
Canto-2 Chapter-3

Pure Devotional Service: 
The Change in Heart

Worship of Devatäs



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.1 ||
çré-çuka uväca—

evam etan nigaditaà 
påñöavän yad bhavän mama |
nåëäà yan mriyamäëänäà 
manuñyeñu manéñiëäm ||

Çukadeva said: In response to your question (påñöavän yad bhavän mama)
about the activities of a dying man (nåëäà yad mriyamäëänäà), I have
explained the two paths according to yoga (evam etad nigaditaà), and for
those who are intelligent among men and dying, I have explained the path of
bhakti (manuñyeñu manéñiëäm).

Verse Summary: In response to your question about the activities of a dying
man, I have explained to you the paths of direct mukti and krama mukti, and
also about the path taken by intelligent men, i.e. bhakti.



S.No Desire Demigod to worship

1 To be absorbed in impersonal 
Brahmajyoti

Brahma

2 Powerful Sex Indra

3 Good Progeny Prajapati Daksa

4 Good Fortune Durgadevi

5 Power Agni

6 Money Vasus

7 To be a great hero Rudra

8 Large stock of grains Aditi

9 Heavenly planets Adityas

10 Worldly kingdom Visvadeva

11 Popularity amongst general mass Sadhya



12 Long span of life Asvini Kumaras

13 Strongly built body Earth

14 Stability in his post Earth and Horizon combined`

15 Beauty Gandharvas

16 Good wife Apsaras and Urvasi

17 Dominion over others Lord Brahma

18 Tangible fame Supreme Personality of 
Godhead (Yajna)

19 Good bank balance Varuna

20 Vast learning Lord Siva

21 Good Marital relationship Uma



Are there Scriptures 
Recommending Demigod 

Worship?



Section-I Divine and Demoniac Qualities (1-6)

|| 16.1-3 ||
çré-bhagavän uväca

abhayaà sattva-saàçuddhir jïäna-yoga-vyavasthitiù
dänaà damaç ca yajïaç ca svädhyäyas tapa ärjavam

ahiàsä satyam akrodhas tyägaù çäntir apaiçunam
dayä bhüteñv aloluptvaà märdavaà hrér acäpalam

tejaù kñamä dhåtiù çaucam adroho näti-mänitä
bhavanti sampadaà daivém abhijätasya bhärata

Fearlessness, purity of consciousness (abhayaà sattva-saàçuddhir), having
knowledge of the methods of jïäna (jïäna-yoga-vyavasthitiù), charity, sense
control, worship of the Lord (dänaà damaç ca yajïaç ca), study of the Vedas,
austerity, sincerity (svädhyäyas tapa ärjavam), non-violence, truth, absence of
anger (ahiàsä satyam akrodhah), lack of possessiveness, peace, not criticizing
others (tyägaù çäntir apaiçunam), mercy to living beings, absence of greed (dayä
bhüteñv aloluptvaà), gentleness, humility, steadiness (märdavaà hrér acäpalam),
strength, forgiveness, fortitude, cleanliness (tejaù kñamä dhåtiù çaucam), avoiding
injury of others, and lack of pride (adroho näti-mänitä) manifest (bhavanti) in a
person born at a time indicating sattvic qualities (daivém sampadaà abhijätasya).



Section-I Divine and Demoniac Qualities (1-6)

|| 16.4 ||
dambho darpo 'bhimänaç ca

krodhaù päruñyam eva ca
ajïänaà cäbhijätasya

pärtha sampadam äsurém

False pretence, pride, attachment (dambho darpo abhimänaç ca),
anger, cruelty (krodhaù päruñyam eva ca) and lack of
discriminating power (ajïänaà ca) manifest in one born at a time
indicating tamasic or rajasic qualities (äsurém sampadam
abhijätasya).



Section-I Divine and Demoniac Qualities (1-6)

|| 16.5 ||
daivé sampad vimokñäya

nibandhäyäsuré matä
mä çucaù sampadaà daivém

abhijäto 'si päëòava

The daiva qualities lead to liberation (daivé sampad vimokñäya)
and the asuric qualities lead to bondage (nibandhäya äsuré matä).
Do not worry Arjuna (mä çucaù päëòava). You have been born
with the sattvic qualities (daivém sampadaà abhijätah asi).



SVCT

• The Lord shows the effects of these two attainments in this
verse.

• “It appears that I have the asuric traits which will lead to
bondage in saàsära, since I desire to kill enemies by shooting
arrows and am thus filled with cruelty and anger.”

• To comfort Arjuna who was thus worried, the Lord speaks.

• “Do not worry. You are born with the daiva qualities. O
Päëòava!

• For one born in a kñatriya family, anger and cruelty during
war are prescribed by the scriptures. To do otherwise would
make you of the asuric nature, possessing violence and other
bad qualities.”



Section-I Divine and Demoniac Qualities (1-6)

|| 16.6 ||
dvau bhüta-sargau loke 'smin

daiva äsura eva ca
daivo vistaraçaù prokta
äsuraà pärtha me çåëu

There are two types of created beings in this world (dvau bhüta-
sargau loke asmin)— the divine and demonic (daiva äsura eva
ca). I have described the divine at length (daivo vistaraçaù
prokta). Hear from Me about the demonic, O son of Påthä
(äsuraà pärtha me çåëu).



Baladeva

• Seeing that Arjuna’s lamentation did not go away, the Lord
began to describe the qualities of the asura.

• In this world of humans who are ordained to act (asmin loke),
there are two types of created humans (bhüta sargau).

• When a person in this world of men restricts his inborn
attraction and repulsion through the injunctions of scripture
and performs goals according to the scriptures, he is godly.

• When he gives up scriptural injunctions and acts against
scripture under the control of attraction and repulsion, he is
demonic.



Srila Prabhupada

• Lord Kåñëa, having assured Arjuna that he was born with the divine
qualities, is now describing the demoniac way.

• The conditioned living entities are divided into two classes in this world.

• Those who are born with divine qualities follow a regulated life; that is
to say they abide by the injunctions in scriptures and by the authorities.

• One should perform duties in the light of authoritative scripture. This
mentality is called divine.

• One who does not follow the regulative principles as they are laid down
in the scriptures and who acts according to his whims is called demoniac
or asuric.

• There is no other criterion but obedience to the regulative principles of
scriptures.



Section-III The Choice: Escaping to the Supreme Destination 
(21-24)

|| 16.21 ||
tri-vidhaà narakasyedaà
dväraà näçanam ätmanaù

kämaù krodhas tathä lobhas
tasmäd etat trayaà tyajet

Lust, anger and greed (kämaù krodhas tathä lobhas), the three
gates leading to hell (narakasya tri-vidhaà dväraà), destroy the
self (ätmanaù näçanam). Therefore one should give up these
three (tasmäd etat trayaà tyajet).



SVCT

• Thus the Lord has described the nature of the asura in detail.

• The Lord has also correctly said, “Do not worry, O Arjuna,
you are born of the divine nature.” (BG 16.5)

• To confirm that this is true, He then says that there are indeed
three inborn tendencies of the asuras in this verse.

Baladeva

• “What should men do who, hearing that the demonic nature
leads to hell, desire to avoid that nature?” This verse answers.

• If they avoid these three things—lust, anger and greed—they
can avoid the demonic nature.



Section-III The Choice: Escaping to the Supreme Destination 
(21-24)

|| 16.22 ||
etair vimuktaù kaunteya

tamo-dvärais tribhir naraù
äcaraty ätmanaù çreyas
tato yäti paräà gatim

The person (naraù) who is free from these three gates leading to
darkness (etair tribhir tamo-dväraih vimuktaù) acts in the best
interest of the self (äcaraty ätmanaù çreyah), and then attains
liberation (tato yäti paräà gatim).



Section-III The Choice: Escaping to the Supreme 
Destination (21-24)

|| 16.23 ||
yaù çästra-vidhim utsåjya

vartate käma-kärataù
na sa siddhim aväpnoti

na sukhaà na paräà gatim

He who giving up the rules of scripture (yaù çästra-vidhim
utsåjya) acts according to his own whim (vartate käma-
kärataù) does not attain perfection (na sa siddhim
aväpnoti), happiness, or the supreme goal (na sukhaà na
paräà gatim).



Baladeva

• One cannot give up the three gates to hell without practice of
ones own dharma or açräma.

• And practicing ones own dharma can not be properly fulfilled
without following scripture.

• Therefore the intelligent person should act according to
scripture.

• He who acts according to his own preferences (käma kärataù),
and does not follow prescribed actions, and actually does what
is forbidden by scripture, does not attain purification of heart
(siddhim), necessary for attaining the goal of life. What then
to speak of attaining peacefulness (sukham) or liberation
(paräm gatim)?



Section-III The Choice: Escaping to the Supreme Destination 
(21-24)

|| 16.24 ||
tasmäc chästraà pramäëaà te

käryäkärya-vyavasthitau
jïätvä çästra-vidhänoktaà

karma kartum ihärhasi

Therefore scripture is the authority (tasmät çästraà pramäëaà)
in determining what to do and what not to do (kärya-akärya-
vyavasthitau). Understanding what is stated in the scripture
(jïätvä çästra-vidhänoktaà), you should perform actions in this
world (karma kartum iha arhasi).



Baladeva

• Since the tendency for lust, anger and greed which are
contrary to scripture deviate one from the goal of life,
scripture in the form of the Vedas, which is perfect, not being
written by man, is the authority in matters of what to do and
what not to do (pramäëam).

• The statements composed by men who are subject to faults
such as error are not authority.

• Thus the positive and negative injunctions of scripture to do
or not do certain things (vidhäna uktam) are stated using the
potential mood (you should do this) or with the suffix tavya
after a verb (which also means “should do”).



Baladeva

• Knowing about the prescribed and forbidden actions, you
should perform prescribed actions such as fighting and
sacrifices in this world of karma (iha), for teaching people,
avoiding the forbidden actions.

• Those fixed in understanding the meaning of the Vedas go to
svarga and eternal liberation.

• Those who reject the Vedas go to hell.

• This is the conclusion of the sixteenth chapter.



Section-IV - Niskama-karma-yoga to set Correct Example 
(17-35)

|| 3.33 ||
sadåçaà ceñöate svasyäù

prakåter jïänavän api
prakåtià yänti bhütäni
nigrahaù kià kariñyati

Even the man in knowledge of scripture (jïänavän api) acts
(ceñöate) according to his desires (svasyäù prakåter
sadåçaà). All men act according to their desires (prakåtià
yänti bhütäni). What can instruction or threat of
punishment accomplish (nigrahaù kià kariñyati)?



Section-IV - Niskama-karma-yoga to set Correct Example 
(17-35)

|| 3.34 ||
indriyasyendriyasyärthe
räga-dveñau vyavasthitau
tayor na vaçam ägacchet

tau hy asya paripanthinau

Attachment and repulsion are firmly fixed (räga-dveñau
vyavasthitau) in each of the sense objects (indriyasya
indriyasyärthe). One should not come under control of
attachment and repulsion (tayor na vaçam ägacchet). They
are the two obstacles (tau hy asya paripanthinau).



Baladeva

• “If the actions of men were under the control of their
sinful natures, then the positive and negative injunctions
of scripture would be useless.”

• Even if they are prescribed by scripture, such things as
talking to saintly persons, serving them or going to holy
places, becomes the object of hatred, seen as unfavorable
or disagreeable to the individual.

• But even though living entities have the tendency to
follow these feelings of desire and hatred, the person
desiring the highest good should not fall under the
control of desire and hatred (tayoh), since (hi) they
cause obstacles on his path (paripanthinau).



Baladeva

• They are like thieves standing in front of (pari) the
traveler on the road (panthin).

• What is stated is this.

• Impressions (väsanä) which have operated since
beginningless time, give rise to actions forbidden in the
scriptures.

• Accompanying the desire arises knowledge of the
positive features of doing so, and absence of knowledge
of anything negative in doing so.

• This desire makes men act.



Baladeva

• In a similar way, hatred may develop concerning doing things
that are prescribed in the scriptures.

• The scriptures, which direct one to associate with the saintly
persons, will turn one away from, and make one detest what
is forbidden, even though it is pleasurable to the mind, by
making one understand the undesirable consequences of the
forbidden act.

• And they will also make one have attraction for and engage in
acts prescribed by scripture by making one understand their
favorable results, even though these may be unpleasant for
the mind.

• Thus the positive and negative injunctions of scripture are
not useless.



Baladeva

• [Note: Väsanäs or saàskäras, impressions are means by which
experiences of previous lives stay with the jéva life after life.

• Under certain conditions, the impressions activate, creating
memory of previous like or dislike.

• Desires appear, and thus the jéva acts.

• Though väsanäs or impressions are powerful to instigate the
jéva to action, they do not make the jéva powerless to make his
choices.

• Free will of the jéva exists along with his experience of väsanäs.

• This enables the jéva to choose the advice of scripture over his
material desires.]



|| 17.1 ||
arjuna uväca

ye çästra-vidhim utsåjya
yajante çraddhayänvitäù
teñäà niñöhä tu kä kåñëa
sattvam äho rajas tamaù

Arjuna said: O Kåñëa (kåñëa), what is the position of those
(teñäà niñöhä tu kä) who give up the rules of scripture (ye
çästra-vidhim utsåjya) but worship with faith (yajante
çraddhayänvitäù). Is this sattva, rajas or tamas (sattvam
äho rajas tamaù)?



Baladeva

• The results of worshipping with the different faiths are
described in this verse.

• Those persons who with faith born of their previous
impressions worship sattvika devas such as Vasu and
Rudra without the discrimination of scripture are called
sättvika.

• Those who worship åajasic entities such as Yakñas,
Räkñasas, Kuvera and Nairåti are in the mode of passion.

• Those who worship tamasic entities such as pretas and
bhütas are in the mode of ignorance.



Baladeva

• Thus the three types of faith arising from the differing
natures due to previous impressions, without following
the rules of scripture because of laziness, have been
described.

• It should be understood that by conquering over their
natures by association with persons following Vedic
principles, these persons sometimes come under the
authority of the Vedas.



|| 17.2 ||
çré-bhagavän uväca

tri-vidhä bhavati çraddhä
dehinäà sä svabhäva-jä

sättviké räjasé caiva
tämasé ceti täà çåëu

The Lord said: The faith of embodied beings (dehinäà
çraddhä) is of three types (tri-vidhä bhavati), arising from
their previous impressions (sä svabhäva-jä). It is made of
sattva, rajas or tamas (sättviké räjasé caiva tämasé ca iti).
Please hear about them (täà çåëu).



Baladeva

• Being asked, the Lord begins to speak.

• That faith by which one worships the devas and other
beings while giving up rules of scripture because of
laziness or difficulties, should be understood to arise
from virtuous and sinful impressions from previous lives
(svabhäva jä).

• That faith is of three types, arising from states of sattva,
rajas and tamas, for the beginningless, unrelenting births
of embodied souls in beginningless contact with the
three guëas of prakåti.



Baladeva

• They do not have the spiritual intelligence arising from
scripture taught by the devotees which will allow them
to change those impressions (svabhäva).

• Therefore the three types of faith which arise from those
impressions appear.

• Faith born from the scriptures is different.

• It brings about performance of actions only according to
the scriptural directions (not because of impressions of
the three guëas).



Section-I The Modes Determine one’s Faith and Worship 
(1-7)

|| 17.3 ||
sattvänurüpä sarvasya

çraddhä bhavati bhärata
çraddhä-mayo 'yaà puruño

yo yac-chraddhaù sa eva saù

This faith corresponds to the nature of the internal organ
(sattva anurüpä sarvasya çraddhä bhavati), O descendent
of Bharata (bhärata). Man is made of his faith (çraddhä-
mayo ayaà puruñah). He becomes similar to whatever form
he worships with faith (yo yat-çraddhaù sa eva saù).



Baladeva

• Though faith itself is a function of sattva guëa, it becomes
three types of faith for the embodied soul possessing an
internal organ whose very nature is to hold the impressions
(svabhäva).

• [Note: The internal organ or antaùkaraëa refers to the subtle
internal organ consisting of the mind, intelligence, false ego
and memory (citta).]

• The internal organ (sattvam) is composed of three guëas, and
corresponding to that, the faith of all living entities appears.

• The faith of the internal organ predominated by sattva guëa is
sattvic.



Baladeva

• The internal organ predominated by raja guëa is rajasic.

• The internal organ predominated by tama guëa is tamasic.

• The ordinary person (ayam puruñaù), a worshipper who has
an object of worship, endowed with one of three types of faith
(çraddhamayaù), will be faithful to one of three respective
types of object—devas, yaksas or påetas (yat çraddhaù).

• That worshipper (sa) becomes endowed with the qualities of
the deity worshipped (sa eva).



|| 17.4 ||
yajante sättvikä devän
yakña-rakñäàsi räjasäù

pretän bhüta-gaëäàç cänye
yajante tämasä janäù

Those with sattvic nature worship the devas (yajante
sättvikä devän). Those with rajasic nature worship the
Yakñas and Räkñasas (yakña-rakñäàsi räjasäù). Those with
tamasic nature worship the Pretas and Bhütas (pretän
bhüta-gaëäàç cänye yajante tämasä janäù).



Baladeva

• The results of worshipping with the different faiths are
described in this verse.

• Those persons who with faith born of their previous
impressions worship sattvika devas such as Vasu and Rudra
without the discrimination of scripture are called sättvika.

• Those who worship åajasic entities such as Yakñas, Räkñasas,
Kuvera and Nairåti are in the mode of passion.

• Those who worship tamasic entities such as pretas and bhütas
are in the mode of ignorance.

• The pretas are fallen brähmaëas who attain an airy body after
death in the form of ulämukhas, kaöas or pütanas, according to
Manu.



Baladeva

• The pretas are a type of piçaca (evil spirit) according to others.
Ca indicates the seven mothers [Note: These are said to be
Brahmäné, Vaiñëavé, Maheçvaré, Kaumäré, Väräùé, Indräëi and
Camuëòé] and other entities.

• [Note: The bhüta gaëas are not explained. According to some
commentators they are the followers of Çiva.]

• Thus the three types of faith arising from the differing natures
due to previous impressions, without following the rules of
scripture because of laziness, have been described.

• It should be understood that by conquering over their natures
by association with persons following Vedic principles, these
persons sometimes come under the authority of the Vedas.



Section-V – Surrender to Demigods and impersonalism (20-25)

|| 7.20 ||
kämais tais tair håta-jïänäù
prapadyante 'nya-devatäù
taà taà niyamam ästhäya

prakåtyä niyatäù svayä

Those who have become foolish (håta-jïänäù) because of their
many desires (taih tair kämaih) worship various devatäs
(prapadyante anya-devatäù), adopting various rules (taà taà
niyamam ästhäya), under the control of their low natures (svayä
prakåtyä niyatäù).



SVCT

• “It is understood from what you have said that the sakäma-bhaktas,
because they worship You, the Lord, who responds to them, become
somewhat successful.

• But what happens to those who have material desires and worship the
devatäs with the desire to remove their suffering or gain material
pleasure?”

• Four verses answer this question.

• These people, having no intelligence (håta-jïäna), think that the devatäs
like Sürya will give immediate relief from afflictions like sickness,
whereas Viñëu will not.

• They therefore surrender to the devatäs.

• They are under the control of their natures (prakåtyä niyatä svayä),
which are corrupted, averse to surrender to Me.



Section-IV – The Impious never Surrender, but the Pious 
Do (15-19)

|| 7.18 ||
udäräù sarva evaite

jïäné tv ätmaiva me matam
ästhitaù sa hi yuktätmä

mäm evänuttamäà gatim

They are all exalted (ete sarva udäräù eva), but the jïäné is
My soul (jïäné tv ätmä eva), because he is firmly convinced
(ästhitaù sa hi yuktätmä) that I alone am the highest goal
(mäm eva anuttamäà gatim). That is My opinion (me
matam).



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.10 ||
akämaù sarva-kämo vä 

mokña-käma udära-dhéù |
tévreëa bhakti-yogena 

yajeta puruñaà param ||

The person desiring destruction of all desires (akämaù), the person
with all desires (sarva-kämo vä), and even the person with an intense
desire for liberation (mokña-käma), if he has good intelligence
(udära-dhéù), will worship the Supreme Lord (yajeta puruñaà
param) with pure bhakti (tévreëa bhakti-yogena).

Verse Summary: An intelligent person, be he an akami or a sarva
kami or a moksa kami, will worship the Supreme Lord with tivra-
bhakti.



Section-III Fools Neglect Bhakti; Divine Don’t (11-25)

|| 9.23 ||
ye 'py anya-devatä-bhaktä
yajante çraddhayänvitäù
te 'pi mäm eva kaunteya
yajanty avidhi-pürvakam

Those who are devoted to other gods (ye apy anya-devatä-
bhaktä) and with faith worship them (yajante
çraddhayänvitäù)—they also worship Me (te api mäm eva
yajanty), but by the wrong method (avidhi-pürvakam), O
son of Kunté (kaunteya).



SVCT

• “In verse 15, You have mentioned the three types of worship, and then to
explain the third type of worship (viçvarüpa) You have recited verses to
illustrate it (verse 16-19).

• Some others worship Indra and others as part of their practice in karma-
yoga (verse 20). Though they predominantly worship other devatäs, they
are also Your devotees.

• Why do they not get liberation? Rather, You said, ‘They again take
repeated birth and death’ (verse 21) and ‘Men of small intelligence
worship the demigods, and their fruits are limited and temporary.’” BG
7.23

• This verse answers.

• Yes, they do worship Me (te mam eva yajanti). However, they worship
without any rules for attaining Me (avidhi-pürvakam). Thus they return
to this world.



Understanding Krsna’s
Psychology 

Devotees and Astrology



Section-V – Surrender to Demigods and impersonalism 
(20-25)

|| 7.21 ||
yo yo yäà yäà tanuà bhaktaù

çraddhayärcitum icchati
tasya tasyäcaläà çraddhäà
täm eva vidadhämy aham

I give those persons (täm bhaktaù eva vidadhämy aham)
firm faith in those devatäs (tasya tasya acaläà çraddhäà)
whose forms (yäà yäà tanuà) they desire to worship with
faith (yah yah çraddhayä arcitum icchati).



Section-V – Surrender to Demigods and impersonalism 
(20-25)

|| 7.22 ||
sa tayä çraddhayä yuktas

tasyärädhanam éhate
labhate ca tataù kämän
mayaiva vihitän hi tän

Endowed with the faith given by Me (tayä çraddhayä
yuktah), that person worships the devatä (sah tasya
ärädhanam éhate), and attains his desired objects (labhate
ca tataù kämän), which are given only by Me (mayaiva
vihitän hi tän).



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.2 ||
brahma-varcasa-kämas tu 
yajeta brahmaëaù patim |
indram indriya-kämas tu 
prajä-kämaù prajäpatén ||

The person who desires the knowledge of Brahmä (brahma-varcasa-
kämas tu) should worship Brahmä, the master of the Vedas (yajeta
brahmaëaù patim). The person who desires strong senses should
worship Indra (indram indriya-kämas tu). The person desiring
progeny should worship the Prajäpati such as Dakña (prajä-kämaù
prajäpatén).

Verse Summary: Generally, persons desiring material benefits worship
the demigods. For example: Knowledge – Brahma, Strong senses –
Indra, Progeny - Daksa



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.10 ||
akämaù sarva-kämo vä 

mokña-käma udära-dhéù |
tévreëa bhakti-yogena 

yajeta puruñaà param ||

The person desiring destruction of all desires (akämaù), the person
with all desires (sarva-kämo vä), and even the person with an intense
desire for liberation (mokña-käma), if he has good intelligence
(udära-dhéù), will worship the Supreme Lord (yajeta puruñaà
param) with pure bhakti (tévreëa bhakti-yogena).

Verse Summary: An intelligent person, be he an akami or a sarva
kami or a moksa kami, will worship the Supreme Lord with tivra-
bhakti.



Proof for the Duties Expected of a Qualified Practitioner

sve sve ’dhikäre yä niñöhä
sa guëaù parikértitaù |

viparyayas tu doñaù syäd
ubhayor eña niçcayaù

Steadiness in one’s own position (sve sve adhikäre yä niñöhä) is declared
to be actual piety (sa guëaù parikértitaù), whereas deviation from one’s
position is considered impiety (viparyayah tu doñaù syäd). In this way the
two are definitely ascertained (ubhayor eña niçcayaù). (SB 11.21.2)

• With the words sve sve ädhikäre, different qualifications are signified
for karma, jïäna and bhakti.

• For the person qualified for pure bhakti, performance of the actions of
karma or jïäna, and failure to perform bhakti are both faults.



Duties Expected of a Qualified Practitioner

äjïäyaiva guëän doñän
mayädiñöän api svakän |

dharmän santyajya yaù sarvän
mäà bhajet sa ca sattamaù

He perfectly understands (äjïäya) that the ordinary religious duties
prescribed by Me in various Vedic scriptures (mayä ädiñöän)
possess favourable qualities that purify the performer, and he knows
that neglect of such duties constitutes a discrepancy in one’s life
(guëän doñän). Having taken complete shelter at My lotus feet,
however, a saintly person ultimately renounces such ordinary
religious duties (dharmän santyajya yaù sarvän) and worships Me
alone (mäà bhajet). He is thus considered the best among all living
entities (sa ca sattamaù). (SB 11.11.32)



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.3 ||
devéà mäyäà tu çré-kämas 
tejas-kämo vibhävasum |
vasu-kämo vasün rudrän 

vérya-kämo ’tha véryavän ||

The person who desires prosperity should worship Durgä (devéà
mäyäà tu çré-kämas), and the person desiring energy should
worship Agni (tejas-kämo vibhävasum). The person desiring
wealth should worship eight Vasus (vasu-kämo vasün), and the
strong person desiring virility (vérya-kämo ’tha véryavän) should
worship the Rudras (rudrän).

Verse Summary: Prosperity – Durga, Energy – Agni, Wealth –
Vasus, Virility – Rudras.



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.4 ||
annädya-kämas tv aditià 
svarga-kämo’ diteù sutän |
viçvän devän räjya-kämaù 

sädhyän saàsädhako viçäm ||

The person desiring to eat or feed others should worship Aditi
(annädya-kämas tv aditià). The person desiring Svarga should
worship her sons, the twelve Ädityas (svarga-kämo aditeù sutän).
The person desiring a kingdom should worship the Viçva-devas
(viçvän devän räjya-kämaù). The person in agriculture and trade
should worship the Sädhyas (sädhyän saàsädhako viçäm).

Verse Summary: Eat or feed others – Aditi, Svarga – Adityas,
Kingdom – Visvadevas, Agriculture and trade – Sadhyas.



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.5 ||
äyuñ-kämo ’çvinau devau 
puñöi-käma iläà yajet |
pratiñöhä-kämaù puruño 
rodasé loka-mätarau ||

The person desiring long life should worship the Açvini-kumäras
(äyuñ-kämo açvinau devau). The person desiring a strong body
should worship the earth (puñöi-käma iläà yajet). The person
desiring to stay in his position (pratiñöhä-kämaù puruño) should
worship the heaven and earth (rodasé)--which support the world
(loka-mätarau).

Verse Summary: Long life – Aswini Kumaras, Strong body –
Earth, Staying in ones position – Heaven and Earth.



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.6 ||
rüpäbhikämo gandharvän 
stré-kämo ’psara urvaçém |
ädhipatya-kämaù sarveñäà 

yajeta parameñöhinam ||

The person desiring beauty should worship the Gandharvas
(rüpa abhikämo gandharvän). The person desiring to enjoy
women should worship the Apsaräs and Urvaçé (stré-kämo apsara
urvaçém). The person desiring to rule everyone (sarveñäà
ädhipatya-kämaù) should worship Brahmä (yajeta
parameñöhinam).

Verse Summary: Beauty - Gandharvas, Enjoy Women – Apsaras
and Urvasi, Rule everyone – Brahma.



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.7 ||
yajïaà yajed yaças-kämaù 
koça-kämaù pracetasam |
vidyä-kämas tu giriçaà 

dämpatyärtha umäà satém ||

The person desiring fame should worship Indra (yajïaà yajed
yaças-kämaù). The person desiring to hoard wealth should
worship Varuëa (koça-kämaù pracetasam). The person desiring
knowledge should worship Çiva (vidyä-kämas tu giriçaà). The
person desiring affectionate relationship between husband and
wife should worship Umä (dämpatya artha umäà satém).

Verse Summary: Fame - Indra, Hoard wealth - Varuna,
Knowledge - Siva, Affectionate conjugal relationship – Uma.



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.8 ||
dharmärtha uttama-çlokaà 
tantuù tanvan pitèn yajet |
rakñä-kämaù puëya-janän 
ojas-kämo marud-gaëän ||

One should worship Lord Viñëu or His devotee for spiritual advancement in
knowledge (dharma artha uttama-çlokaà), and for protection of heredity
and advancement of a dynasty one should worship the various demigods.

The person desiring dharma should worship Dharma (dharmärtha uttama-
çlokaà). The person desiring many descendants should worship the Pitås
(tantuù tanvan pitèn yajet). The person desiring protection should worship
the Yakñas (rakñä-kämaù puëya-janän). The person desiring strong senses
should worship the Maruts (ojas-kämo marud-gaëän).

Verse Summary: Religion - Dharma, Descendants - Pitrs, Protection - Yaksas,
Strong senses - Maruts.



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.9 ||
räjya-kämo manün devän 

niråtià tv abhicaran yajet |
käma-kämo yajet somam 
akämaù puruñaà param ||

One who desires domination over a kingdom or an empire should
worship the Manus (räjya-kämo manün devän). One who desires
victory over an enemy should worship the demons (niråtià tv
abhicaran yajet), and one who desires sense gratification should
worship the moon (käma-kämo yajet somam). But one who desires
nothing of material enjoyment should worship the Supreme
Personality of Godhead (akämaù puruñaà param).

Verse Summary: Dominion over a kingdom - Manus, Victory over an
enemy - Demons, Sense gratification - Moon, No material desires –
Supreme Lord.



|| 5.19.27 ||
satyaà diçaty arthitam arthito nåëäà
naivärthado yat punar arthitä yataù

svayaà vidhatte bhajatäm anicchatäm
icchäpidhänaà nija-päda-pallavam

The Lord certainly gives (satyaà diçaty) desired objects to
devotees who request them (arthitam arthito nåëäà), but he does
not give those objects (na eva arthadah) in such a way that the
devotee will ask again after finishing his enjoyment (yat punar
arthitä yataù). In other words, he gives his lotus feet (svayaà
vidhatte nija-päda-pallavam), which include all desirables
(icchäpidhänaà), to those worshippers (bhajatäm) who do not
even desire them (anicchatäm).



SVCT Commentary on this verse

• The practitioner of pure bhakti, even if he has desires, becomes
successful. He becomes equal to the niñkäma-bhakta.

• Being requested by worshippers (nåëäm) for desired objects
(arthitam), the Lord gives those objects.

• He does not give the object (na arthadaù) in such a way that object
is again requested, after enjoyment.

• What does this mean?

• He gives himself to those who do not desire his lotus feet, such as
Dhruva. By mercy he gives his lotus feet, which include all desires
(icchäpidhänam).

• Or another meaning is “He forcibly (svayam) gives his feet, which
destroy all other desires.”



SVCT Commentary on this verse

• Just as a father gives the child sugar candy though the child does not
want it, and that way makes the child give up eating dirt, so the
Lord gives the devotee his lotus feet, and that way the devotee gives
up material endeavors.

• Therefore one should worship the Lord without a mixture of jïäna
or karma. Tivreëa bhakti-yogena yajeta puruñäm param. (SB 2.3.10)

• However, the attainment of the lotus feet of the Lord by niñkäma or
sakäma bhaktas should not be considered the same in all ways.

• That which is pure by nature and that which is purified by force do
not have the same value.

• Thus the excellence of Hanumän is greater than that of Dhruva.



Madhya 22.37- 41

anya-kämé yadi kare kåñëera bhajana
nä mägiteha kåñëa täre dena sva-caraëa

kåñëa kahe,—‘ämä bhaje, mäge viñaya-sukha
amåta chäòi’ viña mäge,—ei baòa mürkha

ämi—vijïa, ei mürkhe ‘viñaya’ kene diba?
sva-caraëämåta diyä ‘viñaya’ bhuläiba

käma lägi’ kåñëe bhaje, päya kåñëa-rase
käma chäòi’ ‘däsa’ haite haya abhiläñe



Hari Bhakti Sudhodaya

sthänäbhiläñé tapasi sthito ‘haà
tväà präptavän deva-munéndra-guhyam

käcaà vicinvann api divya-ratnaà
svämin kåtärtho ‘smi varaà na yäce

O my Lord (svämin), because I was seeking an opulent material
position (sthäna abhiläñé), I was performing severe types of
penance and austerity (tapasi sthitah ahaà). Now I have gotten
You (tväà präptavän), who are very difficult for the great
demigods, saintly persons and kings to attain (deva-munéndra-
guhyam). I was searching after a piece of glass (käcaà
vicinvann), but instead I have found a most valuable jewel (api
divya-ratnaà). Therefore I am so satisfied (kåtärtho asmi) that I
do not wish to ask any benediction from You (varaà na yäce).’



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.10 ||
akämaù sarva-kämo vä 

mokña-käma udära-dhéù |
tévreëa bhakti-yogena 

yajeta puruñaà param ||

The person desiring destruction of all desires (akämaù), the person
with all desires (sarva-kämo vä), and even the person with an intense
desire for liberation (mokña-käma), if he has good intelligence
(udära-dhéù), will worship the Supreme Lord (yajeta puruñaà
param) with pure bhakti (tévreëa bhakti-yogena).

Verse Summary: An intelligent person, be he an akami or a sarva
kami or a moksa kami, will worship the Supreme Lord with tivra-
bhakti.



Desires for Bhukti and Mukti obstruct Bhakti

bhukti-mukti-spåhä yävat 
piçäcé hådi vartate 

tävad bhakti-sukhasyätra 
katham abhyudayo bhavet

How can the happiness of bhakti (katham tävad bhakti-
sukhasya) arise in the heart (hådi abhyudayo bhavet) when the
witch of desire for enjoyment and liberation (bhukti-mukti-
spåhä piçäcé yävat) remains there (atra vartate)? (BRS)



Desires for Bhukti and Mukti obstruct Bhakti

sa vai nivåtti-nirataù
sarvatropekñako muniù
kasya vä båhatém etäm

ätmärämaù samabhyasat

Çukadeva was fixed in the brahman (sa vai muniù nivåtti-
nirataù), indifferent to everything (sarvatra upekñakah), and
enjoying in the self (ätmärämaù). Why did he study this
elaborate work (kasya vä båhatém etäm samabhyasat)? (SB
1.7.9)



Desires for Bhukti and Mukti obstruct Bhakti

tasyäravinda-nayanasya padäravinda-
kiïjalka-miçra-tulasé-makaranda-väyuù
antar-gataù sva-vivareëa cakära teñäà

saìkñobham akñara-juñäm api citta-tanvoù

The wind carrying the aroma (makaranda-väyuù) of tulasé
which had touched the filaments of the Lord’s toe nails on his
lotus feet (tasya aravinda-nayanasya padäravinda-kiïjalka-
miçra tulasé) entered their minds through the nostrils (antar-
gataù sva-vivareëa) and began to agitate their minds and bodies
(saìkñobham cakära teñäà citta-tanvoù), even though they
were fixed in Brahman (akñara-juñäm api).(SB 3.15.43)



Desires for Bhukti and Mukti obstruct Bhakti

süta uväca
ätmärämäç ca munayo

nirgranthä apy urukrame
kurvanty ahaitukéà bhaktim

ittham-bhüta-guëo hariù

Some sages who are ätmärämas (ätmärämäç ca munayah),
beyond the scriptures, false ego and rules (nirgranthä apy), also
practice unmotivated, pure bhakti (kurvanty ahaitukéà
bhaktim) to the master of pure bhakti, Kåñëa (urukrame),
since he possesses qualities attractive to even them (ittham-
bhüta-guëo hariù). (SB 1.7.10)



Desires for Bhukti and Mukti obstruct Bhakti

|| 2.1.9 ||
pariniñöhito ’pi nairguëya 

uttama-çloka-lélayä |
gåhéta-cetä räjarñe 

äkhyänaà yad adhétavän ||

O King (räjarñe)! Though I was fixed in brahman (pariniñöhitah
api) and beyond the guëas (nairguëya), my mind became
attracted (gåhéta-cetä) to the pastimes of the Lord (uttama-çloka-
lélayä). I thus learned about his pastimes (äkhyänaà yad
adhétavän).

Verse Summary: Despite the fact that I was fixed in Brahman, the
pastimes of the Lord attracted me so much that I was forced to
learn them from my father.



|| 3.15.48 ||

nätyantikaà vigaëayanty api te prasädaà
kimv anyad arpita-bhayaà bhruva unnayais te
ye ’ìga tvad-aìghri-çaraëä bhavataù kathäyäù

kértanya-tértha-yaçasaù kuçalä rasa-jïäù

Persons who have realized you (te) do not regard attainment of
impersonal liberation as your mercy (nätyantikaà vigaëayanty
prasädaà), what to speak of (kim u) attaining a material position like
Indra (anyad) which is subject to fear caused by the Lord raising his
eyebrow (arpita-bhayaà bhruva unnayais te). O Lord (aìga)! Those
devotees, surrendered to your lotus feet (ye tvad-aìghri-çaraëä), are
expert knowers of rasa (kuçalä rasa-jïäù) derived from narrations
about your fame (bhavataù kathäyäù yaçasaù), which should be
chanted (kértanya) and which purify everyone like a tértha (tértha).



|| 3.15.49 ||

kämaà bhavaù sva-våjinair nirayeñu naù stäc
ceto ’livad yadi nu te padayo rameta

väcaç ca nas tulasivad yadi te ’ìghri-çobhäù
püryeta te guëa-gaëair yadi karëa-randhraù

Let us remain in hellish existence (kämaà bhavaù nirayeñu naù
stät) because of sinful actions (sva-våjinair), if our minds can
achieve prema at your lotus feet (ceto yadi nu te padayo rameta)
like bees which are not injured by the thorns as they taste the
honey (alivad), if our words can remain glorious at your lotus
feet like tulasé leaves (nah väcah tulasivad yadi te aìghri-
çobhäù), and if our ear holes can remain filled with hearing your
qualities (püryeta te guëa-gaëair yadi karëa-randhraù).



|| 4.9.10 ||
yä nirvåtis tanu-bhåtäà tava päda-padma-

dhyänäd bhavaj-jana-kathä-çravaëena vä syät
sä brahmaëi sva-mahimany api nätha mä bhüt

kià tv antakäsi-lulität patatäà vimänät

The bliss for your servant (yä nirvåtis tanu-bhåtäà) that is
available from meditating on your lotus feet (tava päda-padma-
dhyänäd) or from hearing about your pastimes from the devotees
(bhavad-jana-kathä-çravaëena vä syät) is not available (sä api
mä bhüt) in your form of greatness (sva-mahimani) known as
Brahman (brahmani), what to speak of (kià tv) the happiness
for those who fall from the pleasures of Svarga (antakäsi-lulität
patatäà vimänät).



|| 4.20.24 ||
na kämaye nätha tad apy ahaà kvacin

na yatra yuñmac-caraëämbujäsavaù
mahattamäntar-hådayän mukha-cyuto
vidhatsva karëäyutam eña me varaù

I do not desire anything, and especially I do not want liberation
(na kämaye nätha tad apy ahaà kvacit), in which there is no
nectar of your lotus feet (na yatra yuñmac-caraëämbuja äsavaù),
coming from the hearts of great devotees (mahat tama antar-
hådayän) and falling from their mouths (mukha-cyuto). Give me
millions of ears (vidhatsva karëäyutam). That is my request (eña
me varaù).



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.11||
etävän eva yajatäm 

iha niùçreyasodayaù |
bhagavaty acalo bhävo 

yad bhägavata-saìgataù ||

Auspiciousness arises (niùçreyasa udayaù) for the worshippers of
devatäs (etävän eva yajatäm) if firm devotion for the Lord (bhagavaty
acalo bhävo) arises from association with devotees (yad bhägavata-
saìgataù).

Verse Summary: If Tivra bhakti to Supreme Lord is the only
auspicious practice, then will the demigod worshippers naturally
graduate to Tivra bhakti at some stage?

No. They can achieve Tivra bhakti only if they get the association of
devotees. Not otherwise.



Theme – I Demigod Worship Vs Pure Devotional Service (1-12)

|| 2.3.12 ||
jïänaà yad äpratinivåtta-guëormi-cakram
ätma-prasäda uta yatra guëeñv asaìgaù |

kaivalya-sammata-pathas tv atha bhakti-yogaù
ko nirvåto hari-kathäsu ratià na kuryät ||

Transcendental knowledge in relation with the Supreme Lord Hari (yad jïänaà) is knowledge
resulting in the complete suspension of the waves and whirlpools of the material modes
(äpratinivåtta-guëormi-cakram). Such knowledge is self-satisfying (ätma-prasäda) due to its being
free from material attachment (yatra guëeñv asaìgaù), and being transcendental it is approved by
authorities (kaivalya-sammata-pathah). Who could fail to be attracted (kah nirvåto hari-kathäsu
ratià na kuryät)?

When jïäna (yad jïänaà), the path approved for attaining the Lord (kaivalya-sammata-pathah),
which creates indifference to the multitude of material guëas, arises (äpratinivåtta-guëormi-cakram)
and is followed by satisfaction of the self (ätma-prasäda uta), which creates complete detachment
from the guëas (yatra guëeñv asaìgaù), then bhakti-yoga should arise (atha bhakti-yogaù).
Experiencing bliss in bhakti (nirvåtah), how can that person not have attraction for topics of the Lord
(kah hari-kathäsu ratià na kuryät)?

Verse Summary: How can it be proper to make the person who has always worshipped some
devatä develop devotion to the Lord at the end?

When even practitioners of the exalted path of jnana eventually take up to Bhakti yoga after giving up
the path of jnana, why would demigod worshippers not develop attraction for the topics of the Lord?



kaivalyaà sättvikaà jïänaà rajo vaikalpikaà ca yat
präkåtaà tämasaà jïänaà man-niñöhaà nirguëaà småtam

Absolute knowledge is in the mode of goodness (kaivalyaà sättvikaà
jïänaà), knowledge based on duality is in the mode of passion (rajo
vaikalpikaà ca yat), and foolish, materialistic knowledge is in the mode of
ignorance (präkåtaà tämasaà jïänaà). Knowledge based upon Me,
however, is understood to be transcendental (mad-niñöhaà nirguëaà
småtam). SB 11.25.24

vanaà tu sättviko väso grämo räjasa ucyate
tämasaà dyuta-sadanaà man-niketaà tu nirguëam

Residence in the forest is in the mode of goodness (vanaà tu sättviko väso),
residence in a town is in the mode of passion (grämo räjasa ucyate),
residence in a gambling house displays the quality of ignorance (tämasaà
dyuta-sadanaà), and residence in a place where I reside is transcendental
(man-niketaà tu nirguëam). SB 11.25.25



sättvikaù kärako ’saìgé rägändho räjasaù småtaù
tämasaù småti-vibhrañöo nirguëo mad-apäçrayaù

A worker free of attachment is in the mode of goodness (sättvikaù asaìgé
kärakah); a worker blinded by personal desire is in the mode of passion
(rägändho räjasaù småtaù), and a worker who has completely forgotten how
to tell right from wrong is in the mode of ignorance (tämasaù småti-
vibhrañöo). But a worker who has taken shelter of Me is understood to be
transcendental to the modes of nature (nirguëo mad-apäçrayaù). SB
11.25.26

sättvikyädhyätmiké çraddhä karma-çraddhä tu räjasé
tämasy adharme yä çraddhä mat-seväyäà tu nirguëä

Faith directed toward spiritual life is in the mode of goodness
(sättvikyädhyätmiké çraddhä), faith rooted in fruitive work is in the mode of
passion (karma-çraddhä tu räjasé), faith residing in irreligious activities is in
the mode of ignorance (tämasy adharme yä çraddhä), but faith in My
devotional service is purely transcendental (mat-seväyäà tu nirguëä). SB
11.25.27



sättvikaà sukham ätmotthaà viñayotthaà tu räjasam
tämasaà moha-dainyotthaà nirguëaà mad-apäçrayam

Happiness derived from the self is in the mode of goodness (sättvikaà
sukham ätmotthaà), happiness based on sense gratification is in the mode
of passion (viñayotthaà tu räjasam), and happiness based on delusion and
degradation is in the mode of ignorance (tämasaà moha-dainy utthaà). But
that happiness found within Me is transcendental (nirguëaà mad-
apäçrayam). SB 11.25.29



Theme – II Saunaka inspires Suta to speak more (13-25)

|| 2.3.13 ||
çaunaka uväca—

ity abhivyähåtaà räjä 
niçamya bharatarñabhaù |
kim anyat påñöavän bhüyo 
vaiyäsakim åñià kavim ||

Çaunaka said: Hearing the explanations (ity abhivyähåtaà
niçamya), what else did the King (kim anyat räjä), best of the
Bharata lineage (bharata rñabhaù), ask (påñöavän bhüyo) the
wise sage Çukadeva (vaiyäsakim åñià kavim)?

Verse Summary: Hearing these explanations, what did Pariksit
ask further?



|| 1.18.12 ||

karmaëy asminn anäçväse
dhüma-dhümrätmanäà bhavän

äpäyayati govinda-
päda-padmäsavaà madhu

We have just begun the performance of this fruitive activity, a
sacrificial fire (karmaëy asminn), without certainty of its result
due to the many imperfections in our action (anäçväse). Our
bodies have become black from the smoke (dhüma-dhümra
ätmanäà), but we are factually pleased (äpäyayati) by the nectar
of the lotus feet of the Personality of Godhead, Govinda, which
you are distributing (govinda- päda-padmäsavaà madhu).



|| 1.1.21 ||

kalim ägatam äjïäya
kñetre 'smin vaiñëave vayam

äsénä dérgha-satreëa
kathäyäà sakñaëä hareù

Knowing well that the age of Kali has already begun (kalim
ägatam äjïäya), we are assembled here in this holy place (asmin
vaiñëave kñetre äsénä vayam) to hear at great length (sakñaëä)
the transcendental message of Godhead (hareù kathäyäà) and in
this way perform sacrifice (dérgha-satreëa).



|| 1.1.19 ||

vayaà tu na vitåpyäma
uttama-çloka-vikrame

yac-chåëvatäà rasa-jïänäà
svädu svädu pade pade

We never tire (vayaà tu na vitåpyäma) of hearing the
transcendental pastimes of the Personality of Godhead, who is
glorified by hymns and prayers (uttama-çloka-vikrame). Those
who have developed a taste for transcendental relationships with
Him (rasa-jïänäà) relish hearing of His pastimes at every
moment (yac-çåëvatäà svädu svädu pade pade).



Theme – II Saunaka inspires Suta to speak more (13-25)

|| 2.3.14 ||
etac chuçrüñatäà vidvan 
süta no ’rhasi bhäñitum |
kathä hari-kathodarkäù 

satäà syuù sadasi dhruvam ||

O learned Süta (vidvan süta)! You should tell that to us (nah
bhäñitum arhasi), who desire to hear (çuçrüñatäà). Topics which
conclude in discussion of the Lord (kathä hari-kathä udarkäù)
will certainly (dhruvam) appear (syuù) in the assembly of great
devotees (satäà sadasi).

Verse Summary: You are learned and we are eager. So please tell
us. Definitely further topics regarding the Supreme Lord would
have been discussed in such an exalted assembly.



|| 2.10.1 ||

çré-çuka uväca—
atra sargo visargaç ca 

sthänaà poñaëam ütayaù |
manvantareçänukathä 

nirodho muktir äçrayaù ||

Çukadeva said: In this Puräëa there are ten topics (atra): creation,
secondary creation (sargo visargaç ca), protection, mercy of the
Lord, material activities (sthänaà poñaëam ütayaù), the conduct
of the Manus, stories of the Lord (manvantara éçänukathä),
destruction of the universe, liberation and the ultimate shelter
(nirodho muktir äçrayaù).



|| 2.10.2 ||

daçamasya viçuddhy-arthaà 
navänäm iha lakñaëam |
varëayanti mahätmänaù 
çrutenärthena cäïjasä ||

The great devotees such as Vidura and Maitreya describe properly
(mahätmänaù varëayanti aïjasä) the nine topics (navänäm iha
lakñaëam) in order to impart the highest knowledge of the tenth
topic (daçamasya viçuddhy-arthaà), through the words of the
scripture and stories to illustrate their meaning (çrutena ca
arthena).



|| 12.12.66 ||

kali-mala-saàhati-kälano ’khileço
harir itaratra na géyate hy abhékñëam
iha tu punar bhagavän açeña-mürtiù

paripaöhito ’nu-padaà kathä-prasaìgaiù

Näräyaëa, the soul of the universal form (harih akhila éçah), who
annihilates the accumulated sins of the Kali age (kali-mala-
saàhati-kälanah), is not glorified much in other works (itaratra
na géyate hy abhékñëam). But Bhagavän (tu bhagavän), with
unlimited forms (açeña-mürtiù), is abundantly and constantly
(punah) described throughout (paripaöhito anu-padaà) the
various narrations of this Çrémad-Bhägavatam (kathä-prasaìgaiù).



|| 3.5.10 ||
parävareñäà bhagavan vratäni

çrutäni me vyäsa-mukhäd abhékñëam
atåpnuma kñulla-sukhävahänäà
teñäm åte kåñëa-kathämåtaughät

Great person (bhagavan)! I have heard repeatedly (çrutäni me
abhékñëam) of various natures of high and low persons (para
avareñäà vratäni) from the mouth of Vyäsadeva (vyäsa-mukhät).
I have been satiated with hearing about those natures (teñäm
atåpnuma) which give insignificant happiness (kñulla sukha-
avahänäà), being devoid of (åte) the great sweetness of Kåñëa’s
pastimes (kåñëa-katha amåta-oghät).



Srila Prabhupada about this verse

• Vidura explained to Maitreya his position of being fully
satiated with the knowledge of mundane social and political
topics and having no more interest in them.

• He was anxious to hear transcendental topics regarding Lord
Çré Kåñëa.

• Because there were insufficient topics directly concerning
Kåñëa in the Puräëas, Mahäbhärata, etc., he was not satisfied
and wanted to know more about Kåñëa.



Srila Prabhupada about this verse

• Vidura wanted to hear of everything from Maitreya, and so he
inquired from him, but he desired that all the topics be in
relationship with Kåñëa.

• As fire is never satisfied in its consumption of firewood, so a
pure devotee of the Lord never hears enough about Kåñëa.

• Historical events and other narrations concerning social and
political incidents all become transcendental as soon as they
are in relationship with Kåñëa.

• That is the way to transform mundane things into spiritual
identity.

• The whole world can be transformed into Vaikuëöha if all
worldly activities are dovetailed with kåñëa-kathä.



|| 2.7.51 ||
idaà bhägavataà näma 

yan me bhagavatoditam |
saìgraho ’yaà vibhüténäà 

tvam etad vipulé kuru ||

This work called Bhägavatam (idaà bhägavataà näma), spoken
to me by the Lord (yad me bhagavatä uditam), is a collection of
the Lord’s vibhütis (ayaà vibhüténäà saìgrahah). You should
distribute it everywhere (tvam etad vipulé kuru).



|| 2.7.52 ||
yathä harau bhagavati 

nåëäà bhaktir bhaviñyati |
sarvätmany akhilädhäre 
iti saìkalpya varëaya ||

After making a saìkalpa (iti saìkalpya), you should speak the
Bhägavatam (varëaya) in such a way that devotion (yathä
bhaktih) to Hari, attractor of the mind (harau), Bhagavän, the
blissful object of worship (bhagavati), the essence of all worship
(sarvätmany) and the fulfiller of all desires (akhilädhäre), will
appear in the people of Kali-yuga (nåëäà bhaviñyati).



Theme – II Saunaka inspires Suta to speak more (13-25)

|| 2.3.15 ||
sa vai bhägavato räjä 

päëòaveyo mahä-rathaù |
bäla-kréòanakaiù kréòan 
kåñëa-kréòäà ya ädade ||

That King (sah räjä), grandson of the Päëòavas (päëòaveyah),
and a mahä-ratha (mahä-rathaù), who (yah), while playing as a
child with toys (bäla-kréòanakaiù kréòan), would enact Kåñëa’s
pastimes (kåñëa-kréòäà ädade), was a great devotee
(bhägavatah).

Verse Summary: Parkisit was so exalted that, even as a child, he
would enact Krsna’s pastimes while playing with toys.



|| 3.2.2 ||
yaù païca-häyano mäträ

prätar-äçäya yäcitaù
tan naicchad racayan yasya

saparyäà bäla-lélayä

He was one who even in his childhood, at the age of five years
(yaù païca-häyano mäträ), was so absorbed in the service of
Lord Kåñëa (saparyäà bäla-lélayä) that when he was called by his
mother for morning breakfast (prätar-äçäya yäcitaù), he did not
wish to have it (tad na icchad).



Theme – II Saunaka inspires Suta to speak more (13-25)

|| 2.3.16 ||
vaiyäsakiç ca bhagavän 
väsudeva-paräyaëaù |
urugäya-guëodäräù 

satäà syur hi samägame ||

Omniscient Çukadeva (vaiyäsakiç ca bhagavän) was surrendered
to Väsudeva (väsudeva-paräyaëaù). In the meeting of such
devotees (satäà samägame) there will arise (hi syuh) talks
containing abundant qualities of Kåñëa, which fulfill all the
mind’s desires (urugäya-guëa udäräù).

Verse Summary: Sukadev Goswami was also a completely
surrendered soul. Therefore, in such an exalted assembly,
abundant Krsna katha would have been discussed.



Theme – II Saunaka inspires Suta to speak more (13-25)

|| 2.3.17 ||
äyur harati vai puàsäm 

udyann astaà ca yann asau |
tasyarte yat-kñaëo néta 
uttama-çloka-värtayä ||

Both by rising and by setting (yad udyann astaà ca), the sun
(asau) decreases the duration of life of everyone (äyur harati vai
puàsäm), except one (tasya rte) who utilizes the time (yat-
kñaëo néta) by discussing topics of the Supreme Lord (uttama-
çloka-värtayä).

Verse Summary: Any time that is spent without discussing Krsna
katha decreases the duration of one’s life.



Portfolio 1 – Karma Sacivä

rüpa-bhedäspadaà divyaà
käla ity abhidhéyate

bhütänäà mahad-ädénäà
yato bhinna-dåçäà bhayam

I am astonishing time (divyaà käla)--the cause (äspadaà) of
transformation of material objects (rüpa-bheda), from which
fear arises (yato bhayam) for living beings (bhütänäà) with
material bodies in ignorance (mahad-ädénäà bhinna-dåçäà). –
Kapiladev to Devahuti – 3.29.37



Portfolio 1 – Karma Sacivä

prabhävaà pauruñaà prähuù
kälam eke yato bhayam
ahaìkära-vimüòhasya

kartuù prakåtim éyuñaù

Time is said to be the Lord’s power (kälam prähuù pauruñaà
prabhävaà), by which fear arises in the jéva (yato bhayam
kartuù), having contacted prakröi (prakåtim éyuñaù) and being
bewildered by ego (ahaìkära-vimüòhasya). – Kapiladev to
Devahuti – 3.26.16



Portfolio 2 – Daiva Sacivä

sarvaà käla-kåtaà manye 
bhavatäà ca yad apriyam |

sa-pälo  yad-vaçe loko 
väyor iva ghanävaliù ||

I consider (manye) that this, which is unwelcome (yad apriyam),
has all been done to you by time (bhavatäà sarvaà käla-kåtaà),
which controls the world (yad-vaçe lokah) and its protectors (sa-
pälah) just as the wind controls the clouds (väyor iva
ghanävaliù). - Bhismadev to Yudhistir – SB 1.9.14





Portfolio 2 – Daiva Saciva

na hy asya karhicid räjan 
pumän veda vidhitsitam |

yad vijijïäsayä yuktä 
muhyanti kavayo ’pi hi ||

O King (räjan)! No one can understand (pumän na hy karhicid
veda) the plan of Kåñëa (asya vidhitsitam) because (yad) even
those engaged in reasoning and scripture (vijijïäsayä yuktä
kavayah api) are bewildered by that inquiry (muhyanti hi). -
Bhismadev to Yudhistir – SB 1.9.16



Portfolio 2 – Daiva Saciva

tasmäd idaà daiva-tantraà 
vyavasya bharatarñabha |

tasyänuvihito ’näthä 
nätha pähi prajäù prabho ||

O master (nätha)! O controller (prabho)! Of best of the Bharata
lineage (bharata rñabha)! Therefore (tasmäd), discerning
(vyavasya) that the suffering and happiness is dependent only on
Kåñëa (idaà daiva-tantraà), follow him (tasya anuvihito) and
protect the helpless citizens (anäthä prajäù pähi). - Bhismadev
to Yudhistir – SB 1.9.17



Portfolio 2 – Daiva Saciva

na karhicin mat-paräù çänta-rüpe
naìkñyanti no me 'nimiño leòhi hetiù

yeñäm ahaà priya ätmä sutaç ca
sakhä guruù suhådo daivam iñöam 

The devotees in the spiritual world (mat-paräù çänta-rüpe) are
never deprived (na karhicin naìkñyanti) of any enjoyment. My
wheel of time (me animiño hetiù) does not afflict those
devotees (na leòhi), for whom I am a lover, the ätmä, son,
friend, elder, companion or worshipable deity (yeñäm ahaà
priya ätmä sutaç ca sakhä guruù suhådo daivam iñöam). -
Kapiladev to Devahuti – 3.25.38



Theme – II Saunaka inspires Suta to speak more (13-25)

|| 2.3.18 ||
taravaù kià na jévanti 

bhasträù kià na çvasanty uta |
na khädanti na mehanti 

kià gräme paçavo ’pare ||

Do not the trees live long life (taravaù kià na jévanti)? Do not the
bellows breathe (bhasträù kià na çvasanty uta)? Do not the village
animals and animal-like men eat and mate (na khädanti na mehanti
kià gräme paçavo apare)?

Verse Summary: But isn’t life meant to be spent in eating, mating
and merry making?

Trees live a longer life, the bellows of a black smith breathe stronger,
and animals eat and mate better that humans. But what is the worth of
such a life?



Theme – II Saunaka inspires Suta to speak more (13-25)

|| 2.3.19 ||
çva-viò-varähoñöra-kharaiù 
saàstutaù puruñaù paçuù |

na yat-karëa-pathopeto 
jätu näma gadägrajaù ||

This human animal (puruñaù paçuù), whose ear (yat-karëa-patha
upeto) has never heard about Kåñëa (na jätu näma gadägrajaù), is
praised (saàstutaù) by dogs, hogs, camels and donkeys (çva-viò-
varäha-uñöra-kharaiù).

Verse Summary: “You are only reproaching those people engaged in
sense gratification, but the whole world glorifies them!”

Such animal like people are glorified profusely by only those people
who are like dogs, pigs, camels and donkeys.



Theme – II Saunaka inspires Suta to speak more (13-25)

|| 2.3.20 ||
bile batorukrama-vikramän ye

na çåëvataù karëa-puöe narasya |
jihväsaté därdurikeva süta

na copagäyaty urugäya-gäthäù ||

Süta (süta)! How lamentable (bata)! The ears of a person
(narasya karëa-puöe) who has not heard (ye na çåëvataù) the
glories of the Lord (ukrama-vikramän) are like snake holes
(bile). The tongue (jihvä) which does not chant the glories of the
Lord (na ca upagäyaty urugäya-gäthäù) is as offensive (asaté) as
a frog’s tongue (därdurikä iva).

Verse Summary: The ears of such people who have not heard the
Lord’s glories are like snake holes. Their tongues which do not
chant the Lord’s glories are like tongues of frogs.



|| 11.28.2 ||

para-svabhäva-karmäëi
yaù praçaàsati nindati

sa äçu bhraçyate svärthäd
asaty abhiniveçataù

Whoever indulges in praising or criticizing (yaù praçaàsati
nindati) the qualities and behavior of others (para-svabhäva-
karmäëi) will quickly become deviated from his own best
interest (sah äçu svärthäd bhraçyate) by his entanglement in
illusory dualities (asaty abhiniveçataù).



• The words asaty abhiniveçataù, "by absorption in the
temporary, or unreal," indicate that one should not adopt a
concept of material duality and praise or criticize other
materialistic persons.

• Rather, one should praise the pure devotees of the Supreme
Lord and criticize the mentality of rebellion against the
Personality of Godhead, by which one becomes a nondevotee.

• An honest citizen distinguishes between the life of civil
freedom and that of imprisonment, whereas a foolish prisoner
distinguishes between comfortable and uncomfortable prison
cells.

• Just as for a free citizen any situation in prison is
unacceptable, for a liberated, Kåñëa conscious devotee any
material position is unappealing.



• Çréla Bhaktisiddhänta Sarasvaté Öhäkura indicates that rather
than trying to separate conditioned souls by materialistic
distinctions, one should bring them together to chant the holy
names of the Lord and propagate the saìkértana movement of
Lord Caitanya.

• Material life is always imperfect, full of ignorance and
disappointing in the end.

• Rather than praising and criticizing the high and low features
of ignorance, one should be absorbed in Kåñëa consciousness,
on the spiritual platform of eternity, bliss and knowledge.



Theme – II Saunaka inspires Suta to speak more (13-25)

|| 2.3.21||
bhäraù paraà paööa-kiréöa-juñöam

apy uttamäìgaà na namen mukundam|
çävau karau no kurute saparyäà

harer lasat-käïcana-kaìkaëau vä ||

The head (uttama aìgaà), decorated with turban and crown (paraà
paööa-kiréöa-juñöam apy), which does not bow to Kåñëa (na namen
mukundam), is simply a heavy weight which will sink the person in
saàsära (bhäraù). The hands (karau) which do not make offerings to
the Lord (na kurute harer saparyäà), though decorated with
glittering gold bracelets (lasat-käïcana-kaìkaëau vä), are those of a
dead person (çävau).

Verse Summary: Their heavy turbans and crowns will drown them in
samsara because of not bowing down to the Lord. Their hands which
do not make offering to the Lord are like the hands of a dead body.



Theme – II Saunaka inspires Suta to speak more (13-25)

|| 2.3.22 ||
barhäyite te nayane naräëäà

liìgäni viñëor na nirékñato ye |
pädau nåëäà tau druma-janma-bhäjau

kñeträëi nänuvrajato harer yau ||

Men’s eyes (nayane naräëäà) which do not see the form of the Lord
(liìgäni viñëor na nirékñato ye) are like the eyes on the peacock
feather, and they fall on the thorny field of saàsära (barhäyite te).
Men’s feet (pädau nåëäà tau) which do not walk to the places of the
Lord (harer kñeträëi na anuvrajato yau) are like the bases of trees, to
be cut by the axes of Yama-dütas (druma-janma-bhäjau).

Verse Summary: Their eyes which do not see the forms of the Lord
are like eyes of a peacock feather. Their feet which do not visit temples
are like bases of trees.



Theme – II Saunaka inspires Suta to speak more (13-25)

|| 2.3.23 ||
jévaï chavo bhägavatäìghri-reëuà
na jätu martyo ’bhilabheta yas tu|
çré-viñëu-padyä manujas tulasyäù

çvasaï chavo yas tu na veda gandham ||

That person (yah martyah) who does not smear his body with the
dust from the devotees’ feet (na jätu abhilabheta bhägavata aìghri-
reëuà) is a ghost, whose offerings are not accepted by the Lord (jévaï
çavah). That person (yah manujah) who does not smell the fragrance
of the tulasé on Viñëu’s feet (na veda gandham çré-viñëu-padyä
tulasyäù) is similarly a ghost (çvasaï çavah).

Verse Summary: Such a person who does not smear his body with the
dust from the devotee’s feet, and who does not smell the tulasi on
Visnu’s feet is a ghost.



Theme – II Saunaka inspires Suta to speak more (13-25)

|| 2.3.24 ||
tad açma-säraà hådayaà batedaà

yad gåhyamäëair hari-näma-dheyaiù |
na vikriyetätha yadä vikäro

netre jalaà gätra-ruheñu harñaù ||

Alas (bata)! That heart (tad hådayaà) which does not transform
(na vikriyeta) on hearing the names of the Lord (yad
gåhyamäëair hari-näma-dheyaiù), even though he shows (yadä
vikäro) tears in the eyes (netre jalaà) and hair standing on end
(gätra-ruheñu harñaù), is made of iron (açma-säraà).

Verse Summary: The heart of such a person is certainly made of
iron as he doesn’t manifest ecstatic symptoms on hearing the
name of the Lord.



Reliable Qualities of a person who has developed Bhäva-Bhakti
kñäntir avyartha-kälatvaà 

viraktir mäna-çunyatä |
äçä-bandhaù samutkaëöhä 

näma-gäne sadä ruciù ||

äsaktis tad-guëäkhyäne 
prétis tad-vasati-sthale |

ity ädayo ’nubhäväù syur 
jäta-bhäväìkure jane ||

The anubhävas or characteristics (anubhäväù) of a person who has
developed the bud of bhäva (jäta-bhäväìkure jane) are as follows (ity ädayo
syuh): tolerance, not wasting time (kñäntir avyartha-kälatvaà), detachment
from enjoyment, pridelessness (viraktir mäna-çunyatä), confidence in the
Lord’s mercy, longing for the Lord (äçä-bandhaù samutkaëöhä), taste for
chanting the name of the Lord (näma-gäne sadä ruciù), attachment to
discussing about the Lord’s qualities (äsaktis tad-guëäkhyäne), and
attachment to living in the abode of the Lord (prétis tad-vasati-sthale).
(BRS)



Raty-äbhäsa – Reflection of Bhava

vyaktaà masåëiteväntar
lakñyate rati-lakñaëam |

mumukñu-prabhåténäà ced
bhaved eñä ratir na hi ||

If softness of the heart (masåëiteväntar ced), the symptom
of rati (rati-lakñaëam), becomes clearly visible (vyaktaà
lakñyate) in persons desiring liberation, or in other
unqualified persons (mumukñu-prabhåténäà), it is not
real rati (eñä ratir na hi bhaved). (BRS)



Raty-äbhäsa – Reflection of Bhava

Jiva Goswami

• It has been stated that the quality of real rati is having the
desire only to please the Lord.

• If other desires are present, it should not be considered rati,
in spite of the presence of other symptoms, such as sättvika-
bhävas. That is explained in this verse.

• If the rati characterized by internal softness (melting of the
heart), or what appears to be so, becomes visible in persons,
such as those desiring liberation, it should not be considered
real rati, because persons desiring liberation have other
desires.



Raty-äbhäsa – Reflection of Bhava

kintu bäla-camatkära-
karé tac-cihna-vékñayä |

abhijïena subodho ’yaà 
raty-äbhäsaù prakértitaù ||

pratibimbas tathä cchäyä 
raty-äbhäso dvidhä mataù ||

Though this semblance of rati is very astounding to the innocent
(bäla-camatkära-karé), those in knowledge (kintu ayaà
abhijïena) understand what it really is (ayaà subodhah) by
seeing the characteristics (tac-cihna-vékñayä). This is called raty-
äbhäsa, a semblance of rati (raty-äbhäsaù prakértitaù). This
semblance of rati has two types (raty-äbhäso dvidhä mataù):
reflection (prati-bimba) and splendor (chäyä) (pratibimbas
tathä cchäyä). (BRS)



Raty-äbhäsa – Reflection of Bhava (Pratibimba Raty-
äbhäsa)

açramäbhéñöa-nirvähé 
rati-lakñaëa-lakñitaù |

bhogäpavarga-saukhyäàça-
vyaïjakaù pratibimbakaù ||

When there are apparent qualities of rati (rati-lakñaëa-
lakñitaù), accompanied by desires for enjoyment and
liberation (bhogäpavarga-saukhya aàça-vyaïjakaù), it is
called the pratibimba (reflection) raty-äbhäsa
(pratibimbakaù). This pratibimba raty-äbhäsa awards the
goals of enjoyment and liberation to those persons
without their having to exert effort (açrama abhéñöa-
nirvähé). (BRS)



Raty-äbhäsa – Reflection of Bhava (Pratibimba Raty-äbhäsa)

daivät sad-bhakta-saìgena 
kértanädy-anusäriëäm |

präyaù prasanna-manasäà 
bhoga-mokñädi rägiëäm ||

keñäàcit hådi bhävendoù 
pratibimba udaïcati |

tad-bhakta-hån-nabhaù-sthasya 
tat-saàsarga-prabhävataù ||

This reflection of the moon of bhäva (bhäva indoù pratibimbah) appears
in the hearts of some persons (keñäàcit hådi udaïcati) who are attached
to enjoyment or liberation (bhoga-mokñädi rägiëäm), but who become
somewhat satisfied by following the aìgas of bhakti (kértanädy-
anusäriëäm präyaù prasanna-manasäà) through occasional association
with real devotees (daivät sad-bhakta-saìgena). That moon of bhäva is
situated in the sky of the real devotee’s heart (tad-bhakta-hån-nabhaù-
sthasya), and it appears as a reflection in the non-devotee for some time by
its impressions (tat-saàsarga-prabhävataù). (BRS)



Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-äbhäsa)

kñudra-kautühala-mayé 
caïcalä duùkha-häriëé |

rateç chäyä bhavet kiàcit
tat-sädåçyävalambiné ||

That which has some similarity to real rati (tat-sädåçya
kiàcit avalambiné), which possesses a small amount of
interest in the Lord (kñudra-kautühala-mayé), which is
unstable (caïcalä), and which destroys suffering (duùkha-
häriëé), is called chäyä-raty-äbhäsa (rateh chäyä
bhavet).(BRS)



Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-äbhäsa)
Jiva Goswami

• Here the word chäyä means beauty or splendor.

• Here it also means a reflection of or resemblance to beauty.

• This verse describes this chäyä-raty-äbhäsa, taking into
account the meaning of chäyä as “resemblance to beauty” in
combination with the word äbhäsa.

• Little interest (kñudra-kautühala) means that though the Lord
and bhakti are spiritual, the person has interest in them only
as material objects.

• Because there is curiosity relating to the Lord, even though
material, there is an appearance of a little splendor (känti).



Raty-äbhäsa – Reflection of Bhava (Chäyä Raty-äbhäsa)
Jiva Goswami

• Because of the slight attraction to the Lord, there will be
slight symptoms similar to those of real rati.

• However, because of its nature as chäyä, it is also unsteady
(caïcalä), unlike the pratibimba-raty-äbhäsa.

• In prati-bimba-raty-äbhäsa, the attraction to material
enjoyment and liberation is very strong, but in chäyä-raty-
äbhäsa, the material curiosity about the Lord is transient.

• Still, because of the influence of the Lord in chäyä-raty-
äbhäsa, there is gradually a destruction of the suffering of
material existence.



Theme – II Saunaka inspires Suta to speak more (13-25)

|| 2.3.25 ||
athäbhidhehy aìga mano-'nukülaà
prabhäñase bhägavata-pradhänaù |

yad äha vaiyäsakir ätma-vidyä-
viçärado nåpatià sädhu påñöaù ||

O sage (aìga)! Please tell us (atha abhidhehy)! You should speak
according to your inclination (mano-anukülaà prabhäñase)
what (yad) the greatest of devotees (bhägavata-pradhänaù),
Çukadeva (vaiyäsakih), expert in knowledge of the Lord (ätma-
vidyä-viçäradah), spoke to the King (nåpatià äha) on being
asked (sädhu påñöaù).

Verse Summary: Therefore, please speak according to your
inclination about the further conversation that happened between
Sukadeva Goswami and Pariksit Maharaj.


