Canto-2 Chapter-3

Pure Devotional Service:
The Change in Heart

Worship of Devatas



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

12.3.1 |
sri-Suka uvaca—
evam etan nigaditar
prstavan yad bhavan mama |
nrnam yan mriyamananar
manusyesu manisinam ||

Sukadeva said: In response to your question (prstavan yad bhavian mama)
about the activities of a dying man (nrnam yad mriyamananarm), [ have
explained the two paths according to yoga (evam etad nigaditam), and for
those who are intelligent among men and dying, I have explained the path of
bhakti (manusyesu manisinam).

Verse Summary: In response to your question about the activities of a dying
man, | have explained to you the paths of direct mukti and krama mukti, and
also about the path taken by intelligent men, i.e. bhakti.



Demigod to worship

1 To be absorbed in impersonal Brahma
Brahmajyoti

2 Powertul Sex Indra

3 Good Progeny Prajapati Daksa

4 Good Fortune Durgadevi

5 Power Agni

6 Money Vasus

7 To be a great hero Rudra

8 Large stock of grains Aditi

9 Heavenly planets Adityas

10  Worldly kingdom Visvadeva

11  Popularity amongst general mass  Sadhya



Long span of life

13
14
15
16
17
18

19
20
21

Strongly built body
Stability in his post
Beauty

Good wife

Dominion over others

Tangible fame

Good bank balance
Vast learning

Good Marital relationship

Earth

Earth and Horizon combined
Gandharvas

Apsaras and Urvasi

Lord Brahma

Supreme Personality of
Godhead (Yajna)

Varuna
Lord Siva

Uma



Are there Scriptures
Recommending Demigod

Worship?



Section-I Divine and Demoniac Qualities (1-6)

116.1-3 ||
$ri-bhagavan uvaca
abhayam sattva-sams$uddhir jiiana-yoga-vyavasthitih
danam damas ca yajias ca svadhyayas tapa arjavam

ahimsa satyam akrodhas tyagah $antir apaisunam
daya bhiuitesv aloluptvam mardavarn hrir acapalam

tejah ksama dhrtih Saucam adroho nati-manita
bhavanti sampadarm daivim abhijatasya bharata

Fearlessness, purity of consciousness (abhayam sattva-samsuddhir), having
knowledge of the methods of jiana (jhana-yoga-vyavasthitih), charity, sense
control, worship of the Lord (danam damas ca yajnas ca), study of the Vedas,
austerity, sincerity (svadhyayas tapa arjavam), non-violence, truth, absence of
anger (ahirmsa satyam akrodhah), lack of possessiveness, peace, not criticizing
others (tyagah santir apaisunam), mercy to living beings, absence of greed (daya
bhuitesv aloluptvarm), gentleness, humility, steadiness (mardavam hrir acapalam),
strength, forgiveness, fortitude, cleanliness (tejah ksama dhrtih Saucam), avoiding
injury of others, and lack of pride (adroho nati-manita) manifest (bhavanti) in a
person born at a time indicating sattvic qualities (daivim sampadarh abhijatasya).



Section-I Divine and Demoniac Qualities (1-6)

116.4 |
dambho darpo 'bhimanas ca
krodhah parusyam eva ca
ajiianarh cabhijatasya
partha sampadam asurim

False pretence, pride, attachment (dambho darpo abhimanas ca),
anger, cruelty (krodhah parusyam eva ca) and lack of
discriminating power (ajianam ca) manifest in one born at a time
indicating tamasic or rajasic qualities (asurim sampadam
abhijatasya).



Section-I Divine and Demoniac Qualities (1-6)

116.5 |
daivi sampad vimoksaya
nibandhayasuri mata
ma sucah sampadar daivim
abhijato 'si pandava

The daiva qualities lead to liberation (daivi sampad vimoksaya)
and the asuric qualities lead to bondage (nibandhaya asuri mata).
Do not worry Arjuna (ma sucah pandava). You have been born
with the sattvic qualities (daivim sampadar abhijatah asi).



SVCT

The Lord shows the effects of these two attainments in this
verse.

“It appears that 1 have the asuric traits which will lead to
bondage in sarhsara, since I desire to kill enemies by shooting
arrows and am thus filled with cruelty and anger.”

To comfort Arjuna who was thus worried, the Lord speaks.

“Do not worry. You are born with the daiva qualities. O
Pandava!

For one born in a ksatriya family, anger and cruelty during
war are prescribed by the scriptures. To do otherwise would
make you of the asuric nature, possessing violence and other
bad qualities.”



Section-I Divine and Demoniac Qualities (1-6)

116.6 ||
dvau bhiita-sargau loke 'smin
daiva asura eva ca
daivo vistarasah prokta
asurarn partha me srmu

There are two types of created beings in this world (dvau bhiuita-
sargau loke asmin)— the divine and demonic (daiva asura eva
ca). I have described the divine at length (daivo vistarasah
prokta). Hear from Me about the demonic, O son of Prtha
(asuram partha me Srnu).



Baladeva

Seeing that Arjuna’s lamentation did not go away, the Lord
began to describe the qualities of the asura.

In this world of humans who are ordained to act (asmin loke),
there are two types of created humans (bhtita sargau).

When a person in this world of men restricts his inborn
attraction and repulsion through the injunctions of scripture
and performs goals according to the scriptures, he is godly.

When he gives up scriptural injunctions and acts against
scripture under the control of attraction and repulsion, he is
demonic.



Srila Prabhupada

Lord Krsna, having assured Arjuna that he was born with the divine
qualities, is now describing the demoniac way.

The conditioned living entities are divided into two classes in this world.

Those who are born with divine qualities follow a regulated lite; that is
to say they abide by the injunctions in scriptures and by the authorities.

One should perform duties in the light of authoritative scripture. This
mentality is called divine.

One who does not follow the regulative principles as they are laid down
in the scriptures and who acts according to his whims is called demoniac
Or asuric.

There is no other criterion but obedience to the regulative principles ot
scriptures.



Section-III The Choice: Escaping to the Supreme Destination
(21-24)

1 16.21 ||
tri-vidham narakasyedam
dvaram nasanam atmanah

kamah krodhas tatha lobhas
tasmad etat trayam tyajet

Lust, anger and greed (kamah krodhas tatha lobhas), the three
gates leading to hell (narakasya tri-vidhar dvaram), destroy the
selt (atmanah nasanam). Therefore one should give up these
three (tasmad etat trayam tyajet).



SVCT
Thus the Lord has described the nature of the asura in detail.

The Lord has also correctly said, “Do not worry, O Arjuna,
you are born of the divine nature.” (BG 16.5)

To confirm that this is true, He then says that there are indeed
three inborn tendencies of the asuras in this verse.

Baladeva

“What should men do who, hearing that the demonic nature
leads to hell, desire to avoid that nature?” This verse answers.

If they avoid these three things—Ilust, anger and greed—they
can avoid the demonic nature.



Section-III The Choice: Escaping to the Supreme Destination
(21-24)

116.22 ||
etair vimuktah kaunteya
tamo-dvarais tribhir narah
acaraty atmanah Sreyas
tato yati param gatim

The person (narah) who is free from these three gates leading to
darkness (etair tribhir tamo-dvaraih vimuktah) acts in the best
interest of the selt (acaraty atmanah Sreyah), and then attains
liberation (tato yati pararn gatim).



Section-III The Choice: Escaping to the Supreme
Destination (21-24)

116.23 |
yah $astra-vidhim utsrjya
vartate kama-karatah
na sa siddhim avapnoti
na sukharh na param gatim

He who giving up the rules of scripture (yah sastra-vidhim
utsrjya) acts according to his own whim (vartate kama-
karatah) does mnot attain perfection (na sa siddhim
avapnoti), happiness, or the supreme goal (na sukharm na
parar gatim).



Baladeva

One cannot give up the three gates to hell without practice of
ones own dharma or asrama.

And practicing ones own dharma can not be properly tulfilled
without following scripture.

Theretore the intelligent person should act according to
scripture.

He who acts according to his own preferences (kama karatah),
and does not follow prescribed actions, and actually does what
is forbidden by scripture, does not attain puritfication of heart
(siddhim), necessary for attaining the goal of life. What then
to speak of attaining peacefulness (sukham) or liberation
(param gatim)?



Section-111 The Choice: Escaping to the Supreme Destination
(21-24)

116.24 |
tasmac chastram pramanam te
karyakarya-vyavasthitau
jhatva sastra-vidhanoktam
karma kartum iharhasi

Theretore scripture is the authority (tasmat $astrarn pramanar)
in determining what to do and what not to do (karya-akarya-
vyavasthitau). Understanding what is stated in the scripture
(jhatva Sastra-vidhanoktarm), you should pertorm actions in this
world (karma kartum iha arhasi).



Baladeva

Since the tendency for lust, anger and greed which are
contrary to scripture deviate one from the goal of life,
scripture in the form of the Vedas, which is perfect, not being
written by man, is the authority in matters ot what to do and
what not to do (pramanam).

The statements composed by men who are subject to faults
such as error are not authority.

Thus the positive and negative injunctions of scripture to do
or not do certain things (vidhana uktam) are stated using the
potential mood (you should do this) or with the suftix tavya
after a verb (which also means “should do”).



Baladeva
Knowing about the prescribed and forbidden actions, you
should perform prescribed actions such as fighting and
sacrifices in this world of karma (iha), for teaching people,

avoiding the forbidden actions.

Those fixed in understanding the meaning ot the Vedas go to
svarga and eternal liberation.

Those who reject the Vedas go to hell.

This is the conclusion of the sixteenth chapter.



Section-1V - Niskama-karma-yoga to set Correct Example
(17-35)

I13.33 ||
sadrsam cestate svasyah
prakrter jianavan api
prakrtim yanti bhatani
nigrahah kim karisyati

Even the man in knowledge of scripture (jianavan api) acts
(cestate) according to his desires (svasyah prakrter
sadrsam). All men act according to their desires (prakrtim
yanti bhatani). What can instruction or threat of
punishment accomplish (nigrahah kim karisyati)?



Section-1V - Niskama-karma-yoga to set Correct Example
(17-35)

1 3.34 |l
indriyasyendriyasyarthe
raga-dvesau vyavasthitau
tayor na vasam agacchet

tau hy asya paripanthinau

Attachment and repulsion are firmly fixed (raga-dvesau
vyavasthitau) in each of the sense objects (indriyasya
indriyasyarthe). Omne should not come under control of
attachment and repulsion (tayor na vasam agacchet). They
are the two obstacles (tau hy asya paripanthinau).



Baladeva

* “If the actions of men were under the control of their
sinful natures, then the positive and negative injunctions
of scripture would be useless.”

* Even it they are prescribed by scripture, such things as
talking to saintly persons, serving them or going to holy
places, becomes the object of hatred, seen as untavorable
or disagreeable to the individual.

* But even though living entities have the tendency to
follow these feelings of desire and hatred, the person
desiring the highest good should not fall under the
control of desire and hatred (tayoh), since (hi) they
cause obstacles on his path (paripanthinau).



Baladeva

They are like thieves standing in front of (pari) the
traveler on the road (panthin).

What is stated is this.

Impressions (vasana) which have operated since
beginningless time, give rise to actions forbidden in the
scriptures.

Accompanying the desire arises knowledge of the
positive features of doing so, and absence of knowledge
of anything negative in doing so.



Baladeva

In a similar way, hatred may develop concerning doing things
that are prescribed in the scriptures.

The scriptures, which direct one to associate with the saintly
persons, will turn one away from, and make one detest what
is forbidden, even though it is pleasurable to the mind, by
making one understand the undesirable consequences of the
forbidden act.

And they will also make one have attraction for and engage in
acts prescribed by scripture by making one understand their
tavorable results, even though these may be unpleasant for
the mind.

Thus the positive and negative injunctions of scripture are
not useless.



Baladeva

[Note: Vasanas or samiskaras, impressions are means by which
experiences of previous lives stay with the jiva life after life.

Under certain conditions, the impressions activate, creating
memory of previous like or dislike.

Desires appear, and thus the jiva acts.

Though vasanas or impressions are powerful to instigate the
jiva to action, they do not make the jiva powerless to make his
choices.

Free will of the jiva exists along with his experience of vasanas.

This enables the jiva to choose the advice of scripture over his
material desires.]



117.1 ||
arjuna uvaca
ye sastra-vidhim utsrjya
yajante sraddhayanvitah
tesam nistha tu ka krsna
sattvam aho rajas tamah

Arjuna said: O Krsna (krsna), what is the position of those
(tesam nistha tu ka) who give up the rules of scripture (ye
Sastra-vidhim utsrjya) but worship with faith (yajante
sraddhayanvitah). Is this sattva, rajas or tamas (sattvam
aho rajas tamah)?



Baladeva

The results of worshipping with the ditferent faiths are
described in this verse.

Those persons who with faith born of their previous
impressions worship sattvika devas such as Vasu and
Rudra without the discrimination of scripture are called
sattvika.

Those who worship rajasic entities such as Yaksas,
Raksasas, Kuvera and Nairrti are in the mode of passion.

Those who worship tamasic entities such as pretas and
bhiitas are in the mode of ignorance.



Baladeva

* Thus the three types of faith arising from the ditfering
natures due to previous impressions, without following
the rules of scripture because of laziness, have been

described.

* It should be understood that by conquering over their
natures by association with persons following Vedic
principles, these persons sometimes come under the
authority of the Vedas.



117.2 |
Sri-bhagavan uvaca
tri-vidha bhavati sraddha
dehinam sa svabhava-ja
sattviki rajasi caiva
tamasi ceti tam Srnu

The Lord said: The faith of embodied beings (dehinam
sraddha) is of three types (tri-vidha bhavati), arising from
their previous impressions (sa svabhava-ja). It is made of
sattva, rajas or tamas (sattviki rajasi caiva tamasi ca iti).
Please hear about them (tam S$rnu).



Baladeva
* Being asked, the Lord begins to speak.

* That faith by which one worships the devas and other
beings while giving up rules of scripture because of
laziness or difficulties, should be understood to arise
from virtuous and sinful impressions from previous lives

(svabhava ja).

* That faith is of three types, arising from states of sattva,
rajas and tamas, for the beginningless, unrelenting births
of embodied souls in beginningless contact with the
three gunas of prakrti.



Baladeva

They do not have the spiritual intelligence arising from
scripture taught by the devotees which will allow them
to change those impressions (svabhava).

Theretore the three types of tfaith which arise from those
1mpressions appear.

Faith born from the scriptures is ditferent.
[t brings about performance of actions only according to

the scriptural directions (not because of impressions of
the three gunas).



Section-1 The Modes Determine one’s Faith and Worship
(1-7)

117.3 ]
sattvanurupa sarvasya
Sraddha bhavati bharata
Sraddha-mayo 'yam puruso
yo yac-chraddhah sa eva sah

This faith corresponds to the nature of the internal organ
(sattva anurtipa sarvasya sraddha bhavati), O descendent
of Bharata (bharata). Man is made of his faith (sraddha-
mayo ayam purusah). He becomes similar to whatever form
he worships with faith (yo yat-sraddhah sa eva sah).



Baladeva

Though faith itselt is a function of sattva guna, it becomes
three types of faith for the embodied soul possessing an
internal organ whose very nature is to hold the impressions

(svabhava).

[Note: The internal organ or antahkarana refers to the subtle
internal organ consisting of the mind, intelligence, talse ego
and memory (citta). ]

The internal organ (sattvam) is composed of three gunas, and
corresponding to that, the faith of all living entities appears.

The taith of the internal organ predominated by sattva guna is
sattvic.



Baladeva
The internal organ predominated by raja guna is rajasic.
The internal organ predominated by tama guna is tamasic.
The ordinary person (ayam purusah), a worshipper who has
an object of worship, endowed with one of three types of faith

(sraddhamayah), will be faithful to one of three respective
types of object—devas, yaksas or pretas (yat Sraddhah).

That worshipper (sa) becomes endowed with the qualities of
the deity worshipped (sa eva).



117.4 ||
yajante sattvika devan
yaksa-raksamsi rajasah
pretan bhiuta-ganams canye
yajante tamasa janah

Those with sattvic nature worship the devas (yajante
sattvika devan). Those with rajasic nature worship the
Yaksas and Raksasas (yaksa-raksamsi rajasah). Those with
tamasic nature worship the Pretas and Bhiitas (pretan
bhiita-ganams canye yajante tamasa janah).



Baladeva

The results of worshipping with the different faiths are
described in this verse.

Those persons who with faith born of their previous
impressions worship sattvika devas such as Vasu and Rudra
without the discrimination of scripture are called sattvika.

Those who worship rajasic entities such as Yaksas, Raksasas,
Kuvera and Nairrti are in the mode of passion.

Those who worship tamasic entities such as pretas and bhiitas
are in the mode of ignorance.

The pretas are tallen brahmanas who attain an airy body after
death in the form of ulamukhas, katas or putanas, according to
Manu.



Baladeva

The pretas are a type of pisaca (evil spirit) according to others.
Ca indicates the seven mothers [Note: These are said to be
Brahmani, Vaisnavi, Mahes$vari, Kaumari, Varahi, Indrani and
Camundi]| and other entities.

[Note: The bhiita ganas are not explained. According to some
commentators they are the followers of Siva.]

Thus the three types of faith arising from the diftering natures
due to previous impressions, without following the rules of
scripture because of laziness, have been described.

[t should be understood that by conquering over their natures
by association with persons tollowing Vedic principles, these
persons sometimes come under the authority of the Vedas.



Section-V — Surrender to Demigods and impersonalism (20-25)

1 7.20 |
kamais tais tair hrta-jianah
prapadyante nya-devatah
tarh tarh niyamam asthaya
prakrtya niyatah svaya

Those who have become foolish (hrta-jianah) because of their
many desires (taih tair kamaih) worship various devatas
(prapadyante anya-devatah), adopting various rules (tam tam
niyamam asthaya), under the control of their low natures (svaya
prakrtya niyatah).



SVCT

“It is understood from what you have said that the sakama-bhaktas,
because they worship You, the Lord, who responds to them, become
somewhat successtul.

But what happens to those who have material desires and worship the
devatas with the desire to remove their suffering or gain material
pleasure?”

Four verses answer this question.

These people, having no intelligence (hrta-jiiana), think that the devatas
like Starya will give immediate relief from aftlictions like sickness,
whereas Visnu will not.

They therefore surrender to the devatas.

They are under the control of their natures (prakrtya niyata svaya),
which are corrupted, averse to surrender to Me.



Section-1V — The Impious never Surrender, but the Pious
Do (15-19)

1 7.18 ||
udarah sarva evaite
jhani tv atmaiva me matam
asthitah sa hi yuktatma
mam evanuttamam gatim

They are all exalted (ete sarva udarah eva), but the jiani is
My soul (jiiani tv atma eva), because he is firmly convinced
(asthitah sa hi yuktatma) that I alone am the highest goal
(mam eva anuttamarm gatim). That is My opinion (me
matam).



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

12.3.10 ||
akamah sarva-kamo va
moksa-kama udara-dhih |
tivrena bhakti-yogena
yajeta purusarh param ||

The person desiring destruction of all desires (akamah), the person
with all desires (sarva-kamo va), and even the person with an intense
desire for liberation (moksa-kama), if he has good intelligence
(udara-dhih), will worship the Supreme Lord (yajeta purusarm
param) with pure bhakti (tivrena bhakti-yogena).

Verse Summary: An intelligent person, be he an akami or a sarva
kami or a moksa kami, will worship the Supreme Lord with tivra-

bhakti.



Section-III Fools Neglect Bhakti; Divine Don’t (11-25)

19.23 |
ye 'py anya-devata-bhakta
yajante Sraddhayanvitah
te 'pi mam eva kaunteya
yajanty avidhi-pirvakam

Those who are devoted to other gods (ye apy anya-devata-
bhakta) and with faith worship them (yajante
sSraddhayanvitah)—they also worship Me (te api mam eva
yajanty), but by the wrong method (avidhi-parvakam), O
son of Kunti (kaunteya).



SVCT

“In verse 15, You have mentioned the three types of worship, and then to
explain the third type of worship (visvartipa) You have recited verses to
illustrate it (verse 16-19).

Some others worship Indra and others as part of their practice in karma-
yoga (verse 20). Though they predominantly worship other devatas, they
are also Your devotees.

Why do they not get liberation? Rather, You said, ‘They again take
repeated birth and death’ (verse 21) and ‘Men of small intelligence
worship the demigods, and their fruits are limited and temporary.” BG

7.23

This verse answers.

Yes, they do worship Me (te mam eva yajanti). However, they worship
without any rules for attaining Me (avidhi-parvakam). Thus they return
to this world.



Understanding Krsna’s
Psychology

Devotees and Astrology



Section-V — Surrender to Demigods and impersonalism
(20-25)

| 7.21 ||
yo yo yam yam tanurih bhaktah
Sraddhayarcitum icchati
tasya tasyacalam sraddham
tam eva vidadhamy aham

I give those persons (tam bhaktah eva vidadhamy aham)
firm faith in those devatas (tasya tasya acalam sraddham)
whose forms (yarn yam tanum) they desire to worship with
faith (yah yah sraddhaya arcitum icchati).



Section-V — Surrender to Demigods and impersonalism
(20-25)

I 7.22 ||
sa taya sraddhaya yuktas
tasyaradhanam thate
labhate ca tatah kaman
mayaiva vihitan hi tan

Endowed with the faith given by Me (taya sraddhaya
yuktah), that person worships the devata (sah tasya
aradhanam thate), and attains his desired objects (labhate
ca tatah kaman), which are given only by Me (mayaiva
vihitan hi tan).



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

12.3.2]
brahma-varcasa-kamas tu
yajeta brahmanah patim |
indram indriya-kamas tu
praja-kamah prajapatin ||

The person who desires the knowledge of Brahma (brahma-varcasa-
kamas tu) should worship Brahma, the master of the Vedas (yajeta
brahmanah patim). The person who desires strong senses should
worship Indra (indram indriya-kamas tu). The person desiring
progeny should worship the Prajapati such as Daksa (praja-kamah
prajapatin).

Verse Summary: Generally, persons desiring material benetfits worship
the demigods. For example: Knowledge — Brahma, Strong senses —
Indra, Progeny - Daksa



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

12.3.10 ||
akamah sarva-kamo va
moksa-kama udara-dhih |
tivrena bhakti-yogena
yajeta purusarh param ||

The person desiring destruction of all desires (akamah), the person
with all desires (sarva-kamo va), and even the person with an intense
desire for liberation (moksa-kama), if he has good intelligence
(udara-dhih), will worship the Supreme Lord (yajeta purusarm
param) with pure bhakti (tivrena bhakti-yogena).

Verse Summary: An intelligent person, be he an akami or a sarva
kami or a moksa kami, will worship the Supreme Lord with tivra-

bhakti.



Proof for the Duties Expected of a Qualified Practitioner

sve sve ‘dhikare ya nistha
sa gunah parikirtitah |

viparyayas tu dosah syad
ubhayor esa niScayah

Steadiness in one’s own position (sve sve adhikare ya nistha) is declared
to be actual piety (sa gunah parikirtitah), whereas deviation from one’s
position is considered impiety (viparyayah tu dosah syad). In this way the
two are definitely ascertained (ubhayor esa niscayah). (SB 11.21.2)

* With the words sve sve adhikare, ditferent qualifications are signified
for karma, jiana and bhakti.

* For the person qualified for pure bhakti, performance of the actions of
karma or jiiana, and failure to perform bhakti are both faults.



Duties Expected of a Qualified Practitioner

ajhayaiva gunan dosan
mayadistan api svakan |
dharman santyajya yah sarvan
marh bhajet sa ca sattamah

He pertectly understands (ajinaya) that the ordinary religious duties
prescribed by Me in various Vedic scriptures (maya adistan)
possess tavourable qualities that purity the performer, and he knows
that neglect of such duties constitutes a discrepancy in one’s life
(gunan dosan). Having taken complete shelter at My lotus feet,
however, a saintly person ultimately renounces such ordinary
religious duties (dharman santyajya yah sarvan) and worships Me
alone (mar bhajet). He is thus considered the best among all living
entities (sa ca sattamah). (SB 11.11.32)



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

12.3.3]]
devirh mayam tu sri-kamas
tejas-kamo vibhavasum |
vasu-kamo vasiin rudran
virya-kamo ’tha viryavan ||

The person who desires prosperity should worship Durga (devim
mayar tu $ri-kamas), and the person desiring energy should
worship Agni (tejas-kamo vibhavasum). The person desiring
wealth should worship eight Vasus (vasu-kamo vasiin), and the
strong person desiring virility (virya-kamo ’tha viryavan) should
worship the Rudras (rudran).

Verse Summary: Prosperity — Durga, Energy — Agni, Wealth —
Vasus, Virility — Rudras.



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

12.3.4]
annadya-kamas tv aditim
svarga-kamo’ diteh sutan |
visvan devan rajya-kamah

sadhyan samsadhako visam ||

The person desiring to eat or feed others should worship Aditi
(annadya-kamas tv aditith). The person desiring Svarga should
worship her sons, the twelve Adityas (svarga-kamo aditeh sutan).
The person desiring a kingdom should worship the Visva-devas
(visvan devan rajya-kamah). The person in agriculture and trade
should worship the Sadhyas (sadhyan samsadhako visam).

Verse Summary: Eat or feed others — Aditi, Svarga — Adityas,
Kingdom — Visvadevas, Agriculture and trade — Sadhyas.



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

12.3.5||
ayus-kamo ’$vinau devau
pusti-kama ilam yajet |
pratistha-kamah puruso
rodasi loka-matarau ||

The person desiring long life should worship the Asvini-kumaras
(ayus-kamo asvinau devau). The person desiring a strong body
should worship the earth (pusti-kama ilam yajet). The person
desiring to stay in his position (pratistha-kamah puruso) should
worship the heaven and earth (rodasi)--which support the world
(loka-matarau).

Verse Summary: Long life — Aswini Kumaras, Strong body -
Earth, Staying in ones position — Heaven and Earth.



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

12.3.6 |
riipabhikamo gandharvan
stri-kamo ’psara urvasim |
adhipatya-kamah sarvesam
yajeta paramesthinam ||

The person desiring beauty should worship the Gandharvas
(rapa abhikamo gandharvan). The person desiring to enjoy
women should worship the Apsaras and Urvasi (stri-kamo apsara
urvasim). The person desiring to rule everyone (sarvesam
adhipatya-kamah) should  worship = Brahma (yajeta
paramesthinam).

Verse Summary: Beauty - Gandharvas, Enjoy Women — Apsaras
and Urvasi, Rule everyone — Brahma.



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

12.3.7 |
yajiiarh yajed yasas-kamah
kosa-kamah pracetasam |
vidya-kamas tu giriSam
dampatyartha umarm satim ||

The person desiring fame should worship Indra (yajinam yajed
yasas-kamah). The person desiring to hoard wealth should
worship Varuna (kosa-kamah pracetasam). The person desiring
knowledge should worship Siva (vidya-kamas tu girisam). The
person desiring affectionate relationship between husband and
wite should worship Uma (dampatya artha umar satim).

Verse Summary: Fame - Indra, Hoard wealth - Varuna,
Knowledge - Siva, Aftectionate conjugal relationship — Uma.



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

12.3.81
dharmartha uttama-slokarm
tantuh tanvan pitfn yajet |
raksa-kamah punya-janan

ojas-kamo marud-ganan ||

One should worship Lord Visnu or His devotee for spiritual advancement in
knowledge (dharma artha uttama-slokar), and for protection of heredity
and advancement of a dynasty one should worship the various demigods.

The person desiring dharma should worship Dharma (dharmartha uttama-
Slokam). The person desiring many descendants should worship the Pitrs
(tantuh tanvan pitin yajet). The person desiring protection should worship
the Yaksas (raksa-kamah punya-janan). The person desiring strong senses
should worship the Maruts (ojas-kamo marud-ganan).

Verse Summary: Religion - Dharma, Descendants - Pitrs, Protection - Yaksas,
Strong senses - Maruts.



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

12.3.9 |
rajya-kamo manun devan
nirrtith tv abhicaran yajet |
kama-kamo yajet somam
akamah purusam param ||

One who desires domination over a kingdom or an empire should
worship the Manus (rajya-kamo mantn devan). One who desires
victory over an enemy should worship the demons (nirrtim tv
abhicaran yajet), and one who desires sense gratification should
worship the moon (kama-kamo yajet somam). But one who desires
nothing of material enjoyment should worship the Supreme
Personality of Godhead (akamah purusam param).

Verse Summary: Dominion over a kingdom - Manus, Victory over an
enemy - Demons, Sense gratification - Moon, No material desires —
Supreme Lord.



15.19.27 ||
satyam disaty arthitam arthito nrnam
naivarthado yat punar arthita yatah
svayar vidhatte bhajatam anicchatam
icchapidhanam nija-pada-pallavam

The Lord certainly gives (satyarn disaty) desired objects to
devotees who request them (arthitam arthito nrnam), but he does
not give those objects (na eva arthadah) in such a way that the
devotee will ask again after tinishing his enjoyment (yat punar
arthita yatah). In other words, he gives his lotus feet (svayam
vidhatte nija-pada-pallavam), which include all desirables
(icchapidhanam), to those worshippers (bhajatam) who do not
even desire them (anicchatam).



SVCT Commentary on this verse

The practitioner of pure bhakti, even it he has desires, becomes
successtul. He becomes equal to the niskama-bhakta.

Being requested by worshippers (nrnam) for desired objects
(arthitam), the Lord gives those objects.

He does not give the object (na arthadah) in such a way that object
is again requested, after enjoyment.

What does this mean?
He gives himself to those who do not desire his lotus feet, such as
Dhruva. By mercy he gives his lotus feet, which include all desires

(icchapidhanam).

Or another meaning is “He forcibly (svayam) gives his feet, which
destroy all other desires.”



SVCT Commentary on this verse

Just as a father gives the child sugar candy though the child does not
want it, and that way makes the child give up eating dirt, so the
Lord gives the devotee his lotus feet, and that way the devotee gives
up material endeavors.

Theretore one should worship the Lord without a mixture of jfiana
or karma. Tivrena bhakti-yogena yajeta purusam param. (SB 2.3.10)

However, the attainment of the lotus feet of the Lord by niskama or
sakama bhaktas should not be considered the same in all ways.

That which is pure by nature and that which is puritied by force do
not have the same value.

Thus the excellence of Hanuman is greater than that ot Dhruva.



Madhya 22.37- 41

anya-kami yadi kare krsnera bhajana
na magiteha krsna tare dena sva-carana

krsna kahe,—‘ama bhaje, mage visaya-sukha
amrta chadi’ visa mage,—ei bada murkha

ami—vijna, ei mirkhe ‘visaya’ kene diba?
sva-caranamrta diya ‘visaya’ bhulaiba

kama lagi’ krsne bhaje, paya krsna-rase
kama chadi’ ‘dasa’ haite haya abhilase



Hari Bhakti Sudhodaya

sthanabhilasi tapasi sthito ‘hamm
tvam praptavan deva-munindra-guhyam
kacam vicinvann api divya-ratnam
svamin krtartho ‘smi varar na yace

O my Lord (svamin), because I was seeking an opulent material
position (sthana abhilasi), I was performing severe types of
penance and austerity (tapasi sthitah aham). Now I have gotten
You (tvarn praptavan), who are very ditficult for the great
demigods, saintly persons and kings to attain (deva-munindra-
guhyam). 1 was searching after a piece of glass (kacarm
vicinvann), but instead I have found a most valuable jewel (api
divya-ratnam). Therefore I am so satistied (krtartho asmi) that I
do not wish to ask any benediction from You (varari na yace).’



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

12.3.10 ||
akamah sarva-kamo va
moksa-kama udara-dhih |
tivrena bhakti-yogena
yajeta purusam param ||

The person desiring destruction of all desires (akamah), the person
with all desires (sarva-kamo va), and even the person with an intense
desire for liberation (moksa-kama), it he has good intelligence
(udara-dhih), will worship the Supreme Lord (yajeta purusar
param) with pure bhakti (tivrena bhakti-yogena).

Verse Summary: An intelligent person, be he an akami or a sarva
kami or a moksa kami, will worship the Supreme Lord with tivra-

bhakti.



Desires for Bhukti and Mukti obstruct Bhakti

bhukti-mukti-sprha yavat
pisaci hrdi vartate

tavad bhakti-sukhasyatra

katham abhyudayo bhavet

How can the happiness of bhakti (katham tavad bhakti-
sukhasya) arise in the heart (hrdi abhyudayo bhavet) when the
witch of desire for enjoyment and liberation (bhukti-mukti-
sprha pisaci yavat) remains there (atra vartate)? (BRS)



Desires for Bhukti and Mukti obstruct Bhakti

sa vai nivrtti-niratah
sarvatropeksako munih
kasya va brhatim etam
atmaramah samabhyasat

Sukadeva was fixed in the brahman (sa vai munih nivrtti-
niratah), indifferent to everything (sarvatra upeksakah), and
enjoying in the selt (atmaramah). Why did he study this
elaborate work (kasya va brhatim etam samabhyasat)? (SB
1.7.9)



Desires for Bhukti and Mukti obstruct Bhakti

tasyaravinda-nayanasya padaravinda-
kifijalka-misra-tulasi-makaranda-vayuh
antar—gatah sva-vivarena cakara tesam

sanksobham aksara-jusam api citta-tanvoh

The wind carrying the aroma (makaranda-vayuh) of tulasi
which had touched the filaments ot the Lord’s toe nails on his
lotus feet (tasya aravinda-nayanasya padaravinda-kinjalka-
misra tulasi) entered their minds through the nostrils (antar-
gatah sva-vivarena) and began to agitate their minds and bodies
(sanksobham cakara tesam citta-tanvoh), even though they
were fixed in Brahman (aksara-jusam api).(SB 3.15.43)



Desires for Bhukti and Mukti obstruct Bhakti

suta uvaca
atmaramas ca munayo
nirgrantha apy urukrame
kurvanty ahaitukim bhaktim
ittham-bhuita-guno harih

Some sages who are atmaramas (atmaramas ca munayah),
beyond the scriptures, talse ego and rules (nirgrantha apy), also
practice unmotivated, pure bhakti (kurvanty ahaitukim

bhaktim) to the master of pure bhakti, Krsna (urukrame),

since he possesses qualities attractive to even them (ittham-
bhuta-guno harih). (SB 1.7.10)



Desires for Bhukti and Mukti obstruct Bhakti

12.1.9 |
parinisthito ’pi nairgunya
uttama-sloka-lilaya |
grhita-ceta rajarse
akhyanam yad adhitavan ||

O King (rajarse)! Though I was fixed in brahman (parinisthitah
api) and beyond the gunas (nairgunya), my mind became
attracted (grhita-ceta) to the pastimes of the Lord (uttama-sloka-
lilaya). 1 thus learned about his pastimes (akhyanam vyad
adhitavan).

Verse Summary: Despite the fact that I was fixed in Brahman, the
pastimes of the Lord attracted me so much that I was forced to
learn them from my tfather.



13.15.48 ||

natyantikam viganayanty api te prasadam
kimv anyad arpita-bhayam bhruva unnayais te
ye nga tvad-anghri-Sarana bhavatah kathayah
kirtanya-tirtha-yasasah kusala rasa-jhah

Persons who have realized you (te) do not regard attainment of
impersonal liberation as your mercy (natyantikamm viganayanty
prasadar), what to speak of (kim u) attaining a material position like
Indra (anyad) which is subject to fear caused by the Lord raising his
eyebrow (arpita-bhayam bhruva unnayais te). O Lord (anga)! Those
devotees, surrendered to your lotus feet (ye tvad-anghri-sarana), are
expert knowers of rasa (kusala rasa-jnah) derived from narrations
about your fame (bhavatah kathayah yasasah), which should be
chanted (kirtanya) and which purity everyone like a tirtha (tirtha).




13.15.49 ||

kamam bhavah sva-vrjinair nirayesu nah stac
ceto ’livad yadi nu te padayo rameta

vacas ca nas tulasivad yadi te nghri-Sobhah

puryeta te guna-ganair yadi karna-randhrah

Let us remain in hellish existence (kamarm bhavah nirayesu nah
stat) because of sinful actions (sva-vrjinair), if our minds can
achieve prema at your lotus feet (ceto yadi nu te padayo rameta)
like bees which are not injured by the thorns as they taste the
honey (alivad), it our words can remain glorious at your lotus
feet like tulasi leaves (nah vacah tulasivad yadi te anghri-
Sobhah), and if our ear holes can remain filled with hearing your
qualities (puiryeta te guna-ganair yadi karna-randhrah).




14.9.10 ||
ya nirvrtis tanu-bhrtam tava pada-padma-
dhyanad bhavaj-jana-katha-sravanena va syat
sa brahmani sva-mahimany api natha ma bhit
kim tv antakasi-lulitat patatarn vimanat

The bliss for your servant (ya nirvrtis tanu-bhrtam) that is
available from meditating on your lotus feet (tava pada-padma-
dhyanad) or from hearing about your pastimes from the devotees
(bhavad-jana-katha-sravanena va syat) is not available (sa api
ma bhit) in your form of greatness (sva-mahimani) known as
Brahman (brahmani), what to speak ot (kim tv) the happiness
for those who fall from the pleasures ot Svarga (antakasi-lulitat
patatam vimanat).



I 4.20.24 ||
na kamaye natha tad apy ahar kvacin
na yatra yusmac-caranambujasavah
mahattamantar-hrdayan mukha-cyuto
vidhatsva karnayutam esa me varah

I do not desire anything, and especially I do not want liberation
(na kamaye natha tad apy aham kvacit), in which there is no
nectar of your lotus feet (na yatra yusmac-caranambuja asavah),
coming from the hearts of great devotees (mahat tama antar-
hrdayan) and falling from their mouths (mukha-cyuto). Give me
millions of ears (vidhatsva karnayutam). That is my request (esa
me varah).



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

I[2.3.11]|
etavan eva yajatam
iha nihsreyasodayah |
bhagavaty acalo bhavo
yad bhagavata-sangatah ||

Auspiciousness arises (nihsreyasa udayah) for the worshippers of
devatas (etavan eva yajatam) if firm devotion for the Lord (bhagavaty
acalo bhavo) arises from association with devotees (yad bhagavata-
sangatah).

Verse Summary: If Tivra bhakti to Supreme Lord is the only
auspicious practice, then will the demigod worshippers naturally
graduate to Tivra bhakti at some stage?

No. They can achieve Tivra bhakti only if they get the association of
devotees. Not otherwise.



Theme — I Demigod Worship Vs Pure Devotional Service (1-12)

12.3.12 |
jianam yad apratinivrtta-gunormi-cakram
atma-prasada uta yatra gunesv asangah |
kaivalya-sammata-pathas tv atha bhakti-yogah
ko nirvrto hari-kathasu ratim na kuryat ||

Transcendental knowledge in relation with the Supreme Lord Hari (yad jianam) is knowledge
resulting in the complete suspension of the waves and whirlpools of the material modes
(apratinivrtta-gunormi-cakram). Such knowledge is self-satisfying (atma-prasada) due to its being
free from material attachment (yatra gunesv asangah), and being transcendental it is approved by
authorities (kaivalya-sammata-pathah). Who could fail to be attracted (kah nirvrto hari-kathasu
ratimm na kuryat)?

When jiana (yad jnanarn), the path approved for attaining the Lord (kaivalya-sammata-pathah),
which creates indifference to the multitude of material gunas, arises (apratinivrtta-gunormi-cakram)
and is followed by satisfaction of the self (atma-prasada uta), which creates complete detachment
from the gunas (yatra gunesv asangah), then bhakti-yoga should arise (atha bhakti-yogah).
Experiencing bliss in bhakti (nirvrtah), how can that person not have attraction for topics of the Lord
(kah hari-kathasu ratim na kuryat)?

Verse Summary: How can it be proper to make the person who has always worshipped some
devata develop devotion to the Lord at the end?

When even practitioners of the exalted path of jnana eventually take up to Bhakti yoga after giving up
the path of jnana, why would demigod worshippers not develop attraction for the topics of the Lord?



kaivalyam sattvikam jianam rajo vaikalpikar ca yat
prakrtam tamasam jhanam man-nistham nirgunam smrtam

Absolute knowledge is in the mode of goodness (kaivalyarm sattvikam
jinanarm), knowledge based on duality is in the mode of passion (rajo
vaikalpikam ca yat), and foolish, materialistic knowledge is in the mode of
ignorance (prakrtam tamasarn jhanam). Knowledge based upon Me,

however, is understood to be transcendental (mad-nistham nirgunam
smrtam). SB 11.25.24

vanam tu sattviko vaso gramo rajasa ucyate
tamasam dyuta-sadanarh man-niketam tu nirgunam

Residence in the forest is in the mode of goodness (vanam tu sattviko vaso),
residence in a town is in the mode of passion (gramo rajasa ucyate),
residence in a gambling house displays the quality of ignorance (tamasam
dyuta-sadanam), and residence in a place where I reside is transcendental
(man-niketarh tu nirgunam). SB 11.25.25



sattvikah karako ’sangi ragandho rajasah smrtah
tamasah smrti-vibhrasto nirguno mad-apasrayah

A worker free of attachment is in the mode of goodness (sattvikah asangi
karakah); a worker blinded by personal desire is in the mode of passion
(ragandho rajasah smrtah), and a worker who has completely torgotten how
to tell right from wrong is in the mode of ignorance (tamasah smrti-
vibhrasto). But a worker who has taken shelter of Me is understood to be

transcendental to the modes of nature (nirguno mad-apasrayah). SB
11.25.26

sattvikyadhyatmiki sraddha karma-sraddha tu rajasi
tamasy adharme ya Sraddha mat-sevayam tu nirguna

Faith directed toward spiritual life is in the mode of goodness
(sattvikyadhyatmiki sraddha), faith rooted in fruitive work is in the mode of
passion (karma-sraddha tu rajasi), faith residing in irreligious activities is in
the mode of ignorance (tamasy adharme ya sraddha), but faith in My

devotional service is purely transcendental (mat-sevayam tu nirguna). SB
11.25.27



sattvikarh sukham atmottham visayottham tu rajasam
tamasarn moha-dainyottham nirgunarn mad-apasrayam

Happiness derived from the self is in the mode of goodness (sattvikam
sukham atmottham), happiness based on sense gratification is in the mode
of passion (visayottham tu rajasam), and happiness based on delusion and
degradation is in the mode of ignorance (tamasarn moha-dainy uttham). But

that happiness found within Me is transcendental (nirgunarmn mad-
apasrayam). SB 11.25.29



Theme — II Saunaka inspires Suta to speak more (13-25)

| 2.3.13 ||
Saunaka uvaca—
ity abhivyahrtam raja
nisamya bharatarsabhah |
kim anyat prstavan bhiiyo
vaiyasakim rsim kavim ||

Saunaka said: Hearing the explanations (ity abhivyahrtam
nisamya), what else did the King (kim anyat raja), best of the
Bharata lineage (bharata rsabhah), ask (prstavan bhuyo) the
wise sage Sukadeva (vaiyasakim rsim kavim)?

Verse Summary: Hearing these explanations, what did Pariksit
ask further?



11.18.12 ||

karmany asminn anasvase
dhiima-dhtimratmanarm bhavan
apayayati govinda-
pada-padmasavam madhu

We have just begun the performance of this fruitive activity, a
sacrificial fire (karmany asminn), without certainty of its result
due to the many imperfections in our action (anasvase). Our
bodies have become black from the smoke (dhuma-dhumra
atmanam), but we are factually pleased (apayayati) by the nectar
of the lotus feet of the Personality of Godhead, Govinda, which
you are distributing (govinda- pada-padmasavam madhu).



[ 1.1.21 ||

kalim agatam ajiaya
ksetre 'smin vaisnave vayam
asina dirgha-satrena
kathayam saksana hareh

Knowing well that the age of Kali has already begun (kalim
agatam ajnaya), we are assembled here in this holy place (asmin
vaisnave ksetre asina vayam) to hear at great length (saksana)
the transcendental message of Godhead (hareh kathayam) and in
this way perform sacrifice (dirgha-satrena).



[ 1.1.19 ||

vayar tu na vitrpyama

uttama-Sloka-vikrame
yac-chrnvatam rasa-jianam

svadu svadu pade pade

We never tire (vayam tu mna vitrpyama) of hearing the
transcendental pastimes ot the Personality of Godhead, who is
glorified by hymns and prayers (uttama-sloka-vikrame). Those
who have developed a taste for transcendental relationships with
Him (rasa-jianarm) relish hearing of His pastimes at every
moment (yac-$rnvatam svadu svadu pade pade).



Theme — II Saunaka inspires Suta to speak more (13-25)

1 2.3.14 ||
etac chusraisatamh vidvan
stita no ‘rhasi bhasitum |
katha hari-kathodarkah

satam syuh sadasi dhruvam ||

O learned Suta (vidvan suta)! You should tell that to us (nah
bhasitum arhasi), who desire to hear (Susriisatam). Topics which
conclude in discussion of the Lord (katha hari-katha udarkah)
will certainly (dhruvam) appear (syuh) in the assembly of great
devotees (satar sadasi).

Verse Summary: You are learned and we are eager. So please tell
us. Definitely further topics regarding the Supreme Lord would
have been discussed in such an exalted assembly.



12.10.1 ||

Sri-suka uvaca—
atra sargo visargas ca
sthanam posanam titayah |
manvantaresanukatha
nirodho muktir asrayah ||

Sukadeva said: In this Purana there are ten topics (atra): creation,
secondary creation (sargo visargas ca), protection, mercy of the
Lord, material activities (sthanar posanam utayah), the conduct
of the Manus, stories of the Lord (manvantara i1$anukatha),
destruction of the universe, liberation and the ultimate shelter
(nirodho muktir asrayah).



12.10.2 ||

dasamasya visuddhy-artham
navanam iha laksanam |
varnayanti mahatmanah
Srutenarthena canjasa ||

The great devotees such as Vidura and Maitreya describe properly
(mahatmanah varnayanti anjasa) the nine topics (navanam iha
laksanam) in order to impart the highest knowledge of the tenth
topic (dasamasya visuddhy-artham), through the words of the
scripture and stories to illustrate their meaning (Srutena ca
arthena).



1 12.12.66 ||

kali-mala-sarmhati-kalano ’khileso
harir itaratra na giyate hy abhiksnam
iha tu punar bhagavan asesa-miurtih
paripathito nu-padarh katha-prasangaih

Narayana, the soul of the universal form (harih akhila isah), who
annihilates the accumulated sins of the Kali age (kali-mala-
sarmhati-kalanah), is not gloritied much in other works (itaratra
na giyate hy abhiksnam). But Bhagavan (tu bhagavan), with
unlimited forms (asesa-murtih), is abundantly and constantly
(punah) described throughout (paripathito anu-padam) the
various narrations of this Srimad-Bhagavatam (katha-prasangaih).



13.5.10 ||
paravaresam bhagavan vratani
Srutani me vyasa-mukhad abhiksnam
atrpnuma ksulla-sukhavahanam
tesam rte krsna-kathamrtaughat

Great person (bhagavan)! I have heard repeatedly (srutani me
abhiksnam) of various natures of high and low persons (para
avaresarn vratani) from the mouth of Vyasadeva (vyasa-mukhat).
I have been satiated with hearing about those natures (tesam
atrpnuma) which give insignificant happiness (ksulla sukha-
avahanam), being devoid of (rte) the great sweetness of Krsna’s
pastimes (krsna-katha amrta-oghat).



Srila Prabhupada about this verse

* Vidura explained to Maitreya his position of being tully
satiated with the knowledge of mundane social and political
topics and having no more interest in them.

* He was anxious to hear transcendental topics regarding Lord
Sr1 Krsna.

* Because there were insufficient topics directly concerning
Krsna in the Puranas, Mahabharata, etc., he was not satistied
and wanted to know more about Krsna.



Srila Prabhupada about this verse

Vidura wanted to hear of everything from Maitreya, and so he
inquired from him, but he desired that all the topics be in
relationship with Krsna.

As fire is never satistied in its consumption of tirewood, so a
pure devotee of the Lord never hears enough about Krsna.

Historical events and other narrations concerning social and
political incidents all become transcendental as soon as they
are in relationship with Krsna.

That is the way to transform mundane things into spiritual
identity.

The whole world can be transtormed into Vaikuntha if all
worldly activities are dovetailed with krsna-katha.



12.7.51 ||
idarh bhagavatam nama
yan me bhagavatoditam |
sangraho ’yam vibhiitinam
tvam etad vipuli kuru ||

This work called Bhagavatam (idam bhagavatarn nama), spoken
to me by the Lord (yad me bhagavata uditam), is a collection of
the Lord’s vibhiitis (ayam vibhtitinarm sangrahah). You should
distribute it everywhere (tvam etad vipuli kuru).



12.7.52 |
yatha harau bhagavati
nrnar bhaktir bhavisyati |
sarvatmany akhiladhare
iti sankalpya varnaya ||

After making a sankalpa (iti sankalpya), you should speak the
Bhagavatam (varnaya) in such a way that devotion (yatha
bhaktih) to Hari, attractor of the mind (harau), Bhagavan, the
blisstul object of worship (bhagavati), the essence ot all worship
(sarvatmany) and the fulfiller of all desires (akhiladhare), will
appear in the people of Kali-yuga (nrnam bhavisyati).




Theme — II Saunaka inspires Suta to speak more (13-25)

12.3.15 ||
sa vai bhagavato raja
pandaveyo maha-rathah |
bala-kridanakaih kridan
krsna-kridam ya adade ||

That King (sah raja), grandson of the Pandavas (pandaveyah),
and a maha-ratha (maha-rathah), who (yah), while playing as a
child with toys (bala-kridanakaih kridan), would enact Krsna’s
pastimes (krsna-kridam adade), was a great devotee
(bhagavatah).

Verse Summary: Parkisit was so exalted that, even as a child, he
would enact Krsna’s pastimes while playing with toys.



13.2.2 ]|
yah pafica-hayano matra
pratar-asaya yacitah
tan naicchad racayan yasya
saparyar bala-lilaya

He was one who even in his childhood, at the age of five years
(yah pafca-hayano matra), was so absorbed in the service of
Lord Krsna (saparyar bala-lilaya) that when he was called by his
mother for morning breaktast (pratar-asaya yacitah), he did not
wish to have it (tad na icchad).



Theme — II Saunaka inspires Suta to speak more (13-25)

I12.3.16 ||
vaiyasakis$ ca bhagavan
vasudeva-parayanah |
urugaya-gunodarah
satam syur hi samagame ||

Omniscient Sukadeva (vaiyasakis ca bhagavan) was surrendered
to Vasudeva (vasudeva-parayanah). In the meeting of such
devotees (satarmn samagame) there will arise (hi syuh) talks
containing abundant qualities of Krsna, which fulfill all the
mind’s desires (urugaya-guna udarah).

Verse Summary: Sukadev Goswami was also a completely
surrendered soul. Therefore, in such an exalted assembly,
abundant Krsna katha would have been discussed.



Theme — II Saunaka inspires Suta to speak more (13-25)

12.3.17 ||
ayur harati vai purmsam
udyann astarh ca yann asau |
tasyarte yat-ksano nita
uttama-sloka-vartaya ||

Both by rising and by setting (yad udyann astarn ca), the sun
(asau) decreases the duration of life of everyone (ayur harati vai
pursam), except one (tasya rte) who utilizes the time (yat-
ksano nita) by discussing topics of the Supreme Lord (uttama-
Sloka-vartaya).

Verse Summary: Any time that is spent without discussing Krsna
katha decreases the duration of one’s life.



Portiolio 1 — Karma Saciva

riapa-bhedaspadam divyam
kala ity abhidhiyate
bhuitanar mahad-adinam
yato bhinna-drsarh bhayam

[ am astonishing time (divyam kala)--the cause (aspadam) of
transformation of material objects (rtipa-bheda), from which
fear arises (yato bhayam) for living beings (bhutanam) with
material bodies in ignorance (mahad-adinam bhinna-drsam). —
Kapiladev to Devahuti — 3.29.37



Portfolio 1 — Karma Saciva

prabhavarm paurusam prahuh
kalam eke yato bhayam
ahankara-vimudhasya
kartuh prakrtim 1yusah

Time is said to be the Lord’s power (kalam prahuh paurusam
prabhavam), by which fear arises in the jiva (yato bhayam
kartuh), having contacted prakrti (prakrtim iyusah) and being
bewildered by ego (ahankara-vimudhasya). — Kapiladev to
Devahuti — 3.26.16




Portfolio 2 — Daiva Saciva

sarvam kala-krtarh manye

bhavatam ca yad apriyam |
sa-palo yad-vase loko
vayor iva ghanavalih ||

I consider (manye) that this, which is unwelcome (yad apriyam),
has all been done to you by time (bhavatar sarvam kala-krtam),
which controls the world (yad-vase lokah) and its protectors (sa-
palah) just as the wind controls the clouds (vayor iva
ghanavalih). - Bhismadev to Yudhistir — SB 1.9.14



You are |

Portfolio 2 — Daiva Saciva

yatra dharma-suto raja

gada-panir vrkodarah
krsno ’stri gandivam capam

suhrt krsnas tato vipat

amenting (tato vipat) where there is Yudhisthira, the

son of Dharma (yatra dharma-suto raja), Bhima, holder of the

club (gac

a-panir vrkodarah), Arjuna holder of the bow Gandiva

(krsno astri gandivam caparm), and your friend Krsna (suhrt

krsnah).

- Bhismadev to Yudhistir — SB 1.9.15



Portfolio 2 — Daiva Saciva

na hy asya karhicid rajan

puman veda vidhitsitam |
yad vijijiiasaya yukta

muhyanti kavayo "pi hi ||

O King (rajan)! No one can understand (puman na hy karhicid
veda) the plan of Krsna (asya vidhitsitam) because (yad) even
those engaged in reasoning and scripture (vijijiasaya yukta
kavayah api) are bewildered by that inquiry (muhyanti hi). -
Bhismadev to Yudhistir — SB 1.9.16



Portiolio 2 — Daiva Saciva

tasmad idam daiva-tantram
vyavasya bharatarsabha |
tasyanuvihito 'natha
natha pahi prajah prabho ||

O master (natha)! O controller (prabho)! Of best of the Bharata
lineage (bharata rsabha)! Therefore (tasmad), discerning
(vyavasya) that the suffering and happiness is dependent only on
Krsna (idam daiva-tantram), follow him (tasya anuvihito) and
protect the helpless citizens (anatha prajah pahi). - Bhismadev
to Yudhistir - SB 1.9.17




Portfolio 2 — Daiva Saciva

na karhicin mat-parah santa-rape
nanksyanti no me 'nimiso ledhi hetih
yesam aharn priya atma sutas ca
sakha guruh suhrdo daivam istam

The devotees in the spiritual world (mat-parah santa-rtipe) are
never deprived (na karhicin nanksyanti) of any enjoyment. My
wheel of time (me animiso hetih) does not aftlict those
devotees (na ledhi), for whom I am a lover, the atma, son,
friend, elder, companion or worshipable deity (yesam aham
priya atma suta$ ca sakha guruh suhrdo daivam istam). -
Kapiladev to Devahuti — 3.25.38



Theme — II Saunaka inspires Suta to speak more (13-25)

12.3.18 ||
taravah kim na jivanti
bhastrah kim na $vasanty uta |
na khadanti na mehanti
kim grame pasavo ’pare ||

Do not the trees live long life (taravah kim na jivanti)? Do not the
bellows breathe (bhastrah kim na svasanty uta)? Do not the village
animals and animal-like men eat and mate (na khadanti na mehanti
kim grame pasavo apare)?

Verse Summary: But isn’t life meant to be spent in eating, mating
and merry making?

Trees live a longer lite, the bellows of a black smith breathe stronger,
and animals eat and mate better that humans. But what is the worth of
such a life?



Theme — II Saunaka inspires Suta to speak more (13-25)

1 2.3.19 ||
Sva-vid-varahostra-kharaih
samstutah purusah pasuh |

na yat-karna-pathopeto
jatu nama gadagrajah ||

This human animal (purusah pasuh), whose ear (yat-karna-patha
upeto) has never heard about Krsna (na jatu nama gadagrajah), is
praised (samstutah) by dogs, hogs, camels and donkeys ($va-vid-
varaha-ustra-kharaih).

Verse Summary: “You are only reproaching those people engaged in
sense gratification, but the whole world glorifies them!”

Such animal like people are gloritied protusely by only those people
who are like dogs, pigs, camels and donkeys.



Theme — II Saunaka inspires Suta to speak more (13-25)

I12.3.20 ||
bile batorukrama-vikraman ye
na Srnvatah karna-pute narasya |
jihvasati dardurikeva siuita
na copagayaty urugaya-gathah ||

Sata (suita)! How lamentable (bata)! The ears of a person
(narasya karna-pute) who has not heard (ye na srnvatah) the
glories of the Lord (ukrama-vikraman) are like snake holes
(bile). The tongue (jihva) which does not chant the glories of the
Lord (na ca upagayaty urugaya-gathah) is as otfensive (asati) as
a frog’s tongue (dardurika iva).

Verse Summary: The ears of such people who have not heard the
Lord’s glories are like snake holes. Their tongues which do not
chant the Lord’s glories are like tongues of frogs.



[ 11.28.2 ||

para-svabhava-karmani
yah prasamsati nindati
sa asu bhrasyate svarthad
asaty abhinivesatah

Whoever indulges in praising or criticizing (yah prasamsati
nindati) the qualities and behavior of others (para-svabhava-
karmani) will quickly become deviated from his own best
interest (sah asu svarthad bhrasyate) by his entanglement in
illusory dualities (asaty abhinivesatah).



The words asaty abhinivesatah, "by absorption in the
temporary, or unreal," indicate that one should not adopt a
concept of material duality and praise or criticize other
materialistic persons.

Rather, one should praise the pure devotees of the Supreme
Lord and criticize the mentality of rebellion against the
Personality of Godhead, by which one becomes a nondevotee.

An honest citizen distinguishes between the lite of civil
freedom and that of imprisonment, whereas a toolish prisoner
distinguishes between comftortable and uncomfortable prison
cells.

Just as for a free citizen any situation in prison is
unacceptable, for a liberated, Krsna conscious devotee any
material position is unappealing.



Srila Bhaktisiddhanta Sarasvati Thakura indicates that rather
than trying to separate conditioned souls by materialistic
distinctions, one should bring them together to chant the holy
names of the Lord and propagate the sankirtana movement of
Lord Caitanya.

Material life is always impertect, full of ignorance and
disappointing in the end.

Rather than praising and criticizing the high and low features
of ignorance, one should be absorbed in Krsna consciousness,
on the spiritual platform of eternity, bliss and knowledge.



Theme — II Saunaka inspires Suta to speak more (13-25)

I 2.3.21]]
bharah param patta-kirita-justam
apy uttamangarm na namen mukundam|
savau karau no kurute saparyam
harer lasat-kancana-kankanau va ||

The head (uttama angar), decorated with turban and crown (parar
patta-kirita-justam apy), which does not bow to Krsna (na namen
mukundam), is simply a heavy weight which will sink the person in
samsara (bharah). The hands (karau) which do not make otferings to
the Lord (na kurute harer saparyam), though decorated with
glittering gold bracelets (lasat-kancana-kankanau va), are those of a
dead person (Savau).

Verse Summary: Their heavy turbans and crowns will drown them in
samsara because of not bowing down to the Lord. Their hands which
do not make offering to the Lord are like the hands of a dead body.



Theme — II Saunaka inspires Suta to speak more (13-25)

12.3.22 |
barhayite te nayane naranam
lingani visnor na niriksato ye |
padau nrnam tau druma-janma-bhajau
ksetrani nanuvrajato harer yau ||

Men’s eyes (nayane naranarm) which do not see the form of the Lord
(lingani visnor na niriksato ye) are like the eyes on the peacock
teather, and they fall on the thorny field of sarsara (barhayite te).
Men’s feet (padau nrnarm tau) which do not walk to the places of the
Lord (harer ksetrani na anuvrajato yau) are like the bases of trees, to
be cut by the axes of Yama-duitas (druma-janma-bhajau).

Verse Summary: Their eyes which do not see the forms of the Lord
are like eyes of a peacock feather. Their feet which do not visit temples
are like bases of trees.



Theme — II Saunaka inspires Suta to speak more (13-25)

12.3.23 ||
jivan chavo bhagavatanghri-renum
na jatu martyo ’bhilabheta yas tul
Sri-visnu-padya manujas tulasyah
$vasail chavo yas tu na veda gandham ||

That person (yah martyah) who does not smear his body with the
dust from the devotees’ feet (na jatu abhilabheta bhagavata anghri-
renum) is a ghost, whose ofterings are not accepted by the Lord (jivan
Savah). That person (yah manujah) who does not smell the fragrance
of the tulasi on Visnu's feet (na veda gandham s$ri-visnu-padya
tulasyah) is similarly a ghost (§vasan savah).

Verse Summary: Such a person who does not smear his body with the
dust from the devotee’s feet, and who does not smell the tulasi on
Visnu’s feet is a ghost.



Theme — II Saunaka inspires Suta to speak more (13-25)

12.3.24
tad aSma-saram hrdayam batedarm
yad grhyamanair hari-nama-dheyaih |
na vikriyetatha yada vikaro
netre jalam gatra-ruhesu harsah ||

Alas (bata)! That heart (tad hrdayam) which does not transtorm
(na vikriyeta) on hearing the names of the Lord (yad
grhyamanair hari-nama-dheyaih), even though he shows (yada
vikaro) tears in the eyes (netre jalam) and hair standing on end
(gatra-ruhesu harsah), is made of iron (asma-sarar).

Verse Summary: The heart of such a person is certainly made of
iron as he doesn’t manifest ecstatic symptoms on hearing the
name of the Lord.



Reliable Qualities of a person who has developed Bhava-Bhakti
ksantir avyartha-kalatvam
viraktir mana-Sunyata |
asa-bandhah samutkantha
nama-gane sada rucih ||

asaktis tad-gunakhyane
pritis tad-vasati-sthale |
ity adayo nubhavah syur
jata-bhavankure jane ||

The anubhavas or characteristics (anubhavah) of a person who has
developed the bud of bhava (jata-bhavankure jane) are as follows (ity adayo
syuh): tolerance, not wasting time (ksantir avyartha-kalatvam), detachment
from enjoyment, pridelessness (viraktir mana-Sunyata), confidence in the
Lord’s mercy, longing for the Lord (asa-bandhah samutkantha), taste for
chanting the name of the Lord (nama-gane sada rucih), attachment to
discussing about the Lord’s qualities (asaktis tad-gunakhyane), and

attachment to living in the abode of the Lord (pritis tad-vasati-sthale).
(BRS)



Raty-abhasa — Retlection of Bhava

vyaktarh masrnitevantar

laksyate rati-laksanam |
mumuksu-prabhrtinam ced

bhaved esa ratir na hi ||

If sottness of the heart (masrnitevantar ced), the symptom
of rati (rati-laksanam), becomes clearly visible (vyaktam
laksyate) in persons desiring liberation, or in other
unqualified persons (mumuksu-prabhrtinam), it is not
real rati (esa ratir na hi bhaved). BRS



Raty-abhasa — Reflection of Bhava
Jiva Goswami

* It has been stated that the quality of real rati is having the
desire only to please the Lord.

* If other desires are present, it should not be considered rati,
in spite of the presence of other symptoms, such as sattvika-
bhavas. That is explained in this verse.

* If the rati characterized by internal softness (melting of the
heart), or what appears to be so, becomes visible in persons,
such as those desiring liberation, it should not be considered
real rati, because persons desiring liberation have other
desires.



Raty-abhasa — Reflection of Bhava

kintu bala-camatkara-

kari tac-cihna-viksaya |
abhijiiena subodho ’yam
raty-abhasah prakirtitah ||

pratibimbas tatha cchaya
raty-abhaso dvidha matah ||

Though this semblance of rati is very astounding to the innocent
(bala-camatkara-kar1), those in knowledge (kintu ayam
abhijiiena) understand what it really is (ayamm subodhah) by
seeing the characteristics (tac-cihna-viksaya). This is called raty-
abhasa, a semblance of rati (raty-abhasah prakirtitah). This
semblance of rati has two types (raty-abhaso dvidha matah):
reflection (prati-bimba) and splendor (chaya) (pratibimbas
tatha cchaya). BRS



Raty-abhasa — Reflection of Bhava (Pratibimba Raty-
abhasa)

asSramabhista-nirvahi

rati-laksana-laksitah |
bhogapavarga-saukhyamsa-
vyanjakah pratibimbakah ||

When there are apparent qualities of rati (rati-laksana-
laksitah), accompanied by desires for enjoyment and
liberation (bhogapavarga-saukhya amsa-vyanjakah), it is
called the  pratibimba  (reflection)  raty-abhasa
(pratibimbakah). This pratibimba raty-abhasa awards the
goals of enjoyment and liberation to those persons

without their having to exert effort (asrama abhista-
nirvahi). BRS



Raty-abhasa — Reflection of Bhava (Pratibimba Raty-abhasa)

daivat sad-bhakta-sangena
kirtanady-anusarinam |

prayah prasanna-manasam

bhoga-moksadi raginam ||

kesamcit hrdi bhavendoh
pratibimba udancati |
tad-bhakta-hrn-nabhah-sthasya

tat-sarnsarga-prabhavatah ||

This reflection of the moon of bhava (bhava indoh pratibimbah) appears
in the hearts of some persons (kesarncit hrdi udancati) who are attached
to enjoyment or liberation (bhoga-moksadi raginam), but who become
somewhat satistied by {following the angas of bhakti (kirtanady-
anusarinam prayah prasanna-manasam) through occasional association
with real devotees (daivat sad-bhakta-sangena). That moon of bhava is
situated in the sky of the real devotee’s heart (tad-bhakta-hrn-nabhah-
sthasya), and it appears as a retlection in the non-devotee for some time by
its impressions (tat-samsarga-prabhavatah). BRS



Raty-abhasa — Reflection of Bhava (Chaya Raty-abhasa)

ksudra-kautihala-may1i

canicala duhkha-harini |
rates chaya bhavet kimcit

tat-sadrsyavalambint ||

That which has some similarity to real rati (tat-sadrsya
kimcit avalambini), which possesses a small amount of
interest in the Lord (ksudra-kauttithala-may1), which is
unstable (caficala), and which destroys suffering (duhkha-
harini), is «called chaya-raty-abhasa (rateh chaya
bhavet). BRS



Raty-abhasa — Reflection of Bhava (Chaya Raty-abhasa)
Jiva Goswami

Here the word chaya means beauty or splendor.

Here it also means a reflection ot or resemblance to beauty.
This verse describes this chaya-raty-abhasa, taking into
account the meaning of chaya as “resemblance to beauty” in
combination with the word abhasa.

Little interest (ksudra-kauttithala) means that though the Lord
and bhakti are spiritual, the person has interest in them only

as material objects.

Because there is curiosity relating to the Lord, even though
material, there is an appearance of a little splendor (kanti).



Raty-abhasa — Reflection of Bhava (Chaya Raty-abhasa)
Jiva Goswami

Because of the slight attraction to the Lord, there will be
slight symptoms similar to those of real rati.

However, because of its nature as chaya, it is also unsteady
(cancala), unlike the pratibimba-raty-abhasa.

In prati-bimba-raty-abhasa, the attraction to material
enjoyment and liberation is very strong, but in chaya-raty-
abhasa, the material curiosity about the Lord is transient.

Still, because of the influence of the Lord in chaya-raty-
abhasa, there is gradually a destruction of the suffering of
material existence.



Theme — IT Saunaka inspires Suta to speak more (13-25)

12.3.25 ||
athabhidhehy anga mano-'nukilam
prabhasase bhagavata-pradhanah |

yad aha vaiyasakir atma-vidya-
visarado nrpatim sadhu prstah ||

O sage (anga)! Please tell us (atha abhidhehy)! You should speak
according to your inclination (mano-anukiuilarmm prabhasase)
what (yad) the greatest of devotees (bhagavata-pradhanah),
Sukadeva (vaiyasakih), expert in knowledge of the Lord (atma-
vidya-visaradah), spoke to the King (nrpatith aha) on being
asked (sadhu prstah).

Verse Summary: Therefore, please speak according to your
inclination about the further conversation that happened between
Sukadeva Goswami and Pariksit Maharaj.



