manifest elsewhere in what we see.
This is shown with an example.

A tree on the bank appears to be moving for people on a
boat moving due to movement of the water.

One’s conception as a doer and enjoyer is simply an

imposed quality.

On accepting this conception, one takes up those qualities,
just as a person who becomes possessed by a snake or ghost
appears to have the qualities of a snake or ghost.



An example is given of the earth moving because the eye
moves.

The imposed quality of material enjoyment is perceived
talsely by the jiva.

An example is given.
[t is like a dream.

Enjoyment of objects leads to bondage in samsara.



Reincarnation, Birth, Death (35-59)

I111.22.56 ||
arthe hy avidyamane 'pi
samsrtir na nivartate
dhyayato visayan asya
svapne narthagamo yatha

For one who meditates on sense objects (dhyayato visayan
asya) which lack factual existence (arthe hy avidyamane
api), material existence does not go away (samsrtir na
nivartate). It is like the unpleasant experiences of a dream

(svapne anarthagamo yatha).



Though bondage in samsara is based on illusion, the
sutfering it produces does not go away.

Though things related to imposition by false identity have
no tfactual existence, the suffering arising from relationship

with sarhsara does not disappear.

[t does not disappear for a jiva who meditates on sense
objects with intelligence directed at enjoying.

An example is given of something which gives real
suftering, though it is insubstantial.

In a dream, one is bitten by a snake and feels pain.



Reincarnation, Birth, Death (35-59)

1 11.22.57 ||
tasmad uddhava ma bhunksva

visayan asad-indriyaih
atmagrahana-nirbhatam
pasya vaikalpikarh bhramam

Theretore, O Uddhava (tasmad uddhava), do not try to
enjoy (ma bhunksva) sense objects with the material senses
(visayan asad-indriyaih). Recognize (pasya) that ignorance
based on false identity with the body (vaikalpikam
bhramam), which produces non-attainment of the self
(atmagrahana-nirbhatam).



Since meditating on objects with the aim of enjoying them
is a cause of sarmsara, you should reject such meditation.

See that ignorance (bhramam) which arises from false
identification with a body (vaikalpikam), which produces

non-attainment or ignorance of the jiva.



Reincarnation, Birth, Death (35-59)

[ 11.22.58-59 ||
ksipto 'vamanito 'sadbhih pralabdho 'sityito 'tha va
taditah sanniruddho va vrttya va parihapitah

nisthyuto mitrito vajiair bahudhaivam prakampitah
Sreyas-kamah krcchra-gata atmanatmanam uddharet

Even though pulled from his house (ksipto), disrespected (avamanito), mocked
(pralabdho), found full of faults (astuyito), tied up (sanniruddho), beaten (taditah),
deprived of his occupation (vrttya va parihapitah), spat upon (nisthyuto), polluted
with urine (mutrito) by materialists (asadbhih), or agitated by ignorant people (va
ajnair bahudha evam prakampitah), a person who desires the highest goal in life
(Sreyas-kamah) should endure those difficulties (krcchra-gata) and should deliver
himself by his intelligence (atmana atmanam uddharet).



How does person devoid of material enjoyment live?
That is explained in two verses.

Ksiptah means “pulled outside” or “abused with words.”
Pralabdhah means “mocked.”

Asniyitah means finding fault in him.

Even if he is deprived of his livelihood, he should remain
without agitation.

Nisthyutah means “spat on.”
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Further Questions by Uddhava (60-61)

] 11.22.60 ||
sri-uddhava uvaca

yathaivam anubudhyeyam

vada no vadatam vara

Uddhava said: O best of all speakers (vadatar vara), please
explain to me (vada nah) how I may properly attain such
discrimination to remain tolerant (yatha evam
anubudhyeyam).

Please tell me how I can attain discrimination to tolerate
those situations.



Further Questions by Uddhava (60-61)

1 11.22.61 ||
su-duhsaham imarh manya
atmany asad-atikramam
vidusam api viSvatman
prakrtir hi baliyasi
rte tvad-dharma-niratan
santaris te caranalayan

O soul of the universe (visvatman)! It is very difficult for a person to tolerate (su-
duhsaham imarh manya) the offenses committed against him by ignorant people
(atmany asad-atikramam). Even a person who knows the method of toleration
(vidusam api) has strong intolerance in his nature (prakrtir hi baliyasi). Except for
your devotees, who are fixed in your qualities (rte tvad-dharma-niratan) and who
have achieved peace by residing at your lotus feet (santars te caranalayan), are
devoid of this intolerance (implied).



Even learned persons (vidusam), who know the method of
tolerating oftenses by others, have a strong nature of
intolerance (prakrtih baliyasi).

Only your devotees who have attained qualities like you,
and thus do not show intolerance or anger, and are peacetul
because of residing at your lotus feet, are devoid of
intolerance.



