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LESSON 10, TEXTS 48-55: Sfig-HATaT—
INSTRUMENTAL (FRff-#Ron & Tor-Arar—
CONSTITUENT (SUT&TH-3/T)

= The description of Paramatma’s 9fg¥g-=1fad, or the

extrinsic potency. Paramatma presides over both the dc¥J-

& dfevg-2faa

" JivaG now begins his explanation ot a'%??f-ﬁ, which is
de-faT’s &%ﬁ , or field of action = called UIF-IFTd, or

contextual correlation.

. E’%??f-?l'%[ is known by ditferent names, such as Wﬁ[
HTT, and 1



TEXTS 49-53: TWO DIVISIONS OF HIUT
. ﬁﬁﬁ'—w, or -3¥ called AMT, in the form the 3 modes of nature
» SUTGTH-3M¥, called WYTH, in the form of primordial matter

" To explain this, JivaG cites 4 verses where Krsna instructs Uddhava
on Sankhya philosophy, along with Sridhara Svami comments

[11.24.1-4]
3y o FEaEATH Areen qdfafafiay|
g faqma quT 9= TG dofeasd s Yl [1]
JTATS] IFAYT 3rd THHafaw iR
T faasAgu St Fagd gl 2]



THRTE AU daad Afdefaray|
AT ISR Td fg et IaYag ggq il [3]
darR®aRt Y UHfa: Fryafde
M @aaHt H19: To9: JAsfUdiad i (4]

. “I shall now explain to you the principles of Sankhya as
established by the teachers of the past, realizing which a person
should immediately give up the delusion of ditterence. [11.24.1]

= Sridhara Svami comments: “All dualities spring forth from and again merge
back into Paramatma, who is one w/out second, thru the influence of maya
or [the combination of] prakrti & purusa. For one who deliberates on this,
the delusion of duality is dispelled. With this intent, Krsna brings His
discourse on Sankhya, beginning with this verse.”

* Prakrti here = pradhana



“In the period of dissolution prior to the new cycle of yugas and
in the beginning, during Satya, or krta-yuga, when discrimination
was highly evolved, consciousness (the seer) as well as
presentational phenomena (the seen) were one only and
undifferentiated.” [11.24.2]

» Sridhara Svami comments: “’Atho’ is used here in the sense of total [i.e., the

totality of conscious subjects together with the totality ot presentatlonal
phenomena]. Here, consciousness (jiiana) refers to the seer, with which the

totality of presentatlonal phenomena (artha) in the form of the seen were
only, w/out any differentiation whatsoever [ [, meaning that [seer
and seen| were in complete identity in Brahman.”

“That one great (brhat) undivided and singular Truth, which is
beyond speech and mind, was divided into two in the form of Its
maya [the perceptible world] and Its result [the Jivas]” [11.24.3]

» Sridhara Svami comments: “In order that the Great Brahman could become
accessible to speech and the mind, It became divided into two forms, as



" Maya and as its individuated expansion, where Maya means
‘what is perceptible’ and the result (phala) means ‘its

>

manifestation’.

4. Of these two, the “presentational phenomena” (artha)
refers to prakrti consisting of two aspects [namely,
cause and eftect], while “consciousness” (jfiana) refers
to completely different status of being, which is called
purusa.”

» Sridhara Svami comments: “Out of these two individuated
parts, @41, one is prakrti, which has two aspects in the form of
cause and effect.



TEXTS |/ m PRAKRTI = Various A /MATERIAL WORLD\
49-52 stages of modifications = Cycles of creation
Under the influence of & dissolution like day
PARAMATMA'’S TIME potency & night
[11.24.1] | 4 E /
 CREATION = Ji N ( - N
| N = Jivas act DISSOLUTION => Everything merges
piously or sinfully :> €enjoy back into PRAKRTI, which remains in
___ or suffer, respectively an inactive state = Jivas have no
PRAKRTI (inert) = physical bodies & their residual karma
[11.24.3] | MAYA [PHALA = Jival } \_ (daiva, or destiny) remains dormant )
4 PRAKRTI—upadana, or N 4 < O
constituent part of maya PARAMATMA = PRAKRTI &
[11.24.4] The residual karma or destiny PURUSA = they were one [11.24.2]
(daiva) of the PURUSA’s during dissolution, even in
conditioned state is maya’s S (i tt )
\ _ nimitta or instrumental part \_ atya-yuga (in sattva-guna )




TEXT 53: THE SURRH-3 & Af-#RUI DIVISIONS OF |HI™T

" Fever personified (Jvara) speaks to Bhagavan about the
distinction between these two divisions of Maya in the
form of upadana and nimitta, by describing their differing
functions

BTl &d HH ilg: IGHTAT b & UToT 31T fasT: |
dIgTd! dioRIgUaTexd-HI—ANT a- Ao g i

" “Time, destiny, karma, the Jiva, innate disposition, subtle
matter, the presentational field, the vital force, the
empirical self (atma), the modifications of prakrti, the
body, the continuous tflow in the form of seed and sprout—

all these constitute Your Maya. I take shelter in You, the
prohibitory of Maya.” [10.63.26]



= Sridhara Svami comments: “Time is the precipitator; previous action (karma)
is the instrumental cause (nimitta); the same karma, when manitest as on the
verge of delivering its fruit, is called daiva, or destiny; innate disposition
(svabhava) is made up the unconscious impressions left by karma; the Jiva is
that entity to whom these attributes belong; matter (dravya) means the subtle
or causal elements; the presentational field (ksetra) is material nature (as a
whole prakrti); the vital force (prana) means ‘sutra [or the first modification of
prakrti predominantly by rajas]; the empirical self [atma] here means ‘ego’ or
‘[I-consciousness’ [ahankara].”

= Sixteen modifications (fd®R) of EITI%T —> 11 senses + 5 gross
elements = their combination is the body (AT = implicated in a
continuous flow or series, like that of seed & sprout ( )

" Karma by the body = seed (d1ST) = another body like a sprout RE) =
the continuous flow of seeds + sprouts (¥dTg) = the soul’s
transmigration into different species of life forms due to his karma

under the influence of Maya, the prohibitory of whom is Lord Visnu
. 1 take shelter of the Lord.
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ArT—afeg-RIiad
OF PARAMATMA

siq-AmaT; AfR-erRoT, TUT-HTYT; SUTGH-3H=, OR
OR INSTRUMENTAL CONSTITUENT—UYUTH

[THE 3 MODES] [THE 24 TATTVAS, BEGINNING WITH MAHAT-
TATTVA, OF THE PRIMORDIAL MATTER]

ACTUALLY WTT-RT HAS NO POWER TO GRANT
LIBERATION = IT IS A DOORWAY TO A HIGHER fa=m
[BONDAGE] [LIBERATION] THRU INTERNAL POTENCY [S@&Y-XIfed],

WHICH ACTUALLY GRANTS LIBERATION

ASO FUNCTIONS AS

[COVERS THE TRUE [FURNISHES THE JIVA WITH SUTGT-31%1, OR THE
NATURE OF THE JIVA] ILLUSORY KNOWLEDGE] MATERIAL CAUSE




3T Ty FAftafimmsfaweg ueq
FHUIR IR By g i

= “After that, [Rudra, the deity of] self-identity (3MfHHTT) entered the seat
of the 1nd1V1duated ego (GI'I?HFD |of the virat- purusa] along with a
portion of his (Rudra s) active sense (BHUN) [i.e. , ‘T-awareness]|, by

means of which the Jiva is endowed with the sense of what is to be
done.” [3.6.25] = A part of series of verses [3.6.12-25]

= Sridhara Svami comments: “The word 3T#HIH hear means the ego
(W) |of the virat-purusa]; the word S[HHIA (self-identity) [is a name for

the god| Rudra. ‘Along with his actice sense’ ( ) means thru the function of
the ‘I-consciousness [3[@- &

» Karma is compared to a seed only to a point out its causality.

* Pradhana, the primordial matter = ksetra = the root of the entire
constituent, or upadana part of Maya is only a part of Maya. Pure Jiva is
beyond Maya.



3EPR, a material
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upadana cause

[ sftsmen |
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TEXT 54: THE faer & 3ifaslt POTENCIES OF fAfi-®Rur

* Krsna explains the first two functions of the nimitta part of

Maya:
faenfas) o g fafes Sea I
Higrarepst 3Tl AT | fafafid
= “O Uddhava, know that knowledge (fa=IT)” and ignorance (3ffd=IT)
are My two forms (energies), created by My Maya. They are

beginningless and cause the bondage and release of the
embodied beings. [11.11.3]

* Sridhara Svami comments: “The word ‘tanu, or forms’ here
means potencies, because bondage and liberation are expanded
or accomplished by them. They are created or brought about by
My Maya, being forms of Maya’s functions. HI&E®®II though
singular, meant to be taken in the dual.”



TEXT 55: SUBDIVISIONS OF fAfi-$RUI & SUTS--39

= Three-dimensional structural organization of the ¥R
P RUI portion of Krsna’s illusory potency, Maya, as -
(cognition), '&fiﬂ (will), and fpdT (action). These are
spoken by Maitreya Muni to Vidura in the following

verses:
T 91 T Jw%¢;: MR |
HT ATH HETHIT 9U¢ Y|
" “O greatly fortunate one, this very energy of the all-

witnessing [Paramatma], which is of the nature [of the
recognition] of sat [the visible or the effect] and asat [the
invisible or the cause], is called Maya, by means of which
the Omnipresent God tashions the cosmos.” [3.5.25]



= Sridhara Svami comments: “Maya is of the nature of the ‘re-
cognition’ of seer and seen. Here sat means the visible, and asat the
invisible. The word atma [JeHSIfH®BI]| means having that nature.
Maya is in essence both sat and asat because it is of the nature of
the ‘re-cognition’ of both.”

* Maya in the form of Paramatma’s will [3;@'[]: “Prior to the world
appearance, there was only Paramatma, who is the very Self and
the Regulator of all living beings. At that time the Selt was not
characterized by the distinction of seer and seen, since the will to
manifest creation was dissolved [C’vlﬂ"l?ﬁ—to enact the creation] in

Him.”[3.5.23]

= Sridhara Svami comments: “The will of Paramatma [3TH<ST] here
refers to Maya, which was enfolded within Him, meaning that it
was dissolved in Him.”




" Maya in the form of Paramatma’s action [fpaT] was cited in
Text 48 : “We have described this tricolored Maya of the

Lord that creates, sustains, and dissolves the universe.”
[11.3.16]

" JivaG explains: “Paramatma’s T, gﬁ'{, and AT are of two
types:

i. Being an inherent part of His intrinsic nature: Cognition of seer
& seen—3; the intention to create the world—§<3T; and the
cosmic influence of time (®Td) and so on [fopdT]

ii. Situated in Jiva, being bestowed by Him: conventional
knowledge and ignorance, the desire for material enjoyment

(83T1), and conditional action (fsFaT)



* Now the definition of WHTH, the SUTGH-3X0 part of {HIAT
gq dq FAuraersd fAd e ey |
YT Uopfdd UgfaRy fa=iwaq
» “That which consists of the 3 modes, which is eternal, of the
nature of cause and ettect, and although devoid of manitest
attributes is the source of the specific attributes of its effects, is
called avyakta (the unmaifest), pradhana (the preeminent
support), and prakrti (primordial conditionality).” [3.26.10]

= As described before, ffHRI-®RUT part of AT as OREY, having the
nature of the gunas, whereas the SUIGH-3¥T part is stated to be the
aggregate of the 3 gunas. IMPORTANT: It is never devoid of the the
3 gunas, either in the unmanifest or manifest states, in either fAfR-
PRI or SUTGIH-3MTT aspects. The differentiation arises only after they
are manifested by ®Td, or TIME.



[COVERS THE TRUE
NATURE OF THE JIVA]

SUBDIVISIONS — SUTe-3¥1

UYT, tuE

PREEMINENT PRIMORDIAL
UNIMANIFEST SUPPORT CONDITIONALITY

ACTUALLY HTIT-fa=IT HAS NO POWER TO GRANT
LIBERATION = IT IS A DOORWAY TO A HIGHER fa=r

THRU INTERNAL POTENCY [S@&Y-XIfed],
WHICH ACTUALLY GRANTS LIBERATION

ASO FUNCTIONS AS

[FURNISHES THE JIVA WITH JUTGI-3IRM, OR THE
ILLUSORY KNOWLEDGE] MATERIAL CAUSE



DIFFERENTIAL OPERATIONS OF I, 33T & foban
IN STHaT#EHT VERSUS URHTHT

STTATAT [T

JT1—Of material sense objects
& to the discernment of them as
agreeable or disagreeable

gﬁ'l'—the will to enjoy or avoid
sense objects

ﬁ)_CIT—impels one to take action

® These are instrumental in
bringing about the
modifications in the SUI¢H

UQRHTHT [Ta=Y-2fkT]

JAI1—In relation to the Jiva, it
exists for creation thru May3, and

the recognition of YPfd & ToW

giﬁ—the intent to manifest the
creation for His devotees.

fpa1—it is in the form of time,
which culminate into an
imbalance in the state of

equilibrium of WHTH



