Highlights of what we learned last week’s class on
Mangaldacarana, or the auspicious invocation (1-8)

= Three types of mangalacarana

= Offering obeisances, invoking Lord’s blessings, and identitying the book’s primary
subject

" The significance of Jiva’s 15 mangaldcarana with quotation from SB (11.5.32)
rather than composing a verse of his own
= Reverence for SB and his surrender to the instructions of Sri Caitanya Mahaprabhu

* How Jiva convincingly resolves the controversy of Triyuga, which denies
manifestation of the Lord in Kali-yuga
* Lord does appear in Kali-yuga, but in a hidden form (chhanna) as His own devotee
* Dual interpretations of tvisakrsnarm [grammatically permissible tvisa-krsnam (black)
versus tvisa-akrsnam (not black)]|
* Internally (antah) black as Krsna, but externally (bahir) golden yellow as Gaurakrsna

= Significance of the 28" millennium of the 7 manvantara of Lord’s Brahma’s sveta-
varaha-kalpa, when both Krsna & Mahaprabhu appeared as the Original Personality of
Godhead at the tail-end of Dvapara- and during Kali-yuga, respectively.



Establish anubandha-catustaya, or the 4 prerequisites,
which must be enumerated at the outset of a book, to
capture the mind of a reader (6, 8)

I. The criteria of eligibility for study of the book (adhikari)

= The reader exclusively must desire to worship the lotus feet of Sri Krsna (6)

II. The relation between the book and the subject itself (sambandha)

= SB is the medium by which the subject of the book (Sri Krsna as Svayan
Bhagavan) is related to the book itself (8)

II1. The subject (Sri Krsna) to be known by practical means for
realizing Him (visaya & abhidheya)

" tat-pada-bhajam, or pure devotional worship of His lotus feet (8)

IV. The book’s goal or purpose (prayojana) = krsna-prema-bhakti (8)






“This verse [8] has alluded to various topics: Sri Krsna; and
then sambandha, or the relations between Him and the words
that describe Him; and then what we are enjoined to do, or in

other words abhidheya, the recommended practice of
worshiping Him; and finally prayojana, the goal, or love for

Him. But before we can elucidate these topics we must first

settle the question of pramana, the reliable means of
ascertaining facts. In that regard, since an ordinary person is
tainted by 4 faults, beginning with incorrect judgement, and
especially because his faculties such as sensory perception are
inadequate for establishing contact with a reality whose nature
is super-mundane and inconceivable, those faculties are

taulty.” [9]



Necessity of Epistemological Validity: The ten pramanas, or
evidences (9)

= Epistemological Validity—reliable, or infallible means of knowing or
understanding the Ultimate or Absolute Reality = indispensable

* How can we claim to know anything in truth if our means for knowing it to be
flawed or uncertain? .. pramana, or valid knowledge (evidence or authority) =
from word prama, & the knower is called pramata)

® The fallibility is due to conditional state (modes of material nature) of
human beings inherently subject to four detects
i. Delusion, or bhrama = arising from misidentification of the self as body

ii. Propensity to make mistakes, or pramada = inattentiveness due to mind not
fixed on a particular sense = unable to access the knowledge it can procure

iii. Cheating propensity, or vipralipsd = to compensate for their mistakes

iv. Imperfect senses, or karanapatava = the 5 cognitive senses operating thru’
their sense ob]ects = built-in functional limitations

® The problem is further compounded because of the transcendental
subject, the Ultimate Reality or Absolute Truth (Tattva) = Sri Krsna
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Apauruseya-Sabda-Pramana = the Vedas as the only infallible
means for acquiring knowledge of the transcendence [10]

* Apauruseya = not of human origin (.. free from the 4 defects of the
conditioned human beings) = rather of divine origin = eternal =
revealed by the unknowable Supreme Lord to the 1% living entity, Brahma
at the very beginning of material creation

* The schools of philosophical thoughts (sad-darsana) accept the Vedic
authoritg of knowledge as apauruseya (though contested by the modern
scholars

* The Vedas are the actual source of all knowledge, both mundane and
spiritual

* BV warns about sabda-pramana which is not apauruseya ... subject to
human defects

* Further establishing the value of apauruseya-sabda-pramana (Sarva-
sariwvadini)






* The Vedas have no human author. However, among the humans,
Vyasadeva, the editor of the Vedas is universally recognized as the
empowered literary incarnation of Lord Narayana

* Ample scriptural evidence from Veddnta-siitra, Mahabharata and
statement of Uddhava (compiled by Vyasadeva) as the renowned
Vedic scholar = The Vedic authority is actually the authority of the
Supreme Lord; thru’ Vedas the Lord reveals the deliberations of His
own intelligence and offer the divine vision of His personal viewpoint
to those willing to accept it.

= Sastra-yonitvat (3™ of the Vedanta-siitra) = Transcendence is
beyond mundane logic

" [n Sarva-samvadini, Jiva deals with a number of technical matters
about the perception of higher truth thru’ language = Vedic
teachings cannot be understood correctly by mundane speculative
methods




We should consider: The authoritative sound of the Vedas is
impossible for anyone in present times to study completely,
its meaning is difficult to construe, and even the sages who
have explained it in commentaries disagree among one
another. For these reasons we would be well advised to turn
our attention to the sabda-pramana of the Itihasa & Puranas,
which are substantially nondifferent from the Vedas and
which definitively explain what the Vedas mean. Since the
Vedic texts whose purport is not self-evident can be
deciphered by reference to the Itihasa & Puranas, the Itihasa
& Puranas are the appropriate sources of correct knowledge

for our times. [12.1]



said, “The name Purana comes from the word
‘completion’ [Purana].” Just as one cannot
properly fill in the missing part of a broken gold
bangle with cheap tin, one cannot complete the

Vedas with that which is not also Veda. [12.2]
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This nondifference—on the grounds that the
Itihasa & Puranas are as much apauruseya
as the Rg and other Vedas—is implied in the

passage of the Madhyandina-sSruti beginning
“Thus indeed the breath of this Supreme
Being constitutes the Rg Veda, Yajur Veda,

Sam Veda, Atharvangirasa Veda, Itihasa &
Purana.” [12.4]



Although the Vedas are indeed the apauruseya-
sabda-pramana, therein are ditficulties studying [12]

" The idea is that even though the Vedas are the best source of
infallible knowledge, there are problems with the Vedas;
hence, the need to accept the authority of Itihasa & Purana.

®* Vyasadeva divided the original one Veda into 4 for the people

in Kali-yuga because of their limitec
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= Difficulties in studying the Vedas

L.
P

The unavailability of the complete text of the Vedas (<6%)

Concerns their language—Vedic Sanskrit is too complex to decipher
without hearing and explained by a realized teacher in disciplic succession
for common people.

Even before studying the Vedas, one must study their six limbs called
Vedangas—each of them is extensive and requires serious study.

The problem is further compounded by the fact that inth e Age of Kali,
human memory has grown weaker—tormerly a student could assimilate
all knowledge from his teacher simply by hearing and remembering,
which is no longer possible.

An alternative of studying the Vedanta-siitra, the definitive summary of
the Vedic conclusions, is not practical because of its ambiguiity

Jiva’s alternative to solve the dilemma—Study the Itihasa & Purdna in a
commonly spoken & understood (laukika) Sanskrit, as opposed to the
Vedic Sanskrit in which the meaning of the words can be changed if
mispronounced.



