Canto Eleven — Chapter Twenty
Three

The Song of the Avanti
Brahmana.

Song of the Avanti Brahmana



Section — 1

Difficult to Tolerate
Insulting Words (1-3)



Difficult to Tolerate Insulting Words (1-3)

11.23.1 |
$ri-badarayanir uvaca
sa evam asarhsita uddhavena
bhagavata-mukhyena dasarha-mukhyah
sabhajayan bhrtya-vaco mukundas
tam ababhase sravaniya-viryah

Sukadeva Gosvami said: Mukunda (mukunda), the chief of the Dasarhas
(dasarha-mukhyah), having thus been respectfully requested (evam
asarmsita) by the best of his devotees, Uddhava (uddhavena bhagavata-
mukhyena), first acknowledged the fitness of his servant’s statements
(sabhajayan bhrtya-vaco). Then the Lord, whose glorious exploits are most
worthy of being heard (Sravaniya-viryah), began to reply to him (tam

ababhase).



The Twenty-third Chapter, in the form of a song, describes
how one’s money is stolen by wicked people, one is
scolded, and one’s sorrow 1is removed by proper

discrimination.

Asamsitah means requested.



Difficult to Tolerate Insulting Words (1-3)

I111.23.2 ||
$ri-bhagavan uvaca
barhaspatya sa nasty atra
sadhur vai durjaneritaih
duraktair bhinnam atmanam

yah samadhatum isvarah

Krsna said: O disciple of Brhaspati (barhaspatya)! There is no saintly
man in this world (nasty atra sadhur vai) capable of resettling his
own mind (atmanam samadhatum iSvarah) after it has been
disturbed by the insulting words of uncivilized men (durjana iritaih
duraktair bhinnam).



O disciple of Brhaspati!

I respect your conclusive words, but the spiritual path is

not known even to your guru Brhaspati.

You should learn from me alone.



Difficult to Tolerate Insulting Words (1-3)

111.23.3 ||
na tatha tapyate viddhah

puman banais tu marma-gaih
yatha tudanti marma-stha
hy asatam parusesavah

Sharp arrows (banaih) which pierce one’s chest and reach
the heart (puman viddhah marma-gaih) do not cause as
much sutfering (na tatha tapyate) as the arrows of harsh,

insulting words spoken by materialists (yatha tudanti
asatarm parusa isavah) that become lodged within the heart
(marma-stha).



Section — 11

Story of the Avanti
Brahmana (4-30)



Story of the Avanti Brahmana (4-30)

111.23.4 ||
kathayanti mahat punyam
itihasam ihoddhava
tam aham varnayisyami
nibodha su-samahitah

O Uddhava (uddhava)! In this regard (iha) a most
puritying story is told (kathayanti mahat punyam
itihasam), and I shall now describe it to you (tam ahar
varnayisyami). Please listen with attention (nibodha su-

samahitah).



Though we see that harsh words atfect everyone, please
hear a story which will render harsh words useless.



Story of the Avanti Brahmana (4-30)

1 11.23.5 ||
kenacid bhiksuna gitam
paribhiitena durjanaih
smarata dhrti-yuktena
vipakar nija-karmanam

Once a certain sannyasi (kenacid bhiksuna) was insulted
by impious men (paribhiitena durjanaih). However, with
determination he remembered (smarata dhrti-yuktena) that
he was suffering the results of his own previous karma

(vipakam nija-karmanam).



Story of the Avanti Brahmana (4-30)

1 11.23.6 ||
avantisu dvijah kascid
asid adhyatamah Sriya

varta-vrttih kadaryas tu
kami lubdho 'ti-kopanah

In the country of Avanti (avantisu) there once lived a
brahmana (asid dvijah kascid) who was very rich
(adhyatamah sriya) and who was engaged in commerce
(varta-vrttih). But he was infamous (kadaryas tu) since he
was lusty, greedy and very prone to anger (kami lubdho ati-
kopanah).



He lived in Malava and maintained himselt by agriculture

and commerce.
Kadaryah means reproachable.

It is said:
atmanam dharma-krtyam ca putra-darams ca pidayan |
devatatithi-bhrtyams ca sa kadarya iti smrtah ||

The person who makes himself, performance of dharma, his
wive, children, the devatas and guests suffer is
reproachable.



Story of the Avanti Brahmana (4-30)

I111.23.7 ||
jiatayo 'tithayas tasya
van-matrenapi narcitah

Sunyavasatha atmapi
kale kamair anarcitah

In his home, devoid of religiosity (tasya stunya avasatha),
the family members and guests (jhatayah atithayas) were
never properly respected, even with words (van-matrenapi
narcitah). He would not even allow sufficient gratification
for his own body at suitable times (atmapi kale kamair

anarcitah).



Story of the Avanti Brahmana (4-30)

111.23.8 ||
duhsilasya kadaryasya

druhyante putra-bandhavah
dara duhitaro bhrtya

visanna nacaran priyam

Since he was so hard-hearted and miserly (duhsilasya
kadaryasya), his sons, in-laws (putra-bandhavah), wite,
daughters and servants (dara duhitaro bhrtya) began to teel
inimical toward him (druhyante). Becoming disgusted
(visanna), they would never treat him with affection
(nacaran priyam).



Story ol the Avantl brahmana (4-50)

111.23.9 |
tasyaivarn yaksa-vittasya
cyutasyobhaya-lokatah
dharma-kama-vihinasya
cukrudhuh pafnca-bhaginah

In this way (evam) the presiding deities of the five family
sacrifices (panca-bhaginah) became angry (cukrudhuh) at
the merchant who, being niggardly, guarded his wealth like
a Yaksa (yaksa-vittasya), who had no good destination
either in this world or the next (cyutasya ubhaya-lokatah),
and who was totally deprived of religiosity and sense

eniovment (dharma-kama-vihinasva)



He protected his wealth as if it belonged to a Yaksa.

Pafica-bhaginah means the deities of the five sacrifices
(deva-yajna, brahma-yajna, pita-yajina, bhuita-yajia, and nr-

yajia).



Story of the Avanti Brahmana (4-30)

I 11.23.10 ||
tad-avadhyana-visrasta-

punya-skandhasya bhuri-da
artho 'py agacchan nidhanam
bahv-ayasa-parisramah

O magnanimous Uddhava (bhuri-da), by his neglect of
these devatas (tad-avadhyana) he depleted his stock of
piety (visrasta-punya-skandhasya) and all his wealth (artho
apy agacchan nidhanam). He had gained this wealth (artho
apy) with great fatigue and effort (bahv-ayasa-parisramah).



Avadhyana means disrespect.

He was greatly fatigued by etforts in agriculture etc.



Story of the Avanti Brahmana (4-30)

111.23.11 ||
jhatyo jagrhuh kifcit
kificid dasyava uddhava
daivatah kalatah kincid

brahma-bandhor nr-parthivat

Some of the wealth of this so-called brahmana was taken
away by his relatives (jaatyo jagrhuh kinicit), O Uddhava
(uddhava), some by thieves (kificid dasyava), some by
accidents, some by the effects of time (daivatah kalatah
kificid), and some by ordinary men and kings (brahma-

bandhor nr-parthivat).



Daivatah means by house fires etc. Kalatah means
destruction of grains by being lett in the earth.

Nr-parthivat means by men and kings.

His wealth was destroyed by men such as thieves, and by

kings.



Story of the Avanti Brahmana (4-30)

111.23.12 |
sa evam dravine naste
dharma-kama-vivarjitah
upeksitas ca sva-janais

cintam apa duratyayam

Finally, when his property was completely lost (evam dravine
naste), he who never engaged in religiosity or sense enjoyment
(sa dharma-kama-vivarjitah), ignored by his family members

(sva-janaih  upeksitah), fell into unbearable anxiety
(duratyayam cintam apa).



Story of the Avanti Brahmana (4-30)

[ 11.23.13 ||
tasyaivam dhyayato dirgham
nasta-rayas tapasvinah
khidyato baspa-kanthasya
nirvedah su-mahan abhut

Meditating for a long time (dhyayato dirghar), having lost
his fortune (nasta-rayah) and feeling great pain and
lamentation (tapasvinah khidyatah), his throat choked up
with tears (baspa-kanthasya), he experienced a powertul
feeling of renunciation (su-mahan nirvedah abhiut).



After experiencing and thereby completing the etfects of his
otfenses to others, an old impression arose within him.

Having lost all wealth and feeling great pain, he became
detached.



Story of the Avanti Brahmana (4-30)

1 11.23.14 ||
sa cahedam aho kastam

vrthatma me mutapitah
na dharmaya na kamaya
yasyarthayasa idrsah

He spoke thus (sa aha idam). “I have simply tormented
myself uselessly (aho kastam vrtha atma me anutapitah),
struggling so hard for money (artha ayasa idrsah) that was
not used for dharma or for pleasure (yasya na dharmaya na
kamaya).



Story of the Avanti Brahmana (4-30)

111.23.15 ||
prayenarthah kadaryanam
na sukhaya kadacana
iha catmopatapaya
mrtasya narakaya ca

Generally (prayena), the wealth of misers (kadaryanam arthah)
never allows them any happiness (na sukhaya kadacana). In
this life it causes their selt-torment (iha ca atma upatapaya),
and when they die it sends them to hell (mrtasya narakaya ca).



They go to hell because they do not perform daily or
periodic rites out of fear of spending their money.



Story of the Avanti Brahmana (4-30)

I111.23.16 ||
yaso yasasvinam suddham
slaghya ye guninarm gunah
lobhah sv-alpo 'pi tan hanti
Svitro rupam ivepsitam

Whatever pure tame is possessed by the tamous (yasasvinarm
Suddham yasah) and whatever praiseworthy qualities are found
in the virtuous (ye guninam slaghya gunah) are destroyed (tan
hanti) by even a small amount of greed (lobhah sv-alpah api),
just as one’s attractive physical beauty is ruined by a trace of
white leprosy (Svitro ipsitam rapam iva).



Story of the Avanti Brahmana (4-30)

111.23.17 |
arthasya sadhane siddhe

utkarse raksane vyaye
nasopabhoga ayasas
trasas$ cinta bhramo nrnam

In the earning, and after attainment (sadhane siddhe), in
increase, protection, expense, loss (utkarse raksane vyaye nasa)
and enjoyment (upabhoga) of wealth (arthasya), all men
experience (nrnam) great labor, fear, anxiety and delusion
(ayasah trasah cinta bhramah).



In earning wealth, and after attaining it, in increasing it, in
protecting it, spending it, losing it and enjoying it, there are
problems.



Story of the Avanti Brahmana (4-30)

| 11.23.18-19 ||
steyam himsanrtamm dambhah kamah krodhah smayo madah

bhedo vairam avisvasah samspardha vyasanani ca

ete panicadasanartha hy artha-mala mata nrmam
tasmad anartham arthakhyam Sreyo-'rthi daratas tyajet

Theft, violence, speaking lies, duplicity (steyam himsa anrtarn dambhah),
lust, anger, perplexity, pride (kamah krodhah smayo madah), quarreling,
enmity, faithlessness, envy (bhedo vairam avisvasah samspardha) and the
dangers caused by women, gambling and intoxication (vyasanani ca) are
the fifteen undesirable qualities (ete pafcadasa) that contaminate men
(nrnam anartha mata) because of greed for wealth (artha-mula). One
desiring to achieve the real benefit of life (sSreyo-arthi) should therefore
remain aloof (tasmad duratas tyajet) from these anarthas (anartham) which
men believe are valuable (artha akhyam).



As well more undesirable qualities manifest.
Dangers arise from women, gambling and drinking.

Along with the four qualities from the previous verse, there
are nineteen qualities.

The four qualities give rise to sutfering.
The fifteen qualities give rise to sin.

They are the cause of fifteen anarthas.



Story of the Avanti Brahmana (4-30)

I111.23.20 ||
bhidyante bhrataro darah

pitarah suhrdas tatha
ekasnigdhah kakinina
sadyah sarve 'rayah krtah

Even a man’s brothers, wite (bhrataro darah), parents and
friends (pitarah suhrdas tatha) united with him in love
(eka asnigdhah) will immediately break off their
atfectionate relationships and become enemies (sadyah
sarve arayah krtah) over a single coin (kakinina).



Though they are united in affection they will become

enemies over twenty cowries.



Story of the Avanti Brahmana (4-30)

I111.23.21 ||
arthenalpiyasa hy ete
sarthrabdha dipta-manyavah
tyajanty asu sprdho ghnanti
sahasotsrjya sauhrdam

For even a small amount of money (alpiyasa hy arthena)
relatives and friends (ete) become agitated and inflamed
with anger (samrabdha dipta-manyavah). They quickly
give up all sentiments of goodwill (sahasa utsrjya
sauhrdam) and become envious (asu sprdho ghnanti).



Story of the Avanti Brahmana (4-30)

111.23.22 ||
labdhva janmamara-prarthyar

manusyam tad dvijagryatam
tad anadrtya ye svartham
ghnanti yanty asubham gatim

Those who, obtaining human life (ye labdhva manusyam
janma) which is requested even by the devatas (amara-
prarthyarm), and, as first-class brahmanas (dvijagryatam),
neglect this important opportunity (tad anadrtya) and
destroy their own selt-interest (svartham ghnanti), achieve
a most unfortunate end (yanty asubham gatim).



Story of the Avanti Brahmana (4-30)

1 11.23.23 ||
svargapavargayor dvaram

prapya lokam imarh puman
dravine ko 'nusajjeta

martyo 'marthasya dhamani

What mortal man (kah martyah puman), having achieved
this human life (imarm prapya), which is the very gateway
to both heaven and liberation (svarga apavargayoh
dvaram), would willingly become attached (anusajjeta) to
the abode of worthlessness (anarthasya dhamani), material
property (dravine)?



Story of the Avanti Brahmana (4-30)

I111.23.24 ||
devarsi-pitr-bhiitani
jiatin bandhtms$ ca bhaginah
asamvibhajya catmanarm
yaksa-vittah pataty adhah

One who fails to distribute his wealth (asarnvibhajya) to the proper
shareholders (bhaginah)—the devatas, sages, foretathers and ordinary
living entities (deva-rsi-pitr-bhutani), as well as his immediate
relatives, in-laws and own self (jiatin bandhtin ca atmanarn)—is
maintaining his wealth simply like a Yaksa (yaksa-vittah) and will fall
down (pataty adhah).



Story of the Avanti Brahmana (4-30)

I111.23.25 ||
vyarthayarthehaya vittam
pramattasya vayo balam
kusala yena sidhyanti
jarathah kim nu sadhaye

In the useless endeavor for further wealth (vyarthaya
pramattasya artha thaya), I have lost all wealth (implied).
Discriminating persons (kusala) are able to utilize their
money, youth and strength (vittarn vayo balam) to achieve
perfection (yena sidhyanti). Now that [ am an old man,

what can [ accomplish (jarathah ki nu sadhaye)?



Being mad in pursuing useless wealth, I have lost all wealth.

By wealth, youth and strength, those with intelligence
achieve pertection.

What can an old make like me accomplish?



Story of the Avanti Brahmana (4-30)

I111.23.26 ||
kasmat sanklisyate vidvan

vyarthayarthehayasakrt
kasyacin mayaya ninam
loko 'yarh su-vimohitah

Why must an intelligent man suffer (kasmat sankliSyate
vidvan) by his constant vain efforts to get wealth (asakrt
vyarthaya artha ithaya)? This whole world is most
bewildered (ntinarm loko ayam su-vimohitah) by someone’s
illusory potency (kasyacin mayaya).



He asks this question internally, and gives himself the

AIlISWET.



Story of the Avanti Brahmana (4-30)

] 11.23.27 ||
kim dhanair dhana-dair va kim

kamair va kama-dair uta
mrtyuna grasyamanasya
karmabhir vota janma-daih

For one who is in the grips of death (mrtyuna grasyamanasya), what
is the use of wealth (kim dhanair) or those who offer it (dhana-dair
va kimm), what is the use sense gratification (kamair va) or those who
otter it (kama-dair uta), or, what is the use ot any type of activity
(karmabhir va uta), which simply causes one to take birth again in
the material world (janma-daih)?



Story of the Avanti Brahmana (4-30)

I 11.23.28 ||
nianarh me bhagavams tustah
sarva-deva-mayo harih
yena nito dasam etar
nirvedas catmanah plavah

The Supreme Lord (bhagavan harih), who comprises all the
devatas (sarva-deva-mayah), must be satistied with me
(ntinarm me tustah). He has brought me to this suftfering
condition (yena nito dasam etarn) and detachment, which
is the boat to carry me over this ocean of material life
(nirvedah ca atmanah plavah).



Gaining intelligence he becomes joytul.
This is expressed in three verses.
By the Lord’s satistaction, I have attained this condition.

And by his satistaction with me, I have become inditferent,

which is a boat to cross samsara.



Story of the Avanti Brahmana (4-30)

I111.23.29 ||
so 'ham kalavaSesena
Sosayisye 'mgam atmanah
apramatto 'khila-svarthe
yadi syat siddha atmani

[ will perform austerities (sah aham Sosayisye angam atmanah)
and with full attention (apramattah) I shall meditate on the
lotus feet of the Lord (apramatto akhila-svarthe). If the
remainder of my life is like this (kalavasesena yadi syat), I shall
reach pertection (siddha atmani).




[ will make the body withered because 1 have supplied it
with so much enjoyment with great etfort.

[ shall be attentive to the most benetficial goal, meditating
on the lotus feet of the Lord.

If my life ends in this manner I will be satistied.



Story of the Avanti Brahmana (4-30)

11 11.23.30 ||
tatra mam anumoderan

devas tri-bhuvanesvarah
muhurtena brahma-lokarm
khatvangah samasadhayat

Thus may the presiding devatas of these three worlds (devah tri-
bhuvana isvarah) kindly show their mercy upon me (tatra mam
anumoderan). Maharaja Khatvanga (khatvangah) was able to
achieve (samasadhayat) the spiritual world (brahma-lokam) in
a single moment (muhtuirtena).



May the devatas like Indra be mercitul!
May they not give obstacles!
“Will you be able to reach perfection in such a short time?”

Khatvanga achieved perfection in a moment.



Section — III

Avanti Brahmana’s
Renunciation (31-41)



Avanti Brahmana’s Renunciation (31-41)

I111.23.31 ||
$ri-bhagavan uvaca
ity abhipretya manasa
hy avantyo dvija-sattamah
unmucya hrdaya-granthin
santo bhiksur abhan munih

The Lord said: His mind thus determined (ity abhipretya manasa),
that most excellent Avanti brahmana (avantyo dvija-sattamah) was
able to untie the knots of self-interest caused by ahankara (unmucya
hrdaya-granthin). He then assumed the role of a peaceful and silent
sannyasi mendicant ($anto bhiksur abhiin munih).



Hrdaya-granthin means self-interest caused by ahankara.



Avanti Brahmana’s Renunciation (31-41)

| 11.23.32 ||
sa cacara mahim etam

samyatatmendriyanilah
bhiksartham nagara-graman
asango 'laksito 'visat

He wandered about the earth (sa cacara mahim etam),
keeping his intelligence, senses and life air under control
(sarhyata atma indriya anilah). To beg charity
(bhiksartham) he traveled alone (asango avisat) to various
cities and villages (nagara-graman), unrecognized by
anyone (alaksito).



Avanti Brahmana’s Renunciation (31-41)

111.23.33 ||
tarh vai pravayasam bhiksum

avadhtitam asaj-janah

drstva paryabhavan bhadra
bahvibhih paribhutibhih

O kind Uddhava (bhadra)! Considering him as an old,
dirty beggar (tam vai pravayasam avadhiitam bhiksum
drstva), rowdy persons (asaj-janah) would dishonor him
(paryabhavan)  with ~ many  insults  (bahvibhih
paribhutibhih).



Avanti Brahmana’s Renunciation (31-41)

111.23.34 ||
kecit tri-venum jagrhur eke patram kamandalum
pitham caike 'ksa-stitram ca kantham cirani kecana
pradaya ca punas tani darsitany adadur muneh

Some of these persons would take away his sannyasi rod (kecit tri-
venum jagrhur), and some the waterpot which he was using as a
begging bowl (eke patramm kamandalum). Some took his deerskin
seat (pitharh ca eke), some his chanting beads (aksa-stitram ca), and
some would steal his torn, ragged clothing (kanthar cirani kecana).
Displaying these things before him (darsitany), they would pretend
to offer them back (pradaya ca) but would then hide them again
(punas tani adadur).



They would oftfer the item to him and again take it away.

“Please take this.”

After saying this they would show the items and then again
take them away.



Avanti Brahmana’s Renunciation (31-41)

I111.23.35 ||
annam ca bhaiksya-sampannam

bhufijanasya sarit-tate
mutrayanti ca papisthah
sthivanty asya ca muardhani

When he was sitting on the bank of a river (sarit-tate)
about to partake (bhunjanasya) of the food that he had
collected by his begging (annam ca bhaiksya-sampannam),
such sinful rascals (papisthah) would come and pass urine

on it (miutrayanti) and they would spit on his head
(sthivanty asya ca mirdhani).




Avanti Brahmana’s Renunciation (31-41)

111.23.36 |
yata-vacam vacayanti
tadayanti na vakti cet

tarjayanty apare vagbhih
steno 'yam iti vadinah
badhnanti rajjva tamm kecid
badhyatam badhyatam iti

Although he had taken a vow of silence (yata-vacam), they would try
to make him speak (vacayanti), and if he did not speak (na vakti cet),
they would beat him with sticks (tadayanti). Others would chastise
him (tarjayanty apare vagbhih), saying, “This man is just a thief.
(stenah ayam iti vadinah)” And others would bind him up with rope
(badhnanti rajjva tarh kecid), shouting, “Tie him up! Tie him up
(badhyatam badhyatam iti)!”



Avanti Brahmana’s Renunciation (31-41)

1 11.23.37 ||
ksipanty eke 'vajananta
esa dharma-dhvajah Sathah
ksina-vitta imarh vrttim

agrahit sva-janojjhitah

They would criticize and insult him (ksipanty eke avajananta),
saying, “This man is just a hypocrite and a cheat (esa dharma-
dhvajah sathah). He makes a business of religion simply
because he lost all his wealth (ksina-vitta imam vrttim agrahit)
and his family threw him out (sva-jana ujjhitah).”



He is a hypocrite, making a living by holding a danda and
cheating people.

They explain how he has cheated: he lost his wealth, and
thus acts like a sannyasi.



Avanti Brahmana’s Renunciation (31-41)

] 11.23.38-39 ||
aho esa maha-saro dhrtiman giri-rad iva

maunena sadhayaty arthar baka-vad drdha-niscayah

ity eke vihasanty enam eke durvatayanti ca
tamm babandhur nirurudhur yatha kridanakam dvijam

Some would ridicule him (eke vihasanty enam) by saying, “Just see this
greatly powertul sage (aho esa maha-saro)! He is as steady as the Himalaya
Mountains (dhrtiman giri-rad iva). By practice of silence (maunena) he
strives for his goal (sadhayaty artham) with great determination (drdha-
niscayah), just like a duck (baka-vad).” Other persons would pass foul air
upon him (eke durvatayanti ca), and sometimes others would bind him in
chains (tam babandhur) and keep him captive (nirurudhur) like a pet bird
(yatha kridanakar dvijam).



Avanti Brahmana’s Renunciation (31-41)

| 11.23.40 ||
evam sa bhautikarh duhkham

daivikam daihikam ca yat
bhoktavyam atmano distar
praptarh praptam abudhyata

The brahmana understood (sah abudhyata) that all his
sutfering  (duhkharm)—irom  other living  beings
(bhautikarm), from the higher forces of nature (daivikar)
and from his own body (daihikarn)—was unavoidable
(atmano bhoktavyam), being allotted to him by karma
(distarn praptam praptam).



He wunderstood that the suffering from other people
(bhautikam), from his body in the form of fever or other
sickness (daihikam) and from nature with heat or cold was
attained by karma.



Avanti Brahmana’s Renunciation (31-41)

I 11.23.41 ||
paribhiita imarm gatham
agayata naradhamaih
patayadbhih sva dharma-stho
dhrtim asthaya sattvikim

Though insulted (paribhuita), he became firmly fixed in his
duties (sva dharma-stho) though these low-class men
(naradhamaih) were trying to make him (fall
(patayadbhih). Fixing his resolution in the mode of
goodness (dhrtim asthaya sattvikim), he began to chant

the following song (imarm gatham agayata).



Being situated in his dharma by persons who tried making
him fall from his duties, he sang this song.

Determination in sattva is described as follows:

dhrtya yaya dharayate manah-pranendriya-kriyah
yogenavyabhicarinya dhrtih sa partha sattviki ||

Determination by which one restrains the activities of the
mind, life airs and senses, using unswerving concentration
of mind, is in the mode of sattva. BG 18.33



Section — 1V

Song of Avanti Brahmana
(42-57)



Song of Avanti Brahmana (42-57)

111.23.42 ||
dvija uvaca
nayam jano me sukha-duhkha-hetur
na devatatma graha-karma-kalah
manah param karanam amananti
sarnsara-cakram parivartayed yat

The brahmana said: These people are not the cause of my happiness
and distress (na ayam jano me sukha-duhkha-hetur). Neither are the
devatas, my self, the planets, my karma, or time (na devatatma graha-
karma-kalah). Rather, it is the mind alone that causes happiness and
distress (manah pararm karanam amananti) and causes one to wander
in samsara (samsara-cakram parivartayed yat).



“Who has given me such misery?”
Considering this, he concluded it was not caused by evil people.

“Why are you denying the visible cause? Is it because these evil
people are not acting independently?”

If you say someone has inspired them, those persons should also be
denied as the cause.

No devata or jiva or planet is causing this.
They say the cause is only the mind.

Sruti says manasa hy eva pasyati manasa hy eva $rnoti: one sees by
the mind and hears by the mind. (Brhad-aranyaka Upanisad 1.5.4)



Song of Avanti Brahmana (42-57)

| 11.23.43 ||
mano gunan vai srjate baliyas
tatas ca karmani vilaksanani
Suklani krsnany atha lohitani
tebhyah sa-varnah srtayo bhavanti

The powerful mind (baliyah manah) creates qualities in
objects (gunan vai srjate), from which a person becomes
inspired to act (tatas ca karmani) in sattva, tamas and rajas
(Suklani krsnany atha lohitani vilaksanani). Various types
of bodies arise (sa-varnah srtayo bhavanti) from the
activities in each of these modes (tebhyah).



This verse explains how the jiva wanders.

The mind creates good qualities in objects like women and gold
though they are full of bad qualities.

How can I practice dharma without money?

How can I obtain enjoyment of garlands, sandalwood and women?
How can I be happy without them?

Therefore I must earn money.

Though there are faults in earning money, the mind makes the person
perform the activities.



The mind is strong.

It does not accept the discrimination of others or oneself which
concludes that wealth and family create great obstacles.

The actions instigated by the mind are of great variety in sattva, tamas
or rajas, not of one type.

Those in sattva lead to dharma.
Those in tamas lead to hell.
Those in rajas lead to dharma and adharma.

Gradually these produce bodies of devatas, animals and men.



Song of Avanti Brahmana (42-57)

| 11.23.44 ||
aniha atma manasa samihata

hiran-mayo mat-sakha udvicaste
manah sva-lingam parigrhya kaman
jusan nibaddho guna-sangato ‘sau

Paramatma (atma), my friend (mat-sakha), who has no material
desire (hiran-mayo), though present with the jiva’s mind which is full
of desires (manasa samihata), is devoid of material actions (anithah)
and simply observes (udvicaste). The jiva (asau) however accepts
the mind (manah parigrhya), known as the subtle body (sva-lingam),
and, engaging in enjoyment (jusan kaman) because of association
with actions created by the qualities in the mind (guna-sangato),
becomes bound (nibaddhah).



“So samsara belongs to the mind, not the atma.”

That is not true.

There are two atmas in the body.

One is Paramatma, not contaminated by the mind at all.

The other is the jiva, which is contaminated by the mind.

First hear about Paramatma. Paramatma is present with the desiring
mind as its controller, but is not connected with its actions because it

is an independent conscious entity (hiranyamah).

As my friend, he observes from a level of superior knowledge
(udvicaste) without being atfected. The second atma is the jiva.



Accepting the mind, the subtle body, as itself, the jiva
becomes bound up, engaging in desires, because ot the
jivas’ association with actions produced by the qualities in
the mind.

Samsara for the jiva arises from this imposition of the mind.
Since the mind itself cannot experience happiness and

sutfering because it is unconscious, no one really
experiences heaven or hell.



Song of Avanti Brahmana (42-57)

I111.23.45 ||
danam sva-dharmo niyamo yamas ca

Srutam ca karmani ca sad-vratani
sarve mano-nigraha-laksanantah
paro hi yogo manasah samadhih

Charity, prescribed duties, niyama and yama (danam sva-dharmo
niyamo yamas ca), hearing from scripture, pious works and puritying
vows (Srutam ca karmani ca sad-vratani) all have as their final aim
the subduing of the mind (sarve mano-nigraha-laksana antah), since
control of the mind is the best yoga (paro hi yogo manasah

samadhih).



Theretore one should endeavor to control the mind, since it
creates all obstacles.

Charity and other acts have as their final result control ot
the mind, because control of the mind is the best type of

yoga.



Song of Avanti Brahmana (42-57)

1 11.23.46 ||
samahitam yasya manah prasantam
danadibhih kim vada tasya krtyam
asamyatarn yasya mano vinasyad
danadibhis ced aparar kim ebhih

If one’s mind is controlled (samahitarn yasya manah prasantam),
then tell me (vada) what need is there for ritualistic charity and other
pious rituals (kim tasya krtyam danadibhih). And if one’s mind
remains uncontrolled (yasya manah asamyatarn) because of laziness
or agitation (vinasyad), then of what use are these engagements for

him (danadibhis ced aparam kim ebhih)?



The wise depend only upon control ot the mind.

If the mind is controlled (samahitam), what is the need of
charity and other actions?

It the mind is uncontrolled because of laziness (vinasyat) or
is agitated (aparam), what is the use of charity and other
works?



Song of Avanti Brahmana (42-57)

I111.23.47 ||
mano-vase nye hy abhavan sma deva

manas ca nanyasya vasam sameti
bhismo hi devah sahasah sahiyan
yunijyad vase tarn sa hi deva-devah

The senses (anye deva) are under the control of the mind (mano-vase
hy abhavan sma). The mind is not under the control of anything else
(manas ca na anyasya vasam sameti). The mind is fearsome (bhismo
hi devah), stronger than the strongest (sahasah sahiyan). One who

controls the mind is the controller of all the senses (yunjyad vase tam
sa hi deva-devah).



“Controlling the mind depends on controlling the senses.”

That is not so.

The senses and their devatas are under the control of the mind.

The mind (devah) is fearful even for yogis, because it is stronger than
the strongest. He who controls the mind is a controller of all the

SEenses.

manaso vase sarvam idarh babhava nanyasya
mano vasam anviyaya bhismo hi devah sahasah sahiyan

When the mind is controlled, everything is controlled. The mind is
not controlled by another. The mind is fearsome, stronger than the
strongest. Taitirlya-brahmana 3.12.3.3.7



Song of Avanti Brahmana (42-57)

1 11.23.48 ||
tam durjayarh $atrum asahya-vegam

arun-tudam tan na vijitya kecit
kurvanty asad-vigraham atra martyair
mitrany udasina-ripan vimadhah

Failing to conquer (na vijitya) this irrepressible enemy (durjayam
Satrum), the mind (tam), whose urges are intolerable (asahya-vegam)
and which torments the heart (arun-tudam), fools create useless
quarrel with others (kecit vimudhah kurvanty asad-vigraham). Thus
they conclude that some people are their friends and others are their
enemies or indifferent to them (atra martyair mitrany udasina-
ripan).



Not conquering the mind, which gives pain to the heart,
fools suddenly quarrel with others.

They see others as friendly or inimical.



Song of Avanti Brahmana (42-57)

1 11.23.49 ||
deharh mano-matram imam grhitva

mamaham ity andha-dhiyo manusyah
eso 'ham anyo 'yam iti bhramena
duranta-pare tamasi bhramanti

Persons (manusyah) who identity with this body, which is simply the
product of the material mind, are blinded in their intelligence (andha-
dhiyah), thinking in terms of “I” and “mine (mamaham ity).”
Because of their illusion of “This is me, but that is someone else (eso
'ham anyo 'yam iti bhramena),” they wander in endless samsara
(duranta-pare tamasi bhramanti).



In this way they wander in samsara.

Accepting the body produced by the mind, they think “This
is my body and this is my son.”

They wander in sarmsara (tamasi).



Song of Avanti Brahmana (42-57)

1 11.23.50 ||
janas tu hetuh sukha-duhkhayos cet

kim atmanas catra hi bhaumayos tat
jihvarm kvacit sandasati sva-dadbhis

tad-vedanayam katamaya kupyet

If you say that people are the cause of my happiness and distress
(janas tu hetuh sukha-duhkhayos cet), then where is the place for
the soul in such a conception (kim atmanas ca atra)? Happiness and
distress (tat) pertain not to the soul but simply to the interactions of
two material bodies (bhaumayos). If someone bites his tongue with
his own teeth (jihvar kvacit sandasati sva-dadbhih), at whom can
he become angry when he suffers (tad-vedanayarmn katamaya
kupyet)?



Having stated that the mind is the cause of happiness and distress,
now six things previously mentioned in verse 42, which are not
causes, are explained in six verses.

If one person gives happiness or sutfering to another person, in that
theory where is the jiva?

The jiva has no place at all because the cause of happiness and
sutfering and the experiencer of happiness and suffering are two
bodies, transtormations of earth, not the jiva.

It is illogical to assume some vague cause difterent from the body as
the cause (for instance devatas of the senses) for causing or
experiencing pain. (This is the false logic.)



[s the jiva aware of the suffering?

When the jiva experiences suffering, who should be his object of
anger?

Should he become angry at the teeth or at the tongue?
Just as one should not become angry with the teeth, the cause of pain,
or the tongue, the experiencer of pain, one should not become angry

at others who cause suffering, or at oneseltf, the sufferer.

One should tolerate suffering, which arises from jiva’s identity with
the mind.

One should attribute fault to nothing except the mind. This should be
understood in the following verses also.



Song of Avanti Brahmana (42-57)

1 11.23.51 ||
duhkhasya hetur yadi devatas tu

kim atmanas tatra vikarayos tat
yad angam angena nihanyate kvacit
krudhyeta kasmai purusah sva-dehe

If you say that the devatas who rule the bodily senses cause suftering
(duhkhasya hetur yadi devatas tu), still, what role does the atma
have (kim atmanas tatra), since two devatas become the causes and
objects of infliction (vikarayos tat)? Since the devatas operate all the
limbs in all bodies (implied), when one limb of the body attacks
another limb in the same body (yad angam angena nihanyate kvacit),
with whom can the person in that body be angry (krudhyeta kasmai
purusah sva-dehe)?



If devatas are the cause suifering and happiness, where is the jiva’s
role in this proposition, since the two devatas, who are causes of
transformation or sutfering (vikarayoh) cause the suftering?

If your mouth is struck by someone’s hand, you can curse the hand
“Become infected with white leprosy.”

This would mean that there should be sutfering for the devatas of the
mouth and hand, Agni and Indra, not for the jiva.

Because the devatas are the same for all bodies, one should not

become angry with them.



An example of one’s own body is given.

When a limb like the mouth is attacked by a limb like the
hand with Indra as its deity in the same body, how can one
become angry at Indra who is present in all bodies?

Furthermore the body itselt has the earth as its presiding
deity.

This was mentioned in the previous verse with the word
bhaumayoh.



Song of Avanti Brahmana (42-57)

111.23.52 ||
atma yadi syat sukha-duhkha-hetuh
kim anyatas tatra nija-svabhavah
na hy atmano 'myad yadi tan mrsa syat
krudhyeta kasman na sukham na duhkham

If the jiva were the cause of happiness and distress (atma yadi syat
sukha-duhkha-hetuh), because it is conscious (implied), then we
could not blame others (kim anyatas tatra), since happiness and
distress would be simply the nature of the jiva (nija-svabhavah). Only
jiva exists anyway (na hy atmano anyad), but if you say something
else exists, it is illusion only (yadi tad mrsa syat). Since happiness
and distress do not actually exist in this concept (na sukham na
duhkham), why become angry at oneself or others (krudhyeta
kasmad)?



Nothing can make a brick or stone suffer.

If the jiva is the cause of experiencing suftering, since it is conscious,
then we could not blame others for suttering.

The cause of happiness and suffering would be the consciousness, the
nature of the jiva.

There is no entity other than the conscious jiva.

If one then thinks there is something else to cause affliction, then
perceiving something else is actually imagined out of ignorance.

In that case, why become anger, since happiness and suffering do not
belong to the jiva any more than to a brick or stone (since there is no
external cause for it)?



Song of Avanti Brahmana (42-57)

I 11.23.53 ||
graha nimittarh sukha-duhkhayos cet

kim atmano 'jasya janasya te vai
grahair grahasyaiva vadanti pidam
krudhyeta kasmai purusas tato 'nyah

And if the planets are the cause of suffering and happiness (graha nimittar
sukha-duhkhayo$ cet), then also where is the relationship with the eternal
soul (kim atmano ajasya)? The planets influence only the bodies that have
taken birth (janasya te vai). Expert astrologers have moreover explained
that suffering is caused by the planets causing aftliction to each other
(grahair grahasyaiva vadanti pidam). Therefore, since the living entity is
distinct from these planets and from the material body (purusas tato
anyah), against whom should he vent his anger (krudhyeta kasmai)?



If you claim that planets are the cause of suffering, what
role has the unborn jiva in this?

The planets relate to bodies which are born.

Depending on the ascendant at birth, the planets situated in
the twelve zodiac signs become causes of suffering by
placement in the eighth house for instance.

The astrologers also say that the planets in the sky afflict
each other by various aspects, and this is the cause of
sutfering.



They do not attlict the person.

The affliction from planets arises from the jiva’s identity
with the body, which is born on the ascendant.

With whom should the jiva, ditferent from the body and the

planets, become angry?



Song of Avanti Brahmana (42-57)

1 11.23.54 ||
karmastu hetuh sukha-duhkhayos cet

kim atmanas tad dhi jadajadatve
dehas tv acit puruso 'yarn suparnah
krudhyeta kasmai na hi karma malam

If we assume that karma is the cause of happiness and distress (karmastu
hetuh sukha-duhkhayos cet), we still are not dealing with the soul (kim
atmanah). Karma could be the sole cause (tad dhi) if it were simultaneously
a conscious entity and an unconscious entity (jada ajadatve). Since the
body has no life (dehas tv acit), and the soul is spiritual (puruso ayam
suparnah) how can they combine as one (implied)? Since karma is not the
cause of suffering (na hi karma mulam), at whom can one become angry
(krudhyeta kasmai)?



“Let karma be the cause of sutfering and happiness!”

This statement is made in a critical mood.

There is no karma! How can karma be the cause?

That is explained in this verse.

Karma could only exist as the sole cause it it were matter
and spirit existing as one entity, with material, unconscious
part undergoing change while the conscious portion

searched for its place of residence.

But such a combination is not possible.



The body is unconscious, and the jiva is conscious
(suparnah), and there can be no combination ot the pure
conscious entity and matter made of ignorance into one
entity called karma.

Theretore at whom should one become angry, since (hi)
karma is not the cause of happiness and sutfering?



Song of Avanti Brahmana (42-57)

] 11.23.55 ||
kalas tu hetuh sukha-duhkhayos cet

kim atmanas tatra tad-atmako 'sau
nagner hi tapo na himasya tat syat
krudhyeta kasmai na parasya dvandvam

If we accept time as the cause of happiness and distress (kalas tu hetuh
sukha-duhkhayo$ cet), that experience still cannot apply to the spirit soul
(kim atmanas tatra), since time is a manifestation of the Lord’s spiritual
potency and the living entities are also expansions of the Lord’s spiritual
potency (tad-atmako asau). Fire does not burn its own flames or sparks
(nagner hi tapo), nor does the cold harm its own snowtlakes (na himasya
tat syat). The jiva is transcendental and beyond the experience of material
happiness and distress (na parasya dvandvam). At whom, therefore, should
one become angry (krudhyeta kasmai)?



If time is the cause of suffering, what is the role of the jiva?

Jiva is non-different from time, since the jiva is an armsa of Brahman, and
time and Brahman are one.

The source of the amsa should not atflict the amsa.

An example is given.

Fire does not harm its sparks and cold does not harm snow flakes.
Therefore at whom should one become angry?

There is no duality of happiness and sutfering for the jiva who is beyond
maya by his svartipa (parasya).

Thus the six proposed causes of happiness and distress have been rejected.



Song of Avanti Brahmana (42-57)

1 11.23.56 ||
na kenacit kvapi kathancanasya

dvandvoparagah paratah parasya
yathahamah samsrti-rapinah syad
evar prabuddho na bibheti bhiitaih

The influence of happiness and suffering for the jiva (dvandva
uparagah), who is superior to all else (paratah parasya), cannot
arise from any means proposed by anyone (na kenacit kvapi
kathancanasya). It arises only from the mind (yatha ahamah syad),
which gives shape to sarhsara (samsrti-riipinah). One who becomes
enlightened (evarn prabuddho) does not fear (na bibheti), though
covered with matter (bhutaih).



If someone raises any other cause of happiness and suffering, it is not
possible by the power of objects.

Duality cannot influence the jiva, which is beyond maya, since it is ditferent

from it.
“What is the cause of the experience of sutfering that we see?”
[t is the imposition of the mind which was previously explained.

[t arises from only (yatha) the ahankara, in the subtle body, which is
predominated by the mind.

The quality of ahankara is to define bondage in sarhsara.

He who becomes enlightened does not fear, though covered with matter.



The jiva is by nature pure.
Time and karma are not causes for its suffering.

The identification with the body because of ahankara by ignorance is the

cause.
The body is dominated by the mind.

Mind then is the cause. Mind is the cause of sutfering.

This is the meaning of this section.

With the imposition of the body, the jiva’s pure nature disappears.

By that imposition, the six causes of suffering arise according to
circumstance. This is the distilled conclusion.



Song of Avanti Brahmana (42-57)

Il 11.23.57 ||
etam sa asthaya paratma-nistham
adhyasitam purvatamair maharsibhih
aham tarisyami duranta-param

tamo mukundanghri-nisevayaiva

Becoming fixed in atma (etam sa asthaya) and slightly fixed
in Paramatma (paratma-nistham), as established by the
previous sages (adhyasitarn purvatamair maharsibhih), I
shall cross over (aharn tarisyami) the insurmountable
ocean of nescience (duranta-param tamah) by service to
the lotus feet of Krsna (mukundanghri-nisevayaiva).



Pure bhakti, previously existing, but stopped by obstacles, appeared in his
mind.

Since that has appeared, he rejects thoughts of renunciation and methods of
tolerating the dualities.

Submerging himself in the sweet ocean of service to the Lord’s lotus feet, he
dances with great boldness.

Fixed in the svariipa of the jiva which is purified of its identification with
the body, and slightly fixed in Paramatma, 1 will cross over sarnsara, by
service alone (eva).

“Why do you fix yourself on Paramatma?”

[ will do what was established by the ancient predecessors.



Section - V

Krsna’s Conclusion (58-61)



Krsna’s Conclusion (58-61)

I111.23.58 ||
sri-bhagavan uvaca
nirvidya nasta-dravine gata-klamah
pravrajya garh paryatamana ittham
nirakrto 'sadbhir api sva-dharmad
akampito 'marh munir aha gatham

Krsna said: Thus becoming detached upon the loss of his property
(nirvidya nasta-dravine), this sage gave up his moroseness (amiuirn
munir gata-klamah). Leaving home, taking sannyasa (pravrajya), he
travelled about the earth (gam paryatamana). Even when insulted by
foolish rascals (ittham asadbhir nirakrto api), he remained unshaken
in his duty (sva-dharmad akampitah) and chanted this song (aha
gatham).



The purpose of citing this story of the miser is explained in

tWO verses.



Krsna’s Conclusion (58-61)

111.23.59 ||
sukha-duhkha-prado nanyah

purusasyatma-vibhramah
mitrodasina-ripavah

samsaras tamasah krtah

No other force besides (nanyah) bewilderment of the mind
(purusasya atma-vibhramah) makes the soul experience
happiness and distress (sukha-duhkha-pradah). Samsara
(sammsarah) in the form of friends, neutral parties and
enemies (mitra-udasina-ripavah) are caused by ignorance
(tamasah krtah).



Nothing other than bewilderment of the mind is the cause

of happiness and distress.

Samsara in the form of friends and enemies is created from

ignorance.



Krsna’s Conclusion (58-61)

] 11.23.60 ||
tasmat sarvatmana tata

nigrhana mano dhiya
mayy avesitaya yukta
etavan yoga-sangrahah

My dear Uddhava (tata), fixing your intelligence on me
(dhiya mayy avesitaya yukta), you should thus completely
control the mind (tasmat sarvatmana mano nigrhana).
This is the essence of the science of yoga (etavan yoga-
sangrahah).



The method of tolerating dualities is summarized.

Controlling the mind is the essence ot yoga.



Krsna’s Conclusion (58-61)

| 11.23.61 ||
ya etarn bhiksuna gitam
brahma-nistham samahitah
dharayan chravayan chrnvan
dvandvair naivabhibhuyate

Anyone (yah) who listens to or recites to others ($ravayan
Srnvan) the sannyasi’s song (etam bhiksuna gitar), fixed
in the Lord (brahma-nistham), and who thus meditates
upon it with full attention (dharayan samahitah), will
never again be overwhelmed by the dualities of material
happiness and distress (dvandvair na eva abhibhuyate).



Though one cannot control the mind, one attains that
result by hearing, reciting or meditating on this song.



